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PREFACE. 



The Institutes of the various sages, which form the 
primary source of the Hindu laW s treat of Law in the 
widest sense of the term. The rules embracing the reli- 
gious rites and ceremonies and the moral duties of the 
different classes of the community, for the enforcement 
of which mere religious sanctions are prescribed, and the 
rules of positive law are laid down without any distinction. 
These rules are believed to be of divine origin ; — a belief, 
not peculiar to the Hindus, but common to all nations 
who believe in the creation of man by God. In forming an 
adequate conception of the creation, one would naturally 
be impressed with the idea that some knowledge must have 
been originally revealed to man ; for without it, the condi- 
tion of those first created, would be utterly helpless. 

The comprehensive name of * Dharma Sastra ' is ap- 
plied by the Hindus to the records which embody the 
knowledge, believed by them to-have been communicated 
by God to man. The Dharma Sdstras are divided into 
two classes, — ^the Sruti and the Smriti. The former 
comprises the four Vedas consisting of Mantras and Brah* 
manasy and the Upanishads^ and is believed to record the 
very words revealed by the Deity. The Smriti compre- 
hends the precepts of divine origin, not embodied in the 
words of the Deity himself, and includes the Institutes 
of the sages and certain works on medicine, music, the 
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grammar of the Sanskrit language and certain other 
subjects. 

The Hindu writers appear to be divided in opinion as 
to the origin of the Smritis. According to one view the 
knowledge embodied in them had been originally communi- 
cated to Manu who taught it to his disciples, and from 
them it was handed -down traditionally jfrom preceptor to 
disciple until its purport as remembered was recorded, but not 
in the language in which it had been originally delivered. 
Another theory is, that at the periodical destructions of 
the world, the Sruti alone is preserved, and everything 
else is lost, and that Manu who is immortal, comes forward 
on each occasion to teach the laws remembered by him. 
But it will be observed that neither of these theories 
oflfers a satisfactory explanation of the existence of the 
Institutes of law promulgated by this different sages, 
inasmuch as all these sages are not supposed to have 
derived their knowledge from Manu himself. Hence 
a third theory is put forward, that the rules set to the 
first-created by God were strictly observed by them and 
their descendants in liie Satya Yuga or the age of Truth, 
and that the customs and usages which were observed 
by them in obedience to the remembered commands of 
God, formed the primary source from, which laws were 
deduced by the sages and consolidated and embodied 
in the Institutes. This view is consistent with the doc- 
trine that an immemorial custom is presumed to be founded 
on Sruti or revelation, and as such has the force of law, 
provided it is not expressly disapproved in any of the 
Sdstras. 

Although, according to modern notions, the method 
pursued by the sages, in laying down their laws without 
drawing any distinction between moral and legal obli- 
gations, may appear unphilosophiqal, still it is to be obser- 
ved that so long as a divine origin of the laws is believed 
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in, the legal, moral and religious sanctions would all act 
with equal force upon the minds of men, and so there 
would be no real difference between them. It is only 
when the faith in the efficacy of religious ceremonies loses 
its grasp on the mind of the community, and the non-obser- 
vance of the rules of morality and religion begins to be 
excused as a venial offence, not even meriting the punish- 
ment of excommunication, that the distinction between 
legal and religious rules becomes wide and apparent. 

The precepts laid down in the Sdstras are divided by 
the commentators into several classes. The proper object 
of the Sdstras according to them, is to teach of things 
that lie beyond the scope of reason. What men would 
do or refrain from doing of their own accord from purely 
human motives, need not be laid down by the Sdstras. 
Where a precept enjoins men to do a certain thing, when 
no reason could be suggested for doing it, it is called an 
utpatti vidhi or injunction. When a precept forbids men 
to do what they may do under the natural impulses, it is 
. called a nishedha or prohibition. But a precept regarding 
what men may do, of their own accord, may come within 
the scope of the Sdstras if it enjoins that act at a particu- 
lar time or place. Such a precept is called a niyama vidhi 
or restrictive injunction. There is a third kind of precept 
called parisankhyd vidhij which is an injunction in form, but 
a prohibition in purport. As for instance, *^ Man shall eat 
the flesh of the five clawed animals." This cannot be an 
utpatti vidhij for men may do the same of their own accord ; 
nor can it be a niyama^ as no time or place is specified for 
compliance with the precept. The meaning therefore is 
taken to be, that man shall not eat the flesh of any other 
clawed animal than the five specified ones. When the 
Sdstras lay down a precept which is neither an utpatti vidhi 
nor a nishedha nor a niyama nor a parisankhyd^ or a precept 
which embodies what has been declared in another 
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precept or what may be deduced from another precept, it 
is called an anuvdda or a superfluous precept that need not 
have been laid down. 

Some of the later commentators hold that the Sdstras in 
so far as they deal with positive law, are generally super- 
fluous, inasmuch as the rules of positive law are deducible 
from reason, or in other words, from a consideration of 
what best conduces to the welfare of the community and 
suits the feelings of the people. The reason why positive 
laws have been laid down in the Institutes is then explain- 
ed by saying, that they were intended to guard the 
unthinking from falling into error. 

It has already been said that in the Institutes of 
Hindu law no distinction is drawn between positive law 
on the one hand and laws of morality and religion on the 
other. But it is to be observed that one of the principles 
on which that distinction is based at the present day, is 
wanting in the Hindu idea of Law. According to the 
modern view, positive laws are rules of conduct set by politi- 
cal superiors to political inferiors, whereas according to the 
Hindus, laws of every description emanated from the 
Supreme Being himself. The idea of a political superior 
amongst the Hindus did not carry with it the power of 
making laws for the guidance of the community. The 
function of the king, according to the Hindu notion, is to 
protect the country from foreign invasion^ and to see that 
the laws are observed, but he is, equally with his subjects, 
bound to obey the self-same laws. It would have been 
humiliating to the pride of the intellectual aristocracy of 
the Brdhmans to concede to a king the power of making 
laws for their guidance. 

But notwithstanding the want of the above feature 
in the Hindu notion of Law, it came to be noticed that 
obedience to laws of all descriptions could not be enforced 
by the king. A distinction therefore developed itself in 
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the body of the Hindu laws. In the earlier Institutes, 
we find no sort of method or arrangement : all kinds of rules 
are mixed up together. In the Institutes of Y6jnavalkya, 
h<iwever, which is admittedly a later work, some trace of a 
distinction begins to be perceived. It adopts an improved 
arrangement, devoting a separate chapter to what may well 
correspond with positive law. This code is divided into thred 
chapters. The first is the A'chdra or ritual, which treats of 
the initiatory ceremonies, the duties of the different castes, 
the domestic and social usages and the rites of purification 
and sacrifice. The second chapter is called Vyavahdra 
or litigation, which embraces adjective and substantive 
law. The third is termed Prdyaschitta or expiation, which 
treats of the religious sanctions, and the mode in which sin 
incurred by the violation of rules is purged off. The In- 
stitutes of Ydjnavalkya have, besides, improved the Hindu 
law on many points, of which one may be noticed here, 
that the cognates who are not recognized as heirs by Manu 
and other sages, are for the first time introduced by Y^j- 
navalkya in the category of heirs. 

Although Manu is theoretically said to be entitled to 
the greatest respect, still practically speaking, Yijnaval- 
kya appears to have been held in the highest estimation 
by the Hindu lawyers. The Mitdkshar^ which gives a 
systematic exposition of the Hindu law, and is held to 
be of the greatest authority in almost all the schools, 
professes to be but a commentary on the Institutes 
of Ykjnavalkya, though it cites texts of other sages 
to support the doctrines propounded in it. It appears 
that there were other digests compiled previously, but 
all of them were replaced by the Mitdkshard. This treatise 
however being, as its name indicates, a very concise one, 
the law enunciated in it, came to be differently under- 
stood by different persons. Thus arose various other com- 
mentaries which have concurrently with the Mitakshara 



X PREFACE. 

considerable weight in the schools of law by which they 
have respectively been adopted. Of all the later digests, 
the D^yabhliga alone, which is recognised by the Bengal 
School as of the highest authority, is, on many important 
points, opposed in doctrine to the Mitakshara. But never- 
theless this treatise, excepting in so far as it has been 
modified by the Dayabhaga, may still be regarded as an 
authority for the Bengal School as well. 

Some of the doctrines of the Mitakshara which 
are laid down in clear and unmistakeable language were 
attacked by the Ddyabhaga and other treatises, and the 
reasoning by which they were arrived at, was criticised 
and impugned. A vindication therefore, of the doctrines 
of the Mitdkshara would naturally be undertaken by the 
admirers of that treatise. This appears to be one of the 
objects for which the Vlramitrodaya came into existence. 
It examines copiously the arguments by which the doc- 
trines of the Mitdkshard were assailed, exposes their fallacy 
and, when necessary, puts forward reasons to support 
the principles laid down in the Mit6kshard. It ex- 
hibits a strong feeling of antagonism to the Daya- 
bhaga, and omits no opportunity of exposing its errors of 
reasoning. The Vlramitrodaya has, however, on several 
points dissented from the Mitakshara, and although it 
serves as the ablest vindication of the doctrines laid down 
in that treatise, it is in itself an independent work giving 
a complete and accurate digest of the Hindu law. 

The various commentaries or digests of the Hindu 
law which maintain conflicting doctrines, all profess to 
interpret the laws that are laid down in the Institutes of 
the sages. They do not however, appear to have been in- 
tended to have merely local authority, such as generally 
speaking, they now possess. The reason for the adoption, 
in different parts of India, of particular treatises as containing 
authoritative expositions of the law, appears to be, not that 
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the arguments by which their peculiar doctrines are main- 
tained were thought very cogent, but that the doctrines 
themselves were suited to the feelings of those who adopted 
them. The process of development seems to have been 
that a change in a particular point of law being considered 
desirable, by reason of a change of feelings occasioned by 
altered social conditions, some learned pundit attached, 
it may be, to the court of a king, undertook to establish 
the foregone conclusion by the authority of the texts of the 
sages. 

The Hindu law was systematized at a time when 
society was composed of joint families, the constitution of 
which, though resting on a natural basis, was to a great 
extent artificial. A joint family, very naturally con- 
sisted of individuals connected by blood, but at the same 
time it excluded the cognates, however nearly related, and 
included strangers by marriage and adoption. An indivi- 
dual, as such, was not originally recognised as a member of 
society, but as belonging to a certain gotra or family. And 
though the family divided and subdivided itself into smaller 
groups, such as samdnodakaSj sakulyas and sapindas^ still all 
these were connected by a great many ties, above all, by 
the tie of a local union. It was only when the smaller 
groups or individuals left the original seat of the family, 
and migrated to distant places, that the strong family 
feeling or clan feeling began to abate, and the natural tie of 
consanguinity became stronger, and importance began to be 
attached to the cognates. 

The gradual development of the Hindu law which was 
originally moulded by the institution of families may thus 
concisely be stated to consist in the recognition of indivi- 
dual rights and in the introduction of cognates as heirs, 
and of nearer cognates as heirs in preference to more dis- 
tant agnates. 
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The principle tinderiying the Hindu law of inheritance 
would appear to be the same as in every other system of 
Inheritance, namely, the common principle of natural love 
and affection, varied, of course, by the peculiar circum- 
stances of each case. It has, however, been asserted 
by the highest authorities that the doctrine of spiritual 
benefit is the key to the Hindu law of inheritance. But 
with the greatest deference to them, it may be ob- 
served in the first place that no trace whatever can be 
found of such a doctrine in the Mitakshara. The author of 
the Dayabhaga does, no doubt, for the first time introduce 
that doctrine, which is more or less made use of by the later 
writers according as it suited their purpose ; but the doctrine 
itself is used in the Dayabh&ga not for the purpose of 
determining the right of inheritance, but for the pur- 
pose of ascertaining priority, as regards the order of sue 
cession, of those who are recognized as heirs in the 
three fundamental texts of Manu, of Vishnu and of 
Y6jnavalkya respectively. The principle enunciated in 
the Mitdkshar^ is, that succession is determined by propin- 
quity ; whereas the author of the Dayabhaga maintains, 
that propinquity is not alone the criterion of succession, but 
in addition to it the capacity for conferring a comparatively 
greater amount of spiritual benefit is to be taken into con- 
sideration ; and the order of succession laid down by him, 
which is at variance with the Mitakshar^ in many points, 
especially in the preference given to certain cognates, 
is justified by him on the principle of spiritual benefit. 
But it should be observed that a clear and consistent prin- 
ciple of succession cannot be deduced from the various 
references to the doctrine of spiritual benefit, in the 
Dayabhaga, so as to enable us to decide a question of dis- 
puted succession that has not been especially dealt with 
by the author himself; in such cases the difificulty of 
determining which of two persons confers the greater 
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amount of spiritual benefit, remains unsolved. The Hin- 
du idea of honouring the deceased by o£Fering oblations of 
food and libations of water appears to be a very catholic 
one. The Hindus present these offerings to some of their 
ancestors by name, and to others generally, as well as to 
the spirits of all that ever inhabited this globe. It is a 
debt of gratitude paid by a Hindu to all from whom he 
inherits the world as it is, and especially to those from 
whom he derives the greatest amount of secular benefit. 
This will be clear to those who are conversant with the 
ceremony of P&rvana Srdddha. 

It would appear that the theory of spiritual benefit 
and the law of succession are both of them based on one 
and the same principle of natural love and affection. The 
sapinda relationship, as explained by the author of the 
DItyabh&ga and other commentators, shows forth in a 
glaring light the strength of the joint family union, which 
forms the principle of the Mitdkshard law of survivorship. 
Those who may live together in this world as members of a 
joint family, become united in the next as sapindaa or as 
it were members of a celestial joint family. It is by a 
strained construction of the term sapinda^ that the author 
of the D^yabh&ga attempts to include some of the cog- 
nates under it, with a view to support their preferable 
position as maintained by him. And the critical reader will 
find that his exposition of the doctrine of spiritual benefit 
in tracing out the order of succession is far from satisfactory. 
Some of the inconsistencies of the Dityabh^ga on this 
point are noticed in the Vlramitrodaya, although the au- 
thor of that treatise himself sometimes invokes the principle 
of spiritual benefit in establishing some of his positions. 

The Vframitrodaya was, as the author himself says, 
composed by Mitra Misra under the direction of Vira 
Sinha, a king. The name of the work indicates the his- 
tory of its origin. It may also mean either ^^the rise of the 
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Mend of Vfra" or " the rise of the heroic sun^' of law 
to dispel the darkness which gathered round many points 
of law. Following the arrangement of the Institutes of 
Y^jnavalkya, the author divides his work into three 
books, namely, A'cMra^ Vyavah&ra^ and Prdyaschitta. The 
book on Vyavahara or litigation again is subdivided into 
four parts. The first, treats of the constitution of courts 
and the law of procedure ; the second, deals with the law 
of evidence and ordeals ; the third, comprises the eighteen 
topics of litigation ; and the fourth, which is a very short 
one, deals with cases in which the king is the plaintiff, and 
to a certain extent corresponds with the present criminal 
law. The portion translated in the following pages deals 
with the law of succession and inheritance, and is called 
partition of heritage^ — one of the eighteen topics of litigation, 
occupying more than a fourth of the book of Vyava- 
hara. Like the Jditdkshard it shows great respect for the 
authority of Yajnavalkya, whom he always quotes under 
the title of Yogisvara or * the lord of sages'. 

The Viramitrodaya has always been regarded as 
an authority of considerable importance. In Chridhari 
Lall Roy versus The Bengal Government^ the Lords of the 
Judicial Committee observe, — ^^That question, however, 
is not to be governed by the Mitdkshard alone. Adhering to 
the principles which this Board lately laid down in the case 
of The Collector of Madura versus Moottoo Ramalinga Sathu- 
pathy, their Lordships have no doubt that the Viramitro- 
daya, which by Mr. Colehrooke and others is stated to be a 
Treatise of high authority at Benares^ is properly receiv- 
able as an exposition of what may have been left doubtful 
by the Mitdkshard^ and declaratory of the law of the 
Benares school." 

In the arrangement of the present work, I have followed 
the suggestions kindly made by the Honorable Justice 
Rameschandra Mitra. The division into chapters, parts, 
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sections &c., not found in original Sanskrit works, has been 
frequently introduced by translators for convenience of 
reference ; though this has sometimes led to the mis- 
take that there are verses in the original corresponding 
to the number of paragraphs. These works are all writ- 
ten in prose, and there is nothing in them which may 
be taken to resemble the sections of a statutory enactment. 
The division into small paragraphs again is very mislead- 
ing, since one might fancy them to be complete in them- 
selves, whereas in the generality of instances they may 
often be only isolated links in a long chain of argument. 
I was therefore advised to divide the work in such a way 
as to prevent any mistake of that kind. 

I have adopted the language of Colebrooke in translat- 
ing many of the texts of the sages, and compared West and 
BtLhler's translation of the Chapter on Stridhana with mine. 

For the convenience of those who may wish to make 
occasional references to the original, that portion of the 
original Sanskrit^ of which the following is a transla- 
tion, is printed at the beginning of the book. 

I am grateful to the Syndicate of the Calcutta Univer- 
sity for having offered to contribute one thousand rupees 
from the Tagore Law Fund towards the expenses of the 
publication of this work ; and to the Honorable Justice 
Louis S. Jackson, C. I. E., the Honorable Justice William 
Markby and the Honorable Justice Rameschandra Mitra, 
who have evinced a kind interest in the preparation of this 
work. 

My best thanks are also due to some of my friends, 
especially to Babu Srlschandra Chaudhuri, M. A. and Babu 
Indrandth Bandyopadhy^y, Vakils of the High Court, from 
whom I have derived considerable assistance. 

G. S. 
High Court, 

The 5th September^ 1879. 
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Sees. 9— 1 2.] f ^NH^^ci^KM^^^ I 



es^ 



Pmr ^ ftciwirj II cim i PremfTKi^wro ^reiTOWRiinfir ^ i «wi?g 
•r "^^cT TreK ^ffH ^^'R tRt II 5ii^^*i«i«a fwniiTRiBT^wrTCsi^m^- 

f^^ i^ <<'xi*i^iiTO^ TP^wrBpi^irr ^w^wratf^ i ^^ i ?!^ ftn^TOTr- 

^^^ft^ f^cir^^WT «*il^<^*l'R1>^ ?I^WJm^«iclT ^T^fTTTO^ I 
f«i^ra ftcfft fta^, 1[f%|| ^^Sfq fiTgV'!(i<*l*)^<ll?^l^l*^ Ttft 

^1^ I ^P^^ I ^ ^^ ^^^3^ ^^ '^^f^- ^''''ll ^^^^ ftw- 

11. ^ iTlM^^T^T^: I ^ ^ft^cT f^f^ ^T ftWH^^j 

fw^ ^^^RftRTc! nrrf WrPr #^ fi^ffi: ?ra«f dR^I f^ ^r ft^- 

^TO ci^nft ci^iui^i*^:y|c(fer ftcfft: f%g<T fq^ij^ ^^y^^i^^i firaft 
12. pR^ I ^ri^ ^n^RRwfwn^ c!^ ^ ftwsPnf^^^epi^: ^T^r- 



i ^W^r^ft^ [Chap, !• 

m 

<5l<«ll^ci[K*(ilTin4^*l^Mm(ci<*i^| 
^ I ^Wf^^^ ^^ ^<^TcJ^ I 



Sees. 17 — 22.] fwnrp^T^i^^TCq^ I «e 

18. if ^ f<*W|lfX<l4(M'«l«ll^4dir*i(*lfilfJf Jn^44e|t|«l vdH^'tt^^fU 

19. ^ipr ^ I ^«**ifM firn^ ^^rr^wnpr ^pr'it ^ ?f^^T- 

21. PR^ I ^ fM^'^^iiR ii^^^ spiWT ^^mirr ^wra ^WH 
pRfft fniift ^^rmrt ^ri ?fft^^ f^ eifwn^ ^«S^ ^i^^ froiir- 

wm^Li 

22. ^T sftw^: Pl^ltii^^ ^TO «lTf% nR'iJM<d5lt5<5ir<ni cfifliT- 
ITOT ^ci*;t(«fn<|^im<rM if ^Pfm ^ ^* »rw^ I >iM<*<«ld^fc|ciWllf4^- 



^ 4Wiwt?^ [Chap. !• 

P^ fr^ ^t^ §^r w^ft^'^RfH^JT^^ .n.^: ^ 

y^lUn.^ c[dJ<i^n<ilMlctl il*<fl*llftl*Rll*Mi d<^*l^<yi*flH5 I giTcT- 
«JMK<M pistil MKci^JllR^^dNlpttJ^ ^r ^WT fta^: ^ra^-HlH^Hi^^Tt^- 

27. m ^grgxr«aTO«€i^TW'iT5^ 



Sees. 29—34.] ftvrnn^raTfTCiRii I d 

fm^j ^ww ^Tii, ^E?WT^ «r ^ ^ ^ f^r?iR i^ iiftr^aiTSRTOTiiTfiT- 

iiTfwprrcj^ I ^ WF^ HTTR^rt fir^Tf?^ ^[crot^n: «^w^ i ci-fr 

Wif^fm^^^^Wlfi, ^^TftT^ ^cq^ilft ^'^i^T^c^^: lift- 

32. ^im^ ^ -^[^[^ mw^i^Mfim^'^ v^sm^j ^mm w^- 
^[T«ni3€r<njciHl inn'fTqrTftrfft ^^'Rt'TTi^ftr ^m^rf^^^^ ^f^f^r ^^- 

■^ir<*iissw:^i^^r^t^i^iy^i collet ^Rim ^f^ ^mi ^(^^ ^f^ig^ra 

34. if ^* ^rot ftW^Tf^^R^ ^PRftrST^T^^T^^Tif^^snr- 



\o ^fi^^'^^ [Chap. I. 

^«<Tiir<^r ^raT«rr*rf^f^ ^t n*i*Ii«< ^rr^ uii^or f^rfw^ «f <^5nf^ 
sr^^ ^wui ^fwHTJr: fTTwrl^w f^i^rfro^Tf^c^^wT^T ftw^ 

lt«T ^ifTOTOTls^T ^T^TcTJ | c||[ ^^^ ^T fTOTJTTc^ ^c^^g^ c|cS|fciMl<i- 

38. fiT^c^mf^ch ^ 5l*r^j^*iifH Wl^ ^TCft 4 ^ ^c1^ | 
^TT^^f*4lcc|lI\fcT 1tIm-5JI^*»^441^v$J ^^IT^srafercreKt^ 4si(<<4Hm€t«^ ^- 



Sees. 39— 43.] f^HWn^i^^rfTOtT^^ I \\ 

WJi[mjmmwsis(^ iter ^sRropfnc^cf^ ^prciRi^iT^-siRr icicn^Tit f^^- 1 
41. cTcre ^r^Rt tTTO(?nf^w^r w%^^ ftwr^W" ^^imi^<^- 



t,1 4t*.r*<^1<<> [Chap. I. 

'rat^^S^gii^ I era cnsi cr^ ^r^rf^crfiifH i cf^* ^^^PiPiJJiJirl- 
^r^ra^rfli^ ^ I ;r^: I ^rffi^^ii^^Pn ^mm sn^mi ^[^\ c^^m- 

^TO^lMl^ci<5i<sMnRfH ^ yWpfe|Ti4^rM I ^Hp^TiUl+iT Vm ^RT ^TW: ^ 
5pi: I U^: ^^^ ^!<5rfefTrf ^C^ ^ II rf?T ^FW^K^TTTcT^ I IT^T 55]^ 

ft^^^ I 

g^rfflfcT ^cifHiii^*! fTmT:^n^ ^iif^Rf^ I 

46. ^r^ ^^w: I w^^^i^wfiwr'^reT^RTf^ ^ ^w ^^^mft- 



Sees. 47, 48.] f^HHlT^EW^TCq^^ I \^ 

^rf^'^RJIKc*'*^ ^nii*^<^<<lR«i^ ^[lB1I<«I^rnWT^iRW^ I ^^r ^WT- 

ilWMl<**rM y5i«i*i*ic)i^4 ^Bnlflig;^ iiPrf%Tffin«itwT^TfTOmcT^ I 



\8 ^kfii^^ [Cliap. I. 

i^fUPSTW ^^ ^f^n^sfir ^rn^c^rl^ w<^^<^*J^ I ^^^xnflraw^ 

yiT?|^Piii^^ifriyi^t!^i ^R^cm^'i^^ rMctJici<iiim<^ ^^^iciif^ft- 
^cf^ I fk^ I ^^i^rar m^f^^f^iTf^^ ^^nrm mir^ ^Ti^^ ^^:5r i 



Sec. 50.] f^Nil^«^N^i<M<*i^l \t 



w^nre^^ cffqf^wT^T^^ ^m^^ ^tct^i wm^ ^fi^w^ip^i irriT^- 

■^^l^ IWJ otJi^ f^T^cT: I f^ I UfcRTf^ iW^f^Til^fireT 

t^: uftm^'n^ Mf^m^^^c^^M ^<w^ i ^ws^ ^ftft vw^- 



\i ' 4\<rM^<.^ [Chap. I. 

tT^ m^Uii^Mi^ fkwK^ fSnfffcRCT tw^'g ^^^ ^-^^^m^ I *W5*<T^1cr- 

•i^i<fi*HciM^ I ftwJi^ mt^mih^^ ^Rwra^ ^i^^reftftf^raT^m^j I 
52. cr^wrr-RiftraTif^ I ^rarSf^^^rifm^^c^rTcf 1 irnri^Tcf^jnir 

WtRq^T^vj^* ftWJI^R:^ ^^WT^ifq y^^cl 1 irfefc^cWrft^T^^: fi[S^<^- 



Sees. 54 — 56.] f^rwfrr^sr^rav^CTT^ I \>8 

df^^ier icf^ ^nw^rro^ ^fiffwgiTOTrcfT ^iHci^TT'Nf^ fte^wiTinmifir 
5^1^ fkmm ftT§PTJ I ^(^ w^usn^m^ ^mm^^ ^itto i we[^ ^ft^ 



rfiiti*iif<^ti?g 















^^ I firarar^raw frowT 



UM^R^fcT Orw^r 






ft^Nu I f^^^^ H^pf <si^^m«f ^ t%wr 









^< ifWii^^ [Chap. II. Pt. I. 



^BT^ %Ffn?^ "gjig^ I ^4iiTi^ wmfi^ gjipfi^ ^rf^fro yfdfiijs 

^ I ^i^ '^rf^Ti^ I >i)bi^"i5 y^iA^i^i ^^rot ^ftro^wr i «im 
^J[ ^^\s^^ ^ I ci$ui<ni4TTiTt5pT ^ ^nrfer ^^ ii f^^Tni^T ^r^- 

^cn2:^q^% wl^ f^^T ^ f^ifcj^ ^Ewfflfer ^Hci^afT ^^x 

^^<^i4i<f^*rnf 4^ni(«iii ci'^i45<ni5ifHf^^feTfii<i*cic(M^l w^rf^srFer- 



Sec. 12.] f? ^NU^<^^c|^KM<^^ l 5^^ 

ITC^t I -^J^ lift W ft^^^mciW: ft^ I ^r«^5rf?R:fTT I ^^t%MW g 

^'^^^rer ^ref^rer^ ftfro^c^cj^i ct^^??er^^^: fwr ^^^ 

^(?? ^lMK*i<iird ftTrf?if^r?f^<8rf^W^Tcl^ I «r ^ g^g ^cW^fH ^^^ 



^^f^-'O^^ [Cliap. 1. 



eti^Jifa^W ft^<««fiR^crr ^rwrnrgpiTfif ^^ftm^i 
?[3T«r M<^<^ ^^ftr •im^*Ti 1 

^C^ I ^rn^i iJplfiT ^T^ yfdilil-m^: 4d<^4Hc!|i^l*i yf di|-gl<<iJ<4 ^^TcL I 

llftTO I 



Sec. I.] fwnrp^ra^ircq^^ I \i 



IWOT^^^ ^BRJ^ 









fNfcIT 



• ^XX^N^ ^VrfV*»»X./*^^y^^^*^^^* 



CHAPTER IL 



PART I. 
1. ^PST fWTJl*T«i*(iPl^M^*i I cHf ^s I ^^ ftg^ ^Tg^ ^w?«r 

«rrcn:: ^r^i H^??t ^^ ftw^i^stw^ t% ^ft^i: i ^w4 fk^v ^wf5^ 
mj TiT^w^ wci^m w^ ^[i^^is\m ^^'Rjwftr ft^wfroRi ^: i 

<<l^<^yfciMK* Wf^T ^<^^ W^Wi fw^ ^^reXlRTcT I 

^rra^f^a: I fg^ni^ct ftciT 1i4tct^ ^^^ fro^cj^ ^pf i ^^ m 
Ml^<«ifM ftraft: fMgf<^i ^^^ ^tsRt frow^iw Kft ^<^fer i ct^ ^ 



^ilfr^'H^ [Chap. 11. Pt. I. 



fim^ fkvmwtj I w^r^ f^ ot^ f^iS firaft: fm^ zjsi^ 5^wt^ 

fil*Tt<«|4sftl^T^ I ^J^JT^ iiT^s I ^[cT ^3f ftgt ^T fTOW^lS^ ^^Rfil^ I. 

3f^cwtiT3^ fqgj ^^T ftw ftvr^<fi('*iflii Ora^ ^^ifq ^:5it% ^15- 

^-^^fi<fM I ft^RHlt «n[;|^ trow: ^ETO^fifer^ I ^T^Pi^tJ T:5lf^ 
^T^nroSW^fSr TT^"^^ frow: I ^W? il^: I ^RiTO ft<lft ^W" 

2. ^BT^ (M^M<*i ^i:^: 'RT^T f^I^ ^rfq iZSwIfiT f%#|^ ^«i(n 
fq^^<^(X(jm: I «(-*|*ii 45|(^NUMm«iic^^ Pn^^R^HRRi^ ^iNlM^xd^cclh 



Sees. 3, 4.] fwnrrera^TCR^ I >^\ 



<«iIVi j^prRz^w^TOwnr^r^WTT ftgfc^pi^ 3^rat from: i 'ijft^ 

ftWNlfil^'ff ^WRTirf^n^T fTOPITW^TcJ^ «fr^'^<8l?'5TO W^ fqg: ^^T 

4. w^ ^mf^TOT^ ftcift: ^«i(d cif^if fwnifSiftfr^ 1 inftw- 
^T^jiBici^i ^Bpftin^ f^ ^^F ft^T§ ftwft: f%m I ^^Rft ^ra^ 



R'^ fl^^^ [Chap. II. Pt. I. 



7. ^^ ^ fxm^iNm^Ts^ ^TRiiT Ti^i^f^ ci^;3|^fir'i ?raT ^ 



¥^^ ^*l*^^T I TZ^^R:?^ W^l^TS^T \[^fi|RIT || ^^ ^m^Wf- 
^M<5l^«l ^ri?T% ^V^Ml*i«I^M^ I ci^ ler ITl^^rf^J I ^*M I «liT ^'ETcTt fM<i<c|- 



Sees. 8, 9.] fWiJiii^^ciui<M<n^ I ;^^ 

^?f^ ft^^T^T T^^* H3^ CRT: | ^TRgfiTOftVfHWWfit T '©KWI fimX 

n^wTOcTR^ ^^* ^f% ij^mr ^m^5 ^^f% m'tsjim^^ii 'tos^t w^ 
fTOTJiijirR^iRj^ ^^ ^^w^^tsPt 'JiiTfViiTOTi^t ftgft.^^T^f?r 



R8 41<^^l4^ [Chap. 11. Pt. I 

R*F=**n<iiM<<fi «r ^m^\ wrm^ m^m mUmr^4 f^s^ronn 
w M^ftPsMdT: i cf^i^ cf m^T^T f^'i^'ra ^?:^trr 11 ft^^ 5 f^lKT § 



Sec. 11.] ft mJlHgl*M«I^KM<*i l ^4 

^^IFt 'R^ZI^^ '^T^ ^^ 'iT^r ^«ll4^ ^ ^re 4H*iM*l^l*|MiiiiNn' 

^fi^^ #Rci^rr^[^ cf^g^if^ ^pi<wiwt "tr ^fstci^ i ^f^ ^t: ftcift 
^^ ^T ^P[^ f^um^^-fj ?f^ fwrfronr: Prat t ^cw ifH 'f^T i 

^ ?Brafin«r5[TO^ii?^s ^WKrfw^flfnR'9% ir *!?fcT '^crcng m^enr ij#?[^- 
fjR^Rt <l^*ii*i^ ^Biw^ ciiq^qfJif% nHciiT5j<i*iiiiA I craRRrrar?rt 



^< ifWii^^ [Chap. II. Pt. I. 

^BT^ %Ffn?^ ^^^ I ^jJllTit Vi^mfk ^JUfi^ ^rf^fro 5lftftf35 

^ I ^im ^errf^Ti^ 1 ^snsm^ ^s^^i[^:m ^«mt ^ftro^mr 1 «ii^ 
^cn2:^q^^ wl^^ f$^T ^ f^^ ^Ewfflfer ^Hci^wr ^«ct 
cww f^^r^iTTir: irrer^sft ^iiw^^^: 1 



Sec. 12.] fTOTTTF^ra^r^TCi?^^ I ;^^ 

^TC^t I ^S[T^ lift W ft^^^mciW: fq^ I ^r«^5rf?R:ft I ^^f^MW g 

^'^^^rer ^ref^rer^ ftfro^c^^Li cm ^<^^'^^^^ fi(cfT ^ift^^ 
^wf5^ ft^PRT^sslzri^ ^Imft^^^^^ft g ^'iiic'fftflT m^ ^^t ^ 



^ <fr^1< ^ [Cliap. 11. Pt. I. 



ftc!TO%Itn^Tj5|i|^ 55^^ ^ I ?l^ ^ITci: ^lil ^TO fqg^ H^^ ^TO^- 

sfiwi^npra ^ra ^^wi^iaffcjft^iT Pw^^ ^'^^cqra i^OT^ 
^^ifd I iraicj^ ftraift ^ra^i^ ft(^^ snirRre: ^^^ ^r^t i^raig «r 5 

^cil^f^ fqg: ^TO nysu c^fj^^nfiT I if 5 ^0)^401 M<!<iM^^l ft^ I 
^^^^^ IMMTl^ ^TOI^imf ftft^TOT t^PTOl'RTO^ ftg^ MUl^M ^ 



Sec 13.] fWIJUI^^c|Ul<M<i{^| ;^£. 

Tm I PR^ I ftf^-RT %g<^^^ f^^r^f^f^ s^iPK^i^i*<*^in5- 
^iw?PB[^ T ^TOr<T icf^ f^BT^i 'Effcr ^ ^i**i^i**i ^^^T^T f5i^ra(pi ^^^^ 



^« 41 <fi<^1<t^ [Chap. II. Pt. I. 

icfer ^cin4 OT^flf ^Rj^ ^awifk^ ^ fi^ "e^'TfirRT «r^ i 

^«fil<^VlcT^ f^t^WR^^T^ II ^T^R^iPTSft I TOrai'Tl^^Tf^ titft|^'T«ir 
^"^ fiwrnp^^^if Gh(^<ifiR*^fq <t5*I^: I cicj^mt ^wf^^TsJlPl*^ 

^^1 

mar ira^ ^ '^nf^fvo/'^t^ww: ^^^wwra'WTii^ M^<4fll*i ic^ ifcf 
infiTWiT^^ I % «TTfifrg ^j^* ^tct? iraT^w^nf^ %%ct sr 

16. ^F^IPmJ I "^ifk^ ft$ 5% c^^ ft^iBpRTfil^ I 3pfcT ^^ 

a[^ ^m w^ ^T^ *J%ct II ^^ cTcj^^^ ^rfir Prates ir%t ^tcj^i 
ftiq?;^^f?f *r<«iw^m5 ftr^^^^.T hr kRt ^t^<T^i '^^^flf 



Sees. 17, 18.] frontt^l^^^Kq^^ I ^t^ 

fro^ f^^% I 



^R <n<fi<^1<^ [Chap. II. Pt. I. 



ftMt*J% I <K*<M («l*itkMi WTO^ f^«Kd itir ^re^^ ^Tf^fref^^R- 

ftr^TCin^ i.*ii(<«iM(d<<'M^irM (d5LTi<3i4^i«ji waft jft<<^i 
Wf^ 'n^T ^ncift ^^w %r ft**Nitrwa Tti^ir^pi^Fi <«f«in( t 



Sec. 19.] ft"WNil^«*l«I^KM<l*i^l )^^ 

^cT^ cT^^irr^ ^^iif^^dTsrenf fq^wf%*rriiiRr d^i^«iTNi*i^fij^iTC: 

fM<l^^ f^STcTt HTcITQ}^ ^ "^^J ^ ^l^^pf^rm *T^ I T^ ^JIX^' 

^srfbnt ^frra^ ^xi*iKuim4^«Cl" 'f ^rirt%wai^^T: i f^ ^t^t 5^^- 

<<^uii^^^M<(^m*4 ^?Tgt 5^«i<n^T*lci ^^^mifti^ ^^TOpg ^in^T^T^- 
'mT^«TraF^f%M*^*<*^M^1*iifi^w 1 "gis^cf^wf^ir Pig: ^rcwpT^t 



^8 41<f^^1<^ [Chap, U. Ft. I. 



4j4$til^l «IT^: T^W^IRf : I ^I^fHft««rfWT'fT^^R^T ^TcTC Kfil ll^l^m | 

21. ^^wiftn^t^ran^^T^i?ra: i ^Erfcr fM^w^i ?iwT5*¥KiirR^- 



Sec, 21.] fiRTOlT^TO^^TClR»l I H 

«il(<fci ifWKl^ iT^^ft g ^¥t^ I ^TOT ^ cTO^^Pl ^I^ I ^CT^ ^^TT- 

^4^^4*1 Pi^i^*^ ^giTii^^ w^^ ^g^HT^wfii^ ^^^ ^^* 
^rf^nrf^pimrR:^ I 'SFirpiw rMd^^i'"^*! "^cjil^^h <^r^U ^M'fl^ti*th 

^ ^^ ^ Sv X. 



^< ^1<r^^1<t^ [Chap. II. Pt. L 

■»• C^ s# 

T^'nc^T^rr^ft^iWRi'raw ^q^ERRipfn^ f^^R^ro^sft wi^wg^gf^- 

6 



Sec. 22.] fwT^frr^ra^rncq^i ^'O 

22. ^lc|<4a ^lf4d^ ^cfTO^^ m H^T5^^ ftc^T ^FITfie 

w^^l 'RT^TPfi^ f^ f^*l^^*^a^4H*^^ ftv^Rl>^M•^lc^?MJ ^Efr^Tf^imra5r 

%^ ^31^ fW^r Trf% f^KTfw^^ ^^nw^^ ft^iiTOfeiw^ I 
f^^f^^l 

3i?*4n<traT^wfjrar5PEpJTO ft^^^q^ I "^m^^ ^tk^i i ^^iisfTcfT 



^^ ^<fi<^l<^ [Chap. II. Pt. I. 

^enc^ ^^ras I fircrr ftrcrr^r?^ craw yfiraFnrs i ^3TTra% ^* ^ igwr 

^?rwf : I sTTcfiq^* y«i^Prf ftm^ ^i^i^iiw n iqi5?n%T ^5r ^^m mw- 
%w WT I ^OT ^T^fcT T^fif w^^ ^rar^ ^ I irw g^qfifwrcm^ ^iTO^ 

4l^rd4Gl*h^>i: llY^yM^^: MNlUl^lflj^^ ft|^^T<^<WTWWTf?«TcrWW- 



Sec. 24.] ftvrnn^i^WTrTOT^ I ^£. 

f^pR^rrarirr^^wwfM^ <sifii**<^iiici^l ^^^^roifM^ ^^'rrci^^^nCTwa 

<i*Mr<m^^ 'cl I <TO^ crarfwrncTcti ^yiH<*i<i^i<i^ir*i<«iir<MNjft«iti*ii^ i 

ft^: I ij4itT f%WJncqo%cmt: mHfif^^TfiwnrJ PraTfTOTifi^liCt iT 

wm\ I fwraf^^ x^ft^flareT ^ngwiJr^p^ iniro i 

mci I ^ ^ txrsTT ^f^ ft^rasT ^ ^nn?iT ^ ^%r?^: i ^ly-ti^i^ ?r ?tifr- 



8 ^li.^'^l^^ [Chap, IL Pt. I. 

crm ^ wriw^ 5ff^<uiiR« ^t? w^v ^^t ^^i*4i ^;i§ift ^i^^- 
kRt i Ji*i4^i^«i4ijmi4wNi^cyMii«i ^^ncfl^q^vrnr: ira iw '^ I 

^fi*!*^ tidlfi^-rtil c|<M<«lci^T »ctY* II cT^TTTO^ 3gT5T4n^5ffimTR78JTcr5T 



Sec. 25.] fwnrFsra^njrcq^^ I 8\ 






^ ^^^ ^ug^ppi^^rrir irarijgf^af^i *ei«Kwi*4ir^y> ww 



^i>w^i^^i*il ^^ f^rar^j*^ ^i^^^iiHi ^^^<«ws I 



n 4)<r^^V^ [Chap. II. Pt. IL 

iTfji ^i^4 i iqr^^r«w 3g??Tg^T iT ft wn^ I ^^^T^ Prix 'wm- 



PART II. 

m I 31% ^^r^n ^3<^ ^^^ W^ ^/^* I 'Mt^s ^^^iT5fT%T 4iww^qn[ 



Sec- 3, 4.] f^lJil^^o|i|K^<*i^| 81^ 



^ 5 sTHEPff^ ^^^ '^grf^^rer ^f^^i tijT^ W I ^Rnrr ^rr^- 

^im ^ T^- iKT^nqfcT: I ^ ^ ^ WT^ ^TJjnTT^ ^?^ I %WJ^ 

^w I fr^n^wT^^WT^ ^WT ?rre^ t^ n ^: i ^ng: imwr: ftpg 

^R[WT ^f^WT ^iret IF^^ ^n^«hliic| kRt Tjf^iiw ^^wrfl^J'inJj I 

^%feri 



•• <t^^ih% [C!hap. n. Pt. II. 

m %5^f5iT^ftf5W^€tt% I JNi^K^ cim ^Tf^ WT* I crai 

•^ I f^wnrt f^w^ ^t€t m'Jim f^ftc i ^ct^cmk^ci^^^ ^i f^^i 
«iili %i^r[ft%^ ^'ig f5!^: ^^ wif^^i if f^^ref^rn^ fw^i^T%^ 

^: I ^ f^^ ft^fl^J HgWT f^^flfcT: | ^^^Tmroft $T^ %3^ ^n^ 



Sec. 4] fl WMU^^tl^'gKM^^t I 81 

^^BT^ ^J^l"*il«lK*l 5*SR15 M^A^ I^ftllf^ ^l'^«l 1*1^ ^RIT^WT 

'^Mn^ irfci^TO^ ^fcWRW^j MFci^*<^«t f'^i^in^TTO^s i ^^ft 
wrft^ %tcr iEWRfcT I Pi^uiPi^^^ fi5iit%(«rrftT^5fif ^tt^^^tI^^ 

fi^repflfci^ I iZ% waft ^fT^ ^ ^^fr^ <*Jcin3MdT I 4sl4^^fiMM^Tfq 



8< 4l<r«^10 (Cliap. II. Pt. IL 

TR^ I "^jfror^j^ ^t^* ^i^ ^H yftw^ I ^t^rpi ^'iiilM 41^4^ 

trar^: I ^psin^^r^^rpTf i ftftgs fM^<w ^int fro Prb ^ 

H|^<fM ft^: ^rfi^ I aa:% 5 ^%4Bl*t«^ I 



Sec. 6.] flwnrreraTfTOT^ I «• 

cf^w I ^fwfw fr%Tip^ JTST^ n^ m^ I ?Nrr ^rcr f^wr ^^ ^ 

'iKS^^i ^raicift^T "^m ^T^^Mwm^ii I ^RTcrwT5i ^^n?^ fro 



8^ *Winft^ [Chap. II. Pt. IL 

8. iTim vr^ra^ fimi ^ 'i^^w ^^5T<? ci^ ^T'T^j ^M crer^ 

e c "^ ** 

^d1c|i*j^l^^l ^^J^W^I^T^It ^? ^^^5%^ cf ^dil^cj^-^fd cl^ ^ 

>t Nf Nf >f NJ ^^ 

g^5 ^TOfT ^(f^ ^^rw^^rpir ifer crre«?rr ^^^^pti^ct^ «t irfdi^ing 



Sees. 9, 10.] ProncT^TOT^TCiR^ll 8^ 

^rfertiref l ^rw^^^^n^^ 'z^sPr wfft: w^St^t ?[ti«nif4^<4n*iniiiis*t ' 
4^€^d^^<;^^4d n^iwrr^^ >^MMni<rM f^diTa<Ki^^ifhi i ^km/s^Rw 



^!^^ 



4 










4jnfy44^iR^ii|4.4ji ^i I JC^iJ^ ^'B^ <*«!5Ri(*ii 



5^1 w^ ^* ^wil? xT^tsws ^ 53^ I irrmfq^ftft^ri?!^ I if^i^ tow:- 



»w. ^ ^ ^. 



[Chap. II. Pt. II. 






WRIT ^Sy^'tJ I il^l*l*li.WiWI4lTi.tl« ^f^TOT^S I IJMUftfufl *4* 

ft^^J tWWTO^CWT I ^(yi% W!% ^nft ^ti^iiTiwji wfiw: I ^ift 



, Sees. 16-18.] ftWJlTOFiWlTOK'l I 1^^ 

^rwnrew ^rerm Tnrn ^Tffis^ Tim n 

ftwnn ^rr^i^wfT ^int%r fk ^Rncferii TOrfenr^i ^it^^ 
fiw ^ iffT^ xral^nrrt i ?nj^5T ^f^w iftarr wnm ^wo^ ^pnr: i if ^ 

^f^rar ft iji^w'sfl ^fWuRr 'n^'wnT ^^ wrRr i lo^^ ^ ^«- 
f j^ , ^ 



W 4 t <ni < f10 [Chap, II. Pt. II. 




fbw «prf^ w^t^f^* w^i I rfHrfTWTT^s fiwt W^ ^^: ^wfir 1 
^'^^tr 'timra^ 1 ftcTi ^rapr vi^ crwns'jnir ?f «h^ i w ^ fro^tiRg- 



Sec. 19.] frorm^fW^TTOl^ I H 

'^ w^ ir:^ ^j^ ^Rimm: i ^^^Jt^icthto^ f?bd sw fiaj^id i 
?f^^hr% ^ vP4*1 #i^^i4ui^*ii 5^. I ^^rsf^ frStPr wk^ ^^j^i 

19. in^fq i?^ f^Twt ^^nirw^ffiT iprBr3nnn?r ^i^i^«<i<n^(44j[^ 



18 <lij>i^10 [Quip. IL Ft U. 

_ ^ ^ z.^ 

iftwr? ^i4iu%i ^ BiPP I ^Tfw ^re^ «WT %IW 1R^ 1^1 ^'f i'^pL- 

ire^^j '^n^ffTRB ftfSff^i^i ^Tfw^^s^n w^^w^^^w ii%«!^i 
yid H%Trf^;[«ij?t ^5^^«nfts yaftswNrr ftwrn^ ^^rnjprw itu'mnPTmr- 



Sec. 2.] 



ftwwr^wsniTCR^ I 



y.1 



^^^ ^f^s:^ ddlS^fil I 5j^ <(I4^1^^I|: W^i ITOITJ ftgft^^T 

23. ^^mn^ f%3nft^T ^^[T^niOTis (Mpq^^mi^^ii rnf w 



«^^A^^iM^^^^^^^^^^tfW«A^^^^«A^^^^^^W^^'^^^M^^«^ 



CHAPTER III. 



PAET 1. 

it^WKT ^R^rt fi4<i^^ PfJiii^4ii:n[%ir ^rowtf w^^ Vw^ sn^ < 



'n^i ^iifirfs^j 




wfH iwi I firf^Q PiPviijiw- 



*ki 'fW'J'ih^ [Chap. III. Pt. I. 



^RRCT ^^cTOTTO'^ift'infblt iPrro^ ^wwHifii*n«iii^ vm- 









^rfvf ^ ii^wrfwrar ^«totw wfwfift^' m*i<i«W'*i ^^:^rra«W3R 



^flR8T H[^4[ ^ 3 crgiJ ^5 Mf^MnW^* I N^^nfH cH^^nsTT ^K'^4$«| 



crt^nqftf^ ^^TWT WIT I . 



Sec. 8.] PwTWf^fPj^rrrur^i !♦ 

^I^RW^Tci^i 'WCT ft5^ ^5n^ ^iHfl^lrfR ^[^^^^d4^*t^il^uwfw^? 

VA >J ^ 

m1<4«i^ ^ '^^^if^^tf fi fmm udm w^^ I »r 5 ?iS!w- 
ftirt inft^ir 5 w^* 1 ^ ^ftf^ift*^ i»m*4i^id^ dftiii«RWn^mittx i 



^kfirrtO [Chap. nL Pt I 




%i5m xw^ w:^ B w^K? I iift^ti NHifi) f^PR^ Pi4j«i^ I 
pi$HJ i ti^i^4Wfliniw4iQidram4t^I>cnpi ^Ti ^i:^ n^ a^*^t^^i- 

iro^r^ «nw^ ^aif^iPi 'z^ ?R!raTOWTT%^ djg<tiii|g^fi i dii i 

iTTt ireir* I ^''f 'raft 't^wi^j irnwiw? ¥«f^wwffWR^ ^ift^ro^- 
ffwrwiT ^wn«nw g^HW^nft %t iw^rnft ^rfwc'rit d(«HPi4 ir^w- 



Sec. 4. 5.] fwnn??rawTroppR I i€ 




cngr«rTflr«infc5T ftvrepsrrwwfq TOwtwirRfire OTtjff ^^Stftwtpnr 
^TOT^E^^ ^'t iwre^^Rnj^r^iw^inifl' ftii^ ^nw^ ^^v 

wr^jiraww^* ^i«wi*Htf^ I ^p^^ fffqi^* ^Cfn58n ?=pfH« i ^^^ ^pi^r- 

^gf^ IW^ ^^i%^f^ J 

^m «rTm firif ^jflfrai rftr g 

i^iniw: infers *^4*m41 trt^r^wtOrfffer iiRiMif^^^j^ i 



<• fWWt^ [Chap. ni. Pi. I. 



ftpTRTO: fqc?Tfir m I ^TTOT «rTc!^ ^TTcIT WW ^fer ^TOTSimfirfJr I ^B^l- 

^narnp^iPr I f^«n^ ^f^ ^ f!n«T% fqjiT "^^ I «(raT^ sprit 

^^^THTM fM^l^jH^nJ^^JSl r<8WH|3|<ai^^ ^^llT^r^J^ WX f^if^^^f I 

vi(<iMMM ' ti : I ?mT ^i^^ I WT ^^r fTC^njr T?plcr5T fa^^<< ^ 1 ^tot^ 
«iTg^OTra ?[^iT^T^?^ ?i^fi?ft f^*<ft^^<H*4*t(^mM(8i^it€ ? m^sm ^• 



Sec. 7.] flWNlH5i|«l^^l<M<l^^l <\ 

TOT Hi^^i^^Adi^i ^c^ ^*H«iict. I «nrr ^9 ^mw^^Rnftr f^^^fraftr:- 

^ ^f^iTOjpREnHwfcr I ^%TW ^^lut^ iiw^ i[f?r i ^^icti^Sid i 
iRiipr I ^nf^WT^ %r w^i ^ crenr ^^ j^ifcfir ^ifiraw craj^t^- 

^Nrerfwiuft^^ ^Nreprro WJT jjfi^ iff'nifB ^nf^ ^^«rq^ i ^nrir- 



<^ 



•^ *^ ^ "V 



[Chap. UI. Pt. L 



iw^RWf ^iftfcT ^irm^?«i ^m^ wnfiw^ra^ fJpw^ i «r ^ ^ifi^cRfv- 

^ I ^ 3^4 i^jiHi-iw^ traps mm* fRnfiwm 1 ftg^ ftniwf irwr- 
w'^uuii^i^i) lA <ti4i^«^0i^u inftr^nimrwrr: ^^^toc^^ct ^§iis 



Sees. 9. 10-] fiwtirr^wpnfniq^ I i\ 



^T^T'i^rTi iwffP www H^ mtwu WW wjr^t^ prenwwTR^- 

iifrcwifw^rRj^ iram TTCl%T wn^ Pffwi^ I ftwt ^^- 
'TOT w^ wft fraPTT I ^rT5^'» 'lawBrm g ^rronfl^r'Ri^ n ^uwt^ 

^ ^ ijgiT ^ ^ ^ R vf 5 ^ftwnw^rpirt 'fif'wrfxr ^ri^iSf^^i^^i n b 
tIt'stot ^ronrft to^^ i ?roT ^ ^^s 1 vt^j »i^<JS^*ir wr'hto^ 

f^ fw 35Tj^ W^iwPifiT I ^r^ fwrf^^BT^w^ I wn ^ w^nn^ 
m^TOWT% iBOwmf^ ^T g ms^ ^tx^ ^ 1 '^rf^^n^r ^sf^i^ 
niqpr^^i ti^^T^T^fRifir ^s:^ 'T ftpg ^ I ^;^t^* ^wm ^iint 1 



<8 ^1<f^ ' sn<^ [Chap. III. Pt. L 

^Pj^ttwfa^ i^t^'i ^' ?En^wsPr WOT^T^* ^^j^mtm xmrfk •«K<if< 
m^^ I ^r^mnrar ^^ ^%^ 3i^Tf%% icferi cm i Tcnfiwrcr- 

H^'TiWi^ ^c^ 'ran y«i44^^ir«(*ii<jj'=tMM ^wn ^^ifirfer «r^^ Ml'^HnfM 

^OTcT^ I ^CT^jRmj I ij^w 1^^^ ^^^ i^j ^^'^j ^rift ti^cidj^iflti- 
in'^R^ irxn^TiT^rgin m \ ^^rf^^wr xn^^ ci^^'^prr inn^»^ *^«f^T^ 
^^i^i^<^^li^pH^ fiTo?: iR^ I ^g^j ^*y<Tci^ ing%T iiWra^ 1 

3R^ ^^r ftlg^TcTT iZ?W ^ff^ngyJtsT qt^siml^ rM^j^'y^H' «CT^ 



Sec. 11.] ftw^rn^wprsTOi^ I i% 

trv^ 5 'Jf^^ ^RUI^: ir^%T «T fiTO^TcTT ^T ^ cffw^BWafT ^Ri^RTO^TSfR 

v^ fffrow ^rgj^zw ^i*iii^iu iM^ lOw^^TW ddii^<^m<4i«t i ^i^n^- 

pR^ Pw^^ngi m ^^TFj^ I ^ ^c^tii;^ ^ra^ 'ii^r ^r^^i yi^ 1 

imnr 1 ^^«^ ^trtrt^^ w^ «TwPr ^nrf^t 1 ft^?irTO^5ar^ ^ <i4»<ia«^- 
PKf%^ ^^ ft^^ ^piwT^nw iiK'^Pr I njym nft'^w^ tot ttc^ 

inwni lOT»lp9i^'BllTOr«Z<!W9 ^T^fpT I ftcIT ^^1^ ^fW^ inS^^^l^- 

5^ icPf ^ftflP wf^ ^RwsjT II TOgW^ \ fm/Bm^^ ^t^ji ^^- 
l^iPwri vjff «%«! 'n%'T ^rf^^Nrer cre^i "*ift<^i^^^i %^ 



« 



»*^ ^ ^ ^ 



[Chap- III. Pt. I. 






Sec. 12.] f^Hnrr^^piRniTCV^ I <<k 





pR ftr*f||fl<(*^ PldlJ Airflow rfilft I sidlPl^ift^f^^lftfN I 

Wni^^^r^aret I ^irnr ^ L ^ f^ «n^ :^ f^^niTT^r,^ 

ftgt u^^i^fdic^t^^rMdW^MrMdmigrM^^il ^ ^tPw^ i2«^^ ^^5^ wm- 

€^rerf^? I fwwr ^s P^'T* fNrr ^^t^t ^^rsr iif^dt i ffe^^umfr^nr ifim 
m»r, 35W I %T^ i^<i8i^R^t(^M^ ^^JT% I cfTC^rawi ifp£t f*w vm- 



<^ # t <^M^<^ tChap. m. Pt. I. 



fiilRiprRiifiwft Hm^I^fci irarirllci m*^ti3i^ f[vi «w5tRr ^i^^- 







- - c 



^^^nrr 






ifpjJR^f^* 



Bra%T •iii^iif^ I ^^^nf^ ^f^44AM< 






<:(^irV*ir<*H<ll|'5jlfir iT 5 ^TT^^DTf* 



3^5 I ^«lwn*WK" 



fSwNiMRi^iOi4^ I yiM*M*ii^mHici^ I «r^m^^ w^^nf^ l a m^ifi i ^ 
^tww w^^^i w^<«irf^ ^ ^i^^<»4^^<i^'tJiqf<i^^l4^4^^ i nfifiw 



Sec. 13.] ftwOTTO^W^roi^ I <d 

Pwnrqii^raR ^jhr^u d-^ii^i^^ fft ^ ?!^ ^^(H'ti^^^^ft ^c^t:%t »r 

•HK^T^^ I ^r^^ ^ETTOPin^ ft*iNiiw%fR ^f^^fwrir ftf^^^i ?i?gT 



«• ^<ri^^l4^ [Chap. IIL Pt. L 

ir«^ ftucTJ ^^^5 ^<4^i*wi5)cir ^wTcf TfcT i ^ixiijnf?i<uj<<4^? nf I ^m 

w^iTf^ #^f^g%TWJr: ^ ?i^i%^ ^ifcf?T «TR^ ^w^ cq[^ 
uflfH^^no^^ff^r^RRi^ ^^ftC'rt g ^iwnc «.*i*I^ Mi«i^i»i ^"Rcr* ^Rui'^- 




Sec. 13.] fwnn^ww^TOR^l '•t, 

^wrofirfwaw^^ vm m ^iV^^Hpt^m [mmii\ %t^^ azi^t^m 

^flft wr^i '•rfroaf itH n<iimuw^*iiMTis i frowsPr vpnft n;^- 
t^mr^ 'Br^^rtqT wr^mt^^BP i ^wu^ w^^ii t^m^^j \ ^^wfif j i 

W^Rwra icOf I ^(if^^^y^N ^i<<tti'^>i^ I ^N*i^ fir^^: ^^it ^^ir 



^ ?kMhE% [Chap. III. PL n. 

^ ?WRi^ ^i^sPifHprr ^sRrar i[fh ^iHicixr^ <fWRR^ ^f^(n;^i 

PlftpiW^ ^«TT<<i^il^ 'TOftR^^T^J I c|'W4d*4lc|njMCldr«t^*^*l« 



PART II. 

^^^encfq I ^iin^iin<iHHRrfH ^^«r^ ^P^cit ^urri^ i cr^nci^ rMciyi-«*i-*i: 

WT^ ^fT5^ ^^M^fM^K ^ I Mi^^^(l^i^ii*»lW^W *|^M^^« 



Sees. 2,3.] 



fwrair^raT^TOi^i 



«^ 






®. ^4j^4ii^«ifK{ ^f^ifwT^ ^pfrnraTCTn^^ %%Tftr?'inn5- 
ftwii ^w%^ «iRiT^ ^^w% ^wrF^^'^T^iTt n^Tw^n^arfiim^ ifei 



«B <n<fi4^1<>l [Chap. III. Pt. II. 

d<i^ll^m<4K^ini ^f^ lM«iy«iyi(H«(ciMl<^lPl ^tRlfir il«4l(€ ^f^TO- 



Sees. 1, 2.] ftWJTT^ra^lTOT^ I ^'i 

^Er^WT% MNMb? IZWtf^ ft^ Wl^Wra I ?TOTl% >*blWfclf*dl | ^T 

wra%Pr H^HC^nrom^'TnrFcTf^?!?^ I ?f^[w% ^!IPJt Mf«ii^(«rr 



PART III. 

fcit ^TO^ ^'^ tw^pNr ^t^s^^rrfR ^fWT^nra% wm\ ^r^fR 155^ 
-ii^n^rronii 



«< ?t vfi(^> [Chap. III. Pt. IV. 



PART IV. 

%frg; ing^OTi<^'i)iM«ii(<*ii*iTnM*ir<^i^ ?sn?^ Pia^i^ni JiV^l^r- 



Sees. 4 — 6.] 



f^WMU^^^^KiK*!^ I 



^^3 




^ fc ^,1^ ^ , —^ ^_ 

q^nM4rMH<iHM«id4 m^fi Vfw ^^Rrfwdr ^Tf^'% ^w^i[ tmT^rr 
wft ft^ 'BT ^im ^ fiicKiftfer f%^Tr ^«5^ ft^^ '^tctt ftcrr ^sifMctu- 



«^ fl^^ft^ [Chap. III. Pt. V. 

^rnmra^ra ?it*n«n^ ftrf^fer ^^jt ^imt?Ri icfH ^Jlmtifihtg w^- 

cim^K^ijj WTT^pnfi^fcT ^^^ f^^^R^wn^r^t^siciT iw^tinf^ 



PART V. 



[craPl 



^tjS'iO^t^ ^ M^^M^ ^lOTs 5rra Prai^rgii: i ?wifq 



Sees. 2, 1.] fwnn^H^W'tiroT^i '•^ 




«iriinfwnft5 ci«i^i4ni*i^*^*iw 



^Rf^^T Tift fiPRTra? Pwift ^ I ^r^T ^ra^ ^WT w§T ^ftr ^wr 



^^l<l^lf*U'«ll«JM«M<*<^«(H^^iil ^WT^TlflpifH' 






TO^%#t 



fcre^n^ 



•Nt 



wwftnr 



[^^^ffwrrc? 



PAKT VI. 



RpPTOTfTil^rs ft^HT% fW^ 



Wl^ ^ ^ m*^ijl ^^<fa<lV?(<|[c1^ | ^RreTcTOTtR^ lj4^lUJJ««*J^Hi^*f firirT- 
%TS^Tft ?rai8 I ^ ^^rM<^1^1^iMrcl<<^^ «IT^WT% %TWfwn^ ^5fHW 



^« *W«^"h^ [Chap. III. Pt. VII. 



cffWTiTTcf^mJc^ cpiwsft ^ ^rf5g«^crer^ ^CT^nrrfiqi^s ^f^^wf%»TO 



PART VII. 



ftg'JTrcfT 












4. Prtrw ^wt% Pww^t^ wtHts frfiRsr vwraf^ i f5w- 
jfHwt <i(Mi4yHi Ti^ip^ ii^^i<t' 

wsn I (M<ti^^fi4)Miffl % ^«!THft ^Pr«n:*rf wr^i^en ?!(^^^^n[^- 



4Wli^H% [Chap. in. Pt VIIL 



•v .^^ *^ t 

**^iHfli ^^mA <I4i^* 4ilKltll^ fllW ^3" ^IW ^4il|W*^^ 









7. fk^EnHi% whr^tQ fi^iuii^ qwi^ I 

8. frir^nriftifb^ iii^^is<^^fd(Vtt ^T^rn^^rnti irewt- 

^ 'TITO ^WfRW 'IW'T I 41^94^ ^TcR^^Wt ^n»^^9^ I 




PART VIIL 



SecB. 2, 1—3.] 



PlUNU^^^ ^ KM^^ t 



^ 



iw^nownr'^i ^i*iii4gitw*ii^i*?i liiH^im^Jl^Pi Ruiw^^ ftifij*^ 



W^'^^^^h^^^^^^^^M^^h^^'W^^«^^AA^^^^rWW^/^^/Sri^^^^^^^^«% 



CHAPTER IV. 



^^n 



I 






^fefspn ^ ft^it^f^ 




iipPHinftirTftpPif 



«• *Wiwt^ [Chap. IV. 

fwt^ left ij^^TWTWT^t I ^w g fNt^ ^CT #5ret %k^j^ ^ i ^n 




Sees. 6.] tronn^wrfrcq^^i «i. 

%t^ «ira^5^^^ ^jft I ^i^ar ^npjronrreRT ^inrw ^ifw fflf^t? i 

«9T«^«P^ Pl*<1 |<l fj*<«l U|ll<ir4.«l«i: I ^W ^ K<<Hl<K.*< Rl41*l Wfl wf - 
^CTtq^l < i^lHn<*5<<^^^ Wfe^rM<*l ^ n<cK4m^f4j(8i #| %T TsftwiUTTS- 

w ictfi ^< i ^ i^<^ iwii Km^J^fa^ ^rewwTcT^gwrfM^n^^^c^rrcft 



a^ 



^ ^Wii^it^ [Chap. IV. 

^ ii^^i^m ^j^\ ^ *iii*N^'^^i : yji ! Pl^jv^l»ict icRrir^mifii- 

JI#l^ I ^F^Pl^ft %T^T?W inft^B^ ^5^fe«5 'HIMrt^m I •tWK^T 



Sees. 8, 0.] ftwirn^w^ri^TOR^ I ^^e 






8. 4i^^w<mi.»! ^(^i!w<»fePi 4Ji»f^4i^i<^4l ^ <ft^<f^i^^ gyt- 
wmj ipf %i^<i^K<^it #^f^: f?|p% ^[?r: inij^ iiinfT ibitt wt- 



iH^^^ «iT?cin^ 3?^ ?iwr% f^RT^ it^rrat ^^ ^ n?ftf?r i ^roRnar- 



4lfl**^ir<«R'^5 TT^ft^ 







^4j<r^it|l^4jJlW^l<lMpl i ft ICTt^ WTi I «TR%T5ft I 'iW Witt 5 «TTOT^ 



^ ifWii^fN^ [Chap. IV. 

^^nm «n^*ift *n4nirr «r^'^ w<=i*i»iMRi**i«i f^^^Rfcf i 

ii<**l^*<*^M^^^l%Spr ft^^'I^ITOcl^^T^PiTT^T^ ^ref^^mT^TTT^^iT- 

^rhff: TC ^Nppi^^ yfhNfii^j iB^apgpcrft^- 1 rMa*SNi<^<M7 fk^- 



Sees. 13—1.] PwnrT^^wr^roT^i ^ 



^ j'^<^V %or>r v'w*wn i'>riru*w-ij-u'^j%r M'^ rv*iiv*^i*^i*ii*<*vv*v *' i~B*i'* *■■* — -- 



CHAPTER V. 



PART I. 

^unn I ftfipiiftr ^raftwrf^r ^^St^prw wiOr 1 ^ ^m^ 1 tM**ii*iii<i*4i*^fi- 



e* ■^ fi ^ fii ^l^^ [Cliap. V- Pt. I. 

5rnraiii% mR^imi^i <*iH>iiii(qic(^ i ^rcnc^^wH^Al^ r<4«i*^ini^iyK4i- 
g^ ^w^ ^TO% I mm^ I ^rar^ ^^tofitj i era %nifii ^ti ^i^ ^rnr- 

'Era ^TOirfwr^aB^* fwt^Rm^lrf^ iR^^fici^i vrrar ^^w ^eRW ^^- 
g*^* ^ ^^ l^^ n^mt finrfW ^jsurar <.^Pk<ti^ <i n f^Rl^ i '«rwt 



Sees. 4 — 6.] fSwnrr^ra^TTPCT^^ i ct, 






«ii%^rskr<^isf^ ^Pi^ify ^ nfl««n ^<<fiiPi 









iRT ^ifw^ 'd^sPi ^1 ^ ^TOT^TRTO^l^rr^^jTTr 



^l^Pl^ft^lf^^fi^*!^: I ^Wprr 









«.^ 41<r*i^1^^ [Chap. V. Pt I. 



^^^ i!?lT ^rpKWPft *ini<(l^i 'jKre^nPr <i*m(M**ii ftnsc^i^i 
wjrrawwf^rfirm ^ ctjot ^^ i v*tti«^KHir*jirH ^Twrwt^iftra 

8. «n?T '^ ^(c i ^ d w^ ?if^^ ir^iR(ii^§ %55i^wuirf 



Sees. 1^3*] Pi^i4u<9i4^Yi^M^^^I tt^ 

PART IL 

^5nn I fTwr^Q ^''WRiTft iz^rrat wlvf f^Rrnfj^ i iiw»rrat ^^ ^ 

IBP^W^ tj^ilf^ci iW Vm 'Stm ^ fT^ ^ftW ?WTOTS iicTTOTJ ftWP 

^^Ht^i i l ^r?T vr^P9wwr?L f^f^ift ^^liifiifeT ^v^mj «i^ wir 

2. ^ncWRf f(^lCl4ll(4)«| ^TWR^ T ^'^Pit Tift y^^fttflBl- 

for ^crafJrfH *«cintir ?n^cwifin«r^ i ^f^^ ft«ii^ ^W^%i^- 



in ^<r^^l4» [Chap. V. Pt. II. 

t^WTTTii I crux ^ ^^5BW: I ^^M ^^^<|4^li^^^T^M|4^^^c^^&dMl^ t% | 

^rafcif%c!T 'BRxnsrr f'l^TT ^wrr Uwi ^(^^^[mj^sm ^^dn^jwiin ^ 

^^Tf^TpTi ^TO^rt^^^if^ ^TOTuflra^i i^igff?^: itTOiBnnHh 
'^i^ ^PHt^Pi'^'CT* I cT^ittr ij^ ^^^ ?i?w% ^ft^* I ^fts^ 



Sees. 6, 7.] ftwnn^TO^rrroi^^ i 4«. 

<ljM^x!)lQ41^ I ^M^^rilW W^fttir^T t|i*i^Mc|[<: | ^IW^WH?«RiBTW 



*< 






[Chap. V. Pt. n. 




^SjUf^n^R* *ll*ll*l^«IH^*g *4l***lHl<l&»f ^'^llll«N^lfi4V[<^i^il>lf^li4i!( 
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VIRAMITRODAYA. 

PARTITION OF HERITAGE. 



CHAPTER I. 

Sec. 1. Introduction. — 2. Partition of Heritage defined. — 3. Heritage de- 
fined. — 4. Partition defined. — 5. Heritage divided into two classes, 
obstructed and unobstructed. — 6 to 22. Arguments against this divi- 
sion. — 23 to 54. These arguments refuted. — 55, 56. Jimiitavdhana's 
view in respect of partition and heritage noticed and criticized. — 
57. Nature of the right of a co-sharer to the joint estate, &c. 

1. Partition of Heritage, wherein the learned dis- 
pute in various ways about the interpretation of the texts 
of Manu and other sages, is to be explained by this trea- 
tise. 

2. N^rada thus declares its definition : — ^^ Where 
the division by the sons of the paternal property is treated 
of, that topic of litigation is by the wise called partition 
of heritage." 

'^ Paternal" signifies what belongs to the parents ; for 
the affix ya (in the term pitrya rendered into paternal) is 
added to the term pitri which is the result of the uni-resi- 
dual conjunctive compound (of two words mdtri and pitrt 
equivalent to mother and father respectively). Because 
the division of the mother's estate also has been in the 
sequel ordained (by Ndrada). 

Both the terms '' paternal" and " sons" indicate any 
relation ; for in the text, — " The wife and the daughters 
also, &c." — partition by other relations also, of the pro- 
perty of the husband and the like, is ordained (by 
Y6jnavalkya), 
1 
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' Accordingly the terms father and the like, are not 
used by Manu in premising the subject in the following 

text : — 

'^ Thus has been declared to you the law of man and 
wife based upon affection ; listen now to the law of heri- 
tage, and to the mode of having offspring on failure of the 
true son." 

Here again, by the term " law of heritage," is 
intended the partition of heritage ; for that alone is in the 
sequel explained (by Manu) after the laying down of its 
definition ; and because, in the introduction also, that only 
has been set forth as the topic of litigation ; thus, — '^ The 
law of man and wife and partition.'*^ Accordingly also, 
Manu ordains in the sequel, the partition of the estate 
by any relative. 

3» The term ^^ heritage" again, is said to be consti- 
tuted of the property to which (one's) right accrues, solely 
by reason of (his) relation to the owner. Thus the author 
of the Nighantu says : — ^' The property of the father 
which is to be diviaed, the sages call heritage." Here 
too the term '^ father" stands for any relation, for the 
term heritage is used to denote also the estate of any other 
relative. ''Which is to be divided" means what is capa- 
ble of partition (and not what is to be necessarily divided;) 
for otherwise the term heritage would not include the 
estate which devolves on an only son or the like, by reason 
of the absence of (actual) partition. 

As for what is said by Jimiitavdhana, namely: — 
*' The term d&ya (heritage) by derivation, signifies what is 
given : hence the use of the term day a and the verb da is in 
a secondary sense ; inasmuch as there is a similarity (of the 
secondary with the primary meaning of the term) m the 
consequence, namely, the accrual of another's right after 
the extinction of the right of a person who is dead or gone 
to retirement or the like. But there is no abdication (as 
in the case of gift) on the part of the deceased or the like. 
The term heritage {ddya) has a technical meaning, signify- 
ing wealth in which one's right dependent on relation to 
the former owner arises on the extinction of his owner- 
ship,'^ 
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That is not good : for if the meaning be admitted to 
be technical, then the supposition — that the use of the 
term ddya and the verb da is in a secondary sense — is use- 
less ; because the meaning of a word is said to be technical, 
when there is utter absence of the meaning of its root. 
Nor can it be said that the meaning here is derivative as 
well as technical: because the inapplicability of the deri- 
vative meaning has been set out by ( Jfmiitavdhana) him- 
self. To assert that the meaning of a term is derivative 
as well as technical, after assuming a figurative meaning 
of its root, is useless, involves the fallacy of mutual depen. 
dence, is against the order in which meanings are naturally 
suggested by words, and is a reductio ad absurdum. By the 
insertion of the phrase *' on the extinction of his owner- 
ship" in the definition of heritage, it becomes too narrow, 
because it will be established, that right arises bybirth also. 

4. The term " partition", however, signifies the ad- 
justment into specific portions, of the divers rights which 
accrued to the entire estate. Hence the term '^ partition" 
is not used in cases of ownership of an only son &c., in the 
wealth of the father, and the like: '^ the heritage has been 
obtained by such a person" is the expression used (in such 
cases). Moreover where a single chattel, such as a female 
slave, or a cow, or the like is common to many co-parceners, 
then also the meaning of the term partition, namely, the 
adjustment of rights into specific portions, liolds good ; 
because the right, of each ( co-sharer) is made known by 
means of the service (of the slave) or the milking (of the 
cow) or the like, done at regulated intervals. Accord- 
ingly it will be shewn that (in such cases) partition is to 
be made in the mode declared in the following texts of 
Vrihaspati : — 

*' A single female slave should be employed on labour 
in the houses (of the several co-sharers) successively accord- . 
ing to the shares. . . . and water of wells or ponds is to be 
drawn for use according to need.... such property (as is 
regularly not divisible) should be distributed by equitable 
adjustment, else it would become useless." 

5. The heritage, as described above, is of two sorts, 
namely, unobstructed and obstructed. As th^ right of the 
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sons, &c. to the property of the father and the like, accrues 
f3pom the very birth, through the relation of sonship, &c., 
although the (previous) owner, such as the father, is alive, — 
that is their unobstructed heritage, because the existence of 
the (previous) owner does not constitute an obstruction. 
But the property of a deceased person who is destitute of 
male issue, and who was separated but not re-united, when 
it devolves on the father, brother, or the like, is called the 
heritage with obstruction ; for their right thereto accrues 
only on the cessation of the owner's existence which 
formed the obstruction. 

6. But is not heritage in every case obstructed? 
For it cannot be asserted that the right even of sons, &c. 
arises by birth alone while the owner is alive. 

Because if by birth alone the right of the sons and 
the like accrued to the property of the father, &c. then 
the property would be common (as well to the father, &c. 
as) to the sons and others as soon as they would be born ; 
consequently without their permission the father and the 
like could have no right to the establishment of the sacred 
fires, which can be accomplished by means of wealth. 
But this would be opposed to the following Sruti : — *^ One 
who is black-haired and to whom a son has been born 
shall establish the sacred fires." 

7. Moreover the texts declaring the impartibility of 
what has been, previously to partition, received by favor 
of the father and the like would become unmeaning. 
For, if the gift has been made by the father with the con- 
sent of the sons, then the gift is made by all ; therefore 
the prohibition (of partition) becomes useless, in conse- 
quence of the very absence of the possibility of partition : 
again, in the absence of the consent (of the sons), no gift 
of joint property is possible. Hence the texts concerning 
the affectionate gift and the like, by the father and others 
would become unreasonable. 

8. Similarly, because without the consent of sons, 
also the affectionate gift by the husband and others to the 
wife and the like, would be impossible, and in case of 
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their consent, the ^ft is made by sons also ; hence in the 
following text — " What has been given by the affectionate 
husband to his wife, she may, even when he is dead, con- 
sume' it or give it away, excepting immoveable property,'^ 
— the declaration, — in the passage '' consume it or give 
it away" — of the impartiality of what has been through 
affection given by the husband, would become meaning- 
less. Nor can it be contended that the text does not intend 
to establish the affectionate gift in tlie undivided state, 
and its impartibility ; but, by construing together '^ what 
has been given" with ^' excepting immoveable property," 
it establishes that even after partition, immoveable pro- 
perty shall not be given, through affection, by the husband 
to the wife, and even if given by him through ignorance, 
shall be resumed and divided by the sons and the like, — 
but that moveable property when given shall not be re- 
sumed is only a superfluous injunction ; and it signifies, 
as its purport, only the prohibition of gift through affec- 
tion of immoveable property to the wife. Because such a 
construction is unreasonable, involving as it does the con- 
nection of terms which are apart from each other. If the 
intention were merely the prohibition of affectionate gift 
of immoveables, then the other portion would become a 
superfluous precept which is another term for what is 
useless. 

9. Now the text, namely, — '^ The father is master of 
all the gems, pearls and corals ; but neither the father nor 
the grandfather is so of the whole immoveable property," 
— also the following text, viz., — '^ By favor of the father, 
apparels and ornaments are used ; but immoveable pro- 
perty may not be enjoyed even by favor of the father," — 
must be admitted to imply the prohibition of affec- 
tionate gift of immoveable property, before partition ; for 
the mention of its prohibition is preceded by the authori- 
zation of gifts through affection, of gems, pearls, &c. : 
otherwise these (texts) would be useless as superfluous 

grecepts. Accordingly as the right of the sons and the 
ke, arises by birth, therefore in the gift, even without 
their consent, of gems, pearls, and the like, the father is 
independent ; but in the case of immoveable property, the 
distinction is, that a gift can be made only with their 
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consent. This being the plain meaning of the above two 
texts, right by birth follows. 

This is wrong : — ^for the texts refer to immoveable 
property inherited from the grandfather. The meaning 
of the texts is, — ^that although when the grandfather is 
deceased, his right being extinguished, the right to his 
estate is common to the father and the son, still the con- 
Bent of the son is requisite in the case of immoveable 
property, but not in the case of gems, pearls, and the like. 

10. As for the text of Gautama, namely, — " By 
birth alone one acquires ownership of property : this the 
sages declare," — which is, by the author of the Mitak- 
shard, cited as an authority for holding birth to be a 
means of proprietory right. 

That has been already explained (in a different way) 
by the author of the D^yatattva, thus, — '^ Inasmuch as it 
is through the relation of mere birth — which is the cause 
of sonship and which is stronger than any other relation, — 
that the son's right to the property of the father accrues 
at the time of the cessation of the father's right, the son 
and not any other relative, should take that property ; 
this the sages declare." — Its meaning, however, is not 
that even while the father's right continues, the son's 
right accrues thereto ; for that would be in conflict with 
the texts of Ndrada and Devala. Since in the text — 
*^When the father is dead, the sons shall divide the 
wealth of the father," — Narada speaks of the father's 
wealth, otherwise he would have simply said '^ shall 
divide the wealth ;". also in the text — '' When the father 
is dead, let the sons divide the father's wealth ; for they 
have not ownership while the father is alive, and free 
from defect," — Devala also, after having said '^ the father's 
wealth," has, by the latter half, viz., ^' for they have not 
ownership &c.," clearly set forth the absence of their 
right as the reason thereof. *^ Free from defect" signifies, 
having no defects, such as, degradation, &c., which ex- 
tinguish right. Manu also clearly declares the absence of 
the ownership of the sons in his property while the 
father and the mother are alive, thus : — '' After (the 
demise ofj the father and the mother, the sons having 
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assembled together, shall divide the paternal heritage ; for 
these are not masters while those are alive." 

11. As for what is asserted, namely, Sankha and 
Likhita say, in the text, — ^' The sons shall not divide the 
heritage while the father is alive ; although ownership is 
subsequently acquired by them, the sons are certainly 
incompetent by reason of the absence of independence in 
respect of wealth and religious duties/' — ^which has been 
interpreted by the author of the Smritichandrika in the 
following way : — *' Although ownership" in the property 
of the father ^' is by them," L e. by the sons '^ acquired," 
f. e.y gained ^* subsequently," i. e., immediately after their 
birth and not afterwards, still " while the father is alive" 
they shall not divide his wealth except at his desire, the 
sons being incompetent to make partition '^ by reason 
of the absence of independence" i. e. by reason of their 
being dependent on the father '' in respect of property 
and religious duties ;" — hence from this text it follows 
that the right of sons, &c. to the property of the father 
and others accrues by birth. 

This too is not tenable ; for, consistently with the 
various texts of Manu and other sages, which ordain the 
absence of right (during the lifetime of the father), this text 
ought to be explained otherwise, and it has been so ex- 
plained in the Kalpataru, thus: — '^ Although ownership 
is subsequently acquired in the wealth gained by the sons 
through learning &c., without making use of the paternal 

f property ; still by reason of the absence, during the 
ifetime of the father, of their independence in respect 
of property and religious duties, there is not (absolute) 
ownership even in the property so acquired, — then what 
ownership can there be in the father's estate ? 

12. Moreover the notion of the proprietory right 
(and of the means of its acquisition) is derived solely from 
the Sastras : but in these birth is not, as inheritance or 
purchase or the like is, set forth as a means of such right ; 
therefore right by birth is without authority. Hence is 
refuted also the argument that as the text, — '^A wife, a 
son and a slave, these three are incapable of having pro- 
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perty : whatever they acquire belongs to him whose they 
are," — is intended to establish mere dependence, so are the 
texts declaring the absence of ownership (during the lifetime 
of the father). Because in the cases of a wife, a son and the 
like, their ownership (in the wealth acquired by them) by 
means of spinning, &c. and of tutorship, being established 
by texts like, — ''What has been obtained before the fire, 
&c," — the interpretation that the above text refers only 
to the absence of independence is consistent with reason ; 
for otherwise the competence — of sons and others, men- 
tioned in the Pur^nas and the other Sastras, to the per- 
foimance of religious duties, which can be accomplished 
by means of property, would also be contradicted. But 
here on the contrary there being no authority for holding 
that birth is a cause of proprietory right, it would be 
merely useless to put on various texts other interpretations 
(than what they plainly signify), 

13. Besides if the notion of the proprietory right were 
derived from profane authority, then also the notion of the 
means of its acquisition would be deducible fi'om profane 
authority ; consequently the text of Grautama, namely, 
— '' An owner is by inheritance, purchase, partition, seizure 
or finding : acceptance is an additional mode for a Brdh- 
mana ; conquest for a Kshatriya ; gain for a Vaisya and a 
Siidra," — would become unnecessary, for it would embody 
a superfluous injunction. Indeed useless sacred texts, em- 
bodying superfluous precepts, such as, — food is prepared 
from rice by cooking, — are not declared (by sages). 

The meaning of the above text is as follows : — 
"Inheritance" is heritage; "purchase" is well-known; 
" partition" is the division of heritage, whereby the right 
to specific portions is indicated ; " seizure" is appropriating 
grass, water, wood and the like appertaining to common 
tracts such as forests, — which have not been appropriated 
by any other; "finding" is obtaining hidden treasure 
whereof the owner is unknown ; a person is owner where 
these causes of right exist and becomes one, whenever 
these happen ; " for a Brdhmana, acceptance" i. e. acqui- 
sition in the shape of receiving presents and the like 
" is an additional," i. e. peculiar " mode," — ^for inheri- 
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tance and the like are common to all (the classes) : the 
terms " additional mode'' is to be construed with all 
(the clauses that follow) ; " for a Kshatriya, conquest'* 
». e. what is gained through victory in battle as well as 
through fines and the like, is a peculiar mode; ^^gain 
{nirvesa) for a Vaisya" is what is acquired as profit from 
agriculture, tending of cattle, and the like, and ^^ for a 
Siidra," what is received as wages for serving the twice- 
born classes: the root Visa with the prefix nir signi- 
fies gain, for in the vocabulary called Trikandi, it is laid 
down that nirvesa signifies gain or enjoyment. The terms 
Vaisya and Siidra being illustrative, the occupations, — such 
as driving horses, &c. in the case of the Siitas, — of the 
mixed classes, namely, those that are sprung from a father 
of a superior class and a mother of an inferior class, as 
well as those that are descended from a mother of a supe- 
rior class and a father of an inferior class, — which are laid 
down in the Ausanasa and the like, are included under the 
term *^gain," for all these are in the nature of ** gain." 

14. Moreover, in the text, — * ^ A Brahmana, who 
seeks even by ofiiciating at sacrifices or by becoming a 
preceptor to obtain any property from the hands of one 
who takes what is not given to him is the same as a thief," 
— the provision of punishment for one who acquires wealth 
even by means of his own (lawful) profession, such as 
officiating at sacrifices, ^ ^ from one who takes what is not 
given to him"" ^. e. a thief, would be unreasonable, if the 
notion of proprietory right were derived from profane 
authority ; since the acquisition through one's own (lawful) 
profession constitutes no offence. 

In my opinion, however, right being derived from 
divine authority, no right can by virtue of this very text, 
accrue in the wealth given by a thief for officiating at 
the sacrifices performed by him, consequently the provi- 
sion of punishment is very reasonable. 

15. Again if the notion of right were derived from 
profane authority, then such language as ' my property 
has been stolen by this person,' — could not be used j for 
the thief himself would have right therein. 
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Id my opinion such expression is correct, because theft, 
by reason of the prohibition of it cannot generate right. 

16. If, like gold &c., the right too therein were per- 
ceivable by the authority of the senses, then it being 
ascertained, the doubt — ^whether a certain property is this 
person's or another's, — could not arise, just as no doubt 
arises as to what is gold. This is also what the author 
of the Sangraha has said: — ^^ Whatever is in the hands 
of a person, he is not necessarily the owner of it. Is 
not the property of one found in the hands of another 
(transferred) by theft and the like ? Therefore it is from 
the Sastras alone that the notion of proprietory right 
springs, and not even from perception. For otherwise 
it cannot reasonably be said that the property of one has 
been stolen by another. The means of acquisition are 
found in the Sdstras and are likewise separately described." 

^^ In the Sastras" such as '^ An owner is by inheritance, 
&c."; ^' the means of acquisition of wealth," — both which 
are common (to all classes) as well as what are peculiar (to 
any one class,) ^^are separately described", and known 
therefrom. Otherwise if it were deducible from profane 
authority, the Sastras regarding it would be useless ; the 
rest is clear. '*As I have separately described," is the 
reading (of the above text) in the Smritichandrika ; the 
prior reading is written in the Madanaratna. 

17. Nor can it be contended that, — it being well- 
known to all people that what is capable of being used 
according to one's pleasure is his property, — the distinc- 
tive feature of property is the capability of being dealt 
with according to pleasure : hence there is not the defect 
of including (in the definition of property) what is acquired 
by theft or the like, for in such property there is not the 
capability of being used by the thief or the like according 
to pleasure; inasmuch as their fear is observed at the 
time of dealing with such property : accordingly there 
being no similarity between the proprietory right and 
gold, &c. as such, the doubt also (as to the right of any 
person to a particular property) is consistent. 

Because it is impossible ; for special rules are laid down 
by the Sastras, directing the use of property for the purpo- 
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ses of the support of the family and the like ; and it is no- 
where found that property consists in what can be dealt with 
according to pleasure. This too has been said by the 
author of the Sangraha after setting forth the opposite 
view, thus, — ^^ Nor is that called property, which can be 
dealt with according to pleasure ; the application of all 
this, is inculcated by the Sastras alone." Here in the 
first half the adverse opinion is set forth ; and in the latter 
half, the same is refuted. 

18. Nor can it be said that inasmuch as, utpatti also, 
which is another name for birth, is like inheritance, &c., 
set forth as a means of proprietory right, in the text of 
Gautama, namely, ^^ By birth alone, &c." ; therefore al- 
though property and the means of its acquisition be 
deducible from the Sdstras alone, still the right by birth 
of the sons and the like, to the property of the father and 
the like, is unaffected. 

Because it has been already stated that the above 
(meaning) being open to many exceptions, a different in- 
terpretation is to be put upon the text. With this very 
intention, Dharesvara also has come to the conclusion, that 
the right of property is exclusively known from the 
Sdstras alone. 

19. Again, if right by birth of the sons and the like 
accrued even when the father and the like are alive, then 
partition would, at the desire of the sons and the like, 
take place even against the will of the father and the like. 
It cannot be contended that it would not take place by 
reason of the texts declaring absence of independence (of 
the sons during the father's lifetime). For in that case, 
(notwithstanding the texts declaring dependence), there 
would be a mere breach of the rules of morality and reli- 
gion, but an action at law (for partition ) would certainly lie. 
Justasonthe occasion of explainingthetext,namely, — '^ But 
when there is a mutual dispute between the preceptor and 
the disciple, the father and the son, the husband and the 
wife, or the master and the servant, no action lies," — it has 
been previously shewn at length that the meaning of the 
text is, that if an action consisting of the four elements 
(m., the plaint, the written statement, the rejoinder, and 
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the determination of the matter contained therein) be 
instituted by the sons and the like against the father and 
the like, then there would be only injury to their welfare 
in this world and the next : the same would also be the 
case here. Nor can it be said, be it so ; for that would be 
contrary to all the commentaries. 

20. As to the passage in the ancient books, namely, 
" Sometimes by birth alone," — ^that also is to be explained 
to mean the mediate cause ; because the relation of the 
father and the son is based upon birth, and because the 
demise of the father is the cause of the extinction of his 
right. 

21. Besides, according to the contention, that the 
right of the sons accrues by birth, as the ownership of the 
sons also arises (in the property of the father) while the 
father is alive, and consequently partition might take 
place against his will, — therefore the text of Manu, namely, 
^^ After the demise of the father, &c." must be explained 
(consistently with the contention) to prohibit previous par- 
tition by declaring that it takes place by their desire after 
his demise. But this again would be unreasonable ; for 
it would be liable to the objection of intending a meaning 
not its own. Nor is it reasonable to suppose that the 
pbject of the above text is to enjoin the time for parti- 
tion to be on the demise of the father and to enjoin 
partition. For both the injunctions would be unreason- 
able, inasmuch as the purposes of partition are (only) 
secular (and no spiritual good is derived therefrom so as 
to require any injunction, the natural inducement of man 
to effect it being sufficient). Neither can it be an obliga- 
tory injunction regarding partition {vi^.y that it must be 
effected). For the making of partition is declared by Manu 
to be optional ; — thus he says : ^* Either let them live 
together, or let them dwell apart for the sake of religious 
merit." If it be considered as a restrictive injunction as 
to the time (for partition), then partition must be made (if 
made at all j immediately after the death of the father and 
not afterwards, (for otherwise) there would be a contra- 
diction of the rule, vis.^ the effect is the immediate sequeuce 
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of the cause. For there is not in this instance, as there 
is in that of the sacrifice on the birth of a child, an objec- 
tion analogous to the hazard of the newborn infant's life 
(that it may be postponed). 

22. Hence the texts of Manu and the other sages 
must be taken, as shewing that sons have no ownership in 
the property of the living parents, but in the estates of 
both when deceased. But partition, which may by 
reason of the ownership (accruing on their death) take 
place at that time, if desired, is (only) noticed (and is not 
enjoined, for that is not necessary to be enjoined, which 
men do of their own accord). Accordingly also by reason 
of the conflict with these texts, it cannot be asserted that 
right accrues by birth. It will be hereafter stated that 
degradation, &c. also cause, as death does, the extinction 
of the right of the father and the like. 

Hence it is only on the extinction of the right of the 
father and the like, that the right of the sons and the like 
accrues to their property, but not while their right sub- 
sists. Consequently as the existence of the owner and 
the like constitutes the obstruction in all cases, therefore 
heritage is in all cases obstructed and never otherwise. 
Accordingly the division (of heritage) into two classes is 
unreasonable. 

23. To (all) this we say. If it be only on the extinc- 
tion of the right of the father and others, that the right of 
the sons &c. accrues to their property, in that case it would 
follow that while the father and others are alive and free 
from defect, the sons would be incompetent to perform 
the ceremonies enjoined by the Vedas, — which can be 
performed by (one's own) wealth, and consequently there 
would be the same (§6) conflict with the following Sruti, 
namely, — ^^ One who is black-haired and to whom a son 
has been born shall establish the sacred fires." Nor, is 
the restriction (of the application) of the Sruti reasonable, 
for the purpose of conformity with a meaning of the 
Smritis which is evolved out of one's inner consciousness. 
Because the Sruti is, without distinction, applicable to 
sons &c., even while the father and the like who have 
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establisBed the sacred fires, and who have performed the 
first sacrifice, are alive ; and because performance of what 
is enjoined by the above Sruti, by all the learned persons 
who perform sacrifices, — is observed ; and because in the 
gloss and the commentary &c. on the subject of conflicts, 
it has been concluded that the two terms *' black-haired" 
and '' to whom a son has been born" are intended to 
forbid the skipping over the seniors in age, but they are 
not to be taken in their literal sense which is indefinite. 
Nor can it be said that as in our opinion, the father's 
competence to the performance of sacrifices arises by 
permission of the sons, so in your opinion the competence 
of sons &c. would arise by permission of the father and 
the like. For, in the opinion of both, the father's right 
exists in the property, hence the accomplishment of what 
is of the essence (of sacrifices), namely, the relinquishment 
of property, is unobstructed; but, according to your 
opinion, how can the performance of what is of the essence 
of sacrifices &c. take place, inasmuch as the sons have no 
right at all (during the lifetime of the father), nor is pro- 
prietary right generated by permission ? But in fact, 
however, the permission of the sons is not even required, 
the father being independent ; but sons and the like are, 
on account of their dependence, under the need of per- 
mission of the father and the like ; this much is the 
distinction, — in the same way, as women in performing 
religious and charitable acts by means of their own wealth 
are to take the permission of their husband by reason of 
the declaration of their dependence. But if the permission 
be not taken, then the independent conduct gives rise to 
sin or imperfection in the act, but what is of the essence 
of such acts is not (on that account) invalid. And the suppo- 
sition, if made for the above reasons, that right is generated 
by permission of the father and the like, is supported 
by neither sacred nor profane authority. Therefore even 
if proprietary right be held to be deducible from the Sdstras 
alone, then anyhow the inclusion of birth also by the term 
" finding" {adhigama) in the text, — ^^ An owner is by inheri- 
tance, &c." — ^is necessary, for the sake of the right of the 
sons and the like to the performance of sacrifices, &c. 
even when the father and the like are alive and free from 
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defect, — (the right) which rests on the authority of the 
Sniti, the Smriti, the Puranas and the custom observed by 
the learned. It will be shewn that in fact, however, 
the notion proprietary right is derived from profane autho- 
rity alone ; and the ownership of the sons &c. in the estate 
of the father and the like (during their lifetime) is recognis- 
ed by people (without the assistance of the Sastras) : and 
(ownership itself,) by others (who have nothing whatever 
to do with your Sastras). 

24. As also for what has been said (§ 6), namely, that 
if the right be common as well to the father or the like as to 
the sons &c. who are incapable of signifying permission, 
how can the ceremonies of establishing the sacred fires 
and the like, take place in the absence of their permission ? 
That has already been almost refuted, thus — that the 
father, by reason of his independence, does not stand in 
need of the permission of sons &c. even when they are 
capable of giving permission ; therefore a fortiori when they 
are incapable of giving permission. But Professor Vijna- 
nesvara says — that the competence (of performing sacrifices 
at the expense of the joint property) follows by force of the 
very injunction for the performance of them. 

25. Hence also the interpretation (§ 10) which is put 
by Jlmiitav&hana and Raghunandana upon the text of Gau- 
tama, — " By birth alone one acquires ownership of proper- 
ty," — namely, that birth is intended to be the mediate 
cause of right, — is useless. 

26. As for the text of Sankha, the interpretation (§11) 
given in the Smritichandrika is preferable : ' but if the 
interpretation were as put in the Kalpataru, then the terms 
like '^ acquired by learning" &c. being imported, (the defect 
of) the importation of many terms not occurring in the text 
would take place. The importation, however, of the term 
" birth" (in the interpretation given in the Smritichan- 
drika) is not unreasonable, because it presents itself through 
the suggestion "of the terms sons &c., and because the 
importation is of fewer terms. 

27. Hence in conformity with the texts (§9) of the 
Smriti which are supported by the Sruti, it is more proper to 
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interpret that the texts (§ 10) of Manu, Narada and Devala 
refer to the absence of independence (of sons &c. during the 
lifetime of the father and not to the absence of their right). 

28. As also for what has been said (§ 7), namely, that 
on the hypothesis of right accruing by birth, the texts declar- 
ing the impartibility of what has been gifted through 
aflfection would become unreasonable ; that too is not 
tenable, for they may be reconciled as having reference 
to (the sons') permission, and as having the object of estab- 
lishing the invalidity of the aflfectionate gift of immoveable 
property : or, what is declared (in those texts) is the im- 
partibility, by reason of the father's independence, of what, 
other than immoveable property, has been given by him 
even without the permission of the sons. 

29. Accordingly with regard to immoveable property, 
there is the following special rule, namely, — '* Immoveables 
and bipeds although acquired by a man himself, shall not be 
gifted away or sold without the consent of all the sons." 
And the text, namely, — ^^ The father is master of all the 
gems, &c." is, however, more reasonable on the hypothesis 
that right accrues by birth. Nor is it right to say that it 
refers only to immoveable property acquired by the grand- 
father, for both are enumerated in the text, '' neither the 
father nor the grandfather. '^ The declaration that what 
is even acquired by the grandfather himself is not to be 
given away when there is a son or even a grandson, 
indicates right by birth. As in the opinion of the adver- 
sary, the father alone has the right to the gems, pea^rls and 
corals of the grandfather, by reason of it being so declared ; 
so, in this opinion also, notwithstanding the son and the like 
have a right thereto by birth, co-existing (with that of the 
father,) the father has the competency of making gifts : 
thus there is no diflFerence. 

30. Hence it is to be observed, that although the 
right of the sons &c. to the property of the father and the 
grandfather accrues by birth alone, still for the performance 
of the necessary religious ceremonies and for the purpose of 
affectionate gift, maintenance of the family, deliverance 
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from danger and the like that are prescribed by the sacred 
texts, the father possesses independence in dealing with 
the (joint) property other than immoveable : but with re- 
spect to immoveable property, whether self-acquired or 
inherited from the father or other ancestor, the dependence 
on the sons &c. is alike, by reason of the following text : — 
*' Although immoveables and bipeds be acquired by a man 
himself, there can neither be a sale nor a gift (of them) with- 
out convening all the sons. Those that have been born, 
as also those that are unborn, as well as those that are 
in the womb, all of them require maintenance : neither a 
gift nor a sale" (can take place). — To this (rule) again, 
there is an exception which will be mentioned. 

31. As for what has been said, (§12) namely, that inas- 
.much as the notion of proprietary right is derived solely from 
the S&stras, and as the generation by birth of such right is 
nowhere declared in the sacred texts, how can it be admit- 
ted that the right of the sons &c. to the property of the father 
and the like, arises by birth ? That, however, has been 
already refuted (§ 23), even granting that the idea of right is 
derived solely from the Sastras ; since in the text of Gautama 
and others, birth also is declared as a means of right, 

32. But, in fact however the proposition that the 
notion of right is derived solely from the Sastras, does 
not stand the test of reason. Amongst the Mlechchhas 
and the like also residing in their own country, who are 
.devoid of even the slightest knowledge of the Sastras, 
the expression that ^Hhis much is so-and-so^ 8 proper t^^^ 
and transactions, such as sale and purchase based thereupon 
are found. Therefore it must be admitted that property — 
which is determined by proprietorship — whereof purchase 
and the like are the means of acquisition is, by means of 
co-existence and absence of separate existence, known by 
them (the Mlechchhas) solely through the (profane) authority 
of the senses and the like, either as consisting in the capa- 
bility of being dealt with according to pleasure, or as a 
substance of a distinct category of its own. 

• 33. An enthymeme too based upon this reason has 
been mentioned by Vijndnayogin, thus: — '^Property is^ 
3 
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known from profane authority, for it effects transactions 
relative to profane purposes, like rice, &c. ;" the instance 
shows co-existence: ^' the sacrificial fire and the like, that 
are known from sacred authority, do not give effect to trans- 
actions relative to profane purposes ;'' this is an instance 
shewing absence of separate existence. Hence the reason 
consists in co-existence and absence of separate existence. 
" Although sacrificial fire and the like effect also transac- 
tions relative to secular purposes, such as, the boiling of food; 
still they do so, in the character of fire &c., as known from 
profane authority, but not in the character of sacred fire 
&c. :" thus there is no infraction of the rule. ^' But here, 
purchase and the like are effected by means of gold &c. 
not as such but (by gold) as property only." Just as 
when gold &c. become the cause of secular works, such as, 
ornaments, that is the secular phase (of gold &c. j, similarly 
property also which exists in all (in gold as well as in other 
things) is only secular. *^ Since in this world transactions 
such as purchase are not effected by what is not property." 

34. Nor can it be said that in this view, an objection 
would arise, namely, that the texts of law such as, — '^ An 
owner is by inheritance &c.," — ^would be useless as superflu- 
ous precepts, affirming, as they do, what is otherwise esta- 
blished by profane authority. For the above texts may 
reasonably be explained as referring to what conduces to 
spiritual good or to spiritual evil, like the consideration, in 
the Smriti of grammar, of the correctness and incorrectness 
(of words) consisting (respectively) in the expression of im- 
memorial meaning or its absence. 

Thus on the subject of correct expression, (in the 
MlmSnsa) it has been concluded, — " That the Sdstras treat of 
the correctness which is known from profane authority 
alone, but which is not discriminated by the people who 
use correct as well as incorrect words ; but not of the cor- 
rectness which is not deducible from profane authority : for 
(were it so, then) in the injunction, — ^ shall speak with 
correct words' &c. there would be the fallacy of mutual 
dependence &c." Similarly also is the case here. 

86. Accordingly in the Nayaviveka, Bhavandth 
says : — " The means of acquisition such as birth &c. are 
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derived from the profane authority ; for what are discrimi- 
nated to be the impressions on the mind of the primeval 
men, are unimpeachable, and the Smriti has for its object 
the consolidation of them, like the Smriti of grammar and 
the like." By the term *^ &c.'' in the phrase *^ birth &c." are 
included purchase and the like ; and by the term " and the 
like" in the phreise ^' grammar and the like" are included, 
music, examination of precious jewels, palmistry &c. It 
has been said by the venerable Professor while treating of 
the subject of Smriti, that desires and the like also which 
are undoubtedly deducible from profane authority are 
defined (in the sacred books) for the sole purpose of discri* 
minating them for the benefit of the unthinking. 

36. The text, namely, ^* An owner is by inheritance 
&c." has already been explained (§ 13). Professor VijnSnes- 
vara, in the Mitdkshard, has made the following comments : 
— " The term * inheritance' refers to unobstructed heritage ; 
and the term * partition' refers to obstructed heritage." 

The author of the Smritichandrik^, however, hsus, after 
commenting that the term ^ inheritance' signifies birth 
alone which causes ownership of the sons &c. in the pro- 
perty of the father, and the like, explained the term parti- 
tion to mean the distribution engendering ownership limited 
to a definite portion of the wealth of the father and the 
like. But this is not right. For partition is made of that 
in which proprietory right has already arisen, consequently 
partition cannot properly be set forth as a means of 
proprietory right. Indeed what is efiected by partition is 
only the adjustment (of the proprietory right) into specific 
portions. If the enumeration be taken to comprise the 
principal as well as the secondary causes, then there would 
be variableness in the meaning of the term ' owner.' 
Accordingly in the MitaksharS, Professor Vijndnesvara 
says, that *' the term partition is generally understood to 
relate to property belonging to several owners, and does 
not relate to what appertains to another nor to what is 
unowned ;" and that " the right of the sons and the like, 
by birth alone is most familiar in the world." 

37. As also for the text, — (relating to succession), 
namely, — '^ The wife and the daughters &o." ; that again is 
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intended to prevent mistakes with regard to the proprie- 
tory right — notwithstanding it is derived from profane 
authority — when there are many persons who are recog- 
nized as heirs by reason of their relationship to the (late) 
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1'. For it is held by all the commentators that the 
sacred Institutes on positive law mainly consist of superflu- 
ous precepts embodying matters derived from profane 
authority. 

38. That property whereof the means of acquisition 
are prescribed, is deduced from profane authority alone — 
is approved also by the venerable Gruru. For while set- 
ting forth the third interpretation which the Aphorism on 
the desire of acquisition admits of, he in the following 
passage, doubts the possibility of the adverse argument, 
namely, — If restrictions relative to the acquisition of pro- 
perty referred to sacrifices, then there could be no property 
at all, since proprietory right is not derived from profane 
authority ; — and then shows that the proper adverse argu- 
ment is — That acceptance and the other modes of acquisi- 
tion of property are the means of proprietory right, is a 
fact derived solely from profane authority : — '^ Nor does 
(the text relating to) the means of acquiring property 
concern sacrifices, for (if it did so), there could be no 
property at all, consequently sacrifice itself could not be 
performed. This has been irrationally asserted by some 
one. To say that acquisition does not produce proprietory 
right, is a contradiction in terms." 

The meaning of this passage has been expounded by 
the commentator in the following way : — " If the restric- 
tions regarding the acquisition of property (laid down in 
the texts such as, — ^ An owner is by inheritance &c.') re- 
lated to sacrifices, (so that they could be performed only by 
property acquired agreeably to those restrictions), then this 
text could not signify that the restrictions relate to the 
means of acquisition of property ; for by signifying that 
the restrictions relate to sacrifices, its power of signification 
becomes exhausted. That being so, there would be no 
authority to show that what is gained by acceptance (of pre- 
sents), and the like, becomes property, consequently sacri- 
fices consisting in the relinquishment of property, could 
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not be performed by that (i. e. any thing so acquired) 
which is not property ; therefore, to what does relate the 
text embodying the rules regarding the acquisition of pro- 
perty ? (^. e. does the text ordain that nothing but what is 
acquired in the modes mentioned, becomes property or 
that sacrifices can be performed by no other property than 
what is so acquired ?) This is the adverse argument, the 
possibility of which is doubted : and the above is the 
meaning of the doubt. The passage beginning with ^ This 
has been irrationally asserted &c.' constitutes the answer 
to it ; its meaning is as follows : inasmuch as it is esta- 
blished by profane authority, that acceptance and the like, 
are the means of proprietory right, that cannot be a sub- 
ject of the sacred books ; consequently the text signifies 
only that the rules have reference to sacrifices : conse- 
quently neither is there the impossibility of performing 
sacrifices, nor are the restrictions useless." 

Also in stating the conclusion, the venerable Guru 
doe8,upon the very assumption that the notion of property 
is derived from profane authority, explain the purpose 
of the disquisition thus, — " Hence a breach of the rules 
afiects the person, not the sacrifice." The meaning of 
this passage also has been thus explained : — ** If restric- 
tions respecting the acquisition of property related to 
sacrifices, then a sacrifice might be performed with such 
property only as was acquired consistently with the re- 
strictions, and not with property acquired by violating 
the restrictions ; but the fault arising from the violation 
of the restrictions would not attach to the person (who 
performs the sacrifice). This is agreeably to the ad- 
verse argument. But what is afiirmed in the conclu- 
sion is, that inasmuch as the restrictions regarding the 
acquisition of property do not relate to sacrifices, but 
affect the person, the performance of a sacrifice is not 
imperfect even with property acquired by infringing 
the restrictions : therefore the fault of violating the restric- 
tions attaches to the person only." It is here admitted that 
even what is acquired by infringing the restrictions, be- 
comes property ; because otherwise the statement that 
sacrifices may be performed thereby would be contradic- 
ted. 
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39. While treating of the very same subject, the 
venerable Kum4rilasv4min also is of the opinion that the 
notion of property is derived from profane authority. And 
this is easily accessible to those who feel curiosity for the 
valuable exposition of the subject (given by that venerable 
author). 

40. Accordingly in the Sastradipika, Parthasarathi 
says : — "Acquisition which takes place out of (man's) desire 
(for property) is not derived from the S&stras." It takes 
place from (human) desire as one of the ends of man, for 
property which when acquired delights the man, is from 
perception, known as one of the ends of man, it cannot 
from any inference, be deemed as having for its sole object 
the performance of sacrifices. Therefore it is to be re- 
marted, that property which is one of the ends of man, 
is used for the performance of sacrifices, in the same 
way as for any other transactions, for a sacrifice also 
is one of the transactions of man : but property is not 
subservient to sacrifices only, because, if that were so, no 
sacrifice could take place inasmuch as life (of man) would 
be extinguished (for want of property to sustain it, conse- 
quently who is to perform sacrifices ?) This (explanation) 
is given by Praghattaka. Here by refuting that acqui- 
sition is deduced from the S&stras, it is very clearly indi- 
cated that the notion of property and the means of its ac- 
quisition is derived from profane authority. It is further 
stated by him : — * ^ Hence acquisition of property, — which 
is one of the ends of man, — thus becomes one of which the 
object is temporal. But the restrictions (relative to acqui- 
sition of property), having no temporal object, must have 
some spiritual object. The spirituality again of the restric- 
tions, referring as they do to acquisition — which is an end of 
man, — must be taken to affect the man alone ; hence it is 
indicated that a person acquiring (property) in any other 
mode (than what are prescribed by the Sastras) commits 



sm." 



41. Hence also, it cannot be apprehended that the 
texts like *' An owner is bjr inheritance &c.," are un- 
necessary ; since, by declaring as superfluous precepts, 
that inheritance and the like are the causes of proprietory 
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right, — ^a fact deducible from profane authority they in- 
tend to lay down restrictive rules with a view to prohibit 
any other means of property than those ( declared in the 
texts) : like the restrictions relative to the direction of the 
posture of taking food which produces satisfaction of the 
appetite. The diflference in the opinions of Bhatta and 
Guru consists in this only : (the one says) that the acqui- 
dtion of property alone forms the instance in the disqui- 
sition of what affects sacrifices and of what affects the per- 
son (performing sacrifices) ; but the restriction is set forth 
as the argument of the adversary : (while the other says) 
that the restriction alone forms the instance there. But 
both of them concur in holding that property is derived 
fi:om profane authority. This is the substance (of what 
they say). The arguments for and against their respective 
opinions are dwelt upon in the works of the learned on the 
subject, but are not set forth here as they do not bear 
upon the point in question. 

42. Hence is refuted also the argument of Dhdres- 
vara and the author of the Sangraha, namely, that if the 
notion of property were derived from profane authority, 
then what is obtained by means of theft and the like 
would become property. For in the world, theft and the 
like are not recognized to be the means of proprietory 
right, inasmuch as such expression is used (in cases of theft 
&c,) as that '* this property belongs to another and not to 
this person.'^ Again a doubt relating to proprietory right 
in the form, — * Whether this property belongs to this per- 
son or to another* — (a doubt) which arises from a doubt 
regarding the (person's) means of acquiring the property, 
such as purchase — is not unreasonable. Hence also the 
argument, that if the notion of proprietory right were 
derived from profane authority, then no one could say 
*^ that my property has been stolen by him," for the pro- 
perty (which is the subject of theft) would belong to the 
thief alone, — entirely falls to the ground. 

43. As for what has been said by the author of the 
Sangraha (§ 17), namely that, since the application of pro- 
perty is laid down by the Sdstras, therefore it cannot possibly 
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be'said that property consists in the capability of being dealt 
withTaccording to pleasure ; because the use to any pur- 
pose according to one's pleasure is impossible. This too is 
only plausible. For we say, not that it is what is used 
according to pleasure, but that it is what is capable of being 
so used. (Were it) otherwise, (then) when the will (to use 
property in a particular way) is restrained for fear of the 
King and others, it would cease to be property ; more- 
over this anomaly would result, namely, that the same 
thing would be one's property when he desires to use it, 
and cease to be so while he feels no such desire. It may 
be that sometimes property is not dealt with according to 
pleasure, by reason of rules (regarding the use of property) 
laid down by the Sastras, as by reason of the restraint put 
by the King and others, but still the capability of being 
dealt with according to pleasure remains unaffected. 
Hence even if property be used by a person of perverse 
character in a way contrary to the Sastras, still it would 
not be a case of dealing with what is not property : but 
only sin would be incurred for violating the rules prescrib- 
ed by the Sastras. For there is certainly the capability of 
being so dealt with arising from its being acquired (by 
him.) Accordingly it has been said also in the Nayavi- 
veka, that '' what is acquired by one is capable of it by 
him." ^^ Capable of it" signifies, capable of being dealt 
with according to pleasure. (It is) similar to the capabi- 
lity in a seed of producing sprout, — resulting from the seed 
as such, although it does not produce a sprout owing to any 
obstacle. But in reality there is indeed a difference be- 
tween the distinctive feature of property and the capability 
of being dealt with according to pleasure, in the same way 
as between the distinctive feature of seed and the capabi- 
lity of producing germ ; otherwise so long as the differentia 
of the capability is unknown, the capability (itself) will 
remain indeterminate. Hence like the caste of Brahmanas, 
property is certainly a substance of a distinct category of 
its own, which is liable to production and destruction, and 
is manifested by the cognizance of its means. The only 
distinction is that the caste of Brahmanas being a class is 
eternal. This is explained in the treatise on the subject 
and in the Lilavati and other works. 
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44. The object of the disquisition here, namely, 
whether the notion of proprietory right is derived from 
profane authority or from sacred authority has been ex- 
plained in the Mitdkshard, thus : — '^ If the notion of property 
were deduced from sacred authority alone, then by reason of 
the text of Manu, namely, — *If Br^hmanas^ acquire wealth 
by means of a blameable act, they become purified by the 
relinquishment of that wealth, with prayer and rigid auste- 
rity,' — a person having no right to the property acquired by 
means of improper acceptance of presents, or by other 
means which are prohibited to that person, — in the same 
way as to what is acquired by theft and the like, such 
property would not be partible even among his sons. But 
if the notion of property be derived from profane authority, 
then the father's right accrued to what was so acquired ; 
consequently that being paternal property, may be divided 
by his sons. The acquirer alone is liable to perform expia- 
tion for the sin incurred in consequence of tlie violation of 
the prohibition : but his sons, who acquire that property by 
means of inheritance, which is not unlawful, are not required 
even to perform the expiation. Since Manu says: — 
' There are seven lawful means of the acquisition of 
property, namely, inheritance, finding, purchase, conquest, 
mvestment, performance of (religious) acts (for others,) 
and acceptance of presents from proper persons/- — * In- 
vestment,' is the laying out of property for the purpose of 
profit ; ^ performance of acts,' means, officiating as a 

{)riest ; oi these the three beginning with inheritance are 
awful to the four classes alike ; but conquest is so, to the 
Kshatriya ; and investment when made in person, to the 
Vaisya and the Siidra ; but when not carried on personally, 
or even if carried on personally in times of distress, to 
all the classes ; but the performance of religious acts (on 
behalf of others) is peculiar to the Brdhmanas alone : this 
is the distinction." 

45. To this, the author of the Madanaratna raises the 
following objection : — Even if the notion of property be 
taken to be derived from sacred authority alone, still the pro- 
hibition of the acceptance of presents from improper persons 
and of the other reprobated means, intends not that they do 
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not produce the proprietory right, but that they engender 
merely sins. Because by the following texts, namely, — 
*^ A 13r6hmana taking food or accepting presents jfrom any 
person, when in distress, is not tainted with sin, for he is 
equal to the burning sun ; a twice-born is not stained with 
sin, if he carries on, but not personally, money-lending, 
agriculture, or trade, or does it personally at a time of 
distress," — it is declared that he ** is not stained with sin." 
Hence it appears that no sin is incurred at a time of dis- 
tress, consequently it is clear that sin is incurred in the 
absence of distress ; for it is proper that the prohibition 
and the exception to it should refer to the same subject. 
Accordingly when there is no distress, expiation consist- 
ing of prayer and rigid austerity after the abandonment of 
the property, — only has been ordained. But with regard 
to the acceptance of presents from improper persons, and 
other reprobated means of acquisition, there is no text 
whatever providing punishment, similar to that in cases 
of theft and the like. Hence agreeably to both, the 
adverse opinion and the conclusion, there being no diiBfer- 
once as to the generation, by the acceptance of presents 
from improper persons and other reprobated means, of the 
proprietory right of the person acquiring by such means, 
the partibility too amongst the sons and the like, of what 
has oeen so acquired is alike (in both opinions). There- 
fore what has been said to be the object of this disquisition 
is not reasonable. 

46. What we say here is this. As in the opinion of 
those who assert that tne notion of property is derived from 
sacred authority alone, the prohibition of theft and the like 
implies the non-generation of proprietory right, the inflic- 
tion of punishment and the liability to penance, similarly 
let the prohibition also of the acceptance of presents from 
improper persons and of the like imply the same. Again, 
in the event of distress, as by virtue of the exception 
laid down in the following text, — viz. ** Thus likewise may 
a person who has not eaten at the time of six meals (i. e. 
has fasted for three days together,) steal at the time of the 
seventh meal, from a man of mean conduct, (so much 
as is sufficient for that day only) without intending 
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to provide for the morrow: and if the owner asks, 
it should be confessed to him when he asks," — there 
is none of those three incidents in theft, let the same 
be the case in the acceptance of presents from improper 
persons, and in the like. For otherwise, in both the 
instances, the five great sacrifices and the like could not 
be performed by such property. It may be objected that 
upon the assumption that the notion of property is derived 
from the S&stras, how can the prohibition of theft which is 
not recognized (by the S^stras) as a means of property, — be 
justified ? Hence it must be admitted that there is an 
indirect recognition of it by reason of its inclusion under 
" seizure." For otherwise the prohibition itself would be 
unreasonable. Also for fear of the objection that in the case 
of the prohibition of what has been enjoined by the Sdstras, 
obedience would be optional, as in the instance, '' The 
initiated are not to perform the homam^^^ it must ex neces- 
sitate be acknowledged either according to the opinion of 
the author of the Bhdsya, that the injunction refers to cases 
other than what are prohibited, or according to the other 
opinion, that agreeably to the rule governing general and 
particular provisions the prohibition which is particular 
supersedes the general injunction (in the cases to which 
the prohibition refers). But the acceptance of presents 
Ac, as means of acquisition for Brdhmanas &c., have been 
declared (by the Sastras) ; hence in the event of distress 
and in its absence, the exception (to the prohibition) and 
the prohibition respectively are very reasonable. If it be 
objected that, in that case a Brahmana would by accepting 
presents from improper persons and by personally carrying 
on trade and the like, otherwise than in the emergency of 
distress, be liable to judicial punishment. (The answer is) 
be it so; for it is not held by any one, that there is no 
judicial punishment for one who renounces the duties of 
his class. The punishment again which is to be inflicted 
in particular cases, is what is generally provided, while 
in some other cases it is specifically laid down : but this is 
a diflterent question altogether. Hence there is also another 
defect in the opinion of those who maintain that the notion 
of property is derived from sacred authority, namely multi' 
pUcitt/j inasmuch as the prohibition of theft (according to 
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them) implies three things (namely, the non-generation of 
property, the infliction of punishment and the liability to 
penance) ; as well as the multiplicity consisting in the ad- 
mission of the limitation of a general proposition. But in 
the opinion of those who assert that the notion of property 
is derived from profane authority, the prohibition implies 
punishment and sin only ; because it is a matter derived from 
profane authority that theft and the like are not the means 
of property : and as the prohibition refers to what may 
happen under the influence of the springs of human actiouj 
there is no defect in the shape of the admission of the 
limitation of a general proposition. Hence (in this opinion) 
there is fewness (of assumptions as opposed to multiplicity in 
the other opinion). Therefore if the notion of property were 
held to be derived from sacred authority alone, then 
acceptance of presents from improper persons, and the like 
being not (lawful) means of property the father could have 
no right to what is so acquired ; consequently as there 
can be no partition of the property acquired by the father 
by means of theft and the like, so also what has been 
acquired by means of acceptance of presents from improper 
persons would be impartible. But if the notion of property 
18 derived from profane authority, then as these also are in 
the world considered to be legitimate means of acquisition, 
therefore it is established that what is so acquired is par- 
tible. Hence the object (of the disquisition) as set forth 
in the Mitakshara is perfectly consistent with reason. The 
object (as set forth in the Mitakshard,) however, is illus- 
trative ; for agreeably to the adverse opinion, the sons &c., 
would have been liable to punishment and penance even 
in taking paternal property acquired by improper accep- 
tance &c., just as in taking what has been acquired by 
the father by means of theft and the like. (To obviate) 
this too is to be properly considered as an object (of the 
disquisition) by reason of what has been said (in the 
Mit6kshar&), namely ^' The acquirer alone is to perform 
the penance." 

47. But this question ought to be solved here, — ^name- 
ly, if the notion of property is derived from profane autho- 
rity, and it is a matter established by profane authoritji 
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that theft is not a means of property, then, when theft is 
allowed in the emergency of fasting for three days to- 
gether, whether or not property arises in what is stolen 
accordingly. The first (alternative) is not tenable ; for it 
being established by profane authority that theft is not a 
means of property, the generation of property by theft can- 
not be maintained. Indeed a fact against the authority of 
the senses, such as the generation of acid curd by water, 
cannot be established by a thousand texts. Neither is the 
second tenable ; for the five great sacrifices which are 
principally considered cannot be performed by what is not 
property. Nor can it be said that let that stolen property 
accomplish only the gratification of the appetite ana not 
any religious rite ; because that would be contrary to the 
practice of the learned, and because it is ordained that, 
— '^ The learned never partakes of it without performing 
the five great sacrifices : the very same food which a per- 
son partakes in this world, is ofltered to his gods." Accor- 
dingly the following anecdote is related in the Puranas : 
— " When Visvamitra having stolen a hind leg of a dog from 
the house of a butcher, and having made up his mind to 
partake of the same, and to offer a portion of it to Indra and 
the other gods, was about to present to the gods their 
share, then Indra and the other deities created rain, and 
abundant crops instantly sprung up." But if property be 
held to be a matter derived from the Sastras, then the gener- 
ation or the non-generation of property by theft and the 
like, — as is laid down by the Sdstras, are not contradictory. 
While those who maintain that the notion of property and 
the means of its acquisition are derived from profane autho- 
rity, are fixed on the horns of a dilemma. 

48. The above argument we meet thus : Although 
it is not deduced from profane authority, that theft is a 
means of right, still it is derived from the very text cited 
above, which authorizes theft at the time of the seventh 
meal, by one who has not taken food during the time of six 
meals. But the position that the notion of property is solely 
derived from the Sastras is untenable, inasmuch as purchase 
and the like transactions that can be accomplished by pro- 
perty would be unaccounted for among those who are 
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ignorant of the Sastras. Hence the prohibition of theft 
indicates punishment and sin only ; but it does not imply 
non-generation of right, since generation of right by theft 
is not recognized. As for instance although the class 
Br^hmanyam is perceptible in all (the individuals con- 
stituting the class) still in so far as regards the superiority 
of the caste, it is deduced from the Sastras alone; because 
the rules regarding the superiority and inferiority of men 
are derived solely from the Sastras. Thus the venerable 
preceptor says — '' But here this much only is to be ad- 
mitted as derived from the sacred authority, since this rule 
regarding the superiority and inferiority of men is not 
deducible from profane authority." He further says: 
— ^' Then again, the class Brdhmanyam is manifested in an 
individual descended lineally from a particular person; 
hence what is derived from the Sastras is only the relation 
between that which is manifested and that whereby 
it is manifested, (^. e. between the class Brdhmanyam and 
the descent from a particular person) : and the class Br4h- 
manyam in an individual described above, is certainly per- 
ceptible to a person who is conscious of that whereby it is 
manifested ; inasmuch as there are all the conditions for 
the perception of the class after the perception of the indi- 
vidual." In the present case, however, unconditional theft 
alone being considered to be not a cause of property, only 
the generation of property by theft under the circumstances 
mentioned is taught by the Sastras. Nor can it be said 
that it is against the authority of the senses, and what is 
against the authority of the senses cannot be taught by a 
thousand texts. Because the non-generation too (by 
theft, of proprietory right) is not a matter derived from 
perception : but inasmuch as what is a means of pro- 
perty is deduced from the co-existence and the absence 
of separate existence, of that means and of the free use 
of property acquired thereby, — the fact that theft is a 
means of property is not deduced, since stolen property 
(as such) cannot be applied to any use. Just as the 
production of a son by means of the sacrifice for a son, — a 
fact which is beyond profane authority, is taught by the 
Sastras, notwithstanding there are visible means for the 
generation of a son ; let the same be the case here also. 
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As for the sacrifices aiming at heavenly happiness, which 
are purely spiritual in their consequences, there is in addi- 
tion the absence of visible means : but that is a different 
question. As (for another instance) the fact that the 
reviving mantras have the power of producing the burning 
property (of fire) which has been counteracted by any 
neutralizing agent is known from the Sastras such as the Ar- 
thavan, since it is not deducible from profane authority. Be- 
cause it cannot be asserted that the reviving power is any- 
thing more than the ceCusality of an effect counteracted by 
a neutralizing agent ; since (if the power be held to be a 
separate substance, then) there would be great multipli- 
city in supposing the destruction of the power and the 
production of it. 

49. As for what Jimiltavdhana has, while refuting 
the position that right accrues by birth, said, — after ex- 
plaining that the intention of the ancient passage, viz., 
** Sometimes by birth," is to indicate the mediate cause, 
since birth is the cause of the relation of the father and 
son and the demise of the father is the cause of the (son's) 
right; — and anticipating the objection, viz., how can the 
son's right arise by the father's act consisting in the gener- 
ation? — namely; — ^^The production of the right of one 
person even by the act of another is not inconsisftent, it 
being based upon the authority of the Sastras ; and that 
is also seen in the world, smce in the case of donation, 
the donee's right to the thing arises from the act of the 
donor, namely from his relinquishment in favor of a sen- 
tient being. Neither is the right (of the donee) created 
by (his) acceptance, for then the acceptor himself would 
(virtually) be the donor ; since gift consists in the effect of 
raising another's right to the property, and that effect 
would here depend on the donee. Just as a sacrificer (^. e. 
the person at whose cost and for whose benefit a sacrifice 
is performed), — though making relinquishment of (his right) 
to the things offered to the gods — is not called the hotd (the 
performer of the homam^ ) but the priest alone is denomina- 
ted the hotd^ as performing the act of throwing (the things in 
the sacrificial fire) which is the reason of the name homam 
(being applied to the ceremony). The same would be the. 
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case here. Besides the term gift is used even previous 
to the acceptance (by the donee), in the following sacred 
text, — * Thinking in the mind of the intended donee shall 
pour water on the earth : an ocean has a limit, but a gift 
has none.' But is not receipt acceptance ? For the affix 
in the word svikdra (acceptance) implies a thing becoming 
what it before was not ; and the act of making his own, 
what before was not his, constitutes acceptance or svikdra. 
How then can right (of the donee) accrue antecedent to 
that ? The answer is, though right has already arisen, 
still it is by the act of the donee consisting in the know- 
ledge that the property is his own, rendered capable 
of being dealt with according to pleasure; and such is 
the meaning of the term acceptance f svikdra). From its 
association with officiating as a priest and teaching, 
receipt (pratigrahaj is, without question, a mode of 
acquisition though it do not immediately create pro- 
prietory right : for in the case of officiating as a priest, and 
so forth, right (in the wealth so gained) arises solely from 
the gift of the fees. Or the survival of the son at the 
time of the father's demise, may constitute his acquisi- 
tion. Besides in the case of property left by a brother 
or any other relative, the right of the rest of the 
brethren or other heirs must, however reluctantly, be ac- 
knowledged to arise either from the death (oi the pro- 
prietor) or from the survival of the rest at the time of his 
decease. Let the same be the case here also." 

60. But this is not tenable. For the argument, " it 
being based upon the authority of the S^stras," — has 
already been obviated by the demonstrated conclusion that 
the notion of property is derived from profane authority. 
As also for what has been said in the passage, — ^' And that 
is also seen in the world &c.," — that too is only specious ; 
for should the donee refuse to accept, his right certainly 
does not arise ; again, if by (mere) relinquishment in favor 
of a particular person, his right accrued, notwithstanding 
his refusal to accept (the gifk,) then it would follow 
that the donor could not possibly grant (the property 
relinquished in favor of a particular person) to any other 
person. As also for the argument, *' for then the acceptor 
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himself would f virtually) be the donor ;" that again is not 
consistent with reason ; because, gift being an act whereof 
the effect is the generation of another's right, the term gift 
implies the act of inference &c., (by the donor) in favor of 
the acceptance by the donee, but the production of that 
effect is not possible without the acceptance by the donee; 
hence the act of the donee completes the gift, but that 
alone does not constitute the gift. As also for what has 
been said in the passage *^ just as &c.," — that too is not 
correct. For the distinction does not obtain in the agnu 
hotra and the like homas which are (personally) performed 
by the sacrificer ; again in the daraapurnamdsa and other 
sacrifices where the relinquishment only is made by the 
sacrificer, but the offerings are (actually) thrown (in the 
sacrificial fire) by the priests, the function (of the priests) 
being distinct (from that of the sacrificer,) the use of the 
term hotd (for a priest) implying that function, is not open 
to exception. The term Aowza, however, does not signify 
the throwing (by the priest) of what has not been relin- 
quished (by the sacrificer). But whether that relinquish- 
ment which is the distinctive feature (of a homo) is carried 
out through the agency of one's self, or through the agency 
of another person, that makes no difference. Hence a 
sacrifice {ydga) does not depend, for its completion, on the 
throwing (of offerings), but a homa depends on that alone. 
The act of the donee, however, is the sine qua non of gift, 
for without it gift cannot be accomplished. 

Again what has been said in the passage, '^ Besides 
&c.," that also is nothing. For abdication alone is or- 
dained therein, but not gift ; accordingly it has (sub- 
sequently) been said that " the donor reaps its fruit," for 
otherwise this (portion) would be superfluous. Had the 
fruit of gift been otherwise deducible in what is intended 
for gift, the passage '^ the donor reaps its fruit," would 
have become useless. Hence what is intended by the 
verb ^*give" (in the term gift) in the passage cited be- 
fore, is abdication only — consisting of the pouring of 
water, in favor of the intended donee, but the completion 
of the gift takes place only in case of acceptance by the 
donee of what is so abdicated. This is the best interpre- 
tation. Accordingly, in the formula for declaring the 
5 
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intention (of making a gift,) the expression used by the 
learned is, *^ I abdicate," and not ^' I will give" or '^ I 
give." Hence,, although the fruit of gift arises (before 
acceptance), still because the right of the donee accrues 
from acceptance, therefore the proposition that acceptance 
is an acquisition, is not liable to exception. For the term 
acquisition means an act producing property. Accord- 
ingly Prabhdkara says : — ^* This has been irrationally 
asserted by some one : to say that acquisition does not 
produce property is a contradiction in terms." The text 
of this has already been explained. Moreover if accep- 
tance, consisting in the knowledge that this property is 
mine, did only render that property to be capable of being 
dealt with, wherein the right accrued merely by the act of 
the donor, then the term acquisition as applied to accep- 
tance would be metaphorical in its meaning ; and the be- 
stowal of that property on any other person (in case the 
intended donee refuse to accept the gift) would be, as men- 
tioned before, unreasonable ; also in case of his non-accep- 
tance, the destruction of his right already produced will 
have to be assumed. Nor can it be said that it must be 
acknowledged by you also, that by the act of the donor his 
right being extinguished, a common right of donees is pro-r 
duced ; otherwise if his right be extinguished and no other^s 
right accrue, then the thing being without an owner, the 
right of any person might, by means of seizure &c., arise in 
that thing, just as in grass, fuel, &c. of a forest, which have 
not been appropriated, and the preservation (of the thing 
by the donor so long as it is not given to any other person) 
would be impossible : so also in our opinion, the right of a 
particular person produced on the abdication in favor of 
that particular person, is extinguished by his non-accep- 
tance, and the right of another arises by his acceptance ; 
thus there is no such contradiction as the destruction of 
a common right and the production of an exclusive right 
(which you cannot but admit). Because a common right in 
such a thipg being not recognized, the production thereof 
is without authority, and is neither acknowledged by rea- 
son of multiplicity. But notwithstanding the extinction 
of the donor's proprietory right, consisting in the capabi- 
lity of being dealt witl^ according to pleasure, the gift 
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itself being incomplete in the absence of the effect, namely, 
the production of another's property, the donor who aims 
at attaining the merit held out by the injunction (for gifts) 
certainly retains the right of preserving (the subject of the 
gift) till the bestowal (of the same on some other fit per- 
son) ; in the same way as (a sacrificer has the right of pre- 
serving) the clarified butter poured on the sacrificial fire 
until it is burnt to ashes, by reason of the declaration of 
imperfection which would otherwise be the consequence 
of non-conformity with the prohibition of (the offering) 
being touched by what should not be touched. Hence it 
follows that although another's right be not generated, still 
there is no harm in not preventing (by the supposition of 
a common right) the (supposed) consequences of the thing 
being without an owner, and of its seizure. Upon this 
alone is based the practice of the learned, consisting in 
the preservation of the subject of gifts (to men and gods). 
Nor can it be argued that the injunction being assumed 
by us to refer solely to abdication, the fact of the produc-" 
tion of another's right would not at all be important, 
because abdication, such as is described above, is what (we 
say) is intended by the injunction, for otherwise in the 
case of homa also, the state of being burnt to ashes would 
be unimportant. 

As for what has been said, namely, — from its associa- 
tion with officiating as a priest and teaching, acceptance 
though it do not immediately create proprietory right, is 
still an acquisition in a metaphorical sense only, — that 
also is from ignorance. Since in the case of officiating at 
a sacrifice, the shares to which the priests and others are 
entitled, are, at the time of distributing the fees {dakshina)^ 
allotted to them in the shape of wages. Accordingly in 
the aphorism of Jaimini, viz., '' Salary is the service of a 
master," the use of salary (to signify the fees) has been 
ascertained : the details, however are to be found there. 
Salary is no other than the wages causing inducement of 
a servant. So also, in teaching, the pupil at the end of his 
education gives to the teacher such wages for teaching as 
satisfies him. But in case of regular service for wages, the 
paid tuition is quasi degradation. Hence as distinguished 
from acceptance as well as from service (nirvesa) implying 
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(regular) wages, officiating at a sacrifice and teaching have 
been separately enumerated as being a mixture of both. 
Hence these too are acquisitions in the primary sense. 
Accordingly also the term honorarium [daJcshind) is ap- 
plied to what is given to a priest and a teacher. 

As also for the argument that it is undisputed that in 
the property left by a brother or any other relation the 
right of the rest of the brethren or other heirs is produced 
either by the demise of the owner or by the survival of the 
brethren &c. at the time of his decease ; therefore also in 
the case of sons &c. let the demise of the father &c., or 
the survival at the time of their decease, be the cause of 
right, but not the birth of the sons &c-, which is not ap- 
plicable to all cases ; — that also has been already confuted 
by showing that it must be admitted that birth is a cause 
of right. 

51. As also for what has been said, namely, that if 
birth be held to be a cause of proprietory right, then the 
text of Manu, viz: — " After the father and mother &c.," 
cannot consistently be explained ; — for if it be considered 
to mean the prohibition of previous partition, then the 
objection would arise that it intends a meaning not its own ; 
and as the purpose of partition is mundane, an injunction 
for partition as well as an injunction for its time is im- 
possible. Nor can it be taken to mean an obligatory in- 
junction regarding partition which stands (but for this in- 
junction) optional, for in that case there would be a conflict 
with the injunction regarding dwelling together ; therefore 
it must be admitted that the text is intended for establish- 
ing that while the father and the mother are alive there is 
no ownership by birth to their property, but that it is on 
their demise that the right of the sons &c. accrues to 
their estate. 

52. The above argument is extremely unsound. Be- 
cause the objection that it imparts a meaning not its own, 
is equally applicable (to the view taken by him) ; and 
because there can be no incongruity in considering the 
above text to be an injunction as to the time for partition, 
inasmuch as there was no independence (of the sons) before 
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(the demise of the father) ; and because even it be lield as 
a superfluous injunction regarding the time (for partition) 
which proceeds from the desire (of tlie co-sharers for 
partition) there can be no impropriety, it being a text on 
positive law. 

Hence is obviated also the objection that partition 
would be admissible only at the moment immediately 
following the father's decease, for there is not in this 
instance any particular objection like the danger to the 
new-born infant's life in the case of a sacrifice on the birth 
of a son, — against the immediate sequence of the effect 
(when the cause is present) Neither is the causality of 
the father's decease indicated by the injunction regarding 
the time for partition, for otherwise, as the effect must 
necessarily follow the cause, it would be sinful if partition 
be made after the death of the parents (and not imme- 
diately on their death). Moreover the extinction of the 
father's right arises also from degradation and retirement : 
but the right (of the sons) by birth holds equally good 
(in these cases). In the case of degradation, however, 
the extinction of right and the disqualification for parti- 
cipation £|.rise only if expiation be not performed. Other- 
wise penance too, which can be accomplished with (one's 
own) wealth, could not be performed by the parents with 
their own wealth. 

Accordingly, (it must be admitted that) the following 
text also, namely, '' When the mother is past child-bearing 
&c.," declares an injunction with reference to the time 
for partition. Th^re is not, however, in that event the 
extinction of right as in degradation &c. : but the extinc- 
tion of (the father's) right is deduced solely from profane 
authority as well as from the prohibition of (his) participa- 
tion, as in the case of a brother and others (who are excluded 
from inheritance by reason of disqualification) ; this will 
be mentioned (hereafter). 

63. Moreover, Jimiitavahana himself appears to give 
up his prior contention, and to admit partition by sons 
even when the father's right is not extinguished ; for he 
has, after having asserted that — ^'Thus there are two peri- 
ods of partition : one, when the father's right ceases ; the 
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other, by his choice while his right endures,*^ — and then 
meanwhile having found fault with the three periods of 
partition mentioned in the Mitdkshara — come to the con- 
clusion that, — '* Therefore two periods of partition are right- 
ly affirmed : one, when the father's right is extinguished 
by degradation, extinction of temporal affections and 
death ; the other, by the choice of the father while his 
right subsists." Now how does (in the latter case) the right 
of the sons arise in the property of the father? And 
how is it that there is no conflict with the texts ordain- 
ing absence of ownership (of the sons) while the parents 
are alive ? Partition being impossible of what is not 
property, how can partition be made by them ? Where 
is the consistency of one part with another of his 
(Jlmutavahana's) own book ? JFor (in another part) he 
says, '^ The cessation only of the father's right is in- 
tended by the text, ' After (the demise ofj the father and 
mother &c.' ; with this purpose the term ajier is used 
instead of the term dead: the meaning being '' after the 
cessation of the father's right, and the cessation of the 
father's right arises as well from his degradation and 
extinction of worldly affections as from his death &c." 

Again he says: — ^' Here also, as it is indicated that 
the son's right in the father's wealth arises frgm such 
causes as the extinction of the temporal affections, this is 
one period of partition." Now if by the term, ^^from such 
causes as the extinction of the temporal affections," the 
cessation alone of the father's right be intended, in that 
case it is contradictory to what has been said, namely, 
the other period of partition is by the choice of the father 
while his right subsists. 

Again when he maintains that the survival alone of 
the sons and others at the time of the extinction of the 
father's right is a means of acquisition, how can he assert 
the right of the sons to the property of the father while 
the father's right subsists. Certainly the father's right 
cannot (according to his opinion) cease simply by reason 
of the mother's being past child-bearing in the absence of 
the father's retirement to a forest ; therefore it becomes 
difficult to apply the term ^ heritage' to the property where- 
of partition is made while the father's right is not extia- 
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guished ; for the meaning of the term heritage as explained 
by himself is wanting, viz. : ^' The term heritage is tech- 
nically used to signify wealth in which right dependent 
on relation to the former owner arises on the extinction 
of his right." These and similar confusions arise (in pur- 
suance of the doctrines propounded by Jimutavdhana), 

54. But it is to be observed by those that are unpre- 
judiced that every thing becomes consistent if right by 
birth be admitted. Accordingly in the Mitakshara and 
other works it has been said that the term heritage signifies 
that wealth wherein another's right arises dependent on 
relation to the former owner : but the phrase ' ^ on cessation 
of the previous owner's right" has also not been inserted 
in it. Hence it is established that heritage is two-fold. 

The argument in support of the three periods of par- 
tition mentioned in the Mitakshara will be set forth at 
length when that subject will be dealt with ; there is no 
use of discussing here what is incidental to the subject 
under enquiry. 

55. The term ^ partition' has been explained in the 
Mit&kshara, thus, '^ Partition is the adjustment into speci- 
fic portions, of divers rights arisen in the entire estate." 
But Jimutavahana introduces this definition as the opinion 
of the adversary in the following passage, — '' Nor can it 
be affirmed that partition is the adjustment into a particu- 
lar portion of that right which all the co-sharers have 
through the sameness of their relation over the entire pro- 
perty;" — and then finds faults with it, thus, — *' Because 
the relation (of one co-heir to the owner) opposed by the co- 
existence of another relative produces a right — determina- 
ble by partition — to portions only of the estate ; for (other- 
wise) there would be multiplicity in the assumption of the 
accrual and extinction of a right to the entire estate ; and 
it would be useless as there would not result the effect, viz. 
the power of dealing with the property according to 
pleasure;" and then goes on, — *^What we say is, that 
partition consists in the act of manifesting, by the casting 
of lot or otherwise, the right which had arisen inlands, 
gold &c and which extended only to a portion of them. 
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and which was previously unascertained, being unfit for 
cxcluHivu appropriation, because no evidence of any 
ground of discrimination existed; or partition is the act of 
aHccjrtttining tlio right or of making it known, — by the 
derivation of the term." 

66. The author of the Dayatattva has referred to 
tliiH view of Jiniutavahana, and censured it thus : — '^ For 
how may it be certainly known, since no text declares it, 
tliat the lot for each person falls precisely on that article 
which was already his. 

** Again if wealth be gained after the father's demise, 
by a brother riding one of two horses, which belonged to 
the father, it is universally acknowledged, that two shares of 
it appertain to the acquirer ; and one to any other co-heir* 
In such a case when the original property is subsequently 
divided, if that very horse be obtained by the acquirer, 
then according to the opinion of those who affirm partial 
rights, the horse was already his ; why then should another 
brother share the wealth gained by him ? But if the horse 
bo obtained by another, equal participation of wealth so 
acquired would be proper, since it is gained by the per- 
sonal labour of the one and by the work of a horse be- 
longing to the other. 

^Miut in fact, partition is the adjustment by lot or 
otherwise into a right over a specific portion, of that right 
which did, by reason of the same relation of the co-heirs, 
accrue to the whole property, upon the extinction of the 
right of the previous owner. 

" Thus, oven the accrual and extinction of rights 
over tJio entire estate are to be admitted, in the same 
manner, as in the case of the re-union of co-heirs, the de- 
sti^uction of rights over portions, and the production of 
rights over the entire estate, ai^e acknowledged. 

** This too is (in a manner) acknowledged by the 
author of the Dayabhaga who himself writes : — In the fol- 
lowing text of Vrihaspati, namely : * He who being 
(onco) sejuurated dwells again through affection, with his 
ikthcor, brother or paternal uncle is termed re-united,' be- 
cause the tatlier^ the bix>ther« tlie paternal uncle and the 
likO| aio from their birth likely to be united as regards 
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the property acquired by the father or the grandfather ; 
they alone may become re-united, when being once sepa* 
rated they annul, through mutual affection, the previous 
partition with the agreement to this eflfect, that the wealth 
which is thine is mine, and what is mine is thine, and re- 
main like one house-holder in any transaction. But not an 
association of merchants who, unlike the co-parceners, are 
by the mere union of stocks formed into a partnership, 
nor the mere union of estate of separated co-parceners 
without the stipulation based upon affection (are to be 
looked upon as instances of re-union). 

'' By reason of the right being common, the text of 
Kdty6yana, which says : ' A co-parcener is not liable for 
the use of any article which belongs to all the undivided 
relatives,' becomes consistent in its literal sense ; inas- 
much as his own right extends over every article; 
accordingly there can be no theft in such a case, as will 
be shewn hereafter. 

^^ Similarly also, by the text of Narada, namely: 
* Separated, not unseparated, brethren may reciprocally 
bear testimony, become sureties, bestow gifts and accept 
presents,' the prohibition of mutual gift &c. amongst un- 
divided co-parceners becomes logically consistent ; because 
(in such a case) there is an impossibility of gift and ac* 
ceptance, inasmuch as the acceptor had a right to the 
property given, even before a gift of it was made. 

' ^^ All the co-parceners are entitled to the fruits of all 
acts, either temporal or spiritual, which are performed with 
the use of the joint property ; since their right is com- 
mon. This is affirmed also by Narada : ' Among uii* 
divided brethren, duties continue common; but when 
partition takes place, their duties also become different.' 

*'Vyasa ordains: ^ Let no one without the consent 
of the others, make a sale or gift of the whole immoveable 
estate nor of what is common to the family.' Here, from 
the use of the adjective ^ whole,' it appears that the right 
of each parcener accrues to the entire estate. 

'^ Therefore, when there are two persons equally re- 
lated to the deceased, each of them considers the property 
left by the deceased to belong to himself as well as to the 
other coheir. Gift and the like by the one for his own pur- 

6 
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pose, is prohibited, should the other's consent be want- 

' * Therefore it is established that the right does not 
accrue to a fractional portion." 

57. It appears that this is subscribed to also by the 
author of the Mitakshara ; for, he says : '' Partition is the 
adjustment into specific portions, of divers rights which 
have arisen in the entire estate." 

But what is to be decided here is this : Whether 
ownership inhering in the owners and determined by the 
whole of the property, also whether property inhering in 
the entire estate and determined by the owners, exists 
jointly in all or exists separately in each ? The first (alter- 
native) is not tenable. Since in case of destruction of any 
one of those in which the ownership or the property in- 
heres, there would be great multiplicity in assuming their 
destruction, and the production of them in all the remain- 
ing ones ; and since the dealing with any article by any 
one (of the co-owners) would be impracticable in conse- 
quence of the want of power (in any one co-owner) of giv- 
ing away or selling or using in any other way, according 
to pleasure. Neither is the second (alternative) tenable ; 
because on partition the destruction and the reproduction 
of all of them would have to be assumed ; and because that 
would be contrary to the following passage (of the Mitak- 
shara), viz. '' Partition is made of what was property, but 
property is not generated by partition." 

What we say here is this : — there are certainly rights 
existing separately in each, by reason of the sameness of 
the relation : when partition takes place amongst the co- 
owners, the right of each ceases to what is allotted to the 
others, in the same way as by death, retirement and the 
like : so thfere is no inconsistency. And this is what is meant 
by '^ adjustment ;" otherwise, the generation of right to a 
specific portion would have been used. Accordingly the 
cessation only of the right is assumed, but the production 
of a different right is not assumed. Agreeably to the 
opinion of Jlmiitavahana, it being not determined previous 
to partition, as to what property the right of a co-sharer 
accrues in reality, there would be an end of all temporal 
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affairs as well as spiritual ones enjoined by tlie Sruti and 
the Smriti ; — which can be performed by wealth. You 
( Jimiitavahana) impute to the author of the Mitdkshara, 
the defect of multiplicity for his assumption of the destruc- 
tion and the production of rights, but yours is a still greater 
one (that of inconsistency) when you admit the production 
of a different right of each (of the co sharers) in the property 
of the others by consent given by all (on re-union) after 
partition. You ascribe uselessness to the rijj^ht over the 
entire estate by reason of its unfitness for use : but the same 
is equal if the right be admitted to arise in a fractional por- 
tion. There is no use in spinning out the matter. 
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Sec. 1 — 8. When and by whom partition is made. —9. Distribution by 
the father not arbitrary. — 10. Of allotment of shares to wives. — 
11. Of equal Distribution. — 12. Father's double share in self- 
acquired property. — 13. Not so in ancestral property. — 14. Equality 
of shares preferable in all cases. — 15. Partition with one who wishes 
not to tsdce any share. — 16. Partition of heritage extends to the 
third degree ; participation 'per stirpes not per capita. — 17. Of parti- 
tion of ancestral property recovered by father and of the father's right 
of disposal. — 18. Mother's life no bar to partition. — 19. The mother 
entitled to a share. — 20. Initiation of uninitiated brothers. — 21. Mar- 
riage of sisters, &c. — 22. Of alienation of immoveable property. — 

23. Partition may take place at the desire of a single co-sharer. — 

24. Of a CO- sharer born after partition. — 25. Of partition by brothers 
of different classes, 

1. Now are determined the periods, when, and the 
persons by whom, partition may be made. 

On' that subject Manu says : — ^^ After (the death of) 
the father and also the mother, the brethren being assem- 
bled together shall equally divide the paternal estate ; for 
they are not masters while those are alive." 

'' Paternal," signifies, belonging to the parents, since 
both are previously mentioned : hence by the phrase ^* after 
the father," a period of partition of the paternal property, 
is expressed; and by the phrase ^^ after the mother," a 
period of partition of the material property, is shown ; 
the term ^^ and also" [cha) however, is used for the pur- 
pose of indicating other periods, but not for the purpose 
of laying down the restriction, (that' partition is to be 
made only) *^ after the death of both," for the mother's 
life does not constitute a bar to the partition of the pater- 
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nal property, nor the father's life to the partition of the 
maternal property. 

Accordingly the author of the Sangraha says : — ^^ Par- 
tition of paternal property may take place notwithstanding 
the mother is alive, because in the absence of the husband, 
the mother has no independent ownership (in the property 
of her husband ;) likewise also the partition of the maternal 
property may be made while the father is alive, for when 
there are children, a woman's lord is not the lord of her 
property." The meaning is : Inasmuch as, when there 
are sons, the mother has not independent ownership in the 
property of her husband even after his death, therefore 
even while she is alive the partition of the paternal pro- 
perty is reasonable ; and because the husband has no right 
to the property of the wife, when there are children, 
therefore even while he is alive the sons are entitled to 
divide the maternal property. 

Hence also the text, ^^ For they are not masters while 
those are* alive" is to be held as establishing the absence 
of independence in respect of the property of the father 
and mother respectively ; and not as establishing the 
absence of right, since it has been demonstrated that the 
sons' right to the property of the father (and the mother ?) 
accrues by birth. 

In the following text, namely, — ^^ Should the father 
effect partition, he may separate the sons at his own desire, 
or (may separate) the eldest son with the best share ; 
or all may be equal sharers ;" — ^Y&jnavalkya, by declaring 
that the father may separate the sons at his desire, in- 
dicates that while the father is alive, that too is a pe- 
riod of partition when the father feels a desire for it. 
In that case, again, the father alone is the person who is 
competent to make partition ; since the want of the sons' 
independence has been established by the text, viz., — " For 
they have no right while the father is alive and free from 
defect." From the adjective ^^ free from defect," it appears 
that what is meant is, that although the father be alive who 
has defects like degradation, still because the sons are not 
required to remain under his control, therefore that too is 
a period of partition when they desire ; and in that case 
the sons are competent to make partition. 
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There is also another period of partition at the desire 
of the sons, namely, when the father feels no concern for 
property and has his sexual appetite extinct, and the 
mother is past child-bearing. Thus Narada having 
spoken of partition after (the demise of) the father, in the 
text, namely, — '' Hence after (the demise of) the father, 
the sons may divide his estate equally ;" — goes on to 
say : — ^* Also when the mother is past child-bearing and 
the sisters have been given in marriage ; or when the 
father's sexual propensity has become extinct and his 
affection (for property) has ceased." 

Jimutavahana, however, reads the text as " the 
father is lost or houseless," (instead of '^^the father's 
sexual propensity has become extinct ;") and explains that 
*^ lost," means, degraded ; and *^ houseless," signifies, no 
longer a householder. He also says that the reading, 
viz., — ^^ the father's sexual propensity has become extinct," 
is unauthorized. But this is unreasonable, for that read- 
ing has been adopted in the Mitdkshaxa and other com- 
mentaries. The passage *' the sons may divide his estate" 
(occurring in the preceding text) is to be construed with 
the latter text (of Ndrada). 

Gautama also, after declaring, — ^^ After (the demise 
of) the father, the sons may divide his wealth," — goes on 
to say, — ^' Also in his lifetime, when he desires, if the 
mother be past child-bearing." 

Also Vrihaspati ordains, — ^^ On the demise of the 
parents, partition among brethren has been declared ; it 
may also take place while they are alive if the mother be 
past child-bearing." 

Again even when the mother is capable of bearing 
more sons, and the father is unwilling, partition may take 
plq,ce at the desire of the sons, if the father suffer from 
a lasting disease or be addicted to vice. Thus Sankha 
says : — '^ Partition of inheritance may take place against 
the will of the father, if he be old, diseased, and have his 
intellect perverted ;" — also N4rada says : — " A father 
who is afflicted with disease, or is influenced with wrath, 
or whose mind is engrossed with a beloved object, or who 
acts otherwise than the Sastras permit, is not competent to 
make partition." 
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2. To what has been said on the subject in the 
MitSkshard, namely, that the father's death is one period, 
when the mother is past child-bearing is the second, and 
the third is in the lifetime of the father when he desires, — 
the following objection is raised by Jfmiitavahana : — • 
*^If the cessation of the mother's courses be joined, as a 
condition, with the extinction of the father's affections, 
then since the nubile age is ordained by Manu in the text, 
viz., — ^ A man of thirty years shall marry a lovely girl of 
twelve years ; or a man of twenty four, a girl of eight 
years : one who marries sooner deviates from virtue ;' — and 
since the same sage ordains the age in which a man should 
adopt another order, in the text, — ^ After fifty a man 
shall retire to a forest;' — therefore at that time, the cessation 
of the mother's courses being impossible, there could be no 
partition at the desire of the sons although the father 
become a hermit or his temporal affections be extinct. If 
it be said that the extinction of the father's temporal 
affections without the condition annexed to it, constitutes 
a period of partition of paternal property, then even 
when the father is degraded partition could not take place 
if his temporal affections be not extinct. If it be alleged 
that this too is another period of partition, then there 
would be four periods of partition, viz.^ the demise of the 
father, his degradation, the extinction of his affections and 
his desire. Hence two periods only are reasonable : one, 
when the father's right ceases by death, degradation or the 
extinction of terporal affections ; the other, at the pleasure 
of the father while his right subsists." 

This objection has arisen from not understanding the 
intention of the author of the Mit^kshard. For he does 
not lay down the restrictive rule that there are only three 
periods of partition ; because he does immediately establish 
other periods by the passage ' likewise, &c.,' and because 
there is no reason for such a rule. The proposition, again, 
that one period of partition is on the cessation of the 
father's right, and the other, at the father's desire although 
his ownership have not ceased, — is erroneous. Since in 
that case, the text, ^^ when the mother is past child-bear- 
ing," would become unmeaning, for the father's right is 
not extinguished by reason of the mere fact of the cessation 
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of the mother's courses ; and since the cessation of the 
father's right cannot possibly be the occasion of partition, 
inasmuch as right has been established to accrue by birth. 
Similarly also, right does not cease under the circumstance 
of being afflicted with a lasting disease ; hence also the 
restrictive rule asserted by you that there are only two 
periods of partition is difficult to be maintained. Nor can 
you say that you approve the proposition that right does 
not cease when the father is afflicted with a lasting disease, 
for it would be contrary to the text which enjoins partition 
on that event. 

3. As for what has been said by the same author, 
namely, — *^ The condition ^ when the mother is past child- 
bearing,' refers to the property inherited from the grand- 
father and other ancestors. Since, the mother being past 
child-bearing, the birth of more sons becomes impossible, 
hence partition among sons may then take place, but by 
the choice of the father, for if ancestral property were 
divided while the mother was capable of bearing children, 
then those born subsequently would be deprived of subsis- 
tence ; nor is that reasonable, for it is ordained, — * Those 
who are born and those who are not yet begotten, as well as 
those who are in the womb, all require maintenance ; the 
dissipation of their hereditary source of maintenance is 
censured.' — Inasmuch as there are two periods for partition 
of paternal wealth, therefore Manu, Grautama and other 
sages have used the term * after,' leaving the term death. 

* After,' signifies, extinction of the father's right. But if the 
above text referred to paternal property, then the text, — 

* But one born after partition shall take the father's share 
only,' — would be without any subject to which it may be 
applicable, because there is no possibility of the birth of 
more sons, when the mother is past child-bearing ; nor can 
it be at all supposed to relate to the mother's estate, for in 
that case the mother would be deprived of her property. 
Hence the condition ^ when the mother is past child-bear- 
ing,' refers to the estate of the grandfather. Nor can the 
circumstance of the mother being incapable of bearing more 
children be a cause of partition independently of choice, for 
there can be no partition without a will to effect it ; then 
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the question occurs, whose must that will be ? and the solu- 
tion is that it must be the father's will, as deduced from the 
text of Gautama, which says, — ' After (the demise of) the 
father, the sons may divide the estate, or while he lives if 
the mother be past child-bearing, and he desires it.' Hence 
there are only two periods for partition of the grand- 
father's estate ; one is, when the parents are no more, and 
the other, when the mother is past child-bearing and the 
father desires it." 

This too is, but the effect of carelessness : because the 
objection of dissipation of the subsistence is equally appli- 
cable to paternal property ; and because the objection that 
the text, ^ But one born after partition, &c.,' would be with- 
out a subject, holds equally good in case that text be held 
to refer to the estate of the grandfather and other ances- 
tors ; also because it cannot but be admitted, as it is uni- 
versally admitted, that when a father who retains his tem- 
J)oral affections becomes tainted with degradation and the 
ike, partition of even the grandfather's estate may take 
place at the desire of the sons. But as it will be established 
that in the property of the grandfather, the ownership of 
the father and the sons is equal by reason of texts such as, 
— ** The ownership of the father and the son is the same 
&c.," — therefore in fact partition thereof at the desire of 
the sons is not improper. As for a different interpretation 
of the above text, and the supposition that the absence of 
mastery relates to his estate &c., all these will be refuted 
on the occasion of considering that text. 

• 
4. We say that there are only three periods of parti- 
tion in this way, nariiely, when the father is alive and 
worthy of independence, his desire alone is the cause of 
partition ; but if he is not worthy of it by reason of degra- 
dation, mendicancy and the like, then the desire of the 
sons only ; on the demise of the father, however, the cau- 
sality of the sons' desire, necessarily follows. Otherwise 
there would be great confusion, for it would be unreason- 
able to suppose that the circumstances, namely, extinction 
of desires and the like, do sometimes separately and some- 
times conjointly constitute the cause of partition, and 
because it would be diflScult to discriminate between what 

7 
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constitutes the principal cause and what its concomitants. 
Hence in certain texts the enumeration of some of the cir- 
cumstances and the omission of the others become consis- 
tent. 

By reason of the simplicity of the supposition of one 
radical revelation, all the texts should be considered to 
indicate only the absence of the father's independence by 
* extinction of desire' and the like. To this very effect 
is the import of texts like the following: — ^' For they 
are not masters while the parents are alive :" (Manu). 
*' For sons have not ownership while the father is alive 
and free from defect ;" (Devala). '^ And it is right even 
while they are both living :" ( Vrihaspati ). 

Hence Vyasa and other sages have declared two alter- 
natives, namely, one which is preferable, is the common 
abode of brothers while the parents are alive ; the other, 
where by their consent and the like, the eldest or any other 
who is capable of managing the affairs of the family be- 
comes the head of the family and the rest live under his 
control. Thus Vyasa says: — *^For brothers, common 
abode is ordained while the parents are alive." Harita de» 
clares,-r— ^^ While the father lives, the sons have no indepen-* 
dence with regard to receipt, expenditure and deposit of 
wealth. But if he be- deceased, remotely absent, or afflicted 
with disease, let the eldest manage the estate." Sankha 
and Likhit^,, however, most clearly declare, — '' K the 
father becomes incapable, let the eldest manage the affairs 
of the family, or with his consent a younger brother con^ 
versant witji busipess; partition of the wealth does not 
take place, if the f^-ther be not desirous of it ; when he 
is old or his mental faculties are impaired, or his body 
is afflicted with a lasting disease let the eldest like a 
father protect the goods of the rest ; a3 (the support of) the 
family depends upon the wealth, they are not independent 
while they have their father living, pr while the mothei* 



18 so." 



Therefore there are only three periods foy partition, 
in the way mentioned above. 

5. In the text of Manu on this subject the term ^^ as^ 
pembled together" only recites (but does not enjoin) the 
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assemblage (of co-sharers) which may take place, like the 
plurality (recited by the plural number in the term 
^^ brethren,") otherwise partition could not take place, at 
the desire of one co-parcener or where there are two 
brothers. The term *' equally" however is restrictive ; but 
this will be fully considered hereafter. 

6. Jimiitavdhana says : — '^ Since the term * parents^ 
(in Vrihaspati's text) bears the dual number, therefore 
partition by uterine brothers, of even the paternal property 
should be made only on the demise of the mother. But 
the use of the mother's demise has no reference to the 
partition of the mother's estate ; because the text ^ even 
while they are living' cannot consistently refer to the 
mother's estate, therefore it must be admitted to refer to 
another's property : hence, because by the term ' even' in 
the text ^ even while they are both living,' the existence 
of the parents is declared to relate to the very same case to 
which the non-existence of the parents stands as the cause^ 
therefore the demise of the mother ought not to be inter- 
preted as referring to the estate of the mother." 

But this is not consistent ; for in the text of Manu the 
terms * father' and ' mother' are separately set out : also 
where it is otherwise, (as in Vrihaspati's text) it is reason- 
able to interpret the dual number as only intending 
reference to partition. If it were not so, then there would 
be no earthly reason for connecting the property of one 
with the demise of another. 

What again is the meaning of the passage, namely, — • 
^' Because the text, ' even while they are both living &c.* 
cannot consistently refer to the estate of the mother 
&c." ? If it be that the text does not refer to the property 
of the mother, by reason of the absence of her indepen- 
dence while the father is alive, in that case the father has 
ownership even in the property of his wife notwithstand- 
ing the sons, therefore her demise too cannot have any 
bearing upon that, hence would arise the objection of having 
reference to something else. 

And as for a different meaning of the above passage, 
it will be shown that that is an absurd assertion. Hence 
the proposition, affirmed by the author of the Sangraha 
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and others, — viz., that the mother's demise relates to her 
property, — is consistent ; since the reason is earthly. 

7. The common ahode of the brethren, however, is 
preferable, as while the parents are alive as likewise after 
their demise. Thus Sankha and Likhita declare, — ^' They 
may live together if they please, for being united toge- 
ther they may attain to prosperity." The meaning is, 
that being ^* united together," «., e.y dwelling together they 
may attain to prosperity through the assistance rendered 
by each other in the acquisition of property. So N^rada 
says. — ^* Let the eldest brother, like a father maintain the 
rest together ; or let a younger brother who is capable, do 
so : the maintenance of the family depends upon ability." 

So Manu ordains, — '' The eldest brother may take 
the patrimony entire, and the rest may live under him as 
under a father. By the eldest son as soon as born, a man 
becomes father of male issue, and is exonerated from the 
debt to the ancestors : such a son therefore is entitled to 
take the entire heritage. That son alone on whom he 
devolves his debt and through whom he tastes immortali- 
ty^ was begotten from a sense of duty ; the rest are con- 
sidered as begotten from love of pleasure. Let the eldest 
like a father, support the younger brothers, and let them 
according to law behave like sons towards the eldest 
brother. The firstborn exalts the family, or on the con- 
trary, destroys it ; the firstborn is the most respectable in 
society, the firstborn is honored by the good in this world. 
If the eldest brother acts as an eldest brother should do, he 
is as a mother, he is as a father. But one who does not 
act as an eldest brother should do, is still to be respected as 
a relative. The eldest brother who from avarice defrauds 
his younger brethren shall not be considered as the eldest, 
shall forfeit his share and shall be punished by the king." 

Agreeably to all these texts, the joint abode of all 
the brethren in obedience to the eldest brother who is 
possessed of good qualities, is preferable. 

But if increase of religious merit be desired then parti- 
tion should be made. It has been so declared by Manu 
and PrajSpati; — ^' Thus let them dwell together, or apart 
for the sake of religious merit, since religious duties are 
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multiplied apart, therefore separation is virtuous." Reli- 
gious duties consist in the worship of gods &c., for that alone 
is never heard to be separate in a joint family. Accordingly 
Vrihaspati says: — '' Among those who live in commensality, 
the worship of the manes of ancestors and of gods and 
Brdlimanas, is common : but among the separated the very 
same worship takes place in the house of each." 

The author of the Sangraha, however, says that the 
term increase of religious merit, includes also tne increase 
of religious merit by means of the establishment of the 
sacred fires and the like ceremonies : — thus he says, — By 
partition the paternal estate is rendered the property of 
the sons ; when the right of property arises, they com- 
mence ; hence separation is virtuous : ^' commence," ^. e. 
accomplish the ceremonies of establishing the sacred fires 
and the like. 

But this has already been refuted by us when esta- 
blishing the right of sons to the performance of ceremonies 
enjoined by the Sruti and the Smriti, even before partition 
by reason of the sons' right to the paternal property accru- 
ing by birth alone. Therefore by the term religious 
duties, are to be understood only such religious duties as 
the five great sacrifices. 

8. The phrase ^^ and the sisters given in marriage," 
is however inserted not for the purpose of marking a period 
of partition, but for the purpose of shewing that their mar- 
riage must be celebrated : similarly the text of N4rada, 
m., — " Whatever remains after the father's gifts are given 
and the paternal debts liquidated out of it, should be 
divided by the brothers so that the father may not remain 
a debtor," — ordains the obligation of paying off the father's 
debts, but not a period of partition. 

9. Again when the father separates the sons at his 
desire, then also arbitrary will shall not be exercised, but 
the meaning of Yogisvara's text is, that of the two methods 
viz. *^ Or (may separate) the eldest with the best share, 
or all may be equal sharers," — that method which he 
chooses may be adopted. 
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Professor Vijnanesvara explains the above text in the 
following way : — '^ The eldest, with the best share ; the 
middlemost, with the middlemost share ; the youngest, 
with the smallest share ; or all the eldest and the rest may 
be made equal sharers." 

The oriental writers, however, say that the phrase * at 
his desire' indicates a separate method altogether, and dis- 
tinct shares of the eldest and others and equal shares con- 
stitute two methods : thus there are three methods ; accord- 
ingly the first term ^' or '' in the text '' or (may separate) 
the eldest," — becomes significant, as having reference to 
the mode indicated by the phrase '^ at his desire :" it would 
become far-fetched, had it reference to the method which is 
subsequently set forth. 

And they assign the following reason for that (view) : 
— In the text of Ndrada, viz., — *' Or the father himself 
when old may separate the sons, either (he may separate) 
the eldest with the best share, or in any way he pleases," — 
because one mode of unequal distribution is set forth by the 
passage '^ either the eldest &c.," and then it is said '^ or 
in any way &c." therefore it is indicated that there is also 
another mode of distribution by the desire of the father. 
Also Harita says : — '' A father, having during his lifetime 
distributed his property may retire to the forest, or enter 
into the order suitable to an aged man ; or he may remain 
at home having distributed a small portion (of his property 
amongst his sons) and retaining a greater portion ; should 
he be pinched, he may take back from them." — ''The 
order suitable to an aged man," means the fourth order ; 
'' be pinched," means, be reduced to poverty : — here too a 
different mode is expressed by the passage ' ' having distri- 
buted a small portion." Therefore by reason of the same 
foundation (of Yogfsvara's text) with these (texts) it is 
reasonable to say, in order to include the above mode of 
partition in Yogisvara's text, that the passage *' at his de- 
sire" ^^in Yogfsvara's text) indicates nothing but a separate 
mode. 

This is wrong : for the term '^ or" does not become far- 
fetched (by having reference to the subsequent mode,) 
since it may, with propriety, be construed in either way. 
Neither is the reason assigned correct. Because if the object 
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of the phrase * at his desire' (in Yoglsvara's text) be to in- 
clude another mode mentioned in other texts, then the 
latter half (of Yogisvara's text) would be merely unneces- 
sary ; for as those two modes also are mentioned in other texts, 
these may likewise be included under the phrase *' at his 
desire" : there would certainly be very little necessity if 
the object of that phrase were to include a mode other than 
these (two modes). And because desire being under no 
restraint, the meaning of that (other supposed mode) can- 
not be ascertained without consulting other texts, (but it 
must be ascertained) so that arbitrariness may be prevent- 
ed : but there would be no necessity for consulting other 
texts, if the phrase " at his desire" be interpreted to be 
inserted for the purpose of removing tlie idea of any rule 
regarding the applicability of the two modes mentioned by 
(Yogfsvara) himself. Nor can it be said that inasmuch as 
option is indicated by the very assertion of the alternative, 
the phrase '' at his desire" is useless ; since it is far more 
reasonable to say that the phrase though it is superfluous, 
is intended to have reference to the two modes men- 
tioned by himself, with the object of removing the idea 
of the alternative being governed by any rule, rather than 
that the latter half (of Yogfsvara's text) is useless. 

Again, the same foundation (of Yogfsvara's text) with 
the texts of N^rada and other sages, is not inconsistent with 
the interpretation put by Vijnanesvara ; for the two 
modes mentioned in Yogfsvara's text, are declared in other 
texts also Nor can it be said that let the meaning of 
Yogisvara's text be, that arbitrary will alone constitutes a 
distinct mode ; for in that case the following text would be 
meaningless, viz : ''A father who acts otherwise than the 
Sdstras permit has no power in distribution" ; for, if (the 
exercise of) unqualified will were agreeable to the S^stras, 
then acting otherwise than the Sdstras permit, would be 
impossible. Had will been the only cause, then the follow- 
ing text of K6tydyana also would have been useless, viz. : — 
** But let not the father distinguish one son at a partition 
made in his lifetime, nor whimsically deprive any one 
(of his share) without sufficient cause." — '^Let not dis- 
tinguish," means, let him not make any son benefitted by 
any arbitrary special consideration, otherwise than by the 
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specific deductions for the eldest and others, — as enjoined 
by the Sastras ; '^ sufficient cause" again, is such as degra- 
dation &c., permitted by the Sastras ; ^' whimsically" 
means, through anger or through affection towards the son 
of a beloved wife ; ** deprive" signifies, render destitute of 
shares. 

As for the following text ofYogfsvara, namely, — 
'^ Among those separated with greater or less allotments, 
(the distribution) made by the father is pronounced, 
lawful," — that again has, consistently with the text, viz.,— 
^' A father who is afflicted with disease or incensed with 
wrath &c," — been explained by Vijnanesvara himself to 
mean only this : — '' lawful" i. e.j if in accordance with law, 
then what is made by the father is pronounced as finally 
made e. ^., cannot be revoked; but what is not lawful 
i. ^., not made agreeably to the Sastras, can certainly be 
revoked. 

Similarly are to be explained also the following texts of 
Vrihaspati and Ndrada (respectively) : — '' Shares which 
have been assigned by the father to the sons, whether equal, 
greater or less, ought to be kept unaltered by them : else 
they shall be chastised." — " For such as have been separa- 
ted by their father with equal, greater or less allotments of 
wealth, the same is a lawful distribution ; for the father is 
the lord of all." — The meaning is that even in case of parti- 
tion with the best and the like shares allotted by the father 
to the eldest and the like respectively, the others should not 
be dissatisfied ; nor should the eldest and others be so, in 
case of partition with equal allotments : accordingly Narada 
says, that "that is a lawful distribution." 

Partition with the best and the like shares has been 
declared also by Manu thus, — *^ The twentieth part of the 
estate together with the best of all chattels, constitutes the 
specific deduction for the eldest ; half of that for the middle- 
most ; and a quarter, for the youngest." Baudhdyana has 
declared the case of equal shares, thus : — " ^ Manu distri- 
buted the heritage among his sons ; hence the share of all 
is equal by reason of the absence of distinction." The 
meaning is, that all the sons shall have equal shares inas- 
much as no distinction is mentioned in the Sruti, visf.j 
" Manu distributed the heritage among his sons." 
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lO, If a father, by his own will, separates his sons 
with equal shares, then he must give to each of his wives 
a share equal to that of a son. Thus Yajnavalkya says : — • 
^* If he makes the allotments equal, then his wives to whom 
womarC B property has not been given by the husband or 
father-in-law, shall be made equal sharers." — To whom 
woman^s property has not been given through affection 
&c., by the husband or the father-in-law : the mention 
of the husband &c. is illustrative ; the meaning is, 
who are devoid of woman^s property described here- 
after. What is laid down is, that each of such wives 
is entitled only to a share equal to that of a son. Thus the 
following meaning is deduced : — ^When the father separates 
his sons even with the best and the like shares, then also 
after having deducted the best and the like sliares he shall, 
out of the whole property from which the specific deduc- 
tions have been made, allot to each of his wives a share 
equal to that of a son ; but they are not entitled to speci- 
fic deductions for their seniority. 

Whatever, however, a wife is entitled to as her specie 
fie deduction, that too the wife gets ; accordingly A'pas- 
tamba says : — ^^ The furniture in the house and the 
jewels belong to the wife." — *^ Furniture" means pots 
for eating and the like. What furniture of a woman is 
not joint property and what ornament is not so, will be 
considered hereafter. 

Nor is it reasonable to say that when Vijnanesvara 
explains the above text (of Yogisvara) to intend that a wife 
is entitled to a share equal to that of a son in both the 
modes (of partition), then the condition consisting in 
the equality of shares, as ordained in the passage, ^* If he 
makes the allotments equal," — is useless : this much only 
ought to have been said that the wives do not get specific 
deductions according to their seniority. Because a 
mode of mere unequal distribution without the specific 
deductions, — has been declared by Manu in the text, — 
*^ When the specific deductions have thus been made, 
let equal shares (of the residue) be allotted : but if the 
specific deductions be not made, then the distribution of 
shares among the sons shall be in this manner, — let the 
eldest have a double share ; the next born, a share and a 
8 
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half, and the younger sons each a share : this is the settled 
law," — by Gautama in the text, — *' Or the first-born may 
have a double share, and the rest one share each," — ^by 
Vasishtha, in the text,- — *' The partition of heritage among 
brothers is now declared : let the eldest take two shares, 
to him also belongs a tenth of the oxen and horses ; the 
goats, the sheep and the house belongs to the youngest ; the 
iron instruments and the furniture of the house belong 
to the middlemost," — and by Ndrada, in the text, — 
*' To the eldest an additional share should be given ; 
for the youngest the best share is ordained ; the rest shall 
partake of equal shares and so the unmarried sister." — 
If this mode be adopted, then in order to establish the 
absence of the wives' shares in that case, the restrictive 
rule, namely, ^^ If he makes the allotments equal," — ^has 
been ordained. Hence there is no defect. 

Accordingly in interpreting the following text of Manu, 
viz. — '' Among undivided brethren, if there be exertion 
in common, then the father shall on no account make un- 
equal allotments," — ^which prohibits the distribution of un- 
equal shares, if in acquiring the property there has been 
^* in common" i. e.y equal " exertion" i. e., labour of all the 
brethren, — Jimiitavdhana says: — But the specific deduc- 
tions may certainly be given by the father, these do not 
partake of the nature of allotments ; unequal allotments only 
being prohibited. 

The following is the opinion of VijnSnayogin :— 
Hence also in a case of partition with specific deductions, 
as declared by Ydjnavalkya in the text, '^ or the eldest 
with the best share," — the sons certainly take equal shares ; 
consequently to that case also, the above text (of Y^jna- 
valkya) is applicable. But it does not apply to the case of 
partition with double shares &c. 

But if womarHs property has been given (to a wife,) 
in that case the allotment of a half share is subsequently 
ordained in the text, — ^'If any have been assigned, let him 
allot the half." Although this has been ordained with re- 
ference to what the husband is to give to a wife who is 
superseded by the marriage of another wife, still by parity 
of reason it is to be applied to the present case where the 
question occurs (as to what should be allotted to a wife who 
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has received woman^s property). For Baudhayana says : — 
^* What is affirmed of even one among many that have a 
common property, the same is to be extended to all, since 
they are declared to be similar." 

Jfmiitavahana and his follower the author of the 
Ddyatattva appear to explain the term ** exertion in com- 
mon" in the text of Manu, viz., — -^^ Among undivided 
brothers &c.," — to mean, if all ask for partition ; for they 
say : — '^ But when the sons request partition in the father's 
lifetime, an unequal distribution should not be made by 
him." But this interpretation is improper inasmuch as the 
term " in common" fsaha) becomes unmeaning, and the 
term *^ exertion" (utthdnamj although importing labor 
must be taken to signify, desire for partition ; hence the 
interpretation put by us is to be preferred : thus we get 
also harmony with the following text of Yogisvara, viz., — 
" When there is an augmentation of the common stock, then 
however, the distribution is ordained to be equal" : hence 
that text is reasonably construed by putting no other in- 
terpretation than what is approved by us. 

It has been said in the Mit^kshard : — " Again in the 
text, — * If any have been assigned, let him allot the half,' — 
the term * half does not signify an exact equal division ; 
hence so much should be given as what was given before 
and what is given now may be equal (to the share of a son)." 
The purport of which is this : —although the term ar^/Aa 
(half), in the neuter gender, signifies equal division accor- 
ding to the kosha (vocabulary) which says, — ^^ ardha in the 
neuter gender, implies equal division," — still the intention 
is that a wife is entitled only to a share equal to that of a 
son, so that the share of a wife may not be unsettled, that 
is, sometimes greater than that of a son, and sometimes 
less ; also that the restriction as to an exact half share may 
not have an ultra-mundane object. 

With regard to this the author of the Madanaratna 
says : — ^' From the plural number in the term * wives,' 
(in Ylijnavalkya's text) it appears that the father himself 
is to take a share for each wife ; but separate shares are 
not to be allotted to them ; since that would be contrary to 
H&rita's text which ordains, — * There can be no partition 
between husband and wife.' " 
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This is not tenable ; for partition between husband 
and wife is not affirmed here, so that there would be conflict 
with the text of Hdrita, but (what is affirmed is) the gift to 
the wives, at the time of separating the sons, of shares 
equal to theirs, like the gift through affection ; for this 
reason it has been said that a half share shall be assigned 
if woman^s property has been given. Hence there is no 
defect. 

11. The partition, however, which takes place at the 
desire of the sons during the lifetime of the father, — must 
be equal ; because there is no provision for inequality (of 
distribution,) and because the term ^* equally" which oc- 
curs in the previous text is to be construed with the text of 
Manu (Narada ?) viz., — " When the mother is past child- 
bearing." 

So also the partition after the demise of th6 father 
must be equal ; for it is so declared by the term, " equally" 
in Manu's text cited before; also Hkrita says, ^' When the 
father is dead, the division of the heritage shall be equal ;" 
— so Paithinasi declares, — *^When the paternal property 
is to be divided, the shares of the brothers shall be equal"; 
so also Y^jnavalkya ordains, — ^^ After the demise of the pa- 
rents, the sons shall equally divide the heritage and the 
debts." 

This text (of Yajnavalkya) has been explained in the 
Mit&kshar&, thus: — ^* After the demise of the parents," in- 
dicates the period of partition, ** the sons" shows the per- 
sons by whom partition is to be made, " equally" restricts 
the mode of partition. 

If it be said that when Manu, after having premised 
partition after the demise of the father, and having ordained 
the alternative of joint abode to be preferable, in the fol- 
lowing text, — *' The eldest alone, however, may take the 
paternal estate in its entirety, and the rest may live under 
him as under a father," — ^has also spoken of unequal divi- 
sion in the text, — *' The specific deduction for the eldest 
is the twentieth part &c." : — then how can the restriction^ 
be obtained that the distribution shall be equal ? The 
answer is, although this unequal distribution is laid down 
by the S4stras, whether the father be alive or dead ; still 
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the rdatriction, — ^that the distribution shall be but equal 
in this kaliyugam (age of discord,) — is to be maintained 
in pursuance of other texts ; for Yogisvara ordains, — ^^ But 
practise not what is abhorred in the world though it be 
legal, for it secures not spiritual good." 

Here the term " world," means yugam (age) ; the 
meaning is, ^^ what is abhorred" i. ^., prohibited to be 
practised in one age, although it may be legal in another 
age, ought not to be practised. Otherwise there would be 
the following defects v — it would be contradictory to say 
that the same thing is legal, and (at the same time) is one 
which secures not spiritual good ; the abhorrence of what is 
agreeable to the Sastras by one who is versed in them 
would be contradictory ; the abhorrence of mortals in 
ignorance of the Sastras does not, however, render anything 
incapable of affording spiritual good, because the same 
might extend to cruelty &c. in the ceremonies of agnisoma 
and the like. Accordingly, those only that are ordained 
to be shunned in the kaliyugam^ such as the killing of 
cattle in honor of a venerable guest and the sacrifice of 
cows, have been set forth in the Mitakshar^ as examples of 
what are abhorred in the world. 

Again wherever the re-marriage of an undefiled 
widow, and the like, have been mentioned under what 
are to be shunned in the kaliyugam^ there have been 
also included the specific deductions for the eldest &c. ; 
thus in the A'dipurana it has been said, — ^^ The re- 
marriage of a woman once married, the specific deduc- 
tion for the eldest, the sacrifice of kine likewise, the 
intercourse with a brother's wife, and the use of a kaman^ 
dalu ; these five shall not be done in the kaliyugam.^^ So 
also it has been said in the Smritisangraha, — *' As neither 
the law of appointment to raise issue, nor the sacrifice of 
kine, so neither the partition with specific deductions, now 
exist." — *^ The law of appointment to raise issue," means, 
intercourse, — in the prescribed way, by appointment of 
venerable relatives^ — with a brother's affianced bride if the 
brother dies, (before the completion of marriage); ^Hhe 
sacrifice of kine," is as ordained in the text, — ^^ Sacrifice a 
barren cow as a victim consecrated to Mitra and Varuna ;" 
"now/^ means, in the kaliyugam. 
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Accordingly A'pastamba, having declared his own 
opinion, — ^" A father, in his lifetime, shall equally distri- 
bute the heritage among the sons ;" — and having stated 
as the opinion of some, the taking of the entire estate 
by the eldest, in the text, — ^^ Some (say that) the eldest is 
the heir ;" — and having shewn, as the opinion of others, 
a distribution with specific deductions, in the text, — ^' In 
some countries, the gold, the kine, and the black produce 
of the earth belong to the eldest ; the car appertains to the 
father ; and the furniture in the house and ornaments are 
the wife's, as also wealth (received by her) from kins- 
men ;" — has refuted the same in the text, — " That is con- 
trary to the Sdstras;" — and has himself explained the 
inconsistency with the Sdstras, in the text, — '^ No distinc- 
tion is mentioned in the Sruti, — ^ Manu distributed his 
heritage among his sons.; " 

Hence unequal distribution, though ordained by the 
Sdstras, ought not to be carried out in the kali age. 

As for what has been said by the author of the Mitak- 
shara, namely, — ^^ it is also contrary to scripture ;" — that is 
open to question, for if there be inconsistency with 
scripture, then unequal distribution could not be practised 
in other ages also (besides the kali age,) consequently 
the texts ordaining it would be altogether without authori- 
ty ; hence it is inconsistent to say that it is one which is 
to be shunned in the kali age. Neither is here direct conr 
flict with scripture ; for inasmuch as distinction is not 
ordained in the Sruti (cited above), therefore equality (of 
distribution) is inferred according to the maxim, — *' Equali- 
ty is the rule where no distinction is expressed.'' 

In the following passage of the Smritichandrik^, 
however, there is written a different text of scripture, cited 
by Baudhayana, which ordains unequal distribution : — He 
himself has declared that there is a different text of scrip- 
ture, bearing upon the specific deductions for seniority^ 
*^ The eldest shall set apart one from every kind of property 
agreeably to the Sruti, — ^ Therefore set the eldest son at 
ease with a property' ;" by speaking of *^ one from every 
kind of property," he indicates that the singular number 
in the term * a property,' occurring in the Sruti, is signi- 
ficant ; * set at ease,' means satisfy. 
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Jimiitayahana and others, however, say that the equal 
or unequal distribution are determined respectively with 
reference to the consent or not (of the younger brothers,) 
in the passage : — *'When there is the consent of the brothers 
by reason of great respect &c., (for the eldest) then there 
may be unequal distribution with specific deductions and 
the like :^ accordingly equal division alone is observed in 
the world, because persons of the present day (who are 
younger brothers) entertain no great respect (for their 
elders), also because elder brothers deserving of deducted 
allotments are now rare." — This is, however, not acceptable 
as it is inconsistent with the first half (of Y^jnavalkya's 
text,) because in that case, the sons' desire alone woula be 
the cause ; and the interpretation, — ^that the father's will 
constitutes another independent mode (of partition) — ^has, 
however, been previously shewn to be erroneous. 

12. When the father distributes his self-acquired pro- 
perty amongst the sons, he shall himself take two shares. 
This has been declared by Ndrada, — ** The father while 
dividing his own property shall take two shares." Also 
Vrihaspati says, — ^' If partition takes place in his lifetime, 
the father shall take two shares." 

It is said by Sankha and Likhita that the father 
takes two shares in case he has an only son ; thus, — " If 
he be the father of an only son, he shall allot two shares to 
himself." The author of the Vyavaharaparijata, however, 
has explained the above text, thus ; — Here the term ^' only" 
f^ekaj means, excellent ; accordingly if the son, being 
accomplished, is capable of acquiring wealth, then on 
separation with him, two shares shall be taken by the father. 

Jimiitavdhana, however, has explained the above text, 
thus ;— ** The term ekaputra (rendered above into ^ the 
father of an only son') signifies, the son of one father, i. e.j 
the true fauramj son ; it is not a compound called vahuhrihij 
signifying, * the father of an only son' ; for, as in a vahuhrihi 
compound what is principally considered is an object 
diflferent from what the constituent words of such a com- 
pound mean, it is not preferrable to a shashthitatpurusha ; 
accordingly the wife^s son {kshetraja) is excluded by reason 
of his being the son of two fathers : hence a father being 
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a true son (of his own father) shall take two shares out of 
the estate.of his own father, but not a father who is kshetraja 
or the wife^s son.^^ 

This is wrong, for in that case this text would refer to 
the estate of the grandfather ; but it will be established 
that even a father who is a true son (of his father) is entitled 
to (no more than) a share equal to that of a son, because 
the father and the sons have equal right to the estate of the 
grandfather : accordingly here the vahuhrihi compound is 
to be necessarily preferred. 

The author of the Mit4kshar&, however, has not 
noticed the above te:$:t at all. 

K^tydyana says, — " A father takes either a double 
share or a moiety by reason of his acquisition of both son 
and wealth ; and a mother also, if the father be deceased, 
is entitled to a share equal to that of a son." 

(In commenting) on this text Jimutavahana says : — 
^^ The term putravittdrjandt (rendered above into * by 
reason of his aquisition of both son and wealth') means, 
from a son's acquisition of wealth, i.e.j the father is entitled 
to two shares of the wealth acquired even by a son, in the 
same manner as of his self -acquired property : but it does 
not signify, ^ by reason of the acquisition of both son and 
wealth ;' tor it is admitted that when partition is made with 
brothers, then even one who has not got a son takes two 
shares as the gainer of the wealth ; hence it must be afl&rmed 
(by the adversary to be the meaning of the above text) that 
if any relative exist who is entitled to participate, the 
acquirer takes two shares &c. ; but if there be none, he 
takes the whole. But thus the specific mention of father 
and son would be unmeaning, like the singing of a drunkard. 
Besides acquisition is an act causing right of property, 
for it has been declared that * it is a contradiction to say 
that acquisition does not produce right of property' ; but it 
has been shewn under the topic of the gift of whatever a 
man owns that there can be no such right over sons; 
hence the term acquisition would be metaphorical in 
regard to sons and literal in respect of wealth ; but this 
two-fold meaning of a term once uttered is unreason- 
able. Nor can it be argued that the text would be super- 
fluous, since the son's right to a double share is obtained 
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from the fact of his being the acquirer, and since the father's 
right to two shares is also deducible from other texts, 
independently of the above text. For this text is not 
superfluous ; since without this text there is no authority 
for holding that the father is entitled to two shares of his 
son's wealth." 

This is not tenable ; for the compound {putravittdrja- 
ndty) as explained by you, conveys a secondary meaning, 
depending at it does upon the genitive case to be imported, 
and as such, is less reasonable than the conjunctive form 
(maintained by us). As for the objection raised to the 
conjunctive form by the argument " for it is admitted &c.^' ; 
that is extremely incongruous ; for the text does not 
relate to participation &c. by brotliers, the father's pro- 
perty being the subject dealt with. Nor can it be contended 
that the term putra ^' son" (in the above text) is useless, the 
acquisition of property alone being a sufficient cause for 
taking two shares. Because the term shews the absence of 
independence (in the son) : the purport is, a son too being 
acquired by him like property is dependent, and as such 
can be no obstacle to the taking by the father, of two shares 
of bis self-acquired property. As for the objection, ^^ but 
this two-fold meaning &c." ; that too is not good. For the 
father's right over the sons too is admitted. It cannot be 
said that this would be contradictory to what is said under 
the topic of the gift of whatever a man owns, the 
purport of what is said there being against such right of 
the father and others. Because the absence of the gift of 
sons &c. which is concluded in that topic, has been 
established by reason of conflict (of the gift of sons &c.) 
with what is shewn in the Bhdshya, to be the inducement 
(for giving away all that a man owns). It is for this 
reason that the provisions regarding the gift &c. of sons 
and daughters, bear only the primary meaning, they do 
not convey gift &c. that are secondary, such as making 
sons &c. dependents of others. 

13. But the appropriation of two shares by a father 

relates to his self-acquired property ; it has no reference 

to the property acquired by his father. For the father 

and the sons are entitled to equal shares of the grand- 

9 
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father's estate, since their co-equal ownership therein has 
been ordained by Ydjnavalkya in the following text, — 
*^ The ownership of father and son is, indeed, similar in 
the acquisitions of the grandfather, whether land, any 
settled income or moveables.'^ 

And the meaning of this text is this : — '^ land," signi- 
fies, rice-field and the like ; '' any settled income," is what 
is given by reason of written grants by kings to the 
following effect, — ^^ To such and such a person, so many 
betel-leaves or the like shall be given from such and 
such a plantation of betel-leaves or orchard of betel-nuts ;" 
*^ moveables," are gold &c. ; by the term ** indeed," it 
is indicated that the ownership of father and son in these 
is well-known, right accruing by birth alone ; that again is 
*' similar," ^. ^., co-equal : hence in respect of the grand- 
father's estate, the sons are not dependent on the father, 
as they are in respect of the father's self-acquired property ; 
consequently partition (of the grandfather's estate) may 
be made (by the sons) even against the father's will, and 
the rule regarding the father's two shares does not obtain. 

So Vrihaspati has declared, — '^In the property ac- 
quired by the grandfather, whether immoveable or move- 
able, the parcenership of both father and son is ordained 
to be co-equal indeed." 

The author of the Madanaratna says : — The meaning 
is that the father shall take an equal share only, but not a 
double share as in the case of his self-acquired property, 
nor shall adopt the mode of unequal distribution. 

On this, Jimiitav^hana says : — ^^ Where of two 
brothers, one dies, while the father is alive, leaving a son, 
and the other brother survives and subsequently the father 
dies ; in that case the son alone, by reason of his proximity, 
would have inherited the father's estate, but not the grand- 
son whose father is previously deceased, by reason of his 
distance : in order to prevent this, it has been declared 
that ' the ownership is similar ;' hence, as the father had 
ownership in the grandfather's estate, so his son too has : 
there is, however, no distinction by reason of greater or 
less propinquity, both being equally competent to offer 
oblations in the pdrvana mode. This is the purport. 
Hence also a great-grandson whose father and grandfather 
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are dead is equally entitled to the estate of the great-grand- 
father, for there is no distinction as to the offering of 
oblations. But if the sons had ownership in the grand- 
father's property while the father is alive, then on partition 
by two brothers having sons, their sons too would have been 
entitled to shares by reason of their equal ownership. 
Hence the text (of lajnavalkya) relates to a grandson 
whose father is dead and not to grandsons generally. Nor 
can it be said that such cannot be the purport of the text, 
as being not the subject premised. Because the case of 
grandsons by different fathers is the subject previously 
proposed. But what is intended to be shewn by the 
declaration of the similarity of ownership, is that there 
cannot be unequal distribution by the father at his will, as 
it can be in the case of self-acquired property. Thus 
Vishnu says : — * When a father separates his sons from 
himself, his will regulates the division of the wealth acquired 
by himself ; but in the estate inherited from the grand- 
father, the ownership of father and son is co-equal.* 
Hence as regards self-acquired property, a father may 
separate his sons with unequal allotments ; but in the 
grandfather's estate the ownership being co-equal, the 
father cannot act according to his pleasure. These texts 
being reasonably construed by this interpretation alone, 
the general rule, — that the father's desire constitutes the 
period of partition, and that the father is entitled to a 
double share, — is not affected (by them). Again, although 
it may be conceded, as is maintained by Dharesvara, that 
the texts relate even to grandsons whose father is alive, 
still the object is no other than to prevent unequal distri- 
bution by the choice of the father ; they do not however 
shew that partition may take place at the desire of the 
sons, nor that the father is not entitled to two shares. 
When, agreeably to the following text of Vrihaspati, viz. — 
^ The eldest by birth, by science, and by good qualities 
shall obtain a double share of the heritage ; and the rest 
shall share alike : for he is as a father to them,' — a father, 
who delivers his father from the lower regions and is the 
^ldest by good qualities, — is, on partition with his brothers 
entitled to a double share as being like a father : then it is 
not proper on the part of yourself and the sages, to say 
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that the fatlier himself, on partition with his sons does not 
obtain a double share of the estate inherited from the 
grandfather, although it is through him alone that the re- 
lation of the sons arises to the grandfather's property. 
Hence the rule that the father's desire constitutes the period 
for partition, as set forth in the text, * He may separate 
his sons by his choice' and that the father is entitled 
to a double share, as is laid down in the text, — 
* shall take two shares,' — is applicable also to the property 
inherited from the grandfather ; but it is only the unequal 
distribution amongst the sons, that does not take place at 
his will. Nor can it be said that in the following text, 
viz., — * In the property acquired by the grandfather, 
whether immoveable or moveable the parcenership of both 
father and son is ordained to be equal indeed,' — the equality 
of the shares of father and son being clearly declared by 
Vrihaspati, how are two shares for the father obtained in 
this case too? Because the meaning is that 'the par- 
cenership,' i. e.j the act of one who distributes is * equal,' 
that is to say, the father is not, however, entitled to make 
a distribution of greater and less shares at his choice : it 
it does not imply that the shares must be alike. Or the 
declaration of equal parcenership may be taken to have re- 
ference to a father who is the son of two fathers, such as 
the wi/e^s sorij since it has been shown that the term eka- 
putra in the text, — * If he be the father of an only son &c.,' 
— refers to one who is a true son." 

This is not acceptable, being opposed to the context. 
Since after ordaining that among grandsons by different 
fathers the allotment of shares is according to the father, — 
it is declared, — '^ The ownership of father and son is, 
indeed, similar in the acquisitions of the grandfather 
whether land, any settled income, or moveables." — Now 
here three doubts arise, namely, whether, when the 
father is alive, the grandsons have no ownership in the 
grandfather's property, or there can be no partition, or parti- 
tion can take place only by the choice of the father as in the 
case of his self-acquired property. Hence what the au- 
thor of the Mitakshara says, namely, that the latter text 
is ordained only with a view to remove these doubts, — ^is 
consistent with the proper mode of interpretation. Where- 
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fore should it be restricted to the case of grandsons whose 
father is dead ? Nor, can it agreeably to what is main- 
tained by Dhdresvara, be said, that the text is intended 
to prevent only unequal distribution by the choice of the 
father, and not the determination of the time for partition 
by the father's choice, nor his double share, which are 
without distinction applicable to this case. Because 
there is no ground of discrimination (as to what is 
the intention). — Moreover, the causality of the father's 
desire, is literal, being expressed by the instrumental case 
in the text, ** may separate hy his choice ;^^ but the deter- 
iaination, by the father's desire, of the time for partition, 
is only inferential : it is very strange that when the literal 
causality is prevented by this text, it does not prevent 
the determination ^by the father's choice) of the time for 
partition — ^wliich is inferential. And if the ownership be 
admitted to be co-equal, as you have taken upon yourself the 
difficulty of admitting it, — then the causality of the son's 
desire, and the determination by it, of the time, cannot 
be opposed. 

If it be said, — Thait the father is entitled to a double 
shaare by reason of his being the father and not by 
reason of his greater right, nor by reason of his 
being the acquirer ; for (otherwise) that {i. e.y the acquirer's 
double share} being established by the general text of 
Vasishtha, namely, — ^^ Whatever any one of them has him- 
self acquired, he is certainly entitled to two shares" (of the 

same,)— the particular text, — viz. — ^' The father shall 

himself take two shares," — would be useless ; therefore in 
the same way as, by virtue of special texts, he is, by reason 
of his being the eldest son, entitled to two shares of the pro- 
perty acquired by his father, so likewise is the father, 
of the property inherited from the grandfather : hence 
in our opinion the father is entitled to a double share 
even of the property acquired by a son. 

(The answer is,) true, but the text which ordains co- 
equality of right, and which is applicable without restric- 
tion, is against that (conclusion). 

That the father is not entitled to a double share of 
the property acquired by a son, has been already established 
by impugning the meaning assigned by you, to the text 
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cited by you, namely, pufravittarjanat. Nor can it be said, 
that even if a double share cannot be deduced from that 
text, still the father's double share in the property acquired 
by a son, follows from the general text itself. For (in 
that case), the specification of the acquisition of the pro- 
perty as the reason thereof, — would become meaningless. 
Nor can it be argued that that part of the text which spe- 
cifies the reason, is merely illustrative, otherwise there 
would be no use of this special text inasmuch as a double 
share by reason of acquisition is established by the very 
text of Vasishtha. Since, as the double share of the son, 
by reason of his being the acquirer, is not prohibited in 
that text, therefore although the father be entitled to two 
shares by reason of his being the father, still the result 
would be the equality of shares ; but the father's share 
does not become greater than the son's share, as you 
contend, for there is no express text to that effect. 

As for the impropriety mentioned in the passage, 
" Moreover <&c.'' ; that is nothing. For there can be no 
question of propriety as to the equality ordained by a text 
of law : neither can impropriety be avoided by you, (for 
you say) the eldest is entitled to two shares by reason of 
his being the eldest, and the father is so entitled by reason 
of his being the father, hence follows the equality (of the 
father) with the eldest son. 

14. It appears, however, from the following text of 
K&ty&yana, cited in the Madanaratna, that the participa- 
tion of equal shares by all the brothers, and by the father and 
sons, is the preferable mode : — '^ When the parents and 
the brothers take in equal shares, all sorts of properties, 
such a partition is declared to be lawful." — Accordingly, 
Yogisvara has employed the term '' all" in the text, " or 
all may be equal sharers," otherwise he would have said 
*' or shall make the sons equal sharers." 

15. But with reference to a co-parcener who is capa- 
able of maintaining himself by his own exertion and does 
not wish to take a share of the paternal property &c., it is 
said by Manu : — '' If any one of the brethren having a com- 
petence by his own exertion, feels no desire for the heri- 
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tage, he may be debarred from his share by giving him 
something in lieu of maintenance." So Y^jnavalkya 
says : — '^ The separation of one who is able to support him- 
self and is not desirous (of taking his share) is to be 
eflfected by giving him something.'' — '' May be debarred," 
signifies, may be made to have no concern (with the 
property) ; the same is the meaning of the term ^' separa- 
tion" (in Y^jnavalkya's text) ; '' by giving him something," 
means, by giving him anything, even a trifle, as a sign of 
partition : and this is to be done for the purpose of prevent- 
ing his sons from claiming the inheritance. 

Hal^yudha, however, has in order to make the above 
text of Manu correspond with the following text of Narada, 
viz., — '' He who being employed in the management of the 
affairs of the family, performs its business, is to be honored 
by the brethren with food, raiment and conveyance," — 
assumed the reading sa nirvdtyas and has explained the 
meaning to be, — his share is to be made up by the brethren 
who have taken their shares, by deducting wealth from the 
share of each. But this is to be rejected; because the 
tern^ " feels no desire" would become meaningless, and 
because it is improper to assume a reading which is not 
noticed by the commentators such as Medhatithi; and 
because the other reading is consistent with the clear 
declaration (in Yajnavalkya's text) of '' separation." 

The author of the Prak^sa, however, has, even 

' adopting the correct reading (nirvasyasj ^ explained the text 
of Manu in the following way: — ''If any one of the co- 
sharers who are engaged in the acquisition of wealth, do 
not through negligence or laziness, ' feel desire' i. e.j co- 
operate, i. e.y render any assistance, although ' having 
competence,' i. ^., capable of rendering assistance ' by his 
own exertion,' i. e.j by his co-operation, he should be 

. debarred from his share, i. e.^ from the wealth acquired by 
the others' own exertion, ' by giving him something in 
lieu of maintenance,' i. «., by allowing him to participate 
in the capital alone." This is not reasonable ; because 
the term '' although" (apt) is to be imported, and because 
the meaning which is consistent with the text of Yogisvara, 

^does most clearly appear, and because the interpretation 
put by you depends upon a different text. 
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16. Katyayana says ; — " When one himself dies 
unseparated, his son who has not received maintenance 
firom the grandfather, shall be made participator of the 
heritage ; he is to get, however, the paternal share from 
the uncle or uncle^s son : the very same share shall equi^ 
tably belong to all the brothers : or his son also shall 
get : afterwards cessation (of succession) takes place." 

" One himself," signifies, a brother, — *^ his son," the 
brother's son ; *^ maintenance," means share ; the question 
occurring, — ^ what short of share is he to get ?' it is said, 
*^ the paternal share ;" '^ his son," intends the great-grand- 
son of the person whose estate is divided, because the 
case of a grandson is considered; ** afterwards," i. e.j 
after his son, ^* cessation" i. e.j cessation of succession takes 
place; the meaning is that the great-grandson's son is 
not entitled to any share. 

Accordingly also Devala says: — *^ Partition of heri- 
tage among undivided parceners and second partition 
among divided parceners dwelling together, extends to the 
fourth in descent : this is the settled law." — The meaning 
is that partition of heritage extends to the fourth degree 
counting from the proprietor. This rule is alike applicable 
if divided coparceners dwell together after re-union, by 
reason of the expression *^ dwelling together." 

The term '' the paternal share" being used by Katyfi- 
yana, it is indicated that the allotment of shares is to be 
according to the fathers. Accordingly Yajnavalkya says t 
— '^ Among grandsons by different fathers the allotment 
of shares is according to the fathers." — The meaning is 
this : — The right by birth of grandsons to the estate 
of the grandfather is not distinguishable from that of 
the sons; hence although it is proper that the grand-r 
sons who are alike to the sons, should have a share equal 
to that of a son ; — still their share being adjusted through 
their father, they are entitled to the shares of their 
fathers respectively ; the participation, however in the 
grandfather's property is not with reference to thenji- 
selves. What is intended is this: — If unseparated bro- 
thers die leaving sons, and the number of sons be un« 
equal, one leaving two sons, and others three, four &c., 
the two shall take the share of their father by dividing 
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- it into two ; the three, four &c. also shall take the share 
of their fathers by dividing the same into three, four &c. re- 
spectively : but the distribution of the grandfather's estate 
is not to be made according to the number of grandsons. 
In the same way when some of the brothers are alive, and 
the others die leaving sons, then the surviving brothers 
shp,ll take their own shares, and the sons of the others 
shall take the shares of their fathers respectively : this dis- 
tinction is based upon the authority of the texts. Hence 
this text indicating as it does, the case of similar co-heirs 
(i. e.y the case of grandsons only) is superfluous. Un- 
equal distribution with specific deductions also is based 
upon the authority of texts. But equal participation 
which follows from the co-equality of ownership has been 
superfluously laid down by the texts. 

17. Whatever property of the grandfather was lost by 
theft or the like, but has been recovered by the father, 
therein the grandsons participate, only by the choice of 
the father, in the same way as in the property acquired 
by the father. This has been declared by Manu, — " But 
if a father recovers his paternal property, which was not re- 
covered before, he shall not, if unwilling, share that property 
with his sons, (like what is) acquired by himself." 

The term '' acquired by himself" is to be construed 
by supplying the term '^ like what is" ; or it may be con- 
strued in this way, — because that property passed from 
the grandfather, and was recovered by him alone, hence 
it became as it were his self-acquired property ; the term 
" if unwilling" shows that it is by the choice of the father 
alone and not by the choice of the sons, that partition takes 
place of such property although inherited from the grand- 
father. 

Likewise there is another passage of law : — ^' What- 
ever property of the grandfather was taken away, but has 
been recovered by the father by his own exertion, and 
whatever has been acquired by means of science hero- 
ism, &c., therein the father's ownership is ordained; he may 
at his pleasure, make a gift of it or allow partition to be 
made of such property ; but in his absence, the sons are 
pronounced to be equal sharers." 
10 
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'^ Taken away," i. e.j wrongfully taken possession of 
by strangers ; the meaning is, that it was not recovered by 
the grandfather but was recovered by the father : the 
meaning of the expression '' by his own exertion," is, 
without the use of the grandfather's property ; but if it 
be recovered by means of the grandfather's property, then 
the father obtains two shares on account of his being the 
acquirer by reason of the text of Vrihaspati, namely, — 
*' Among these, he who acquires himself, shall get only two 
shares." And this is to be construed also with what is 
acquired by means of science &c. ; but this will be (here- 
after) stated at length. 

The substance of what is intended in the above text 
is this : — Although the ownership of the sons and the 
grandsons in the property of the father and the grandfather 
arises by birth alone, still by reason of the texts previously 
cited, the sons being dependent on the father, with respect 
to the father's self-acquired property, and the father being 
entitled to superiority on account of his being the acquirer, 
the sons must give their assent to the disposal by the 
father of his self-acquired property excepting land and 
slaves, by reason of the previously cited text, namely, — 
^'Immoveables and bipeds &c." With respect to the grand- 
father's property, however, there is also the power of forbid- 
ding (any disposal by the father); but with respect to 
property which was not recovered by the grandfather but 
has been recovered by the father, the sons are certainly 
dependent on the father's will, although the property be the 
grandfather's ; but as regards gems, pearls &c., though 
inherited from the grandfather, the father alone has inde- 
pendence by reason of the previously cited texts, namely, 
— '^ The father is master of all the gems, pearls, and corals 
&c." 

18. Jimiitavahana says : — '^ When partition is made 
by the brothers after the demise of the father, then as 
regards the paternal estate too, it should take place after 
the demise of both the parents, since the demise of the 
father as well as of the mother is mentioned (in the text 
of Manu). The opinion of the author of the Sangraha, 
that the demise of the mother refers to the maternal 
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property is not, however, to be preferred ; because there 
is no authority to support the supposition that the term 

* paternal ^ is the result of the uni-residual conjunctive 
compound, signifying, belonging to the parents. And 
because, if this be taken to be a provision regarding par- 
tition of the mother's estate, then there would be tautolo- 
gy, since partition of the mother's estate has been 
subsequently declared (by Manu) in the text, — ' But when 
the mother is dead, let all the uterine brothers and the 
uterine sisters equally divide the maternal estate.' — Y^j- 
navalkya also has, in the following text, namely, — ^ Let 
sons divide equally the effects and the debts, after the 
death, of both parents : but daughters share the residue of 
their mother's property after payment of her debts ; and 
the (male) issue, in default of daughters ;' — declared the 
partition of the mother's estate in the passage, ' but 
daughters &c.' And the construction intended (of the 
first part of this text) is not that ' Let sons divide the 
effects of both parents,' — but that ^ after the demise of 
both parents' : it is, however, by implication that the 
relation, namely, — ' the effects and debts of the father ^^ — is 
obtained, because in the latter part the partition of the 
mother's effects and debts has been mentioned. Accor- 
dingly in the previously cited text of Sankha and Likhita, 
namely, — ' Since the support of the family depends on 
the wealth, the sons are not independent when the father 
is alive, as also while the mother is so,' — the meaning 
expressed by the portion ^ as also while the mother is so,' — 
is, that the uterine brothers are not independent of the 
mother, and are not entitled to effect partition even while 
she is alive. Hence also in the text of Vyasa, namely, — 

* For brothers, a common abode is ordained so long as 
both the parents are alive : if separated after their demise, 
the religious merit of them increases,' — separation being 
prohibited by the injunction regarding the common abode, 
and partition being prohibited in the lifetime of the father 
and the mother, the association of their lives is not inten- 
ded by the passage, * while the parents are alive' : hence 
if any one of the parents be living, partition is not lawful ; 
but it is so, when both are gone to rest. 
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*^ Also in the text of Vrihaspati, namely, — ^ On the 
demise of the parents, partition among brothers is allowed, 
and even while they are both living, it is right if the 
mother be past child-bearing,' — since partition during the 
lifetime of the mother who is past child-bearing, cannot be 
relative to the mother's property, and since the very parti- 
tion which is mentioned to take place after the demise of 
both parents, and which is referred to by the particle ' even' 
in the passage * even while they are both living' — is pro- 
nounced to be right ; therefore it is ascertained that the 
partition among brothers after the death of the parents is 
relative to the father's estate alone. 

^' Accordingly Vydsa propounds that if partition takes 
place in the lifetime of the mothers, it is to be made 
according to the mothers : — ' If there be sons of one man, 
by different mothers, but equal in number and alike 
by class, a distribution among the mothers is approved.' 
— Likewise Vrihaspati ordains, — * If there be many sprung 
from one, alike in number and class, but born of rival 
mothers, then according to law, partition should be made 
by them, by distribution amongst the mothers.' — Since there 
is not in reality any difference in the shares of (the differ- 
ent sets of) the half brothers, for they are equal in number 
and in class, hence the provisionof allotment of shares to 
the mothers refers to the superiority of the mothers. And the 
purport is, that this is not a partition among the sons, but 
the partition is to be made avowing it to be one among 
the mothers. Therefore as in the mother's property, so 
in this case also, the separation of the sons from each other 
is not lawful in the lifetime of the mother. Hence what is 
said by Gautama and other sages, namely, — ^ In partition 
there is increase of religious merit,' — ^must be understood 
to refer to one after the demise of the mother." 

This has already been refuted on the ground that 
some spiritual object will have to be assumed, if it be held 
that the mother's death has reference to paternal property. 

As for what has been said, namely, — that the term '^ pa- 
ternal" has no reference to the mother's property, because 
there is no authority for considering it to be the result 
of the uni-residual conjunctive compound, and because 
there would be tautology ; — that again is unreasonable. 
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Because for fear of the objection of assuming some spiritual 
object it cannot but be admitted that the term is the result 
of the uni-residual conjunctive compound ; the objection of 
tautology, however, is not consistent with reason, for the 
injunction regarding the partition of maternal property 
may rightly be taken to be a repetition with a view to lay 
down particular rules. 

As for the text of Y^jnavalkya, the author of the 
Mltdkshar^ construes it thus, ''Let the sons divide the 
eflfects of the father and the mother ;'' he has removed the 
objection of tautology by introducing the latter half thus, 
*' The sage states an exception in regard to the mother's 
separate property" ; and he has, — after explaining the 
text, '' and the issue succeeds on their default," thus, '' In 
default of daughters, the issue, i. e.^ the son and the like, 
shall take the mother's wealth after payment of debts," 
— said, — '' Although this is established by the first part of 
the text, namely, — * Let the sons divide equally the effects 
and the debts, after the demise, of the parents,' — still it is 
again declared for the sake of greater perspicuity." 

Nor can it be argued that let this only be the con- 
struction here, namely, '' after the demise of the parents ;" 
the terms '' the effects and the debts" become by implica- 
tion connected with '' father's", since in the latter half, the 
partition of the mother's estate is ordained ; and thus the 
portion, — '' the issue succeeds on their default" — does not 
become an useless repetition. Because, the terms '' the 
eflfects and the debts" implying as they do, relation to 
some person, the question occurs who is that person, conse- 
quently the construction of these terms with the term '' of 
the parents" which occurs in the same sentence — is prefer- 
rable to the construction of these terms with the term 
" of the father", which is to be known by implication after 
the perusal of the whole verse ; and it is proper even to admit, 
as a consequence of such a construction, that the portion, 
" the issue succeeds on their default," — is a mere repeti- 
tion. According to the opinion of those, however, who 
explain the term '' issue" to mean, the issue of the daughter, 
i. e., the daughter's son, — there can be no fear whatever 
of that portion being a useless repetition. All this will be 
dwelt upon at length when the partition of woman^s pro- 
'petty will be discussed. 
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The absence of independence in the lifetime of the 
mother, as ordained by Sankha and Likhita, may certain- 
ly be reconciled by supposing it to be intended to extol 
the veneration due to the mother, or to refer to her pro- 
perty. 

Also the text of Vydsa, namely, — •^ For brothers &c.," 
— merely lays down that during the joint lives of both the 
parents, the common abode is approved ; neither is there 
any defect in considering that the association of their lives 
is intended by tlie phrase, ^^ while both the parents are alive." 
But, in fact, the joint abode is preferable also after- the 
demise of the parents by reason of the text ^'The eldest 
alone shall take the entire property &c.," and partition is 
calculated to increase religious merit, and religious duties 
such as the five great sacrifices must be performed even 
while the mother is alive, hence for the purpose of increas- 
ing it, partition is certainly proper. 

As to what has been said, namely, *' Also in the text of 
Vrihaspati, — * On the demise of parents' &c., since partition 
during the lifetime of the mother who is past child-bearing 
&c.," — the answer is : By the first half (of the text) it is 
declared that the common abode is preferable while both 
parents are alive, and that partition takes place after 
their demise; therefore the meaning (of the latter half) is, 
that inasmuch as there is a possibility of the birth of other 
sons if the mother be not past child-bearing, and the dissi- 
pation of the means of their support is censured by the 
text, — " Those that are born and those that are not yet 
begotten &c.," — but that it is not possible if the mother be 
past child-bearing, therefore partition is approved just as 
when the father's afifections become extinct : that being so, 
the mother being past child-bearing, there is no possibility 
of the birth of daughters who are entitled to her wealth (in 
preference to sons), therefore the sons may, by her choice, 
divide her wealth also ; hence this text may relate also to 
maternal property. Therefore the objection is nothing. 

As for what has been said in the texts of Vy^sa and 
Vrihaspati, namely, that partition by half brothers is to be 
made by a distribution amongst the mothers ; — that is not 
against my opinion. Since, just as by virtue of the texts, 
like — *^ A person with his family shall not be independent 
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while the parents are alive," — the dependence on the father 
and mother continues even after partition, so likewise by 
virtue of the above texts, (the half brothers) shall, as long 
as the mothers are alive, remain obedient to their orders, 
thinking the partition to be as between the mothers only. 
How from this can it follow, that there is no right to the 
partition of the paternal property while the mother is alive ? 
There is no use in enlarging upon the subject. 

19. As in the case of partition during the lifetime of 
the father, the father is to make his wives equal sliarers 
with his sons, so also in the case of partition after his 
demise the sons are to make them partakers of shares equal 
to those of themselves : this has been ordained by Yajna- 
valkya, — ^' The mother also, of tliose effecting partition 
after the demise of the father, shall get an equal share." — 
If stridhanam has not been given (to herj : when it has 
been given, then it is ordained that a half share shall be 
allotted. Notwithstanding, the term ^' half" here does not 
signify a moiety (or equal division) ; but what is intended 
is, that so much shall be given which (together with her 
stridhanam) will make her an equal sharer with a son. 

The term '' mother" which signifies the parent does 
not include a step-mother also ; for the term mother which 
has been once used (in the text) cannot reasonably convey 
two meanings one of which is primary and the other 
secondary. 

From the following text of Vydsa, namely, — ^^ The 
father's sonless wives^, however, shall be made equal sharers ; 
as also the paternal grandmothers, for they are declared to 
be equail to mothers ;" — and from the use of the term 
*' wives" in the text of Yogisvara (§ 10), it follows that, in 
partition during the lifetime of the father, all his wives 
without distinction are entitled to equal shares with the 
sons ; for the terms '^ son" and '^ wife" convey meanings in 
correlation with ''father," hence there can be no objection 
of their bearing primary and secondary meanings. But in 
partition after the demise of the father, it is effected by 
the sons,- and the term mother which appears to be used in 
correlation to them, cannot, by reason of the variableness 
in its meaning, imply a step-mother also ; therefore those 
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only who are mothers of sons, are entitled to shares equal- 
ly with their own sons. But those who are sonless are 
entitled to food and raiment only, like the wives of copar- 
ceners who are undivided or re-united. And this is rea- 
sonable, since the father is independent in partition during 
his lifetime, and the sons are independent in partition 
after his demise ; and since this appears to be the intention 
of the use of the term " mother" and the term " wife." It 
is also reasonable that those who are destitute of sons are 
entitled only to maintenance. This appears to be the 
intention of various commentaries. 

That all the wives of the father, whether sonless or 
having sons, are entitled to shares equally with the sons, 
even in partition after the father's demise — appears to be 
the opinion of the learned author of the Mitakshard ; since 
he introduces the text of Ydjnavalkya, namely *^ The 
mothers also of those effecting partition after the demise 
&c.," — with. these remarks : — ^' It has been ordained that 
the wives are entitled to shares equally with the sons in 
partition during the lifetime of the father, now the sage 
declares that the wives are entitled to shares equally with 
the sons in partition after the demise of the father." 

Accordingly also the author of the Madanaratna says: — 
*^ The use of the term mother indicates also the sonless 
step-mothers, as also the paternal grandmothers, agreeably 
to the text of Vyasa, — * The father's sonless wives &c.' " 

The following seems to be the intention of the authors 
of the Mitakshar^ and the Madanaratna : — And this is con- 
sistent with reason, since otherwise, in the phrase ^^ father's 
wives," (in Vydsa's text) the use of the term father, the 
correlative of son, — would be useless. Had the participation 
of equal shares with the sons, referred to the partition in 
the lifetime of the father, then the term '' mothers" would 
have been used instead of ^' the father's wives." Hence it 
follows that it is only in consequence of their being the wives 
of the father, that they get equal shares with the sons, 
whether the partition takes place in the lifetime of the 
father or after his demise. 

But if the genitive case in the term *^ father's" (in 
Vydsa's text) be held to be used to denote the agent 
then what is affirmed (in the text of Vyasa) amounts t 
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this,— *^ The wives are equal sharers in partition made hy 
the father^'^ and it follows by implication that the term 
" wives" stands in correlation with him ; hence it is proper 
to say that this text relates only to partition in the lifetime 
of the father. But in Ydjnavalkya's text the term mother 
cannot properly refer to the parent as well as to the step- 
mother ; and for its correlative the term sons occurs sug- 
gested by the term mother itself; therefore in order that the 
term mother may have its primary meaning it is proper that 
it should imply the parent alone. This is also the practice 
of the learned. This is here reasonable; this ought to bo 
accepted : there is no use in dilating upon the matter. 

Vrihaspati ordains: — '^ After his death, however, the 
mother fjananij or the daughter gets an equal share." 
Here by the context the term ^^ his" means, the father's. 

20. If at the time when the father is dead, any of 
the brothers be uninitiated, then after having performed 
their initiation at the charge of whole estate, the residue 
shall be divided according to shares. Thus Ydjnavalkya 
says: — *' The uninitiated ought to be initiated by the 
brothers who have been previously initiated." — From tlie 
mention of the term ^' by the brothers," it appears that 
^' the uninitiated" brothers are intended. The mere pro- 
vision that they ought to be initiated, having no concern 
with the subject of the Partition of Heritage, what is inten- 
ded is, — at the charge of the whole estate. Accordingly 
Vyasa says : — '^ Those, however, among them, that are un- 
initiated shall be initiated by the elder brothers, out of 
the patrimony ; so also the maiden daughters according to 
law." 

N^rada declares the necessity of the initiation of the 
uninitiated, although no wealth of the father exists, thus : — 
*' If no wealth of the father exists, the initiation must, with- 
out fail, be made by brothers already initiated contributing 
funds out of their own shares." 

21. The marriage of unmarried sisters also is neces- 
sary. If there be paternal property, then shares also are 
to be allotted to them. This is ordained by Ydjnavalkya, 
— " The sisters also, giving (them) a fourth part from 
one's own share." The passage ^^ uninitiated ought to be 

21 
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initiated" (occurring in the previous text § 20) is to be con- 
strued with this text. Manusays: — '^ To the maiden 
daughters, however, let the brothers give separately from 
their own shares ; (they) shall be degraded, if unwilling to 
give a fourth part from every one's share." 

In the Ratndkara and the Chintdraaoi it has been 

# 

explained that, here the meaning of both the texts (of 
Manu and Ydjnavalkya) is not that to each of the sisters is 
to be given by all the brothers a fourth part of every one's 
own allotted share ; for in that case she who has many 
brothers would get much wealth, and a brother who has 
many sisters would be deprived of everything ; therefore 
what is intended, is only the allotment of so much property 
as is suflBcient for marriage. And in support of their view 
the following text of Vishnu is set forth : — '' The mar- 
riage of the maiden daughters, however, shall be effected 
according to the estate." 

This is not reasonable. Since it cannot properly be 
said that in neither of the texts the allotment of shares is 
intended ; and since the sin for refusal to allot shares has 
been mentioned as distinguished from the sin for non-per- 
formance of marriage ; otherwise, also the declaration of 
sin for refusal to give (shares) in the text, — ** shall be 
degraded if unwilling to give," — would have to be inter- 
preted to intend sin for non-performance of marriage. 

For this reason Medh&tithi and the author of the 
MitSkshara and others have explained the texts thus : — 
The ablative case in the terms '' from one's own share" 
("nijddansdtj and '* from every one's share" (^svdt svddansdtj 
is, however used in the stead of a participle understood ; 
that being so, the meaning is havingregard4o that (i, e. 
*' one's own share" and '^ every one's share.") Hence, to 
a maiden daughter shall be allotted a fourth part of such a 
share as is assignable to a son of the same class, with her. 
Accordingly the following meaning is deduced : if the 
maiden be daughter of a Brdhmanl, her share is the quarter 
part of what will be stated hereafter to be the allotment 
for a son by a Brdhmanl wife ; similarly also if the maiden 
be daughter of a Kshatriyd or the like. For instance if a 
Brdhmanl is the only wife of any person, and she has one 
son and one daughter ; then dividing the whole paternal 
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property into two parts, and subdividing one such part into 
four shares, he shall give one such share to the sister, and 
himself take the residue. Similarly if there be two sons 
and one maiden daughter, then dividing the entire pro- 
perty into three parts, and sub-dividing one such part into 
four shares, one such share shall be given to the lister, and 
the remainder shall be divided by the two brothers, 
according to shares. But if there be one son and two 
maiden daughters, then dividing the property into three 
parts and subdividing one such part into four shares, and 
allotting two shares to the two maiden daughters, the rest 
shall be taken by him. Similarly when the brothers and 
sisters are of the same class, whether their number is equal 
(or unequal), it is to be understood that in all cases the sis- 
ters are entitled to get a quarter of the share assignable to 
a brother of the same class. But if there be one son by a 
Brdhmanl witie and one daughter by a Kshatriya wife, 
then dividing the paternal property into seven parts and 
subdividing the three parts which would be the allotment for 
a son by a Kshatriya wife into four shares, and giving one 
such share to the daughter of the Kshatriy^ wife, the son 
of the Brdhmani wife shall take the residue. But when 
there are two sons by the Brdhmanf wife and one daughter 
by the Kshatriyd wife, then the paternal estate is to be 
divided into eleven parts ; and the three parts which 
would be assignable to a son by a Kshatriyd wife, must be 
subdivided into four shares ; and giving one such share to 
the daughter of the Kshatiiyd, the two sons of the Brdh- 
manl shall take the whole of the rest dividing the same. It 
must be similarly understood in any case of equal or un- 
equal number of brothers and sisters dissimilar in caste. 

Also Vishnu says : — '* Mothers are entitled to shares 
according to the shares of the sons; also the maiden 
daughters, according to the shares of the sons : as the sons 
are entitled to four shares, or three, or two, or one, according 
to the classes, so are the wives of the same class." Here by 
the passage ^' the maiden daughters are entitled to shares 
according to the shares of the sons," — although it appears 
that the daughters are entitled to all the shares, namely 
four, &c. (equally with the sons of the same class ;) still 
because Manu aud Yogfsvara have declared the allotment 
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(to them) of a fourth part of a share in the passages '^ from 
one's own share," and '^ from every one's share," therefore 
the accordance with the shares of the sons is to be under- 
stood in that way only ; but they are not entitled to shares 
equal to those of the brothers of the same class. Thus 
there is no conflict. 

Vrihaspati distinctly says : — '' The mothers, however, 
are equal sharers with them, and the maiden daughters are 
entitled to a quarter share." This is approved also by 
K^ty^yana, for he says : — ^* For unmarried daughters, a 
fourth share is intended, and for the sons, three shares : 
but equality is ordained if the property be small." The 
meaning, however, of the passage '^ but equality &c." is 
this: — if there be not paternal property even sufficient 
for marriage, then the daughters are entitled to shares 
equally with the sons. 

Also the text of Vishnu, namely, ^^ The marriage of 
the maiden daughters, &c.," (para. 2) — is not opposed to 
the explanation given by Medhatithi and others. The 
marriage of the unmarried daughters of the father, ^. e. of 
their own sisters shall be performed according to wealth. 
By this, only the necessity of marriage is ordained, but 
not the giving or not giving of shares. 

The author of the Smritichandrikd, however, has, 
in accordance with the following text of Devala, namely, 
— '^ And to the maiden daughters shall be given the 
father's wealth, (and) nuptial property" — held that pro- 
perty sufficient for marriage is to be allotted ; his intention 
is that the qualifying term ^' nuptial" in the passage ^' nup- 
tial property" would otherwise become meaningless. 

What we say here is this. The passage '^ To the 
maiden daughters, shall be given paternal wealth," consti- 
tutes a distinct injunction ; and that consists only of a 
fourth part, according to Manu and others. And the 
portion '' nuptial property," forms a different injunction, 
being in accordance with the following text of Sankha ; — 
*^ When the heritage is divided, a maiden daughter gets 
the ornaments and nuptial stridhanam.^^ And this text of 
Sankha has been explained by the venerable Vidydranya 
in his commentary on the Institutes of Parasara, thus : — 
<* At the time of partition of the paternal estate, a maiden 
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daughter gets also the ornaments put on by her, as is 
declared by Sankha." But if the meaning (of the text of 
Devala) were that *^ the father's wealth" which is *' nup- 
tial" i. e. so much as is sufficient for marriage, shall be 
given to the maiden daughters ; then the term '' property" 
would be superfluous. Therefore it is reasonable to sup- 
pose that here are two distinct injunctions. 

This text (of Devala,) however, is read by the author 
of the Ddyatattva, thus, — ^^ To the maiden daughters shall 
be given nuptial property from the father's wealth." It is 
to be observed that in this reading too, the explanation 
given by us deserves to be preferred, so that this text may 
have the same meaning with the text of Sankha ; it does 
not however intend that property sufficient for marriage is 
to be given. 

Now although, sometimes the term ^^ sister" and some- 
times the term '^ maiden daughter &c." are used in the texts 
of Manu and others, still it is to be held that the subject 
being the partition by brothers, they convey the same 
meaning by interpreting the term ^' sister" to be used in 
correlation with the brothers, and the term '^ daughter,'^ in 
correlation with their father. 

Hence in partition after the demise of the father, the 
(maiden) sisters are entitled to get shares out of the pater- 
nal property ; and not that they are only to be disposed 
of in marriage. But if (partition takes place) previously 
(to the father's decease) they get only whatever the father 
gives, for there is no particular text regarding the point." 

But Jimiitavdhana says : — Since Manu and Ydjnaval- 
kya have respectively declared '^ let the brothers ^?W and 
*' giving a fourth part," therefore the sisters are not to take 
the fourth part, under the impression that they have a 
right thereto : certainly it is never said that let one brother 
give from his own share to another brother, what the latter 
has a right to get ; similai-ly (is to be understood) also the 
giving of a fourth part. The brothers incur moral guilt, 
if' they refuse to give ; but the sister has no right to compel 
them. 

This is not reasonable. For this conclusion does not 
follow from what is merely a variety of expression, just as 
in the texts, — *' He may separate the sons by his choice" 
and ^^ giving deductions to the eldest" and the like. 
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As for what he has said again, namely, — ^' Since in 
the text of Ndrada, — ' Of those whose forms of initiation 
have not been regularly performed by the father, these 
ceremonies must be completed by the brothers out of the 
patrimony,^ — the pronoun ' whose^ f^t/eshdmj is used in the 
masculine gender ; and since immediately after this text, 
is commenced the following text, — ' If no wealth of the 
father exists &c.,' therefore the text refers only to the 
initiation of a brother. Hence, when there is paternal 
property then since the necessity of the sister's marriage 
appears from the texts of Manu and other sages, therefore 
the intention is that only so much property as is sufl&cient 
for marriage shall be given." 

That is to be rejected ; for the necessity of the sister's 
marriage appears from other texts. Thus in the text, — 
*^ The father, the paternal grandfather, a brother, a kins- 
man fsakulyaj the mother likewise; on failure of the first 
among these the next in order who is of sane mind is the 
giver of a girl in marriage ; and omitting to dispose of the 
girl in marriage becomes guilty of causing miscarriage in 
every course" — Yoglsvara declares that a brother too fail- 
ing to perform the ceremony of a sister's marriage becomes 
guilty of causing miscarriage. Hence because the text of 
Ndrada is also based upon the same foundation with Yogfs- 
vara's text, it is proper to admit that the terms *' whose" 
(yeshdmj and ^* of those" fteshdmj are in the genitive case 
in the neuter gender, by reason of the rule that neuter 
gender is to be used when both the sexes are intended 
and by reason of the rule that a term is to be taken 
in its widest acceptance ; or that the terms are the 
results of the uni-residual conjunctive compound of dissimi- 
lar terms. 

The author of the Madanaratna reads a text of Vri- 
haspati, thus, — '' The younger brothers, however, who 
may be uninitiated, shall be initiated by the elder ones out 
of the common paternal property" — intending that the 
term yabiyasas '^ younger" (in later Sanskrit yabtydnsas) 
is used in the Vedic form ; and explains it thus, — the term 
^^ brothers" is illustrative, it includes the sisters also. 

Here again it is to be understood that the maiden 
daughters are intended by reason of association with 
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initiation, and because the adjective ^^ unmarried" is 
mentioned in the text (of K^tyayana), — ^^ For unmarried 
daughters &c." : hence the maiden sisters alone get a 
quarter share, the others get some trifle out of propriety. 
This will be explained in detail while treating of the 
mother's property. 

22. Of immoveable property, whether ancestral or 
self-acquired, the father may make gift and the like only 
with the consent of the sons, by reason of the text previ- 
ously cited, viz., — '^ Immoveables and bipeds although 
acquired by a man himself, shall not be gifted away or 
sold without the consent of all the sons." By the passage 
^^ although acquired by a man himself" it is a fortiori 
shewn that the consent of the sons is indispensable in (the 
disposal of) ancestral property. But in case of distress of 
the whole family, any member is competent, even without 
the consent of the rest, to make a sale, gift or the like 
(disposal) of immoveable property, since the support of 
the family is indispensably necessary, by reason of the 
following text, — '' Even a single coparcener may make a 
gift, mortgage or sale of immoveable property at a time of 
danger, for a family purpose and especially for religious 
purposes." — By ^^ religious purposes" are intended, indis- 
pensable religious ceremonies such as the sr&ddha of the 
father. 

But a passage of law runs as follows: — "Separated 
or unseparated kinsmen are equal in respect of immove- 
able property ; for in both cases one member is incompe- 
tent to make a gift, mortgage or sale ;" — which is to be 
interpreted in this way. Although the incompetency 
without the consent of the others, is settled by reason of 
the co-equality of ownership, in joint property, of 
undivided coparceners, still the same is here particularly 
mentioned in respect of immoveable property for the 
purpose of extolling its worth. But as regards the separated 
coparceners, what is said in this text is for the purpose of 
facility of proof in case of dispute ; for if, at a future time, 
the question arises whether the family is separated or 
undivided, then in that case, the fact of partition must be 
made out by the evidence of witnesses or the like; because 
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otherwise the gift or the like of joint property would be 
invalid. But if there be consent of the other co-sharers, 
the transaction is valid, independently of partition. Nor 
can it be said that let the ownership of even the separated 
coparceners be, as is ordained by this text, common 
in immoveable property. For then it would follow that 
partition (of immoveable property) takes place for some 
ultra-mundane purpose. Hence the validity of the gift 
or the like, as regards its essence, may be established 
even in the absence of the consent of the other co-sharers ; 
and the determination of the dispute can take place on 
proof of partition. (The consent of the separated co- 
sharers is) like the consent of the village-men and the con- 
sent of the headman of the village, as in the text, — ^' Land 
passes by six formalities : by the consent of (the owner) 
himself, of the village-men, of kinsmen, of the headman of 
the village, and of heirs, and by gift of gold and water." 
But the consent of the headman is also for the purpose of 
preventing boundary dispute. The consent of the kinsmen 
and the heirs, however, is to be explained in the very same 
way as is previously mentioned ; accordingly there is 
another passage of law, viz. — ^' Acceptance shall be public 
especially of immoveable property.^^ Otherwise, gift or 
other alienation would be invalid for want of the consent 
of also the village-men and the headman of the village. 
The passage, *^by gift of gold and water," shows that 
since the sale of immoveable property is prohibited by the 
text, — ''There can be no sale of immoveable property ; 
mortgage may be made with the consent," — and since gift 
is praised in the text, — '^ He who accepts land and he 
who gives it, they both are performers of a virtuous act 
and will certainly go to heaven" ; — therefore when a sale 
is indispensable for the maintenance of the family and the 
like (necessity), the sale of immoveable property shall be 
made with the formalities of gift by giving gold and 
water to the purchasers, so that there may be even one 
element of gift. 

But JimiitavShana, after citing the two texts of Vyasa 
namely, — *'One parcener, shall not, without the consent 
of the others, make a gift or sale of the whole immoveable 
property common to the family ; separated or unseparated 
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kinsmen are equal in respect of immoveable property ; for 
in both cases a single member is incompetent to make a gift, 
mortgage or sale," — says : — ^' These are not for establishing 
that one coparcener has no power to make a sale, gift or 
other transfer. Since as the proprietory right which is 
defined to consist in the power of disposal according to 
pleasure, exists without distinction in immoveable as in any 
other property, these texts cannot show the incompleteness 
of the relinquishment of right ; for a fact cannot be altered 
by a hundred texts. But the prohibition is levelled 
against wicked persons, and is intended to show that an 
alienation is sinful if it is made to the injury of the family 
when there is no necessity for alienation such as distress of 
the family. Accordingly Ndrada authorizes generally a 
sale or any other alienation : — ^ When there are many 
persons sprung from one man who have duties apart and 
transactions apart, and are separate in business and 
character, if they be not accordant in affairs, should they 
give or sell their own shares, they may do all that they 
please, for they are masters of their own wealth.' Since 
this text specifies the reason in the passage ^ for they are 
masters of their own wealth,' it relates to immoveables 
also, for else it would be unmeaning." 

This is all right, but that it is not reasonable to say that 
it is intended to show that an alienation is sinful. Since 
the sale of immoveable property even by all the co-sharers 
being prohibited in the absence of necessity, an objection 
would arise that the use of the term ^' a single member" is 
unmeaning ; and since it is unreasonable to assume an 
ultra-mundane object in a rule of positive law, when there 
may be a visible object such as facility of proof in case of 
dispute: otherwise, even in case of the consent of co- 
sharers, the objection of injuring the family may arise ; 
hence the texts would have to be interpreted as referring 
solely to sin in consequence of injuring the family, as is 
laid down in other texts, 

23. Here again, partition at the desire of the sons, 

whether in the lifetime of the father or after his demise, 

may take place by the choice of a single co-parcener, since 

there is no distinction. Hence what, after premising par- 

12 
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tition, is said by Kdty4yana,in the text, — *^ The wealth of 
those who have not attained to maturity and likewise of 
those who are absent in a distant place, shall be deposited, 
free from disbursement, with relatives and firiends,^^ — is also 
in support of this view. Otherwise if partition could not 
take place without their consent, the declaration of the 
deposit of their wealth with relatives and friends would be 
unreasonable. So also Vishnu says : — '' Likewise the 
wealth of a minor shall be preserved till he attains to 
majority." 

2Sa. This distribution among sons extends equally 
to them and to grandsons and great-grandsons in the male 
line. There is not here an order of succession following 
the order of proximity according to birth. For the three 
descendants, namely, the son, the grandson and the great- 
grandson are competent to offer oblations in the parva oc- 
casions. Hence it is that Devala says : — "A father, a grand- 
father and likewise a great-grandfather assiduously cherish 
a new-born son, as birds the holy fig-tree, (reflecting) he will 
present to us a funeral repast with honey, meat and herbs, 
with milk, and with sweet rice and milk in the season of 
rains and under the Eisterism Maghds." Likewise Sankha, 
Likhita and Gautama says : — ^' A father, a grandfather 
and likewise a great-grandfather welcome a new-born son 
as birds the holy fig-tree, (reflecting) he will give us satis- 
faction with honey and meat and especially the flesh of 
the rhinoceros and with milk, and with sweet rice and milk 
in the season of rains and under the asterism Maghds." 
Thus the competency being equal and the right by birth 
also being equal, equal participation would have followed 
but is prevented by the text, — ^^ Among grandsons by dif- 
ferent fathers the allotment of shares is according to the 
fathers." 

Jimdtavdhana says : — " The grandsons and the great- 
grandsons whose fathers are alive cannot confer oblations 
in the parva occasions, they are not therefore entitled to the 
estate of their grandfather and great-grandfather respec- 
tively. If there be one son, and sons of another sou 
(who is dead,) then one share appertains to the surviving 
son, and the other share goes to all the grandsons ; for 
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their interest in the grandfather's wealth is founded on 
their relation by birth to their own father, consequently 
they have a right to just so much as should have been 
their father's share." 

This, however, is not acceptable ; because, it has been 
established that in the grandfather's property the grand- 
sons also acquire ownership by birth ; hence the equality 
of the grandsons' share (with a son's share) in the grand- 
father's property is based upon the authority of the texts, 
and not founded upon any equitable principle. 

As for what he has further said, namely, — '^ Where one 
brother has left a large number of sons, and another a 
lesser number, there the text, — ^ Among grandsons by dif- 
ferent fathers &c.' — ^is intended to prevent equal distribu- 
tion amongst all of them by reason of their being grand- 
sons ; but if the grandsons had ownership in the estate 
of the grandfather while the father is living, then in the 
case of partition by two brothers, one of whom has sons and 
the other has none, the sons also of that brother would have 
been entitled to share by reason of the co-equality of right." 

That has already been refuted before. By this again 
is removed also the above-mentioned incongruity. Hence 
is refuted also the objection that when there are uncles and 
nephews, then because the property belonged to the father 
of the uncles, therefore the nephews would get no share by 
reason of the absence of their ownership. 

As for what has been said, namely, — " The grandsons 
and the great-grandsons whose fathers are alive &c." — that 
too is wrong. For the capacity for presenting funeral 
oblations is not alone the criterion of the right to heritage, 
since the younger brothers are entitled to the heritage 
although they are not competent to oflfer oblations while 
there is the eldest brother. And the fitness for presenting 
oblations, (which the younger brothers have) is not want- 
ing in grandsons too (while their father is alive). But 
when there are many claimants to the heritage, amongst 
the gentiles f'gotrajasj and the like, then the fact of con- 
ferring benefits on the proprietor of the wealth by means 
of the oflfering of oblations and the like, — only excludes 
those that do not confer (such) benefit : it is not, however, 
the criterion here. 
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24. Wliether partition is made in the lifetime of the 
father or after his demise, if the pregnancy of any of the 
father's wives or of any of a brother's wives, be evident, 
then partition ought to be postponed till parturition, by 
reason of the following text of Vasishtha, — '^ Now, the 
partition of heritage amongst brothers takes place after the 
delivery of sons by those women who are childless (but 
pregnant"). From the passage '^ after the delivery of sons" 
it appears that the postponement is to be made if their 
pregnancy is evident, but not if it is not evident. 

Hence it is that Yoglsvara has declared the mode of 
participation by one who is born subsequently to parti- 
tion ; — ^' One who is begotten by one of equal class, after 
tho co-parceners have been separated, is taker of the share." 
When the co-parceners have been separated during the 
lifetime of the parents, whether by the desire of the father 
or by the desire of the sons, one who is subsequently 
bi:ought forth by a wife of equal class is taker of the share : 
^' is taker of the share," means, gets the share allotted to 
the parents. The meaning is, that after the parents, he 
alone gets their share : the distinction is, that he gets the 
mother's share if there be no daughters. From the adjec- 
tive ^^ one of equal class," fBavarnaydmJ it appears that one 
who is begotten, however, by a wife of a different class, 
gets only his proper share from the father's wealth, and the 
entire share of his mother should there be no (laughter. 
.For this very reason, a son begotten by a vrife of an unequal 
class after partition, gets only the share proper to his class, 
although the partition took place during the lifetime of the 
father : it must not be concluded that he is entitled to 
obtain all that belong to the father. 

With this very intention, Manu says : — ^^ But he who 
is born after partition shall get only the paternal wealth." 
He shall get '^ the paternal wealth," L e. the wealth belong- 
ing to both the parents in the manner mentioned above ; 
the term ^^ only" shows that the brothers are not to make 
him participant of a share equal to their own, by deduct- 
ing from their own shares. Also Gautama says: — ^' One 
bom after partition (shall get) the paternal (share) only." 

But those who have been separated during the life- 
time of the father, not knowing at the time that the mother 
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or her co-wife was with child, shall make the brother, born 
subsequently to partition, participant of a share equal to 
their own by deducting from their own shares. Thus 
Vishnu says: — ^^ To one born after partition, his share 
shall be given by those who have been separated with the 
father." And it is the father alone who, by taking that 
share of the new-born son, given by the brothers, shall 
maintain him ; by reason of his having a preferable right 
thereto, and by reason of the previously cited text, 
namely, '* The wealth of those who have not attained to 
maturity, &c." (§. 23.) 

Also the text, namely, — ^^ One born before has no 
claim in the allotment of the parents ; nor one begotten 
after partition, in that of a brother" — refers to this very 
subject. The meaning is, one born before partition, and 
(consequently) who has received his share of .the paternal 
property, has no claim, i. e.j has no ownership in the allot- 
ment of the parents ; and one begotten after partition has 
no claim in the share of a brother who has previously been 
separated. 

And also what is acquired by the father, after parti- 
tion, belongs only to the son born after partition, by reason 
of the following text of Vrihaspati; — *^ Whatever is ac- 
quired by the father himself who has been separated with 
his sons ; all that belongs to the son born after partition ; 
therein the sons born before have no claim ; as in the 
wealth, so in the debts likewise, and in gifts, mortgages 
and purchases. They have no claims on each other, 
except for acts of mourning, and libations of water." He 
also says; — ^^The younger brothers of those who have 
made a partition with the father, whether children of the 
same or of a different mother, shall however take the 
paternal allotment." The reason here is the same as is 
declared in the text, — ^^ One born before has no claim, 
&c." 

But if some of the sons have been re-united with the 
father, then the after-born son is not entitled to the whole 
of the paternal property, but he shall participate with 
them. This is declared by Manu ; — '^ Or he shall partici- 
pate with those that are re-united with him." *' Him," 
i. e.y the father. 
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If after the paternal property has been taken by the 
brothers, on partition after the demise of the father, a son 
is delivered by a wife of the father, whose pregnancy was 
not known at the time of partition ; they shall make him 
participant of a share equal to theirs, out of their own 
shares as modified by income and expenditure. This is 
said by Ydjnavalkya ; — ^^ Or his allotment must be made 
out of the visible estate corrected for income and expendi- 
ture." — *' Visible estate," means what has been taken by 
the brothers. " Income," means n\onthly, daily and annual 
increment to the visible estate. " Expenditure," means 
the liquidation of the father's debts, and the expenses 
attending the initiation of brothers and sisters, for it must 
be made at the expense of the common property ; it does 
not, however, include any expense that a brother had 
to incur, for that has no concern with it. — The meaning 
is, that out of the paternal property corrected for such in- 
come and expenditure, one born after partition shall get 
an equal share with those previously separated. What is 
said is this : including in the share of each of the co- 
sharers, the income arising therefrom, and subtracting the 
necessary common expenditure, and deducting a part from 
the remainder of every one's share, a (posthumous) son 
born after partition shall be made an equal sharer. The 
particle ^* or" signifies an alternative based on distinct 
circumstances, with reference to the first half of this text, 
namely, — '^ One who is begotten by one of equal class 
after the co-parceners have been separated is taker of the 
share," — and the distinct circumstances (to which the first 
half is applicable) have already been set forth. 

Halayudha, however, after interpreting the term 
^^ out of the visible estate" to mean, from the perceptible 
property of the father, but not firom what is concealed, — 
says that this alternative refers to a son born after parti- 
tion, who is possessed of less good qualities than the 
separated brothers. 

This is to be rejected. Since concealed property too, 
when discovered after partition, is liable to be divided in 
equal shares, and there is no authority to show the inap- 
plicability of the above rule to this case ; and since in 
supposing the above text to embody this restriction, there 
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would arise the objection of assuming some ultra-mundane 
purpose ; and since the text becomes perfectly consistent 
by the interpretation put by Vijnanesvara. 

25. The mode of partition among brothers dissimilar 
in class is declared by Yogis vara : — *^ The sons of a Brah- 
mana, in the several classes, (varnasas), have four shares 
or three or two or one ; the sons of a Kshatriya have three 
shares or two or one ; and the sons of a Vaisya have two 
shares or one." 

In the text, namely, — " The wives of a Brdhmana, a 
Kshatriya and a Vaisya may, as regards the classes, be 
three, two and one respectively ; the wife of a Siidra is one 
of the same class," — ^Yoglsvara has declared that a Brah- 
mana may have three wives belonging to the (inferior) 
classes, diflterent from that of himself; (similarly) a Ksha- 
triya two, and a Vaisya, one : and including one of the 
same class with them, a BrShmana may have four, a 
Kshatriya three, and a Vaisya two. If the enumeration 
referred to wives of similar as well as dissimilar tribes, then 
a wife of the Siidra class being excluded, the two of a 
Vaisya also, would be reduced to one of his own class ; 
consequently the part '^ the wife of a Sudra is one of 
his own class" could not consistently be put in contra- 
distinction to a Vaisya ; hence this enumeration is in- 
tended to have reference to the wives of dissimilar classes. 
This text has been so explained by Vijndnayogin. 

That being so, (the meaning of the text in the first 
para, is this: — ) '^The sons of a Brahmana" born of 
wives belonging to the Brahmana and other classes respec- 
tively ; ** in the several classes, [varnasasf i. e. according to 
the classes to which their mothers belong, — the affix sas (in 
vamcLsas) shows that the term varna (class) is in the locative 
case and bears a distributive sense, agreeably to the 
grammatical rule, — *' To a noun in the singular number, 
signifying quantity, the particle sas is affixed in a distribu- 
tive sense :" — to those who are begotten by a Brahmana or 
the like father on a Kshatriya or the like wife, is applied the 
term /(ifo' (mixed class) such as that of Miirdhabhishikta, and 
jati cannot possibly be comprised by the term class, there- 
fore the meaning is, according to the classes to which the 
mothers belong; ^^have four shares or three or two or 
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one," — what is said is, that the sons of a Brahmana, born 
of a mother of the same class, shall each get four shares ; 
the sons of the same Brahmana born of a Kshatriya mother, 
three shares each ; the sons of the same person, born of a 
Vaisya mother, two shares each ; sons of the same person 
born of a Sudra mother one share each. The passage, 
^^ in the several tribes" is to be construed with every clause 
in the latter half of the text : that being so, the sons of 
a Kshatriya born of Kshatriyd and other mothers shall 
each respectively get three shares, or two, or one ; the sons 
of a Vaisya born of Vaisya and Siidrd mothers shall each 
get two' shares, or one respectively. A Siidra cannot have 
a wife of a different class, partition among his sons must 
be one among the sons of the same class, — which has been 
already mentioned. 

Although the marriage of a Sudrd woman by a twice- 
born person is much censured, and espousing a Sudra with 
the intent of having sons by her is on all hands prohibit- 
ed, as in the text of Manu and Vishnu, — ^' Men of the 
twice-born classes, who, through infatuation, marry 
women of the lowest class, very soon degrade their family 
with their progeny to the state of a Siidra : according to 
Attri and the son of Utathya, he who marries a woman 
of the Sudra class, becomes degraded instantly; accord^ 
ing to Saunaka, by the birth of a son ; and according to 
Bhrigu, by having issue by her" — ''by having issue by 
her," means by having issue born of the Sudra wife alone; 
— and marriage of a Sudrd woman by a Brdhmana, 
however, is declared by them, to be more reprehensible 
than by a Kshatriya or Vaisya, thus, — " A Brdhmana, if 
he takes a Sudra woman to' his bed, becomes degraded, and 
by begetting a son on her, he loses his priestly rank too"; 
— ^Yogisvara also says, — ''The marriage of Sudrd wives 
by the twice-born persons, as has been declared (by other 
sages), is not approved by me, inasmuch as a person him- 
self is born of her (in the shape of a son)" — and it may 
hence occur, that as there cannot be a son begotten by a 
Brdhmana &c., on a Sudra wife, why has his allotment 
been declared ? 

Still, a marriage for the purpose of pleasure, and a 
marriage for the purpose of religion (^. e. for the purpose 
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of having sons) being secondary to each other, a son may 
be born of a married woman of the Siidra class by reason 
of the relation of the purposes through the act (whereby 
any one of the purposes may be attained) ; consequently 
the declaration of his allotment is certainly reasonable, in 
the same way as the declaration of his caste {jdti) in 
the text, — '^ One born of a Sudra mother (by a Brahmana 
father) is called a nishada or pdrasava^ . To this effect is 
the conclusion demonstrated in the Mitakshara on the 
book of Achara (or customary rites). Hence in the text, — 
**But for such as are impelled by love of pleasure the fol- 
lowing may, in the order of the classes, be (wives of the 
twice-born) though not preferrable," — Manu by saying 
*^by love of pleasure" and ^^not preferrable" ordains that 
the marriage of a wife of the same class is preferrable. 
Sankha and Likhita say, — " Wives must be espoused, 
women of the same class are preferrable for all persons: 
this is the principal rule. The succedaneous mode is : 
(wives of) four (classes) are allowed to a Brahmana, in the 
direct order ; (wives of) three (classes), to a Kshatriya ; 
(wives of) two (classes), to a Vaisya ; (wives of) one (class), 
to a Sudra." By the term '4n the direct order," the 
inferiority of the next in order is indicated. 

But Manu has declared two modes of partition among 
sons of the four classes, thus, — '' Let a Brahmana son 
take three shares ; a son born of a Kshatriyd mother, two 
shares ; a son born of a Vaisya mother, one share and a 
half ; and a son of a Siidra mother, one share : or by di- 
viding into ten equal shares, the entire property of all 
descriptions, let a lawyer allot legal shares in the follow- 
ing manner : a Brahmana shall get four shares ; a son of a 
Kshatriyd mother, three shares ; a son of a Vaisyd mother, 
two shares; a son of a Siidra mother, one share." — Of 
these the latter mode corresponds with what is declared 
by Yogisvara (para. 1.) And these are to be reconciled, 
as having reference to the sons of the Kshatriya mothers 
&c., according as they are possessed of good qualities or 
are not possessed of good qualities. Hence it is that if 
the son of a Brahmana, born of a Kshatriya mother, be 
the eldest by birth and possessed of good qualities, he gets 
an equal share with a son of a Brahmani mother ; again 
13 
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if a son begotten on a Vaisyd mother by a Br&hmana or a 
Kshatriya father, be of the same description, he takes an 
equal share with a son bom of a Kshatriy^. mother. This 
is declared by Vrihaspati, — '^ A son begotten on a Ksha* 
triy^ mother by a Briihraana father, if eldest by birth and 
possessed of good qualities, becomes equal sharer with a 
son of the Br^hmana class ; so likewise a son bom of a 
Vaisyd mother." Likewise Baudhayana says, — ^^ If, be- 
tween a son born of a wife of the same class, and a son 
born of a wife of the class next in order, the son bom of 
a wife of the class next in order be possessed of good quali* 
ties, he shall take the share of the eldest; for one possessed 
of good qualities becomes the supporter of the rest," — 
Since it has been generally laid down in this text that a 
son born of a wife of the class next in order takes, by 
reason of his good qualities and seniority, an equal share 
with a son of the next better class, therefore it is to be ob- 
served, though it is not mentioned by Vrihaspati, that a 
son begotten on a Siidr^ mother by a Vaisya father, if, of 
the above character, gets an equal share with a son of the 
Vaisyd mother. The meaning of the portion, — "shall 
take the share of the eldest," is only this, — shall take an 
equal share with a son of the next better class, by reason 
of this being consistent with the text of Vrihaspati, and by 
reason of the impropriety of taking a larger share than 
that of a son of a superior class. 

When, however, a Brahmana has only one son born of 
a Sudr& wife, then he shall get a third part of his property ; 
the remaining two parts shall go to sapindaSy in their de- 
fault to the sakulyaSy and in their default to him who per- 
forms the funeral obsequies : as is declared by Devala, — 
" If a nishdda be the only son of a Brkhmana, he gets a third 
part ; a sapinda or a sakulya or the giver of the oblations, 
takes* the other two parts", — " nish&da^^ means a son born of 
a Sudra mother by a Brahmana father. 

But if a Sfidra be the only son of a Kshatriya or a 
Vaisya, he gets a moiety, the other half is taken by those 
entitled to succeed to the property of a sonless man, in the 
same order. Accordingly Vishnu says, — '^But when a 
Sudra is the only son of the twice-born he gets a moiety ; 
the succession to the other moiety is the same as to the 
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property of a sonless man." By the term " twice-born'' 
here, the Kshatriyas and the Vaisyas only are intended, 
because Devala has declared a distinct rule with regard 
to the Brahmaijas. *^ Only son" {ekaputra) is a compound 
of an adjective and noun. 

But this rule (regarding a third and a moiety) has 
reference to a son by a Siidra wife, having good character 
and many good qualities; for else, this would be in 
conflict with the text of Manu, namely, — ^^ But whether 
he has or has not sons by other wives, no more than a 
tenth part shall be given to his son by a Sudra wife," — and, 
— ^* The son of a Brahmana, a Kshatriya or a Vaisya, by 
a wife of the Siidra class, shall not share the inheritance ; 
whatever his father may give him, let that only be his 
property." 

Although this mode of partition is generally laid 
down, still it refers to property other than land acquired 
by means of acceptance (of gift); because participation of 
that by sons begotten by a Kshatriya or the like wife, is 
prohibited. So Vrihaspati says, — ^^Land received by 
acceptance shall never be given to sons by a wife of the 
Kshatriya or the like class ; even if their father gives it, 
the son by a Brahmana wife may, nevertheless, resume it 
after the father's death." — Here the term ^' acceptance" 
being used, it is indicated that of lands acquired by means 
of purchase &c., they too shall have shares proper to 
their caste. Hence it is that, with regard to lands gener- 
ally, Devala has laid down a separate prohibition levelled 
against a son by a Sudr^ wife. — *' A son sprung from a 
S6dra. mother and a twice-born father, is not entitled to a 
share of land ; those born of wives of the same class shall 
take the whole of it : this is the settled law." 

But as for the text of Manu, — " The son of a Brah- 
mana, a Kshatriya, or a Vaisya, by a wife of the servile 
class, shall not share the heritage ; whatever his father may 
give him, let that only be his property," — that has been ex- 
plained by the southern writers, to apply when there is pro- 
perty given by the father through affection. But the orien- 
tal commentators say that it refers to a son by an unmarried 
S6drlt woman, destitute of good qualities. This is wrong ; 
because it is not proper to discard the distinction men- 
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tioned in the latter part, — ^^ whatever his father may give 
&c.," and to assume a distinction between having and not 
having good qualities, — which is not mentioned (in the 
text) ; and because the share of a son by an unmarried 
Siidra woman will be stated (by Manu) when treating the 
subject of slaves. Hence the previous distinction only is 
right. 



PART II. 



§ 1. Principal and subsidiary sons, described by Yajnavalkya. — 2. The 
Intimate son. — 3. The son of the appointed daughter. — 4. The wife's 
son including the son of two fathers. — 5. The secret-born son. — 6. The 
maiden-bom son. — 7. The son of the twice-married woman. — 8. The 
adopted son. — 9. The purchased son. — 10. The son made. — 11. The 
self -given son. — 12. The son received with a bride. — 13. The deserted 
son. — 14. The son by a Sudra woman. — 16. The aurasa is the princi- 
pal, the rest subsidiary. — 16. Partition by these. — 17. Partition by the 
legitimate son and the son of the appointed daughter. — 18. Partition 
by the legitimate son and the adopted son &c. — 19. The conflicting 
tests, dividing the twelve sons into two classes the first of whom are 
heirs to kinsmen, how reconciled. — 20. All this is relative to the same 
class. — 21. The son by a Sudra woman cannot get the whole property. 
— ^22. Of the son of a Sudra by a female slave. — 23. Of the son of a 
twice-born by a female slave. 

1. In order to show the law of partition among prin- 
cipal and subsidiary sons, their nature is ascertained. On 
this subject, Yajnavalkya says : — ^* The legitimate son 
(auramj is one born of a lawful wife. Similar to him is 
the son of an appointed daughter (putrikdsutaj . A son 
begotten on a wife by a kinsman fsagotraj or any other is 
the wife's son. One secretly begotten in the house is 
declared the secret-bom son. The maiden-born son is one 
born of an unmarried daughter ; and i& considered as son 
of the maternal grandsire. A son begotten on a woman 
who has not been deflowered, or on one who has been 
deflowered, is called the son of a twice-married woman. 
He whom his father or mother gives for adoption is de- 
clared to be the son given. The son bought is one who 
was sold by them. The son made, is one adopted by 
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one's self. One who gives himself 'is self-given. One 
received while yet in the womb is the son received with 
a bride. He, who is taken for adoption, having been 
forsaken by his parents, is the deserted son." 

2. It is said in the Mitdkshard : — " A woman of 
equal class, espoused in a lawful form of marriage, is * a 
lawful wife '; one born of her is the legitimate fauramj 
son ". But in fact it is not to be so understood ; for it is 
coi;itradictory to what (the author of the Mitdkshard) him- 
self has said, viz., — *^ because the murddhabhishikta and 
other mixed classes sprung from superior fathers and infe- 
rior mothers, are included under the term legitimate sons "; 
and since, if the sons born of women espoused in forms of 
marriage which are not strictly lawful for Brdhmanas and 
others respectively, were not legitimate sons, then not- 
withstanding such sons, others would take the heritage. 
Hence the term *^ of equal class " is to be held to be used 
.(in the Mitdkshara) for the purpose of indicating superiority. 
But what is mentioned in the text, namely — ^' One born of 
a lawful wife," constitutes the definition, which excludes 
the wife's son. 

Accordingly Manu says : — *^ He, whom a man himself 
has begotten on his own wedded wife, is the legitimate 
and the principal son." Vasishtha also says: — ^^Only 
twelve kinds of sons are mentioned by the ancients ; the 
first is the legitimate son begotten by a man himself 
on his own wedded wife." Also Vishnu says, *' Now there 
are twelve kinds of sons, the first is the legitimate son, be- 
gotten by a man himself on his own wedded wife." 
Here in both the texts (of Vasishtha and Vishnu), the term 
^* wedded " fsanskritdydmj is to be considered as an expla- 
natory adjunct of the term *^ own wife" fsvakshetrej for 
otherwise there would be repetition. Devala says: — 
*^ He, who is begotten by a man himself on his own wedded 
wife, is called the legitimate son, is the first in rank and 
the perpetuator of the father's lineage." A'pastamba 
says: — ''The sons of one who in proper time meets a 
lawfully wedded wife of the same class ; they have a reli- 
gious connection and cannot be deprived of the property 
of the father and the mother." Baudh^yana says : — '* One 
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who is begotten by a man himself on a wedded woman of 
the same class is known as the legitimate son. Also it is 
declared (by the ancient sages) : — ^You are born from 
every limb, you are sprung from the heart, you are one's 
self in the name of son, you, who are such, live for 
hundred years ; the ancestors put on a garland of lotus, 
(in joy) when you were in the womb ; just as a person 
himself is in this world, so you become born here (a part 
of him) ; a man himself is called by the name of puUtra 
on account of the benefits conferred upon the father and 
the mother ; because you deliver from the lower regions 
called put^ therefore you are named put4raP 

In the texts of A'pastamba and Baudhdyana, the 
term ^^ of the same class," is used with the intention of 
indicating superiority. Hence the mention of the mode 
of partition among the sons too, who are begotten on 
wives of dissimilar class, while dealing with legitimate 
sons, becomes consistent. The text of A'pastamba is read 
in the Ratndkara as — ^^of the same class, who had no 
previous (husband)" — and is explained thus : ^^ who had 
no previous {wpiirvam) L e. who had no previous husband j 
the meaning is — one who was not even affianced to an- 
other ; this is said by the author of the Prakdsa." In the 
P4rijdta also it is said: — The term, ^^of the same class," 
here means that a woman of any twice-born class, is of 
the same class with a man of any twice-born class ; and 
that a Siidra woman is of the same class with a Siidra. 

It does not, however, imply that a Brdhmani woman 
is equal in class to a Brahmana ; a Kshatriyd to a Kshatri- 
ya and a Vaisyd to a Vaisya : for if that were so, then the 
sons of Kshatriyd or other women espoused by a Br&hmana 
or any other (of a superior class) would not be included 
under any of the twelve kinds of sons. 

3. " The son of an appointed daughter (puUrikasutaJ 
is similar to him" (e. e. the legitimate son). The same is 
described by Vasishtha, — ^^ This damsel who has no bro- 
ther, I will give unto thee, decked with ornaments : the 
son that may be born of her shall be my son." Also Manu 
says, — ^' He who has no son may appoint his daughter in 
this form to raise up issue for him : whatever child may 
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be born of her shall perforin my obsequies. In this very 
mode Daksha himself, a creator of beings, appointed 
daughters for the purpose of multiplying his race. He^ 
with a delighted heart, gave ten daughters to Dharma, 
thirteen to Kasyapa, and twenty-seven to the king Soma 
(moon) having received them with honor." Here it is laid 
down that a son, born of a daughter who is given in mar- 
riage with the express declaration of appointment, becomes 
the jputtrika-puttr a of his maternal grandfather. That a 
son bom of a daughter who is given in marriage without 
such express declaration, may be the puttrika-puttra — is 
determined in the following passage of the Mitakshar& in 
the book of A'ch^ra: — ^' The epithet * having brother' has 
been used to prevent the apprehension of the bride's ap- 
pointment ; by this it appears that a daughter may be 
appointed, though not declared to be so." Accordingly, 
also Gautama says: — ^' The sonless father shall give away 
the appointed daughter in marriage with the expressr 
agreement that the issue shall be mine. Some say that 
(even in the absence of any express agreement) a daughter 
becomes appointed by the mere intention of the father." 
It is said also in the Brahmapur&na : — " A daughter who 
has been appointed to raise issue by her sonless father, 
whether mentally or in the presence of the king, fire and 
kinsmen, or anywhere else, previously to conception, even 
if she has received fees (from the bridegroom) and is given 
to the bridegroom whether by the father (himself) or (by 
any other) when the father is dead, — is known as the ap- 
pointed daughter. Such a daughter gets an equal share 
from the father's property." Manu says : — '^ A son of the 
appointed daughter shall offer the first oblation to his 
mother, the second to her father, and the third to the 
father's father." 

Or the (compound) term puttrika-suta fin Y4jnavalkya's 
text § 1) may mean the appointed daughter as well as 
son, i. e. the appointed daughter herself is the substitute 
of a son. Our opinion is that although she is (like a son) 
sprung from the breast {uras)^ still being a daughter she is 
similar to (and not the same as) a legitimate {aurasd) son. 
But the author of the Mitakshara says: — ^^She is declared 
to be similar to a legitimate son because (in a female child) 
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there are more of the mother's limbs, than of the father's 
limbs". So Vasishtha says : — ^^ The appointed daughter 
herself, is the second son." 

4. The Dvy^mushydyana or the son of two fathers 
is as described by Yajnavalkya in the following text — ** A 
son begotten by one who is without male issue, on the soil 
of another, under an appointment, becomes legally the heir 
and the giver of oblations to both." Although he is 
sprung from the breast (or aurasa son) of the owner of the 
seed, still being begotten on another's wife, he is certainly 
inferior to the aurasa or legitimate son. Hence it is that 
the sage himself has given the following definition of the 
aurasa or legitimate son : — '' The aurasa or legitimate son 
is one born of a lawful wife," (§ 1.) And we also will 
explain the Dvydmushydyana as falling under the descrip- 
tion of the wife's son, since the distinctive feature of the 
wife's son is not wanting in him. 

Also Manu says : — ^^ When by a contract of work, the 
soil is given in consideration of the seed : the owner of the 
soil and the owner of the seed are found in the world to be 
sharers of that." — Just as in the world by a contract 
for cultivation — when one has land but has no seed such 
as paddy for sowing, and another has «eed, but no land ; 
and if they enter into a contract, i. e. an agreement, that 
mine is the seed and yours the land, let us cultivate by 
sowing that in this, and let the produce grown therein be 
ours, then it is observed that both become sharers of the 
crops thereof. Similarly also, in the case of the Dvyd- 
mushy^yana or the son of two fathers, if one sows his 
(virile) seed in the soil of another, by an agreement that 
let the son begotten on the soil be ours, — then the issue 
begotten thereon belongs to both. Such a son of the wife, 
belonging to two fathers is called the Dvydmushydyana. 

Yajnavalkya, in defining the Dvy^mushy^yana, (para. 
1) has said ^' begotten under appointment", therefore what 
is intended is that the husband's younger brother or any 
other sapinda can, only when appointed by her venerable 
protector, beget a son on the wife of a brother and the 
like, in the prescribed mode such as rubbing the body 
with clarified butter ; otherwise sin would be incurred by 
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both. Accordingly Manu says : — ^^ The husband's younger 
brother, or a sapinda or a sagotra^ being appointed by the 
venerable protector, and rubbing his body with clarified 
butter, shall with the desire of begetting a son, have an 
interview with a sonless woman after catamenia : one 
born in this mode becomes the son of the wife of a 
person." 

^hen, however, without the agreement that the pro- 
duce is to belong to both, seed is sown in the soil of another 
by the husband's younger brother or the like, then that son 
belongs to the owner of the soil alone. This also is declared 
by Manu,i — '^ Should there be no agreement that the pro- 
duce is to belong to the owner of the soil as well as to the 
owner of the seed, then clearly the fruit belongs to the 
owner of the soil, for the soil is more important than the 
seed." — Where without the agreement about the produce 
which is here tlie oflfspring, a child is begotten on the 
soil of another, that belongs to the owner of the soil alone. 
The meaning of the term '^ clearly" is that as in the world, 
if seed be sown in the land of another without any agree- 
ment with him, or if an elephant, a horse or the like be- 
longing to one person causes a female of tl^e same species 
belonging to another person to conceive, then in both cases, 
the fruit produced therein is seen to belong to the owner 
of the soil alone : and the reason for this is stated in the 
passage, ''for the soil is more important than the seed;" 
the purport is that this is found in the case of cows, mares 
&c. Accordingly the meaning which follows is, that if 
there be an agreement, then only the wife's son becomes the 
son of two fathers or Dvyamushyayana, by reason of the 
right of the owner of the seed ; but tjie owner of the soil 
has right over the wife's son in both the cases, (^. e. whether 
there be an agreement or not). Hence it is that although 
Yajnavalkya has made no mention of the agreement with 
the owner of the seed, in the text, — ''A son begotten by 
one without male issue &c.," — still that is to be under- 
stood since the text is based upon the same foundation with 
that of Manu. Accordingly in the text, — " A son begotten 
on a wife by a kinsman {sagotra) or any other," — a com- 
prehensive definition of the wife's son is given, irrespective 
of the agreement ; otherwise there would have been rei)eti- 
14 
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tion : ** a kinsman fsagotraj'^^ means, the husband's younger 
brother or a sapinda or the like : '^ any other," signifies one 
other than a sagotra ; this is the secondary alternative, for 
Manu says, — '' or a sapinda or a sagotraP 

The A'charyas say that appointment to raise issue is 
relative to an affianced woman only. Because raising up 
issue in pursuance of appointment is restricted by Manu 
to her case only, as in the text, — ^'When the husband 
dies after the verbal betrothal of a damsel, her husband's 
younger brother shall have intercourse with her in this 
mode." And because the appointment of a widow is 
rather prohibited ; since after setting forth the appointment 
of a widow in the text, — '* On failure of issue, the desired 
oflPspring may be obtained by a woman duly authorized, 
from the husband's younger brother or a sapinda : but one 
who is appointed to raise issue on widow, shall, rubbing 
his body with clarified butter, and being silent, beget in 
night only one son and by no means a second," — Manu 
himself forbids it in the following text, — '^No widow 
should be authorized by regenerate men to beget children 
by other persons, for those that authorise her to conceive 
by other men, violate the primeval law : such appoint- 
ment is nowhere mentioned in the Vedic texts on mar- 
riage ; neither is the re-marriage of widows mentioned in 
the law of marriage : this practice, fit only for brutes, and 
reprehended by learned regenerate men was introduced 
among men while Vena held the sovereign sway : he, ruling 
the whole earth, and eminent among the royal saints, 
gave rise to confusion of tribes, while his intellect was 
perverted by passion : since his time, the virtuous censure 
him who through jiel^sion of mind authorizes a widow 
to have intercourse with another man for the sake of 
progeny." 

Here it is to be remarked that the term " affianced" 
means a damsel who has been given in marriage by the 
person having the right to give, with the declaratory sen- 
tence, — ^^ I give unto thee ;" and that the term " widow " 
signifies one who has been married with the connubial 
ceremony ending in the rite of going seven steps, but 
whose husband is subsequently dead. But the term 
" affianced " does not include one who has been betrothed 
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by a promise at an indefinite time before marriage, such as 
with the following declaratory sentence, — "I will give 
this damsel in marriage, in the presence of gods, the 
spiritual preceptor and the holy fire, to him (or thee) who 
is (or art) not destitute of any limb, or not impotent, not 
degraded and free from the ten defects." Hence it is that 
the term " husband " has been used by Manu ; the pre- 
vious executory promise being no part of the marriage 
ceremony, the promisee's status of husband does not arise 
thereby, consequently he cannot reasonably be referred to 
by the term ^'husband." Although a person does not 
become the husband of even a damsel betrothed by a 

Eromise, inasmuch as like the status of wife, the status of 
usband, which consists in the sacred initiation and which 
is to be efiected by the ceremony of marriage, can never 
arise before its completion ; still in the commencement of 
the connubial ceremony the use of the term ^' husband,'' 
the status whereof will be the effect of it, is not unreason- 
able, like the use of the word sacrificial fire before the 
commencement of the sacrifice by the sacrificer. Hence it 
is that among western, northern and the like people, if the 
promisee dies a little before the marriage of the betrothed 
damsel, her marriage with another person is allowed by 
the learned, who are not censured. Otherwise in the kali 
age when the appointment to raise issue is prohibited, if 
the re-marriage of those whose marriage is not consum- 
mated be also forbidden, it would be a very objectionable 
practice. Accordingly the meaning (of the text of Manu) 
IS this, — When ^^ the husband " i. e. person about whom 
the ceremony of marriage takes place whereby the status 
of husband is effected, *^dies after the verbal betrothal,'^ 
t. e. after the gift has been made with the declaratory 
sentence. Nor can it be said that let the appointment of 
widows to raise issue be optional, inasmuch as it is pro- 
hibited after having been enjoined. Because option 
cannot reasonably be supposed with reference to a fact, 
for it is not reasonable to say that a person undertaking 
to procreate issue on a widow, under appointment, does 
or does not incur sin. And because the law of appoint- 
ment to raise issue cannot apply to widows, as it is restrict* 
ed to affianced damsels, by the text, — ^* When the husband 
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&c." And because the injunction and the prohibition 
are not of equal force, inasmuch as those who give the 
authority are censured, as in speaking of the duties of 
women, unchastity has been declared to be the source of 
numerous faults, and as a life of austerity (led by the 
widows^ has been highly praised. Accordingly in the 
text, — '^ Let her rather emaciate her body by (living upon) 
the pure flowers, roots and fruits ; but let her not when 
the husband is dead, pronounce even the name of another 
man," — Manu himself has prohibited the resorting to the 
protection of another man, for livelihood ; and in the text, 
— *^ Longing for the unparalleled virtue of those having 
only one husband, shall continue till death, forgiving all 
injuries, observing strictly the rules and foregoing all 
sensual pleasure : many thousands of bachelor Vipras con- 
tinuing in the order of the student have ascended the 
celestial regions without leaving any issue: like those 
life-long students, a chaste woman leading a life of austeri- 
ties after the death of her husband goes to heaven though 
destitute of sons : a woman who being covetous for oflf- 
spring proves faithless to her (deceased) husband, brings 
disgrace on herself in this world, and becomes excluded 
from the regions of her lord (in the next world,)" — he has 
forbidden with extreme censure the living with another 
man for progeny ; and subsequently in the text, — '^ When 
the husband dies &c." — he himself has declared the 
legality of appointment relative to an aflSanced damsel. 
Having mentioned, ^^in this mode," he has declared other 
ceremonies, in the text, — ^^ Having espoused her in due 
form, she being clad in a white robe, and pure in her 
conduct, let him privately approach her once after each 
course till delivery." Tne pronoun " this" in the passage 
*'in this mode" means the mode which has been men- 
tioned before, vis. rubbing of the body with clarified butter, 
appointment by the venerable protector, &c., — and in- 
cludes what is stated in other Smritis. The term ^' hus- 
band's younger brother " includes a sapinda and the Kke, 
in conformity with other texts. The term ^^ husband" 
and the expression " after the verbal betrothal " have been 
already explained. 
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The following passage of tlie Mitakshar^, namely, — 
*^ From this very text it appears that the person to whom 
the damsel is betrothed becomes her husband even without 
acceptance," — must be taken as implying the meaning 
explained by us, since it has been shewn that the meaning 
which appears on the face of the passage, is erroneous. 
Accordingly there is the following passage further down, — 
*^ This espousal with the restrictions, namely, sprinkling 
the body with clarified butter &c. forms part of the inter- 
course to be had with the woman appointed to raise issue ; 
but it does not secure for her the status of a wife of 
the husband's younger brother. Hence the offspring be- 
gotten on her belongs to the owner of the soil, should there 
be no agreement ; but if there be an agreement, it apper- 
tains to both by virtue of the agreement itself." 

Ndrada says: — ^'The issue of the seed sown ia 
another's soil by the owner's permission is considered as 
belonging to both the owner of the seed and the owner of 
the soil." Sankha and Likhita say: — ^'According to 
Angirasas, the offspring belongs to him who espoused her 
with Vedic texts : but Usan&s holds that the produce of 
the seed sown with an agreement between the owner of 
the seed and the owner of the soil belongs to both." 
K^tyayana ordains : — ^* When one raises produce with the 
consent of the owner of the soil ; then both of them be- 
come here the sharers of the same, since the fruit could not 
come into existence in the absence of either." 

HSrftasays: — ^^ (If begotten) in the lifetime (of the 
husband) he is called the wife's son, by reason of the 
absence of independence ; but after the death, he is called 
the son of two fathers, by reason of the seed not being 
sown (by the husband) : others say that soil bears not fruit 
without seed, nor does seed germinate without soil, hence 
both being necessary, the offspring belongs to both. Of 
these two fathers, he becomes first the offspring of the 
•natural father. Let them offer two pindas in the (nirvdpaj 
sacrifice in honor of the ancestors, or in one pinda declare 
the name of both (the fathers) ; let his son do the same 
when offering the second Jt?^Wa, and his grandson when 
offering the third pinda. And let the remote descendants 
down to the seventh, pronounce the name of two while 
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belongs to two goiras^ performs the funeral obsequies of 
both and takes their heritage." 

Manu says : — '^ He who is begotten on the duly ap- 
pointed wife of a man deceased or impotent or diseased is 
called the son of the wife." 

Here in all cases where the owner of the soil is alive, 
but is incapable of begetting a son on account of disease 
&c., the appointment and the agreement may, according 
to the circumstances, be made by the venerable protectors 
and the husband also; but if he be dead, then by the 
venerable protectors alone. 

Thus there are two descriptions of the Jcshetraja or 
wife's son : one has two fathers, and the other has the 
owner of the soil for his father. 

5. ^' One secretly begotten in the house" by a gal- 
lant, and subsequently ascertained to be of the same class, 
is the secret-born son of the owner of the soil. Thus Manu 
says, — ^^ When a son is begotten on one's wife, and it is 
not known who is its father, he is the secret-born in the 
house and belongs to him from whose soil he is sprung," 
— " And it is not known &c.," means, that although it is 
not known by what particular person he is procreated, 
still it must be held that it is known that he is begotten 
by a person of equal class, by reason of the following text 
of Yogisvara. — *' This law is propounded by me in regard 
to sons equal by class." This text will be explained here- 
after. 

6. " The maiden-born son is one born of an un- 
married daughter," begotten by a man of equal class, he 
** is considered as a son of the maternal grandsire :" that 
is, the son belongs to him, of whose daughter he is born. 
But one born of a married daughter becomes the secret- 
born son of the husband ; as is said by Manu. — ^^ When 
a maiden daughter secretly conceives a son in her father's 
house, that son sprung from the maiden daughter is called 
by the name of the maiden-born son and belongs to the 
husband." — From these texts it appears that one begotten 
on an unmarried damsel residing at her father's house, by 
a gallant of equal class, is called a maiden-born son, and 
that he becomes son of the maternal grandfather. ^ 
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But in conflict with this is the following passage of the 
Brahmapurana cited in the Ratndkara, — " But one be- 
gotten in the father's house, on a damsel who has not been 
given (in marriage), by a man of equal class is called the 
maiden-born son and becomes the son of him to whom she 
is given (in marriage) ;" also the following text of Ndrada 
cited in the same book, — ^' The maiden^born son, also the 
son received with the bride, and he who is secretly born : 
their mother's husband is to be known as their father ; and 
they are pronounced to be heirs.'' Here (^. e. in the pas- 
sage of the Brahmapurana) there is no conflict as to his 
being the maiden-born son, who is begotten on an un- 
married damsel in her father's house, by a man of equal 
class : but the conflict lies in the portion, — '^ and becomes 
the son of him to whom she is given in marriage ;" also 
in what has been declared in the above text of Ndrada, 
namely, — that the damsel's husband becomes the father of 
the maiden-born son, of the son received with a bride, and 
of him who is secretly born ; and in what Manu says, 
namely, — ^' and belongs to the husband :" since it is not 
said (in these texts) that he becomes a son of the maternal 
grandsire. As for the reconciliation made by the author 
of the Mitakshard, namely, — '' if begotten on a maiden 
daughter, he becomes the son of the maternal grandfather, 
and of the husband alone, if begotten on a married daugh- 
ter," — that is not satisfactory. For if that were so, then 
such a son could not be called a maiden-born son fk&ninajj 
being not begotten on an unmarried daughter, meant by 
the term maiden or kanyd. It cannot, however, be said 
that the term hanya (maiden daughter) refers to any 
female child (whether married or unmarried). Since the 
definition (of the maiden-born son) would be unmeaning, 
inasmuch as it would not exclude the secret-born son, who 
is begotten by a daughter, —all women being daughters 
of some body. Again, the conflict with the passage of the 
Brahmapurana is not got rid of (by this), for there the 
term — '' who has not been given in marriage" — has been 
used. Accordingly also, it is difficult to reconcile the in- 
consistency with the text of Manu. The author of the 
Kalpataru, however, who has cited the texts contradictory 
to each other, has not at all reconciled the conflict, for like 
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a thoughtless man he makes no mention of the distinct 
cases to which the texts are applicable. Indeed, he having 
set forth many texts showing that the maiden-born son be- 
longs to the maternal grandfather, has immediately cited 
the text of Narada and the passage of the Brahmapurdna, 
which are in conflict with the above texts. There are cited 
the following text ofVasishtha, — ^^ The maiden-born son 
is the fifth; he, whom an unmarried damsel begets through 
passion in her father's house, is the maiden-born son, he 
becomes the maternal grandfather's son : this is also de- 
clared (by the ancient sages), — ^ If a sonless daughter 
begets a son in the house ; in him the maternal grand- 
father has a son's son, he shall offer pinda and take the 
property' " — likewise the following text of Ndrada, — 
^'The maiden-born son, whose father is unknown, and 
whose mother was senseless, shall oflfer ptnda to the mater- 
nal grandfather and take his property" — and also the 
following text of Baudhayana, — '^ If one approaches a 
damsel who has not been espoused and who has not been 
given ; the son begotten on her is the maiden-born son." 

We remove the difficulty thus : The texts which 
declare that the maiden-born son belongs to the maternal 
grandfather, are relative to a son begotten by a man of 
equal class on a damsel who has not in any way been 
given : and the texts which declare that such a son belongs 
to the husband, have reference to the son begotten by a 
man of equal class, on a damsel who has been declared 
to be given but who has not acquired the status of 
wife, which is effected by the marriage ceremony ending 
in the rite of going seven steps. The term, ^' who has 
not been given" in the text of Ndrada (in the passage 
of the Brahmapurdna?), and the term ^' who has not been 
given," in the text of Baudhdyana mean, the ceremony 
of whose marriage has not been completed, — but they 
do not signify, who has not at all been given. And 
this is consistent with reason. By the declaration of the 
intention (to give the damsel in marriage), the destruction 
of the father's right and the generation of the bridegroom's 
right are commenced ; and the father's right not being 
wholly destroyed (just after the declaration of the intention) 
the term *^ maiden-born son" may reasonably bo applied, 
15 
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and there being the commencement of the bridegroom's 
right, the son may reasonably belong to him ; but it is 
consistent with reason that when the father's right is com- 
plete (over the damsel), the son born of her becomes the 
son of the maternal grandfather. The same is also the 
meaning of the text of Manu (para. 1 ) : — A damsel, who has 
been declared to be given, but whose marriage ceremony 
has not been completed, continues a maiden, because the 
status of the intended bridegroom's wife has not been ac- 
quired ; a son sprung from such a maiden daughter is called 
by the name of the maiden-born son and belongs to the 
husband L e. to the person by whom she is married : hence 
the phrase "in her father's house" is consistent as support- 
ing this meaning, for immediately after the marriage she 
enters the husband's house. The passage of the Mitdk- 
shard also (on this subject) bears the same meaning : " un- 
married" ^. e. whose marriage ceremony is not commenced, 
" married" i. e. whose marriage ceremony has commenced ; 
— the past participle in the word " married" udhd is used 
in the sense that the act is commenced, but not in the 
sense that the act is completed. But if the marriage cere- 
mony of a damsel has been completed, then a son pro- 
created on her by a gallant of equal class, becomes the 
secret-born son: hence it is said, — " one begotten secretly 
in the house". ^. e. born in the husband's house without his 
knowledge. 

7. Twice married women are of two descriptions : 
the first is one who was not deflowered on her first mar- 
riage, and is espoused by another ; and the second is one 
who has, previously to the marriage, been polluted by in- 
tercourse with the other sex. One born of such a woman 
is the son of the twice- married woman ; hence it is declared 
(by Yajnavalkya § 1), — " begotten on a woman who 
has not been deflowered or on one who has been de- 
flowered." Manu says : — " If a woman who has been 
deserted by the husband or a widow begets (a son) by 
becoming, of their own accord, the wife of another person ; 
he is called the son of the twice-married woman." Kdtya- 
yana says : — " When a woman having deserted a husband 
who is impotent or degraded, gets another husband j 
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a son born of her is the son of the twice-married woman, 
and it is clear that he belongs to his natural father.'^ 
Vasishtha and Vishnu say : — ^* The fourth is the son of the 
twice-married woman." His being the fourth is agree- 
ably to the order stated by them. 

8. He, whom the mother with her husband's assent 
or the father gives to another, becomes his adopted son ; 
thus Manu says : — " That son whom his mother or father 
aflfectionately gives with water, at a time of distress, and 
who is alike (by class) is known as the adopted son." By 
specifying ^^ at a time of distress," it is indicated that the 
giver incurs sin in the absence of distress ; the mother and 
the father (may give) separately .or jointly; the term 
"with water," indicates the mode of gift and acceptance ; 
" alike" means equal in class ; " affectionately" (pritisan" 
yuktamj is an adverb. 

An only son shall neither be given nor accepted. So 
Vasishtha ordains, — " A person, produced from the virile 
seed and the uterine blood, is an effect whereof the mother 
and the father are the cause : the mother and the father 
are competent to give, to sell, or to abandom him. But let 
no one give or accept an only son, since he is to continue 
the line of the ancestors. Let not a woman, however, give 
or accept a son unless with the assent of her husband." 

Some say that the adoption of a son by a woman 
without the assent of her husband, being prohibited 
in this text, the son taken by a widow whose hus- 
band died without giving authority does not become an 
adopted son. This is not tenable ; since a sonless person 
has no access to heaven, and the procreation of a son is 
ordained to be necessary, therefore the permission which 
he was bound under the Sdstras to give, is not to be consi- 
dered as wanting in such a case. Nor can it be said that 
thus the portion, namely, " unless with the assent of her 
husband" — would be useless, inasmuch as there is no case 
to be excluded, and as the authority which a person is 
bound under the Sdstras to give, is in all cases necessary 
(and so assumed as given). Because the prohibition is 
levelled against a woman who wishes to adopt a son for 
her own sake, when her husband who is desirous of having 
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in conflict with the above texts." This will be dealt with 
in detail while explaining the texts. 

Although there may be many sons, still the eldest 
shall not be given in adoption; for in the text, — ''As 
soon as the eldest is born, a man becomes father of a son" 
— he is declared to be preferable in performing the duties 
of a son. 

The reason being equal, the prohibition in respect of 
an only son and the eldest son, applies to the cases of the 
son bought, the son self-given, and the son made. Hence 
in the anecdote of Harischandra in the Bahbricha Brah- 
mana, there is found a suggestion of the prohibition in 
respect of the eldest son in the case of the son bought : — 
" He, on taking the eldest son, said." 

The mode of accepting a son is propounded by 
Vasishtha, — '' A person being about to adopt a son shall 
take an unremote kinsman, or a near relation of a kins- 
man, having convened his kindred and announced his 
intention to the king, having performed the homam with 
recitation of the hymns denominated vyahriti in the 
middle of the dwelling-house." Here by the term ^' un- 
remote kinsman" is intended, the exclusion of one who 
is remote by country and language. Similarly, in the 
cases of the son bought and the like, for the reason is the 
same. In the Kalpataru, however, the text is read jas — 
adurahdndhavam asannikrishtam eva^ and is explained thus : 
adurabandhavam^ (rendered above into an unremote kins- 
man), means, one whose maternal uncle &c. are near; 
asanmJcrishtam^ means, one whose virtues and defects are 
unknown; eva means even. And he has written the follow- 
ing as the remaining portion of the text of Vasishtha : — 
*'But if a doubt arise, let him set apart like a Sudra 
one whose kindred are remote, for it is declared (in the 
Vedas), ' many are saved by one,' " — and explained thus : 
^ But if a doubt arise,' i. e.y should a doubt with respect to 
his caste arise, on account of his kinsmen not being near, 
* l^t him set apart like a Siidra' destitute of initiation : the 
intention is that even a Siidra may be a son adopted. 

9. ^' A son bought is one who was sold by them," — 
^^by them," i. e.^ by the mother and the father : that is, 
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one given to another by the mother with the husband^s 
assent, or by the father, on receipt of price ; ^ except- 
ing an only son and the eldest son, at a time of dis- 
tress,' — is also to be inserted (in the definition) ; he 
must be one of the same class, by reason of the concluding 
text, — *^ This law is propounded by me in regard to sons 
equal in class." As for the text of Manu^ — ^^ He, who is 
purchased from the mother and the father to become a 
son, is the purchaser's son bought, whether similar or 
dissimilar," — that is interpreted, — '^ whether similar or 
dissimilar" in good qualities, but not dissimilar in class, 
for there would be conflict with the text, — ^^ This law is 
propounded, &c." Also Baudhayana says, — ^' He, who 
being purchased from the mother and the father, or from 
either, is taken for progeny, is the son bought." 

10. "A son made is one" of an equal class, " who" 
having been induced by the show of money, field, &c., is 
asked — ^ be you my son,' and ^^ is adopted by the man him- 
self" who is desirous of having male issue ; provided that he 
is destitute of the mother and the father, for if they be alive 
he cannot, by reason of his dependence on them, become 
another's son. Also Manu and Vishnu say, — ^^ When one 
alike (in class), capable of discriminating between right 
and wrong and possessed of the virtues of a son, is adopt- 
ed, he is to be known as the son made" ; — ^^ alike," i. e.j 
alike in class, ''is adopted" by the mother and the father 
jointly or separately. 

11. '' One who gives himself is self-given," i. e., one 
who himself has given himself to another, i. e.y one who 
comes of his own accord by saying, ' I become your son,' 
and is bereft of the mother and father, or is abandoned by 
them, is equal in class and is not degraded, — is called a 
self- given son. So Manu says, — '' He, who being bereft 
of the mother and the father or abandoned (by them) 
without any cause, delivers himself to another, is pro- 
nounced his self-given son" ; — '' abandoned," i. e.^ by the 
mother and the father at a time of famine or the like, on 
account of inability to afford maintenance, &c., " without 
any cause" such as degradation, — that is to say, inde- 
pendent, (so that he can give himself). 
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12. '^ One received, while yet in the womb, is a son 
received with a bride," i. e.j one, who is in the womb, 
being begotten by a gallant of equal class in the unmarried 
state of a damsel, and is received or vinnay — vinna being 
the past participle of vidy to get, — when she is married in 
the pregnant state, — is called one received with a bride, 
and becomes the husband's son. So Manu says, — ^^ When 
a pregnant (^amsel is espoused, whether known or not 
known (to be so), the child in the womb belongs to the 
husband and is called the son received with a bride." 
Also Vishnu says, — *^ The seventh is the son received 
with a bride ; he is the son of a damsel married when 
pregnant, and belongs to the husband." *^ The seventh," 
i. e.j with reference to the order in which the enumeration 
is made by the sage. 

13. ^^ He, who is taken for adoption, having been 
forsaken (by the parents), is a deserted son," i. e.y one who 
is abandoned by the mother and the father, and is taken 
by a person desirous of having male issue, — becomes i^on 
of the taker, and is called a deserted son. These two 
must be alike in class. Likewise, Vishnu also says, — 
^^ The eleventh is the deserted son, belonging to him by 
whom he is taken, having been forsaken by the father and 
the mother." Vasishtha says, — ^' The fifth is the deserted 
son, who is taken, having been forsaken by the mother 
and the father." ^' The eleventh" and " the fifth" place 
is agreeably to the order in which enumeration is made by 
the two sages respectively. 

14. The son of a Siidra woman, however, who is 
called pdrasava^ and is enumerated by Manu among the 
subsidiary sons, is not mentioned by Ydjnavalkya ; inas- 
much as the sage lays down a restrictive rule in the shape 
of the conclusion contained in the text, — *^ This law is 
propounded by me in respect of sons equal in class," — 
and as he can^ by no means, be considered as equal in 
class. Hence, the sage speaks of such a son in the text, — 
^^ One begotten even on a female slave &c. (§ 22)," since 
a son of a twice-born by a Sudra woman, cannot succeed 
to his paternal property even in default of other sons. 
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This will be resumed. Likewise, Manu says, — ^^ The son 
whom a Brahmana impelled by passion begets on a woman 
of the servile class, is a carcass though living and there- 
fore called a pdrasava^ (a living carcass)." Also Baudha- 
yana says, — " A parasava is one begotten on a woman of 
the servile class by a person belonging to the first of the 
regenerate tribes, impelled by passion." 

15. Of these (twelve descriptions of sons,) those 
described after the aurasa or legitimate son are subsidiary 
sons, but the aurasa alone is the principal one. Accord- 
ingly Manu says, — ^' These eleven (kinds of sons,) begin- 
ning with the wife's son, as have been described above, 
are declared bv the wise substitutes of sons — for failure of 
the object." — The term *^ for failure of the object," ^. e. 
for failure of the object of marriage &c. — forms the reason 
for substitution. But in the Smritichandrik^ it has been 
explained thus, — The wise, i. e. the sages apprehending, in 
default of the legitimate son, the extinction of the ceremo- 
nies of the srdddha and the like that might be performed 
by him, have declared the eleven substitutionary sons, as 
what should be adopted. Vrihaspati says, — ^^ There are 
thirteen kinds of sons, that are described by Manu in the 
order of priority : of them the legitimate son perpetuates 
the lineage, the appointed daughter and the rest," — this 
text has been explained by adding, — ^ are declared as what 
should be made subsidiary sons.' Vrihaspati declares, — 
** As in the absence of clarified butter, the linseed oil is 
declared by the virtuous, as the substitute, so are the 
eleven descriptions of sons, in the absence of the legitimate 
son and the appointed daughter." In the Brahmapurdna, 
(it is said): — '' The son given, the son self-given, the son 
made, as well also the son purchased, and the deserted son 
are always to be maintained : those that belong to a differ- 
ent gotra or family, present distinct oblations, and perpe- 
tuate a different lineage, become impure for three days on 
the occasions of birth and death, as well of those that give 
food and raiment as of those to whom the seed and the 
soil belong. The Vipras have rarely a pdrasava son of the 
servile Siidra class, liut persons of the royal class, that is, 
labouring under a curse, and is gradually perishing, and 
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is always engaged in warfare, have sometimes these ; if 
there be neither the legitimate son nor the appointed 
daughter, then they have eleven sons of different descrip- 
tions beginning with the wife's son, who, however, merely 
perpetuate the lineage ; all of them perforni like a slave, 
their srdddha &c. on the specified occasions. The secret- 
born son, the maiden-born son, the son received with a 
pregnant bride, the wife's son and the son of the twice- 
married woman, these five, the wealthy Vaisyas may not 
have even for fear of punishment from the king ; they may 
have all the rest. The Siidras whose occupation is service, 
who depend upon others for livelihood, and whose person 
is under the control of others, can have no son anywhere ; 
therefore of a male slave and a female slave, none but a 
slave can spring." 

16. Having thus determined the nature of these 
sons, their right to heritage is now determined, on this 
Yogisvara says, — ^^ In default of the preceding one among 
these, every succeeding one is the giver of the pinda and 
the taker of the heritage." Inasmuch as a distributive 
sense is indicated by the term *' every succeeding one," 
the term ^^ the preceding one," also, is to be taken in a 
distributive sense. 

17. When there are a legitimate son and the son 
of an appointed daughter, then agreeably to the above 
text it would follow that the son of the appointed daugh- 
ter is not entitled to the heritage while there is the 
legitimate son, but Manu propounds an exception (to the 
above rule,) in the text, — '^ A daughter having been 
appointed, if a son be afterwards born, the division of 
heritage must in that case be equal ; since a woman has no 
right to specific deductions for seniority.'* Also Vrihas- 
pati says,—-*' The legitimate son alone is pronounced to 
be the owner of the paternal property; an appointed 
daughter is declared to be equal to him ; the other sons, 
however, are to be maintained." Nor is it reasonable to 
say that if the son of the appointed daughter be born first — 
(in point of time) and subsequently the legitimate son 
be born, then because the son of the appointed daughter 

16 
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is the eldest by birth and not a female, he is therefore 
entitled to specific deductions for seniority. Since he 
holds the status of a son's son, as is declared by Mann in 
the text,— ^' When a daughter, appointed or not appointed 
to raise issue, gives birth to a son begotten by a man of 
equal class ; in that son, the maternal grandsire has a 
son's son ; let him present oblations and take the heri- 
tage;" — *' has a son's son," since the appointed daughter 
is a (subsidiary) son, hence her son though a daughter's 
son is a son's son. And since it is nowhere declared that 
a son's son is entitled to a greater share (than a son) by 
reason of seniority. Nor can it be said that this is in con- 
flict with the text,' — ^* The son that will be born of her 
shall be my son," — as it affirms sonship of the son of an 
appointed daughter. Because the above meaning being 
in conflict with Manu, this text must be explained as in- 
tending the term son in a secondary sense on account of 
his being the giver of oblations. As the term son is ap- 
plied to an appointed daughter in a secondary sense she 
being not a male child, so also to the son begotten by an 
appointed daughter who is begotten by a man himself; 
since although he is male he is not begotten by the man 
himself, and since the term ' son' primarily signifies a male 
child begotten by a man himself. 

1 8. Likewise it would follow from that (text of Yo- 
gisvara § 16), that other sons too are not entitled to any 
share, should there be the next preceding son; but an 
exception is ordained by Vasishtha in the text, — '^Ifa 
legitimate son be born after a son has been adopted, the 
son given is entitled to a quarter share." Here the term 
^* son given" is indicative of others also, such as a son 
bought, for they are equally adopted ; accordingly Kdtya- 
yana says, — '^ If a legitimate son be born, the rest of the 
sons are entitled to a quarter share provided they be savar^ 
na (of the same class) ; but if they be asavarna (of a differ- 
ent class) they are entitled to food and raiment only." 
The meaning of the text of Katyayana is this : savarna^ %. e* 
the wife's son, the son given &c., they are entitled to a 
quarter share when there is a legitimate son ; asavarna^ i. e. 
the maiden- born son, the secret- born son, the son received 
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with a pregnant bride and the son of the twice-married 
woman ; these however, are not entitled even to a quarter 
share when there is a legitimate son, but are entitled to 
food and raiment. Accordingly Vishnu prohibits the parti- 
cipation of a quarter share by a maiden-born son and the 
like, if there be a legitimate son, in the text, — ^^ But the 
maiden-born son, the secret-born son, the son received 
with a pregnant bride and the son of the twice-married 
woman are not preferable ; they are not at all entitled to 
participate in the pinda and the heritage." In default of 
the legitimate son &c., the maiden-born son &c., are 
certainly entitled to take the paternal property in its 
entirety, by reason of the text— ^^ In default of the pre- 
ceding one among these, every succeeding one &c.," (§16.) 
As for the text of Manu, visf., — " The legitimate son alone 
is the master of the paternal estate ; but for the sake of 
humanity, he shall allow sufficient maintenance to the 
rest," — that also is to be explained to prohibit the quarter 
share in case the son given and the like be inimical to the 
legitimate son and devoid of good qualities ; and to refer to 
the maiden-born son &c., since they being declared (in 
the text of Katyayana) to be entitled to food and raiment 
only, this text should be taken to be based upon the same 
foundation. 

Again Manu himself has declared that the wife's son 
is entitled to a fifth or sixth share, — '*Let the legitimate 
son, when dividing the paternal heritage, allot to the 
wife's son a fifth or a sixth share out of the patrimony." 
The distinction is, that a sixth share should be allotted to 
him, if there be both animosity (towards the legitimate 
son) and want of good qualities ; and a fifth, if there be 
either of these defects. But the quarter share for the son 
of an appointed daughter, whom Manu has declared to be 
entitled to an equal share, and the third share for the 
wife's son who has been declared to be entitled to a fifth 
or sixth share, — as mentioned in the passage of the Brah- 
mapurana, namely, — '^The legitimate son though next 
born, is entitled to the entire patrimony ; the wife's son 
takes a third share; and the son of the appointed daughter, 
a fourth," — are to be considered to refer to a son of the 
appointed daughter who is utterly devoid of good qualities 
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and is of a different class, and to a son of the wife who id 
highly endowed with good qualities and friendly to the 
legitimate son. 

In order to show that, in default of the legitimate son^ 
the son given takes the entire estate, Manu has set about 
the text, — ^*But if the son given of a person be endowed 
with all good qualities, he shall certainly take the estate of 
that person, — though accepted from a different gatra ot 
family," — the particle ^ though' signifies, and a fortiori 
if accepted from the same gotra or family. The very same 
feage has prohibited the taking by the son given of the 
property belonging to the natural father, in the text,: — 
" A given son must not tjlaim the family and the estate of 
the natural father : to him who gives away his son in 
adoption, the ambrosial pinda which follows the family and 
the estate is lost." T\ie pinda which the giver would have 
j-eceived from that son is lost to him; ** ambrosial," e. ^ 
causing satisfaction to the manes of ancestors, — is the ad- 
junct oi pinda ; ^^ which follows the family and the ©state," 
embodies the reason. 

The following text relative to the given son alone and 
showing his right to a quarter share when there is a legi- 
timate son, is declared by Vasishtha, — " If after he has 
been taken in adoption a legitimate son be born, the given 
son takes a quarter share." A text of KAtyayana has 
lalready been cited (para. 1) which is applicable also to the 
son bought and the like. That text is read in the Kalpa- 
taru, — '^ are entitled to a third share;" and if this reading 
be correct, then that text is to be explained to mean that 
the participation of a third share takes place in case the 
Bon given and the like are endowed with more good quali*- 
ties than the legitimate son. 

Manu himself has declared also the equal participation 
of the wife's son with a legitimate son, in the texts, — " If 
fe younger brother begets a son on the wife of an elder 
brother, then the distribution in such a case shall be 
equal ; this is the settled law. The (wife's son who is) 
inferior, cannot get in right of the superior ; the father 
is ^uperior on account of pro- creation, therefore (the 
wife's son) shall legally take the aforesaid share. He> 
who protects the estate and the wife of a deceased brother) 
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shall, after generatitig a son to the brother, make over his 
estate to him. If there be a legitimate son and a wife's 
son entitled to the property of the same father, each shall 
take what belonged to his natural father, and not the 
other." The legitimate son being the subject commenced, 
although it seems that the equal participation of the wife's 
son is mentioned relatively to the legitimate son, still be- 
cause the meaning that is suggested by the context cannot 
be adopted should there be conflict of texts, therefore it is to 
be understood that the above text means the participation 
of a share equal to that of the natural father. Hence in 
the subsequent passage the superiority of the natural father 
is set forth. Also by the text, — '^ he shall, after gene- 
rating a son to the brother &c.," — it is declared that he 
shall give him the property of him to whom the wife's son 
belongs, i. e. puch a son being the representative of the 
brother shall take a share equal to his. 

Similarly are to be anyhow reconciled the texts of 
Vrihaspati and other sages, which declare greater or lesser 
shares for the wife's son &c. Thus Vrihaspati says, 
** The other five or six sons beginning with the wife's son 
are equal shares." Harlta ordains, — '^ One about to dis- 
tribute shall allot one-twenty -first to the maiden-born son, 
one-twentieth to the son of a twice-married woman, one- 
nineteenth to the son of two fathers, one-eighteenth to the 
wife's son, one-seventeenth to the son of an appointed 
daughter ; and the rest shall be given to the legitimate 
son." In the Brahmapurana it is said, ^* A legitimate son 
. though next born (or begotten on a woman of inferior class) 
takes the entire estate, the wife's son takes a third part, the 
son of an appointed daughter a fourth, the son made a 
fifth share, the secret-born son a sixth, the deserted son a 
seventh share, the maiden-born son an eighth share, the 
son received with a pregnant bride a ninth part, the son 
bought gets a tenth, the son of a twice-married woman, 
however, obtains the next, the self- given son a twelfth ; 
but the son of a Siidra woman, a thirteenth part of the 
paternal property ; a person of the same gotra or a virtuous 
student (shall take the remainder)." Here with every 
clause should be construed, * when there is a legitimate 
son,' by reason of the text, — ^' In default of the preceding 
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one among these, every succeeding one &c.," (§16.) It has 
previously been shown (para. 2) to what case is applicable 
the first verse of the above passage, namely, '* A legitimate 
son &c.'' The reconciliation of the others also is to be 
made as is proper according to the local customs or agree- 
able to a comparison of the qualities. 

19. Manu has divided the sons into two sets of six, 
and declared that the first * six are heirs fddyddasj and 
kinsmen, and that the latter six are not heirs but kinsmen, 
as in the text, — ^^ The legitimate son and the wife's son 
also, the son given and the son made, the secret-born son 
and the deserted son, these six are heirs (ddyddas) and 
kinsmen : the maiden-born son, the son received with a 
pregnant bride, the son bought, likewise the son of a twice- 
married woman, the self-given son and the son of a Siidra 
woman, these six are not heirs but Kinsmen." The mean- 
ing of this text is as follows : — In default of any near heir 
of the sapindas and the samdnodakas of their father, the 
first six are entitled to their estate, but the latter six are 
not entitled to the same ; but the division into those that 
are heirs (ddt/adas) to the father and those that are not -so, 
would not be reasonable, because the right of all the sons in 
default of the preceding one, to take the property of the 
father is equal, by reason of the text, — '^ In default of the 
preceding one among these &c.," (§16); and because the 
text, — *^ Neither the brothers nor the parents but the sons 
take the estate of the father," — which is declared after the 
text, — ^^ The legitimate son alone is the master of the 
paternal property" — establishes that all the subsidiary sons 
are entitled to take the paternal property ; and because 
the term dayada is mostly applied to iieirs other than the 
son, in many texts such as, — ^' Shall compel even the da- 
yidas to give :" but the status of kinsman, i. e. the qualific£i- 
tion of performing the ceremonies of offering libations of 
water &c., by reason of being sapinda or samdnodaka^ is 
common to both the sets of six. 

But H&rita says, — ^^ Six are kinsmen and heirs ; the son 
begotten by a man himself on his chaste wife, the wife's 
son, the son of the twice-married woman, the maiden-born 
son, the son of the appointed daughter, and one secretly 
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bom in the house are kinsmen and heirs : the son given, 
the son bought, the deserted son, the son received with 
a pregnant bride, the son self-given and the son found 
by chance are not heirs of kinsmen." — ^* The son be- 
gotten by a man himself on his chaste wife," means the 
legitimate son ; ^' the son found by chance" is one that is 
bereft of the mother, father &c., and is suddenly found by 
a person who, after satisfying him says, — ^ be you my son,' 
and so adopts him, — that is to say, the son made. 

Now here the conflict with Manu is clear. Because 
by him, the maiden-born son and the son of the twice- 
married woman are enumerated among those that are not 
heirs to kinsmen ; while by Harita among those that 
are kinsmen as well as heirs : again the son given, the son 
made and the deserted son are reversely enumerated. 
Hence the conflict is to be removed thus ; their appli- 
cability is to be determined with reference to qualities 
such as equality in class, or with reference to local customs. 

Baudhayana, however, concurs with Manu in what he 
says (about this subject) in the text, — ^^ The legitimate 
son, the son of the appointed daughter, the wife's son, the 
son given, the son made, the secret-born son and the de- 
serted son are pronounced to be heirs : the maiden-born 
son, the son received with a pregnant bride, the son 
bought, likewise the son of the twice-married woman, the 
self-given son and the son of a Siidra woman are pronoimced 
to be kinsmen." 

Devala, having described the legitimate son, the son 
of the appointed daughter, the wife's son, the maiden-born 
son, the secret- born son, the deserted son, the son received 
with a pregnant bride, the son of the twice-married 
woman, the son given, the self-given son, the son made 
and the son bought, says, — ^^ These twelve sons are de- 
clared for the sake of issue : some are sprung from 
himself; some are sprung from another ; some are ac- 
quired ; and others become sons independent of any ex- 
ertion. Of these, the first six are heirs to kinsmen, the 
latter six are so to the fathef alone : a distinction also 
among the sons according to the priority in the order of 
enumeration is ordained : all thqse sons indeed are consi- 
dered entitled to take the heritage of one having no legiti- 
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mate son ; but should a legitimate son be subsequently 
born, they have no right on account of seniority : of these 
sons, those that are equal in class take a third share ; but 
those inferior in class, shall remain dependent upon him, 
receiving food and raiment." — Of the sons enumerated, it 
is clear who are sprung from himself and so forth. 

Narada also says, — '^ The legitimate son, the wife's son, 
the son of the appointed daughter, the maiden-born son, 
the son received with a pregnant bride, likewise the secret- 
born son, the son of the twice-married woman, the de- 
serted son, the son given, the son bought, likewise the sou 
made, and the self given son; these are pronounced to be 
the twelve descriptions of sons. Of these, six are kinsmeu 
and heirs ; and six are not heirs but kinsmen. Each, 
according to the priority in order, is considered as su- 
perior ; and the next in order, as inferior. On the death 
of the father, they succeed to his estate according to 
their order: on default of the superior let the inferior 
take the estate." 

Manu says, — ^^ On failure of the superior, the in- 
ferior in order is entitled to the heritage ; but if there b© 
many equal, all become sharers of the estate." 

Vrihaspati says, — '' The son given, the deserted son, 
the son bought, the son made and likewise the son of a 
Siidra woman ; all these when pure in class, are considered 
as sons of middle rank, entitled to the heritage : the wife's 
son is censured by the virtuous, so likewise are the son of 
the twice-married woman, the maiden-born son, the son 
received with a pregnant bride and the secret-born son." 

Harita says, — '^ The son of a Siidra woman, the self- 
given son, and the son purchased ; all these who are pro- 
nounced kinsmen are undoubtedly kayidaprishtha ; there is 
no doubt that, inasmuch as he having left his own family 
joins a different family, therefore by reason of that miscon- 
duct he is called kdyidaprishtha. 

Yama says, — ^' The son given at a time of distress, 
the self-given son and the son of a Vaishnavi, all these three 
described by Manu are kandaprishtha ; since the family is 
called the kdnda^ and they left their previous family. But 
let him who is eldest remain in the family. He, who 
having left his own family, betakes himself to a different 
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fiEunily is considered as kdndaprishtha on account of that 
misconduct." — In the Kalpataru it is said that Vaishnavi 
means a Sudra woman. 

20. In the following text, Yogisvara lays down a 
restrictive rule in the shape of the conclusion of what has 
been said, — '' This law propounded by me refers to sons 
equal in class." — This law which is propounded by me in 
the text, — ^' In default of the preceding one among these, 
every succeeding one &c.," — is to be understood to refer 
to tne wife's son &c., that belong to the same class with 
the father, and not to those of a different class. Of them 
the maiden-born son, the secret-born son, the son received 
with a pregnant bride and the son of the twice-married 
woman can be of the same class, through their natural 
father ; for they themselves have not the distinctive feature 
of the pure and mixed classes. Since Yogfsvara himself 
having discriminated the pure aijd mixed classes, says, 
*' This law is declared to refer to married women." 

The sons sprung from a father of a superior class and 
a mother of an inferior class, — and belonging to the mixed 
classes such as the Murdhdbhishikta, are* included under 
the definition of the legitimate ; hence the mode of par- 
tition by them has been declared by the text, — ^' The sons 
of a Brahmana have four shares or three or two or one 
according to the class &c.," (Part 1, § 25, para. 1.) Con- 
sequently, it is on their default, that the wife's son and the 
rest are entitled to the paternal estate. 

21. The son of a Sudra woman, however, although 
legitimate, is not entitled to take the entire paternal pro- 
perty, notwithstanding the default of other sons. Accor- 
dingly, Manu says, — '* Whether one has a son or is desti- 
tute of a son, let him not, according to law, give more than 
a tenth to a son by a Siidra woman." Whether one has 
a son by a wife of equal class or destitute of sons by 
a wife of equal class ; when he is dead let not his 
wife's son &c., or any other heir give to a son by a Sudra 
woman more than a tenth out of his property. From this 
text it appears that in default of a son by a wife of equal 
class, a son by a Kshatriya or a Vaisya wife, takes the 
entire paternal property. As for the right of a son by a 

17 
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S6dra woman to take one share, declared by Yogisvara 
and other sages in texts like, — ^^ The sons of a Brahmana, 
according to the class, take four shares, or three, or two, or 
one &c.," — ^that is to be understood to refer to a Sudra 
woman's son of a very good character ; since, otherwise, 
there would be conflict with Manu. And the text of Manu, 
namely, — " A son of a Brahmana, a Kshatriya or a Vaisya, 
by a Siidra woman, is not entitled to take the heritage," — 
has already been explained. 

22. A special rule is propounded by Yajnavalkya 
with regard to the partition of the property of a Sudra, in 
the text, — " One begotten by a person of the servile class, 
even on a female slave takes a share by the choice (of the 
father) ; when the father is dead, let the brothers make 
him partaker of a half share : when there is no brother, 
let him take the whole, provided there be no daughter's 
son." A son begotten on a female slave by a Siidra 
obtains a share by the choice of the father: after the 
father's death, however, let the brothers, t. ^., the sons by a 
Sudra woman lawfully wedded, make him, ^. ^., the son of 
the female slave, partaker of a share equal to half of their 
own share. Here from the plural number (in brothers) 
it should not be erroneously concluded that every one must 
give half of his share ; for if that were so, then one having 
many brothers would get a much larger portion of the pro- 
perty than they, and that would be very unreasonable : 
but the sons by a Siidra woman, each take a half share of 
what is allotted to a legitimate son ; the singular number 
(him) and the plural number (brothers) indicate the 
class and the individual. But in default of a son by a law- 
fully wedded Siidra woman and of his sons &c., the son 
of a female slave, also, gets the entire property of the 
Siidra father ; this appears to be the purport. 

23. From the use of the term ** a person of the 
servile class" (in Yajnavalkya's text, § 22) it appears that 
one begotten by a twice-born persoti on a female slave, 
cannot, notwithstanding the desire of the father, get a 
share, or a half share after his death ; the taking of his 
entire property is out of the question : but he is entitled 
only to maintenance, provided he be not disobedient. 



CHAPTER III. 

Law op JSuccession 

TO THE ESTATE OF A PEESON SEFABATED A:ND NOT BE-UNITBD. 



PART I. 

5 Ir — General rule of succession. — 2. The wife's succession ; wives of dif- 
ferent classes ; effect of marriage in different forms ; her right to per- 
form religious ceremonies, and to take the entire estate. — 3. Limitation 
of her right ; two texts of Kdtydyana, interpretation of these by the 
author of Smritichandrikd ; that by Juntitavdhana, stated and criticized ; 
conclusion. — 4. Other texts on the priority of the wife's succession. — 
5. Texts in conflict with these. — 6. Reconciliation by Dharesvara. — 
7. Criticized. — 8. Reconciliation by Srikara ; criticized. — 9. Ano- 
ther reconciliation ; criticized. — 10. Reconciliation by the author. — 
11. The term " sonless" in texts on succession explained ; sapinda 
relationship explained. — 12. Jimtitavahana's objection to the above 
reconciliation, stated at length. — 13. Tiie same criticized ; re-union 
explained ; chaste widows entitled to maintenance only when the ' hus- 
band is unseparated. 

1. Now are mentioned those, wha, in default of the 
principal and subsidiary sons, are entitled to take the 
estate of one who is deceased, degraded, gone to retire- 
ment or the like. 

On this Yogisvara says, — " The wife (patnij and the 
daughters also, the parents, brothers likewise, their sons, 
the gentiles fffotraja}^ cognates (handhuj^ a pupil, the 
fellow student : in the absence of the preceding one, every 
succeeding one is indeed heir to the estate of a sonless 
person, who departed for heaven. This rule extends to all 
classes." The meaning is : The wife and the rest shall, 
agreeably to the order in which they are mentioned, i. e.^ 
in the absence of each preceding one, the next succeed- 
ing one, — take the estate of a person who departed for 
heaven, i. e., is deceased, and is sonless, i. e.^ destitute of 
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the twelve kinds of sons previously described ; this rule 
is to be understood to apply to all, i. e.j the mixed classes 
whether they are sprung from a high-caste father and a 
low-caste mother, or from a low-caste father and a high- 
caste mother, — as well as to the (four principal) classes, 
such as the Brdhmana. 

2. First of all the patni or the lawfully wedded wife 
takes the estate. The term patni itself signifies a woman 
espoused in the prescribed form of marriage, agreeably to 
the Aphorism of Pdnini, — ^* The term pati (husband) is 
changed into patni (meaning the correlative) implying rela- 
tion through a sacrifice." The singular number (in the term 
patni in Yogisvara's text, § 1) implies the class ; hence if a 
person leaves more wives than one, then all of them, — ^first 
those of the same class (with the husband) and after them 
those of a different class, — shall take the husband's pro- 
perty dividing the same amongst themselves. 

From the use of the term patni (in Ydjnavalkya's text, 
§ 1 ) it appears that a wife espoused in the dsura or the like 
(disapproved) form of marriage has no right to take the pro- 
perty when there is another wife espoused in a lawful form 
of marriage. To this effect is the following passage of 
law, — *' A woman, however, who is purchased by giving 
price, is not to be considered as a patni ; for neither 
in a sacrifice in honor of the gods, nor in one in honor 
of the departed ancestors she (can be the companion of 
her husband, ^. ^., the purchaser, when performing such a 
sacrifice) : the poets (prophets or sages) look upon her as a 
female slave." — In this text her status of a female slave is 
mentioned with the intention that she has not the right of 
becoming the indispensable companion in the performance 
of ceremonies having spiritual merit for their end, but not 
with the intention that intercourse with her is forbidden ; 
for she being espoused (though in a disapproved form), the 
objection of her being the wife of another man, cannot 
arise. Accordingly Manu, having described the virtuous 
and the vicious forms of marriage, declares that the virtues 
and vices attach solely to the issue (of such marriages), — 
** If a wife is espoused by a man in the blameless forms of 
marriage, the offspring becomes unblameable ; and if in the 
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reprehensible forms, the progeny becomes reprehensible ; 
therefore the reprehensible forms should be studiously- 
avoided." The reprehensibility of the offspring, again, 
refers to the absence of good conduct and character, not, 
however, to exclusion from the castes pure or mixed ; for the 
sole fact of being begotten on a married woman by the 
man who marries her, determines the caste pure or mixed 
(of the offspring,) by reason of the text, — *^This law is 
ordained with regard to married women." Hence, by the 
text, — *^ For neither in a sacrifice in honor of the gods, 
nor in one in honor of the departed ancestors she &c." — 
the right to be the companion is prohibited. 

Accordingly it is indicated by the term patni that the 
competency also, of performing the rites in honor of the 
ancestors, is a reason for the succession to the property of 
the husband. Hence Prajdpati says that the estate of the 
husband may be taken only by a wife who is chaste and 
v^ho is competent to associate with the husband in the 
performance of ceremonies enjoined in the Sruti and the 
Smriti, as in the text, — *' Dying before the husband, a wife 
devoted to the husband partakes of his consecrated fire ; 
but if the husband die before her, she takes his property : 
this is the primeval law." Also Vriddha Manu says, — 
^* The sonless wife {patni) alone, keeping unsullied the bed 
of her husband and persevering in religious observances, 
shall offer oblations to him and take his entire share." 
With reference to this text, the author of the Smritichan- 
drika says, that since the order of reading of the latter half, 
is opposed by the order indicated by the sense, therefore 
the widow first obtains his entire share and then presents 
oblations. This is to be rejected. Because nothing is 
intended to be expressed by the order : the sole object of 
the text is to establish her right to both. Otherwise the 
funeral ceremonies would have to be postponed till the 
share be obtained : but that is prohibited in various passages 
of law. Also because there would arise the objection of 
assuming some spiritual purpose. By the particle '^ alone" 
in the term '^ the wife alone," it is shown that even to the 
performance of the funeral ceremonies of her sonless hus- 
band, she alone, like a son (had there been one) of her son- 
less husband, is entitled, notwithstanding a brother and 
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the rest enumerated in the text, — ^^ The wife and the 
daughters also &c.'' 

The very same meaning is expressed at length by 
Prajapati, — *' Having taken his moveable and immove^ 
able property, the precious and the base metals, the grains, 
the liquids, and the clothes, let her duly offer his monthly, 
half yearly and other funeral oblations. With funeral 
repast and by pious liberality, let her honor the paternal 
uncle of her husband, the spiritual preceptor (or the pa- 
rents) and daughter's sons, the children of the sisters, 
the maternal uncle, and also decrepit persons, guests 
'and females (or the other wives of inferior status)." — 
'' The base metals'' are lead, tin and the like (i. e. .other 
than gold and silver ;)" funeral repast" signifies the food 
intended for the ancestors ; ** pious liberality" means 
reservoir of water and the like (works for public good) or 
the fees and the like (given to Brahmanas) for the perform- 
ance of a ceremony. What is intended is this : Having 
obtained the husband's entire estate including even the 
immoveables, the patni should, under the superintendence 
of the husband's relatives, perform the ceremonies con- 
ducive to the spiritual benefit of her husband and herself, 
(the ceremonies) which can be accomplished by wealth and 
which a female is competent to perform. 

The same sage declares that those that cause injury 
to her who conducts herself in this way are to be punished 
as robbers, — '^ The gentiles and the cognates, however, 
who become her adversaries or injure her property, let the 
king chastise by inflicting on them the punishment of a 
robber." 

The following passage prohibitory of the taking by 
the patni of immoveable property, is quoted in the Smriti- 
chandrikd as a text of Vrihaspati ; — '* When the husband 
is separated, the pledge and Various others that are recog- 
nised as property, the wife {jdya)^ after the death of her 
husband, obtains, excepting the immoveable.'' — And in 
order to prevent the inconsistency of this text with that of 
Prajapati, namely, — *^ Having taken his moveable and 
immoveable &c." — it is concluded that this refers to a 
wife destitute of daughters, by rejecting the opinion of 
others, namely, that this passage refers either to a wife 
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without good character or to the property of an unsepara- 
ted husband, — as being contradictory to the remaining 

Eart of the above text, namely, — ^* Even when partition 
as been made, the wife f^strij, though preserving her cha. 
racter, is not entitled to immoveable property." 

The author of the Madanaratna points out a defect in 
the above conclusion on the ground that the above text of 
Vrihaspati is an interpolation inasmuch as it is not cited* 
in the Mitdkshar^, the Kalpataru, the HalAyudha and the 
other commentaries, — but that the text of Prajdpati, name- 
ly, — ** Having taken his moveable and immoveable &c." 
— ^is a genuine one, since it is quoted in all the commenta- 
ries ; and characterizes the conclusion come to by the au- 
thor of the Smritichandrikd to be unreasonable, being 
simply an emanation from his inner consciousness : and he 
himself forms the following reconciliation, supposing the 
text of Vrihaspati to be a genuine one, namely, that the 
taking of the entire property including the immoveable 
— ^refers to a wife espoused in the forms of marriage, 
called Brdhma and the like, inasmuch as the term patni is 
used in these texts ; but that the text of Vrihaspati is rela- 
tive to a wife espoused in the A'sura or the like form of 
marriage, because the terms /dya and stri only are employ- 
ed in that text. 

This is refuted in the Smritichandrika itself, in which 
it is said that a wife wedded in the A'sura or the like form 
is not comprised by the term patni ; and the texts also, in 
which the term jdyd and the like occur, refer to her (^i. e. , 
the patnij^ inasmuch as these texts rest on the same foun- 
dation (with the texts in which the term patni is used). 
As for what is said, namely, that the conclusion arrived at 
by the author of the Smritichandrika is a dogmatic one, — 
that also is not tenable. Because, if there be a daughter, 
then through her son there is a possibility of the enjoy- 
ment of immoveables, and of the spiritual benefit of the 
proprietor, therefore even the immoveables are taken (by 
the wife) ; but one that is destitute of daughter does not 
take the immoveable property by reason of the absence of 
such possibility : in this therefore may consist the reason 
(for the above conclusion of the author of the Smriti- 
chandrika). Accordingly it has been previously set forth 
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that without the consent of the sons the father has no 
right to alienate even his self-acquired property. 

3. As for what appears from the text of Katyayana, 
viz. — ^^ When the husband is dead, (the wife) preserving 
the honor of the family shall take the share of the husband 
for her life (or livelihood), not, however, the right to make 
gift, mortgage or sale," — namely, that the wife succeeding 
to the property of the husband is entitled to mere main- 
tenance out of the estate, but has no right to make gift, 
mortgage or sale thereof ; — that also refers to the want of 
right to make gifts to players, dancers, &c. for secular 
purposes. Because he (Katyayana) himself sets out her 
right to make gifts for spiritual purposes, also to mortgage 
or sell so much as is sufficient for such purposes, in the 
text, — ^' Persevering in religious observances and fasting, 
leading a life of austerity, and constantly engaged in the 
control of passion and in making gifts, (the widow) though 
sonless, ascends to heaven," — from the phrase " ascends to 
heaven" it appears that she has power to make gifts, &c., 
even in religious ceremonies that are optional, and a forti- 
ori in those daily and occasional ceremonies which are 
enjoined by the Sdstras, and the omission whereof entails 
demerit. And because to the same effect is the text of 
Prajdpati cited before, namely — *^ Having taken the move- 
ables and immoveables &c." The author of the Smriti- 
chandrika, and others, say, that in this text too, the first 
(of the series of duties) being enumerated, her power 
to perform the optional ceremonies (at the expense of her 
husband's property) follows. 

There is again another text of Katyayana himself, 
namely, — ^^ Let the sonless (widow), preserving unsullied 
the bed of her husband, and abiding with her venerable pro- 
tector, only enjoy (her husband's property) being moderate 
until her death, after her, let the heirs (or co-heirs, ddyadasj 
take." 

In interpreting this text the author of the Smriti- 
chandrika says ; — The meaning is, *' let her being moder- 
ate," ^. ^., patiently enduring any opposition, offered by 
the (husband's) co-heirs fdayadasjj to the application of the 
wealth, *' enjoy until her death." This again refers to 
such imdivided property as the widow herself has taken 
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for her livelihood, when the father-in-law &c. being engag- 
ed in other pursuits are unable to aflford protection, mainte- 
nance and the like ; for had it referred to divided property, 
it would have been contrary to the doctrine propounded by 
Manu and others. 

The oriental commentators," however, putting an in- 
terpretation which appears on the face of the text (of Ka- 
tyfeyana) say that the wife has no power of making gift, 
mortgage, or the like (disposition) of her husband's pro- 
perty, in the following passage : — " ^ Abiding with her 
venerable protector,' i. e.y with her father-in-law or the 
like (kinsman of her husband), let her only enjoy her hus- 
band's estate during her life ; but let her not, according 
to her pleasure, deal with it as with stridhan by making a 
gift, mortgage, sale, or the like : after her, let the heirs, 
t. ^., the daughters and others who would be entitled to his 
property (in default of the wife), take the estate, but not the 
kinsmen ; since they being inferior to the daughter &c., 
ought not to exclude these : for the widow debars them 
(the daughter &c. from succession), and the absence of the 
obstacle (in the shape of the widow) is equal either in the 
case of the destruction, or in the case of utter absence, 
of her right; they (the daughters &c.) therefore cannot 
reasonably be excluded. Nor can it be said that " let the 
heirs'' to stridhan '' take," for then there would be tauto. 
logy, inasmuch as Katy&yana himself has declared in other 
texts the heirs to stridhan. Hence those persons who, in 
the text, — " The wife and the daughters also &c." — are in 
the absence of the preceding ones, exhibited as next heirs 
to the property of a sonless deceased person [who was se- 
parated and not re-united] shall; in like manner as they 
would have succeeded in case of the utter absence of the 
wife's succession, succeed to the residue of the estate 
after her enjoyment, upon the demise of the wife*in whom 
the succession had vested. At that time the succession of 
the daughters &c. is proper, since they confer greater spiri- 
tual benefits than others. The following passage of the 
Mahabh^rata in the chapter on the Religious merit of Grifts, 
is also in support of the above view, — * It is ordained that 
the property of the husband when devolving on wives has 
enjoyment fupabhogaj for its use : let not women on any ac- 
count make a waste of her husband's property.' — Enjoyment 
again should not be by wearing delicate apparel and similar 
18 
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luxuries ; but since a widow may benefit hei^ hasbaBd by tbe 
preservation of ber person, tbe enjoyment of property suf- 
ficient for that purpose is authorizea. Thus in tbe text|-~ 
* With funeral repast and pious liberality &o.' — ^Vribaspati 
intends by the term paternal uncle, any aapinda of her 
husband ; by the term daughter's son, the progeny of her 
husband's daughter ; by the term sister's son, the husband's- 
sister's son ; and by the term maternal uncle, her husband's 
mother's family : to these alone, let her give presents in 
proportion to the wealth, at her husband's funeral rites, 
and not to the family of her own father. With their con- 
sent, however, she may give to them also. Accordingly 
Narada says, — ** When the husband is dead, his kin are 
the guardians of his sonless widow. In the disposal of 
property, and care of herself, as well as in her mainte- 
nance, they have full power. But if the husband's family 
be extinct or contain no male, or be helpless, the kin ofher- 
own father are the guardians of the widow, if there be no 
relations of her husband within the degree of a sapindaJ^ 

On this it is to be said. Is it, that even when a gift 
or the like disposition of her husband's property is made 
by the widow, — this is per se invalid ? This, however, 
is not reasonable, since her succession to the entire estate of 
her husband being declared in the texts of Manu and other 
sages, her proprietory right arises thereto ; hence it would 
be contradictory to say that gifts &c. (made by her) are 
per se invalid. Accordingly jTm6tavahana himself, hav** 
ing cited the following texts prohibiting gift and the like 
disposal of immoveable property, namely, — '^ But neither 
the father nor the grandfather is so, of the whole immove- 
able property," — ** Separated or unseparated kinsmen are 
equal in respect of immoveables &c." — and — ^' Immoveables 
and bipeds, although acquired by a man himself &c." — con* 
eludes that these texts are intended to show that moral 
guilt is incurred by a man of evil disposition, who makes 
gift and the like merely for the purpose of putting the 
family to distress ; but they do not establish the invalidity 
of gifts and the like in themselves ; for it would be unrea- 
sonable to say that they do so, because the proprietory 
right which is defined to be the power of disposal accord- 
ii}g to pleasure, — ^in the immoveable property is not dis- 
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tinct from what it is in other objects, and because! a fact 
cannot be altered even by a hundred texts. Hence in the 
manner mentioned by him, let, in this instance too, moral 
offence, by reason of the violation of the prohibition, be 
incurred oy a widow who out of evil disposition makes 
•gifts &c. ot her husband's estate, solely for the purpose of 
putting the kinsmen (of her husband) to distress. And 
certainly a moral offence too is not committed by one who 
makes gifts for religious purposes, or who sells or mort- 
gages for the purpose of her own maintenance. Nor can 
it be said that from the restriction expressed by the term, 
" only enjoy," as well as from the declaration — ** After her 
let the heirs take," — what alone can follow is her incom- 
petency to make gifts &c. as in the case of joint property. 
Because this (i. e. the separate property) which is the sub- 
ject of exclusive right is different from joint property which 
is the subject of common right. Nor can it be asserted that 
inasmuch as the enjoyment by the widow (of her hus- 
band's estate), which follows (from the assertion of her 
heirship,) cannot be taken to be intended to be declared 
(in the text of Kkty^yana), therefore the text is solely for 
the purpose of prohibiting gifts &c., and accordingly her 
want of right to make gifts &c. inevitably follows. Be- 
cause, (you say) a fact cannot be altered, hence it cannot 
but be admitted for the sake of the consistency of that 
rule, that the text is intended to prohibit the waste of the 
property by useless gifts &c. Otherwise if her right (to 
make gifts &c.) be not admitted, then there would be an 
irreconcileable conflict (of the text of Katyfeyana) with the 
texts enjoining gifts, namely, — *' ... engaged in the con- 
trol of passions and in making gifts ...," — and — ** ... with 
funeral repast and pious liberality let her honor &c." As 
for what is said, namely, that let the heirs, i. e.y the daugh- 
ters &c. who are declared in the text, — " The wife and 
the daughters also &c." — to be entitled to the estate in 
default of the wife, take, since the default of the wife who 
forms the obstacle (to the succession of the daughters &c. j 
is equal, as in the utter absence, so in the destruction, of 
her right : — that is only plausible. Again, as there would 
be tautology if the term *^ heirs" be interpreted to signify 
tho heirs to 9tr%dhan by reason of their being mentioned in 
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another text, similarly there would be the same defect of 
tautology (in the interpretation put by you), for the heirs 
of the husband also are mentioned by Kdtyayana in a 
separate text. 

But in fact when a person in whom right vested dies, 
it is proper that bis property should be inherited -by his 
near relations ; hence, as the words wife and the like are 
relative terms, what have the daughters and the like of 
the former proprietor to do, when right to the husband's 
estate had vested in the wife ? Hence, although the ab- 
sence of the preceding one, the previous absence (of some- 
thing that subsequently comes into existence) the destruc- 
tion (or the future absence of some thing previously exist- 
ing), the utter absence (or the absence without relation to 
any particular time), the relative absence of the obstacle, 
and the reciprocal absence (or the negation of identity ) are 
similar (all these being of the same category, namely, nega- 
tion), still when the owner of any property is dead, then 
if he leave no male issue, his property is inherited by his 
relations, such as his wife &c. : this is what the text (of 
Ydjnavalkya, § 1) means. Otherwise there would be great 
confusion, since if the daughters and the rest having suc- 
ceeded to the property of their father &c. die, then in su- 
percession of their children, the father &c. of the father 
who was the previous owner, would take the property. 
Hence when the wife after having succeeded to the pro- 
perty of her husband dies, the residue of the property af- 
ter her enjoyment would have devolved on (her heirs such 
as) the daughters and the like, by reason of texts like the 
following, — ^* And the daughters, the residue of the mo- 
ther's property after liquidating her debts &c.'' : — but it is 
prevented by the passage, — '^ After her let the heirs take.'* 
And the construction of the text (of K^ty^yana) is arrived at 
thus: on perusing **let the heirs take," the question occurs, 
whose heirs ? and the word *' of the husband" connected with 
the word "bed" suggests itself and is construed with 
** heirs;" accordingly the signification of the text is as foL 
lows, — " After her let the husband's heirs or dayddas^\ i. e.^ 
those that are entitled to take his undivided property, 
*^ take" also what remains of the estate of a separated brother 
after the enjoyment thereof by his wife ; and not the heirs to 
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the estate of the wife, such as daughters and the like. Thus 
the last part (of Katyayana's text) expressing a meaning 
which is not expressed anywhere else, becomes significant : 
but according to the other view, this part would become 
useless, inasmuch as it would merely repeat what is de- 
clared in other texts. 

Therefore, it is established that in making gifts for 
spiritual purpose as well as in making sale or mortgage 
for the purpose of performing what is necessary in a spiri- 
tual or temporal point of view, the widow's right does cer- 
tainly extend to the entire estate of her husband ; the re- 
striction, however, is intended to prohibit gifts to players, 
dancers and the like, as well as sale or mortgage without 
necessity. Accordingly the term *' being moderate" is in- 
serted ; the meaning is, that on obtaining the property she 
shall not uselessly spend the property. The passage in 
the Mahdbhdrata on the religious merit of gifts, however, 
strongly supports our view, for it begins thus: "It is or- 
dained that the property of the husband when devolving on 
wives has enjoyment for its use." Here enjoyment (upar- 
IhogaJ signifies enjoyment allied to religious duty, not 
however vicious enjoyment ; " ordained," ^. ^., declared by 
Manu and others. In the latter half (of the passage) the 
very same thing is expressed, namely, " women shall not 
waste", i. er, uselessly expend the property of their husband ; 
by the phrase "on any account" it is intimated, that waste 
is under all circumstances reprehensible ; apahara (waste) 
is theft, — making useless gifts to dancers, players, and the 
like, and the wearing of delicate apparel &c., the tasting of 
rich food &c. and the like, also being improper for a widow 
who is enjoined to restrain her passions, are equal to theft : 
thus the term apahara (waste) is used in a secondary sense. 
But gifts and the like for religious purposes are not so, and 
consequently cannot be included under the term apahara 
or waste. Therefore everything is consistent. 

4. There are also many other passages of law, esta- 
blishing the preferable right of the wife to succeed to the 
estate of her sonless husband who was separated but not 
re-united. Thus Vrihaspati says, — " In the Vedas and 
in the Smritis as well as in popular practice, a wife is de- 
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dared by the wise to be half the body of her husband 
equally sharing the fruit of pure as well as impure acts. 
Of him, whose wife is not deceased, half the body sur- 
vives. Why then should another get his property, while 
half his person is alive ? Let the wife of a sonless de^ 
ceased man take his share notwithstanding kinsmen, the 
father, the mother, or the uterine brother be present." 

Yogisvara also by declaring the right of every succeed- 
ing one to accrue in default of the preceding one, ordains 
the wife's succession in preference to all others. 

Also Vishnu says, — " The wealth of a sonless man 
goes to his wife ; on failure of her it devolves on daugh- 
ters : if there be none, it belongs to the father ; if he be 
deaa, it goes to the mother ; on failure of her, it goes 
to the brothors ; on their default, it goes to the brother's 
eons ; if none exist, it passes to a kinsman fhwndhuj ; on 
their default, it devolves on a distant kinsman y^Arti/^a^ ; 
on failure of these, it comes to the fellow-student ; and 
for want of all those heirs the property goes to the king, 
excepting the wealth of a Brfihmana," — Here the term 
handhu (kinsman) signifies a mpinda^ and the term Bokulya 
(distant kinsman) means a sagotra or one descended from 
a common ancestor in the male Hne (other than a aapinda) : 
if by the term handhu the cognates of the father and tiie 
like were comprised, then there would be a conflict with 
the order mentioned by Yogisvara. 

Also Kdta^ayana says, — ** The wife is entitled to the 
estate of the husband, provided she is not unchaste ; but 
on her default, a daughter, if she be then unmarried." 

There is also another passage of law, — -** Now of a 
sonless person, the wife born in a (good) family, or also 
the daughters, in their default the father, the mother, the 
brother and (his) sons are pronounced (to be heirs)." 

In these texts it is established that the wife is first of 
all entitled to the estate left by the husband. 

5. There are texts again, which are in conflict with 
the above texts. Thus N^rada declares the succession of 
the brothers in spite of the wife, and the maintenance of 
his wife, as in the text, — ** Among brothers if any one die 
without issue qr enter a religious order, let the rest (of the 
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brothers) divide his wealth, exdepting the tvife^s separate 
property. Let them allow a maintenance to his wives 
fstrindmj until the end of their lives, provided they pre- 
serve unsullied the bed of their husband ; but if they be-, 
have otherwise, the brothers may resume her allowance." 

Also Manu declares that the father or a brother is 
entitled to succeed to the property of a sonless person, not' 
the wife, as in the text, — '* Let the father or the brothers 
take the estate of a sonless person.'' 

The following passage of law asserts that the mothei^ 
or the pe^ternal grandmother is entitled to succeed to the 
estate of a sonless person, — '^ Let the mother take the es^ 
tate of her childless son ; and if the mother too be dead| 
let the father's mother take the property." 

Also Sankha, Likhita, Paithinasi and Yama declare 
the succession of the wife in default of the brothers and the 
parents, as in the text, — ** The wealth of a sonless person, 
who departs for heaven, goes to the brothers ; if there be 
none, let the parents take, or let the senior wife take." 

The wife who is, by Yogisvara, placed first to the ex- 
Qlusion of others, is declared also by Devala, to be entitled 
to succeed on failure of the brothers and the like, as in the 
text, — *' Next let brothers of the whole blood divide the 
estate of a sonless person, or daughters also equal (in class) ; 
or let the father if he survive, or (half) brothers of the 
same class, or the mother, or the wife inherit in their 
prder." — Here by the term ^^ brothers", half brothers are 
meant, since whole brothers are separately enumerated* 

Also in the following text, the wife is not even enu- 
inerated by Katyayana, though father and others are men- 
tioned as heirs, — *^When a man who is separated, dies, 
then in default of sons let the father, or the brother, or the 
mother, or the father's mother in their order take the 
estate." 

6. Of these texts, conflicting with each other, Dha- 
resvara makes the following reconciliation : — If the wife 
of a sonless brother who was separated but not re-united, 
accepts the appointment to raise issue, then and then only 
she obtains the estate of the husband ; but if she be not 
solicitous of the appointment, then she gets mere main, 
tenance like the wife of one who was unseparated or re-uni- 
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ted : for it is through appointment alone, that the right of 
the wife of a sonless person accrues to the estate of her hus- 
band. Nor (can it be said) on what principle is this con- 
clusion based ? Because the wife's right of inheritance is 
shewn in many passages of law to arise through children 
alone. Accordingly Gautama says, — *^ Let kinsmen allied 
by the pinda or funeral oblation, by ffotra or family name, 
and by descent from the same patriarch share the heri- 
tage ; or the wife of the childless person, or she (may) seek 
to raise up oflfepring." — ^Let kinsmen allied by funeral 
oblation, by family name, and by descent from the same 
patriarch, take the heritage of a childless man ; or let his 
wife take the heritage, if she seek to raise up issue to him : 
the particle * or' conveys the meaning of * if ; otherwise, 
the sense of alternative would be unreasonable, since there 
is no similarity between taking of the heritage and seeking 
to raise up issue. Likewise, also Manu declares that the 
wife's succession to the divided property is in right of the 
progeny, as in the text — ** He who protects the estate and 
the wife of a deceased brother, shall after generating a son 
to the brother, make over his estate to him." So likewise, 
even if partition has not taken place, Manu intimates that 
the right of inheritance arises through the offspring, thus, 
— " If a younger brother begets a son on the wife of an 
elder brother, then the distribution in such a case shall be 
equal ; this is the settled law." Therefore by the prin- 
ciple of co-existence and the absence of separate existence, 
it is established that the wife's right of inheritance is in 
right of progeny and not otherwise^ Vasishtha also, in 
the text, — *' An appointment shall not be accepted through 
covetousness for the heritage" — forbids an appointment to 
raise up issue to the husband if sought from covetousness, 
and thereby clearly intimates that the widow is entitled to 
the succession if she consents to the appointment and not 
otherwise. Accordingly it follows that the text of Narada, 
namely, — " If any one of the brothers die &c.," — ^and 
similar texts refer to a widow who is unwilling to be ap- 
pointed. Likewise in the text, namely, — ^* Their childless 
wives, conducting themselves aright, must be supported ; 
but such as are unchaste should be expelled, and so indeed 
should be those that are perverse" — 'Yogisvara also, by 
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ordaining maintenance for the wives of the blind and the 
like who are destitute of sons, and thus intimating the 
superiority of the son's right to the wealth, indicates, by 
the parity of reason, that the wife's right of succession is 
in right of the progeny alone. The following passage of 
law, namely,' — '^ Property has come into existence for the 
purpose of sacrifices ; therefore those, who are incompe- 
tent to perform these, are not entitled to inheritance, but 
are entitled to food and raiment" — by declaring the exclu- 
sion from inheritance, of sons &c. though males who are 
incapable of performing sacrifices, does a fortiori oppose 
the right of succession of widows who are incapable of 
performing sacrifices. So also another text of law, name- 
ly, — ^* Property is ordained for sacrifices ; therefore it 
should be given to virtuous persons, and not to women, to 
the ignorant or to the vicious" — ^prohibiting even the gift 
of property to women and others, greatly depreciates the 
taking, directly by the widow, of the entire estate. 

7. This view is not endorsed by Vijndnesvara 
and others; because in texts like — ^^ The wife and the 
daughters also &c.," — there is no express mention of ap« 
pointment, nor is it suggested by the context. Moreover, 
what is the cause of the widow's right to the heritage ? Is 
it the appointment or the progeny sprung therefrom ? If 
it be the first, then the heritage would belong to the 
widow who accepts the appointment although no son be 
born, and (even if a son be born) it would not belong to 
the son begotten through the appointment, for (agreeably 
to this alternative) right to the husband's estate arises 
from the appointment alone. If it be the second, then the 
enumeration of the wife (as an heir in the texts) would be 
useless, since the children's right to the heritage is esta- 
blished by other texts. Again, if the argument be that 
women may have right to property through their husband 
alone, and not in any other way, therefore so long as the 
husband is alive, they have it through him ; but in order 
to show that when the husband is dead they may have it 
through the progeny, ^ the wife' is so enumerated, which 
refers to a wife willing to accept the appointment. Then 
it is not a sound one j because it is shown by text§ which 
19 
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will be cited hereafter, such as, — ^^ What was given before 
the nuptial fire, what was presented in the bridal proces- 
sion &c." — that they may have right to property in other 
ways also. If it be said that it is only in the twofold 
way that her right to the husband's property arises. In 
that case, the text dealing with the estate of a sonless 
person ought not to commence with *' the wife ;" because 
while the husband is alive, her right to his property is 
established by the text of Gautama, namely, — *' Union (of 
the husband and the wife) arises indeed from the joining 
of hands (^. e. marriage) ;" and because, to say that when 
he is dead the right to his property arises by reason of 
appointment, is to affirm it only of the wife's son, but that 
also has previously been declared. 

Again the text of Gautama, namely, — *^ Or she (may) 
seek to raise up oflfepring" — has been interpreted to mean, 
* if she seek to raise up issue,' and has been set forth as 
an authority in support of the position that the wife of a 
Bonless person may have the right of succession through 
appointment alone But that is not reasonable. Be- 
cause the sense of ^if is not conveyed by *or' that 
marks an alternative. Nor can it be argued that, when 
it becomes unreasonable to say that ^ or' marks an alter- 
native by reason of the dissimilarity in meaning between 
the succession to the estate and the desire for appoint- 
ment, then inasmuch as indeclinable words convey vari- 
ous meanings, the particle ' or' may certainly be taken 
to convey the meaning of ^ if,' which renders the construc- 
tion of the latter part with the first part (of the text of 
Gautama) reasonable. Because it is certainly reasonable 
to say that * or' marks an alternative, since it may refer 
to another duty suggested by the context, thus — ' or she 
may seek to raise issue or restrain her passions.' Accord- 
ingly the succession to the husband's estate, independently 
of the appointment, becomes affirmed by also the text of 
Gautama. Moreover, since the appointment of a widow 
is prohibited ; and since by texts of Manu and others, 
such as — *^ The sonless wife preserving unsullied the bed 
of her husband &c." — it is established that a widow is 
entitled to the estate, provided she remain chaste ; and 
since by the text, — *^ such as are unchaste should be ex- 
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pelled" — even maintenance itself is disallowed to those 
that fail to continue in the path of duty ; therefore the 
right (of unchaste widows) to the entire estate of the hus- 
band is certainly unreasonable. 

As for the argument, namely, that from the texts'of 
Manu and others, such as — ** He who protects the estate 
and the wife &c.'' — " If a younger brother begets a son 
on the wife of an elder brother &c."— and — ^* An appoint- 
ment shall not be accepted through covetousness" — it ap- 
pears, by reason of co- existence and the absence of sepa- 
rate existence, that the widow's right to the estate of her 
husband whether separated or unseparated arises through 
progeny alone ; — that is only plausible, the language of 
the texts does not convey the meaning deduced : the in- 
tention of the texts being that when the husband who is 
unseparated or re-united dies, then her right to his estate 
arises through progeny alone, and that the appointment 
should not be accepted from covetousness. Accordingly, 
N6rada having declared, — '^ The sages hold that amongst 
the re-united brethren however, that share (which would 
go to the husband on partition) she is not entitled to" — 
establishes mere maintenance of his childless wives. Nor 
<5an it be argued that if the text of Ndrada, namely,— 
" Among brothers if any one die without issue &c." (§ 5) 
—be thus taken to be relative to the estate of a person 
unseparated or re-united, then there would be tautology, 
for the same thing is expressed in the above text, viz. — 
*^ The sages hold that among unseparated brethren c&c." 
Because in the first text are laid down the impartiality 
of woman's separate property, and their maintenance which 
are not ordained in any other text, and the subject is 
introduced by that part of the text (which conveys the 
same meaning as the other text). As for the text of 
Yogisvara, namely, — '' Their childless widows conducting 
themselves aright &c. ;" — that, however, will be shewn 
in the chapter dealing with those that are excluded from 
inheritance, to refer to the wives of the impotent and the 
like, since the pronoun * their' relates to those mentioned 
in the previous text. 

As also for the argument that the property of a twice- 
born has for its object the performance of sacrifices, and 
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that consequently it is improper that the property should 
be taken by a widow who is incompetent to perform 
sacrifices ; — that too is unreasonable, because the term 
* sacrifice' is illustrative, it includes gifts &c., and these the 
widow also is competent to make ; for if the term wefre 
taken in its literal acceptance, then the property could 
not be used for gifts, burnt-oiffering and the like purposes 
other than sacrifices. But in reality the performance of 
religious rites is not the sole end of property ; for in the 
text, — " Neglect not religious duty, wealth and pleasure 
according to ability," — ^likewise in the text, — ^' Let not 
morning, noon or evening be fruitless as regards religion, 
wealth and pleasure," — it is laid down that the pursuit of 
wealth and pleasure, that may be made by means of wealth, 
is necessary. Had wealth been designed solely for sacri^ 
ficial purposes, then the wearing of gold (inculcated by 
the Vedas) would have had the sacrificial use for its object 
by reason of its intimate relation with sacrifices (as sup- 
posed) ; but this would be contrary to what is concluded (in 
the Mimansa) vis., that it is intended for secular purposes. 
By reason of such texts as, — " A woman is not entitled to 
independence" — let there be only dependence of a woman, 
but there can be no objection whatever to her succession to 
the estate. And the text — *^ Property has come into ex- 
istence for the purpose of sacrifices &c.," — however, is 
laudatory of the application of property to the perform- 
ance of sacrifices. Accordingly the latter part (of the 
other text) is — ^^ to virtuous persons and not to women, to 
the ignorant or to the vicious." The author of the Mi- 
tdkshard, however, says that these texts intend that the 
property which was acquired by the father for the purpose 
of performing a sacrifice, must, even by his sons or other 
heirs, be appropriated to that use alone and not to any 
other ; for the following passage declaring it to be an 
offence (to act otherwise), is equally applicable to sons 
as well as to other heirs : — '^ He, who having received 
articles for sacrifice, disposes not of them for that purpose, 
shall become a kite or a crow." 

8. Srikara and others, however, say that the con- 
flicting texts relate to distinct cases : if the husband's 
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estate is only suflScient for the maintenance of the wife, 
she takes the whole of it ; but if there be a surplus, the 
brothers and the like take : to the very same effect is the 
text, — ^^ and take the entire share ;" for maintenance must 
be allowed. And they assign the following reason for 
that conclusion, viz.,, that by this all the texts become 
reconciled. 

This is not consistent with reason. Because the 
term ^ estate' which is mentioned but once (in the texts) 
is to be interpreted, when construing it with ^ the wife/ 
to mean so much property as is sufficient for mainte- 
nance ; and when construing it with * the brothers' or the 
like, to mean the unqualified estate : and this variableness 
in the meaning is not reasonable if uniformity is possible. 
And because the term ^ entire* in Manu's text would be 
meaningless. Besides it is very unreasonable to say 
that, when there is no son, the wife gets no more than 
maintenance ; for, on partition being made, whether during 
the lifetime of the husband or after his death, even when 
there are legitimate sons, the allotment to the wife of a 
share equal to theirs is ordained in the following texts, 
namely, — '' If he makes the allotments equal, his 
wives shall be made equal sharers,'' — and — ^^ The mother 
also, of those effecting partition after the demise of the 
father, shall get an equal share." Nor can it be argued 
that in these texts too, the term * share' is intended to 
indicate no more than what is sufficient for maintenance. 
Because in that case the terms * equal ' and * share' would 
become meaningless. And because, if it be held that 
what is sufficient for maintenance, is only intended, then 
in the latter part also (of the text), namely, — ^* If any 
have been assigned, let him allot the half," — the meaning 
of the term ' half would have to be altogether rejected. To 
say that what is intended is, that when the property is 
small a share equal to that of a son (should be given to her), 
and when the property is large, so much only as is sufficient 
for maintenance, is extremely unreasonable by reason of the 
variableness in the precept. Since the very same term 
* equal share' would, having regard to some other text, 
signify, on one occasion when the estate is considerable, 
property sufficient for maintenance only ) and on another 
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occasion when the estate is small, its literal meaning: 
hence in the same precept the meaning of the sentence 
being different, there would be different sentences (couched 
in the same words) : — and this is unreasonable. There 
would also be the error of admitting the simultaneous 
exercise of the twofold power of words, namely, that of 
conveying a literal and a metaphorical meaning. 

Just as in the topic (in the Mimansa) of the Ch&- 
turmasja (^. ^., a sacrifice which takes four months for its 
completion, and which consists of four distinct sacrifices 
called the Vaisvadeva, the Varunapraghasa, the Sakamedha 
and the Sunasirya ; with regard to which there is the 
following text of Sruti, — " Here they construct the holy 
fire-place, not in the Vaisvadeva nor m the Sunasirya : for 
the Varunapraghasa and the Sakamedha are the principal 
ones of the sacrifice, as in these two they establish the 
sacred fire,'0 the adversary says that the injunction regard- 
ing the establishment of the holy fire (ordained for the 
sacrifice called Darsapaurnamasiya, whereof the Ch^tur- 
masya is a modification) is applicable also to the Ch&- 
turmdsya, as indicated by the text, — ^^ as in these two 
they establish the holy fire," — and this, he assigns, to be 
the reason for the prohibition of the construction of the 
sacred fire-place, as contained in the text, — '^ not in the 
Vaisvadeva nor in the Sunasirya,''— for otherwise the pro. 
hibition of what cannot take place would be unreason- 
able : thereupon it is argued on the opposite side that this 
is not the prohibition of the construction of the holy fire- 
place which is rendered applicable to the Chaturm&sya 
sacrifice by reason of the extension of the injunction to 
that effect, declared with regard to the Darsapaurna- 
masiya ; but this is the prohibition of the construction of 
the holy fire-place, as enjoined in the text in this topic, 
viz. J — *^ Here they construct the holy fire-place" : where- 
upon the adversary finds fault with the above opinion on 
the ground of variableness in the precept, for the text in 
the topic, taken together with the prohibition (in that 
very text) renders the construction of the holy fire-place 
optional, in the first and the last sacrifices, but it does 
independently of any other precept, render the construc- 
tion of the holy fire-place obligatory in the two inter- 
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mediate sacrifices : for fear of this variableness in the 
precept it is established in the conclusion that the precept, 
— '^ not in the Vaisvadeva &c." — is absolutely a super- 
fluous precept, for prohibition is unreasonable, of what 
cannot take place in the first and the last sacrifices ; but 
the precept — '* Here they construct the holy fire-place,'^ — 
together with the laudatory precept — *^ in these two they 
establish the holy fire'' — enjoins the construction of the 
sacred fire-place in the two intermediate sacrifices, namely, 
Varunaspraghasa and Sakamedha ; but this is not in con- 
sequence of the extension to this sacrifice of an injunction 
declared with respect to the Darsapaurnamdsiya sacrifice. 

9, On this some one says : — It is declared that the bro- 
thers shall take the estate of a sonless person, and that they 
shall give to his wives property sufficent for their mainte- 
nance, as in the text, — *^ and shall allow maintenance to 
his wives till the end of their lives :" but when the estate 
is not more than what is sufficient for maintenance, or 
even less than that, then the question occurs whether in 
such a case the brothers shall take the estate or the wife ? 
And the text, — ^^ The wife and the daughters also &c." — 
by showing the priority of the wife's right, indicates that 
in such a case, the wife alone shall take the estate. 

This too is wrong ; since in this view too, there would 
be the very same variableness in the precept as has previ- 
ously been mentioned; for the phrase ^' shall take the 
estate," taken together with other texts in case the estate 
is small, would signify when construed with '^ the wife," 
shall take so much property as is sufficient for mainte- 
nance ; but when construed with " the parents &c.," shall 
take the entire estate. 

10. If you'ask, how then is the conflict to be recon- 
ciled ? Listen : — Since there is no indication of order (of 
succession) in the texts such as, — '' The father or the bro- 
thers shall take &c." — therefore these texts are intended 
only to enumerate the heirs to the estate of a sonless 
person : but the text of Yoglsvara which lays down, — " In 
the absence of the preceding one, every succeeding one is 
heir to the estate" — ^is relative to the order of succession : 
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therefore although in the other texts there is no mention 
of the wife and the rest in a settled order, still there being 
no conflict in meaning (between these two sets of texts j, 
the father and the rest become heirs to the estate of a son- 
less person in default of the wife and the like. 

The succession, however, of a wife that is suspected 
of adultery, is forbidden by Harita, — ^^ If a woman becom- 
ing widow in her youth be headstrong, a maintenance 
must in that case be allowed to her for the support of life," 
From this very text it appears that the widow who is not 
suspected of unchastity, is entitled to take the entire estate 
o£ the husband. Accordingly it is said in the text of 
Sankha, — ^* or the senior wife :" ^ senior' means praisewor- 
thy for good qualities, but not the eldest in age. Manu 
also declares seniority in the order of the classes, — ^^ When 
regenerate men espouse wives of the same class as well as 
of a different class, the seniority, honor and habitation of 
those wives must be settled according to the order of the 
classes." Hence a wife of the same class, although young- 
est in age and in respect of the date of marriage, is senior 
to one of a different class ; also among those of the same 
class, the senior is one possessed of good qualities. Ac- 
cordingly Manu says, — ** To all such married men, the 
wives of the same class, and not the wives of a different 
class on any account, shall perform the duty of personal 
attendance, and the daily business relating to acts of reli- 
gion : for he who foolishly causes those duties to be per- 
formed by any other than his wife of the same class when 
she is near at hand, has been immemorially considered as 
ft Chandald though by birth a Brdhmana." Also Yogis, 
vara says, — '' Among wives of the same class, one other 
than the eldest should not be employed in the perform*i 
ance of religious duties." Also, a wife of the same class 
is indicated by the term patni itself, which signifies union 
through a sacrifice. But in the absence of a wife of the 
same class, a wife belonging to the class next in order, 
(may be employed in the performance of such duties): 
accordingly Vishnu says, — '' If there be no wife belonging 
to the same class, then under the exceptional circumstance, 
a wife belonging to the class next in order (may be 
employed) ; but never (should) a regenerate man (perform) 
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religious duties, with a wife of the S6dra class :'' — the term 
*^ should perform" occurring in the previous text is to be 
construed with this text. Hence in default of a Brah- 
mani wife, a Kshatriya wife may be the companion of 
a Brahmana under that unavoidable circumstance ; but 
neither a Vaisya nor a Siidra woman though espoused : a 
Vaisya wife alone may become the associate of the Ksha- 
triya husband in default of a Kshatriya wife : a Vaisya 
may not have a Sudra wife (for his companion in the per- 
formance of religious duties) but must have one of the 
same class ; for a Siidra wife is altogether excluded. 

Accordingly a wife who is not suspected of unchastity, 
and who is of the superior class, shall take the husband's 
estate, and maintain her co-wives of the inferior classes. 
But the wives of the same class with the husband shall 
take the estate dividing it amongst themselves. Hence 
the singular number in the term * wife' is to be taken to bo 
used with the intention of designating the class. 

Hence the chaste wife of a sonless deceased person 
who was separated and not re-united, is entitled to take 
the entire estate : but of a sonless person who was unse- 
parated or re- united, even the chaste wife is entitled to 
mere subsistence, by reason of the texts of Narada and 
others, such as, — *^ If any one among brothers die without 
issue &c." An unchaste widow, however, is not entitled 
even to maintenance, for it is declared, — '^ But if she be- 
have otherwise, they may resume the allowance." 

As for the allowance of food and raiment even to the 
unchaste wives, as is declared in the following text, name- 
ly, — '' Also let one act in the same manner towards even 
tne fallen wives ; food and raiment, however, should be 
allowed to them, if they reside in the vicinity of the 
dwelling house :" — that however is to be explained as re- 
ferring to the husband, consistently with what is ordained 
by Yogisvara after having premised the husband, as in the 
text, — ^' Deprived of her position in the family, clad in 
dirty clothes, living upon morsels barely sufficient for life, 
and humiliated, an unchaste wife shall be made to lie 
down upon the bare earth." This too is to continue till 
the penance be performed. The banishment by also the 
husband, and the like mode of expiation for those women 
20 
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that do not out of perverseness perform the penance^ will 
subsequently be considered by us. 

The text, namely, — '* The wife and the daughters also 
&c." — is relative to the estate of one who was separated 
and not re-united ; for partition (of a joint family) has pre- 
viously been treated, and partition after re-union, has by 
way of an exception to all other cases, been subsequently 
dealt with, (by Yajnavalkya), consequently this is the 
only case which remains to be discussed. This is the 
opinion of most commentators, namely, Vijnanesvara, 
Lakshmldhara, the author of the Smritichandrikk, Visva- 
rupa, Medhatithi, the author of the Madanaratna, &c. • 

11, The term * sonless' used in the texts (on succes- 
sion) such as, — *' The wife and the daughters also &c." — 
indicates the default of the grandson and the great-grand- 
son also. The succession of the wife is proper only in 
default of male issue down to the great-grandson. For 
the duty of the grandsons too, to pay off the debts is de- 
clared in the text, — '' The debts ought to be liquidated by 
the sons and grandsons (puttra-pauttrais) ;" but if any one 
else were to take the estate in spite of the grandson, then 
the declaration of the grandson's liability to discharge the 
debts would be unreasonable ; since by reason of the text, 
— *^ The heir to the estate of a person shall be compelled 
to liquidate his debts," — he alone who takes the estate is 
declared liable to discharge the debts. If it be argued 
that the grandson is included under the term * gentiles,' and 
as such may take the estate : then, in that case,^ there 
would be no use for the special provision regarding the 
grandson's liability to discharge the debts ; since it would 
follow from the text alone, viz. — ^' The heir to the estate 
of a person shall be compelled to liquidate his debts." If 
it be said that the grandsons are liable, in the same way 
as sons, to liquidate the debts, although they do not 
get the grandfather's estate. Then a fortiori it follows that 
when property is left by the grandfather, the right of any 
other than the grandson ought not to take place. The 
very same reason applies to the great-grandson also. 
Hence it is that the compound term puttra-pauttrais (ren- 
dered above into, by the sons and grandsons) bears the 
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plural number : otherwise the dual number would have 
been used, or it would have to be assumed that tlie plural 
number is used in order to denote individuals. Thus 
the meaning is this: — the term puttra-pauttra may be 
taken to be a compound oi puttra and pauttra and puttra^s 
pauUra ; and the plural number is accounted for by taking 
the term puttra-pauttrais to be the result of the uni-residual 
conjunctive compound of two similar terms, namely, puU 
tra-pauttrau (bearing a dual number and signifying the 
sons and the grandsons) and puttra-pauttra (bearing a sin- 
gular number and signifying the great-grandson) ; that is 
to say, by the sons, grandsons and great-grandsons : or the 
term grandson may include the great-grandson. Accord- 
ingly the different sorts of provisions for the liquidation of 
the debts by the great-grandsons as distinguished from the 
same by the grandsons, and by the grandsons as distin- 
guished from the same by the sons, — become consistent 
with reason. Otherwise there would arise the objection of 
assuming a peculiar provision so far as regards the great- 
grandsons. 

Again, it is clear that the three descendants equally 
confer spiritual benefit by oflFering oblations in the parva 
occasions. Accordingly Manu says,—" To three (ances- 
tors) must libations of water be given ; for three, is the 
funeral oblation of food ordained : the fourth is the giver 
of these ; the fifth has no concern in them." Also Bau- 
dhStyana having premised son, grandson and great-grand- 
son, says, — " The great-grandfather, the grandfather, the 
father, the man himself, the uterine birothers, the son be- 
gotten by a wife of the same class, the grandson and the 
great-grandson : these, partaking of undivided oblations, 
are called sapindas. Those who partake of divided oblations 
are called sakulyas. When there is male issue of the body, 
the estate must go to him." — The meaning of this text is 
as follows : — Since a person (when deceased) partakes of 
the oblations presented to the three paternal ancestors be- 
ginning with the father, by reason of the union of obla- 
tions (effected through the ceremony called sapindikaranaj ; 
and since the three descendants in the male line beginning 
with the son present oblations to that person himself; and 
since he, who while living offered oblations to an ancestor 
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in the male line, partakes when dead, of the oblations pre- 
sented to that ancestor, by reason of the union of obla^ 
tions : thus the middlemost person who while living offered 
oblations to his ancestors, and when dead partakes of the 
oblations presented to them, becomes the object to whom 
oblations are presented by others that are living, and par- 
takes with these latter while they are dead, of oblations 
presented (to him) by the daughter's son and the like. 
1'herefore those to wnom that person offers oblations, as 
well as those who partake of the oblations presented by 
him, as also those who present oblations to him, are, as 
partaking of undivided oblations consisting of the pinda^ 
the sapindas of that person by reason of connection through 
the same pinda. To an ancestor who is fifth in ascent, the 
middlemost person who is fifth in descent, does not pre- 
sent oblations, nor does he partake of oblations presented 
to that ancestor ; similarly the fifth descendant does not 
confer oblations on the middlemost person, nor partakes of 
oblations presented to him. Consequently the three an- 
cestors beginning with the great-great- grandfather and the 
three descendants beginning with the great-great-grand- 
son, that is, the three beginning with the fifth on both 
sides, who partake of divided oblations, and are not con- 
nected through the same pinda^ are by the sage called 
sakulyasj inasmuch as they are only connected through the 
Jcula or family. 

This sapinda and saJculya relationship is declared with 
reference to succession, as it is mentionied in the chap- 
ter relating to that subject. But with reference to im- 
purity, marriage &c., those also that partake of the divi- 
ded oblations [i. e. the sakulyas) are considered as sapindas^ 
by reason of the text, — '^ The fourth and the other ances- 
tors who partake of the lepa or divided oblations, and the 
father and the like to whom the pinda or oblation is offered 
(are sapindasj ; to these the seventh offers oblations, hence 
sapinda relationship extends to seven generations." And 
the text, — '^ The sapinda relationship, however, ceases in 
the seventh generation" — is to be explained consistently 
with the text of Yajnavalkya, namely, — ^^ After the fifth 
and the seventh from the mother and the father (respec- 
tively/' — to mean that it remains in the seventh but ceases 



Sec. 11.] PARTITION OF HERITAGE. 157 

in the eighth generation. Hence as in the case of the un- 
married females, the sapinda relationship extending over 
three generations, as is declared in the chapter on impuri- 
ty (occasioned by death &c), — ^is considered to be with re- 
ference to that alone ; so it is to be deemed that this sapin^ 
da relationship (extending to the fourth degree) is relative 
to succession alone. 

Katyayana, however, distinctly declares the succes- 
sion of the son, grandson and great-grandson, as in the 
text, — ^^ When a son dies unseparated, his son who has not 
received maintenance from the grandfather, shall be made 
participator of the heritage ; he is to get, however, the 
paternal share from the uncle or uncle's son : the very 
same share shall equitably belong to all the brothers : or 
his son also shall get : afterwards cessation ( of succession ) 
takes place." But it is to be borne in mind that the cessa- 
tion of the right of the great-great-grandson and the like 
who are further removed than the great-grandson, — as 
mentioned in this text, refers to them as sapindas ; for as 
salculyas they are certainly entitled to succeed according 
to proximity. 

As for the text, namely, — " If among uterine brothers, 
one becomes father of a son &c." — that, however, refers to 
the performance of a son's duties such as the sraddha but not 
to the taking of heritage, and that lays down the restric- 
tion, namely, that when a brother's son is available for 
taking in adoption none else should be made a subsidiary 
son : otherwise the mention of the brother's son after the 
brother, in the text enumerating the heirs to the estate of 
a sonless person and laying down the order of succession, 
would become inconsistent. 

The three descendants beginning with the son confer 
the greatest amount of spiritual benefit on the three ances- 
tors beginning with the father, consequently the estate 
conducing as it does to the benefit of the owner himself 
when taken by the sons &c. continues, as it were, the 
owner's own by reason of the proximity of benefit. And 
the nearness on account of the spiritual benefit is consistent 
with reason : thus it is ordained, — " As soon as the eldest 
son is born, a man becomes father of male issue and is 
liberated from the debt he owes to his ancestors \ therefore 
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he (the eldest son) is entitled to get." — Since, in the chapter 
on Partition of Heritage, the conferring of spiritual benefit 
is by the lerm * therefore' set out as the reason ; hence it is 
indicated that he alone is entitled to get the estate, on 
whom the estate being devolved conduces to the greatest 
amount of spiritual benefit of the deceased owner, and that 
proximity in this way is to be accepted as a general rule 
and reasonable. 

That the son and other descendants confer the greatest 
amount of spiritual benefit is set forth in many passages of 
the Sruti, the Smriti, and the Purdnas. On this subject 
there is the following Sruti : — In the anecdote of Haris- 
chandra in the Bahvrichabrahmana it is said that Narada 
being asked by Harischandra thus, — ** Explain to me, 
Narada ! what is attained by a son, for those that are 
learned as well as those that are not, are solicitous for 
sons," — enlightened him by ten verses delineating the 
importance of a son : he being asked in one verse answered 
in ten,thus, — '* If the father sees the face of his living son 
after it is born, he transfers his debts to it and attains 
immortality &c." The following passages of the Smriti 
are to the same effect. Manu and Vishnu say, — ^^ Since 
a son delivers the father from the infernal region called 
put^ therefore he is named the put4ra (the deliverer from 
the put) by the self-existing himself." Sankha and Likhi- 
ta say, — '^ Seeing the face of a son in his lifetime, the 
father becomes liberated from his debt to the ancestors, 
and becomes entitled to go to heaven by means of the 
son born, after transferring that debt to him. The sacred 
fire, the three Vedas, and all the sacrifices with fees to the 
priests, are not equivalent even to a sixteenth part of the 
eldest son born." Manu, Likhita, Vasishtha and Hdrita 
say, — *^ By means of a son one attains the heavenly regions, 
by a grandson acquires immortality, and by a son's grand- 
son attains the solar region." Yajnavalkya declares, 
— *^ As the blissful regions and the heaven are attained by 
means of sons, grandsons and great-grandsons, therefore 
wives should be taken and guarded well." In the Purltnas^ 
again^ there are many anecdotes laudatory of the son &c. 

Hence it is established that it is only in default of 
male issue down to the great-grandson that the wife takes 
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the estate of the husband who was separated and not re- 
united. 

12. Jlmfitav^hana maintains that the above recon-. 
ciliation is not tenable by reason of conflict with the text 
of Vrihaspati. Thus he says : — ** In the text, — ' When 
brothers who have been separated dwell together through 
afltection, then in the re-distribution among these there is 
no specific deduction for seniority : if any one of them 
dies or anyhow retires, his share is not extinguished but 
belongs to his brother ; if there be any sister, she is entitled 
to obtain a share of it : this is the law regarding the estate 
of a childless person who is destitute of the wife and the 
father: of the re-united, however, if any one acquires 
wealth by science, valour and the like ; two shares are to 
be allotted to him, and the rest are equal sharers' — re -union 
is mentioned in the commencement as well as in the 
concluding portion ; therefore it must be admitted that the 
intermediate portion, namely, — ' his share is not extin- 
guished but belongs to his brother' — refers to the case of 
re-union : also it is declared that, ' this is the law, regard- 
ing the estate of a childless person who is destitute of the 
wife and the father ;' hence it appears that the right of the re- 
united uterine brother takes effect in default of son, daugh- 
ter, wife and father ; how then can a brother debar the 
wife ? Moreover the portion, namely, ^ his share is not 
extinguished,' becomes reasonable, if the brother was 
unseparated or re-united, as there might be an appre- 
hension of the extinction of his share by reason of the 
mixture ; but if the brother was separated and not re-united 
then his estate being separate, there cannot be any appre- 
hension of extinction : from this reason as also from indication 
it appears that the above text refers to a case of re-union. 

'^ Moreover, is it by reason of any other clear text or 
by reason of any strong argument that the texts of Sankha 
and other sages, which indicate the right of the brothers 
to be preferable to that of the wife, are maintained to refer 
to the estate of one who was unseparated or re-united ? 
The first is not tenable, by reason of the absence of any 
clear special text. The text, however, which will be cited 
hereafter, namely — ^ Of a re-united (co-heir), however, a 



160 ^ VIRAMITRODAYA. [Chap. III. Pfc. I. 

reunited (co heir)' — lays down a special rule when the suc- 
cession opens to brothers ; it does not convey the contended 
meaning. The text of Vrihaspati, however, indicating as 
it does the succession of a re-united uterine brother in 
default of those beginning with the son and ending in the 
father, rather shows that the texts in question are relative 
to the estate of one who was not re-united. Neither is the 
second tenable. For argument (if any) must be said to 
to be this : in a family joint or re-united, whatever pro- 
perty belongs to one member belongs also to others; 
therefore although the right therein of a deceased member 
is extinguished, the right of the survivors subsists therein ; 
hence the devolution on them is reasonable, but not the 
supposition of any other heir. But this is not consistent 
with reason. For even when the •family is joint or re- 
united, the right of each member extends t6 a fractional 
portion though unascertained ; but neither an exclusive 
right of each nor a joint right of all the members together 
extends to the entire property, as in that case there would 
be multiplicity in assuming many times the accrual and 
extinction of right. 

Moreover, from the previously cited texts of Grautama 
and others, such as, — '^ Union (of husband and wife) arises 
indeed from marriage," — it appears that the wife's right to 
the property of the husband arises from marriage : but 
there is no authority for assuming that that right ceases 
on the death of the husband if he was unseparated or re- 
united, and that it does not cease in other cases. When 
there are sons &c., then it is only on the authority of the 
texts propounding their right that the extinction of the 
wife's right is assumed. It cannot, however, be con- 
tended, that in this case too, the extinction of the wife's 
right is to be assumed by reason of the texts laying down 
the right of a re-united or unseparated brother. Because 
any text to that effect is not met with ; and because it 
cannot be ascertained by reason of the fallacy of mutual 
dependence ; for if it be established that the wife's right is 
extinguished on the death of the husband who was re- 
united or unseparated, then the texts laying down the 
right of the brother may be held to be relative to that case ; 
again if it be established that the texts laying down the 
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right of the brother is relative to that case, then the ex- 
tinction of the wife's right may be assumed. Hence it is 
that in the texts of Yogisvara, Vishnu and others, only the 
default of sons is mentioned, but not separation nor the 
absence of re-union. It cannot be argued that these are, 
by implication, enumerated, inasmuch as partition has pre- 
viously been mentioned and re-union has subsequently been 
treated of; for if that were so, then the term ' sonless' also 
need not be set out, since when the primary and the secon- 
dary sons have been separately mentioned to be heirs, then 
also it may appear by implication that the text is relative 
to a different state of things. The term * sonless' may be- 
come significant by interpreting it to indicate the following 
restriction, namely, that these alone are, in this very order, 
heirs to a sonless person : and this interpretation is equally 
applicable to the other two cases (namely, jointness, or 
re-union). But it does by no means follow that the text 
is relative to the case of separation. It has already been 
said that the text regarding re-union is intended for laying 
down a special rule when the right of the brother takes 
effect, and not for excluding the wife and the like. 

*^ Besides, if the texts of Sankha, Likhita, and others 
related to a brother who was joint or re-united, then what 
is the meaning of this, viz.^ that the estate of such a sonless 
person devolves on a brother of that description, and in 
his default the parents shall take ? Then again the ques- 
tion arises, whether the parents who have been separated 
and not re-united, or who are joint or re-united shall take ? 
The first alternative is not tenable ; for such parents are 
debarred by the wife, how then in default of brothers, can 
their right be signified in preference to the wife ? Neither 
is the second alternative tenable ; for the text would be 
useless, since no one disputes that the parents who are 
joint or re-united are entitled to take. Moreover, as in 
the case -of the estate of one who was separated and not 
re-united with the father or the brothers, the father suc- 
ceeds in preference to the brothers, — by reason of his being 
the author of (the deceased son's) existence, by reason of 
the declaration of identity (of father and son) as in the 
text, — ^ A man himself indeed is born as the son, the son 
is the same as the father himself,' by reason of the authority 
21 
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of the father over the person and property of the son, by 
reason of the deceased son's participation, through the 
union of oblations effected by the ceremony of sapin- 
dikarana^ in the two oblations presented by the father to 
the grandfather and the great-grandfather, and by reason 
of the incompetency of the sons to present oblations in the 
parva occasions while the father is alive ; — so it is reason- 
able that he should succeed in other cases. Or there be- 
ing no distinction between jointness and re-union, the 
co-equal right (of the father and the brothers) is reason- 
able, but it is not reasonable to say that the father's right 
takes effect on failure of the brothers. 

"Moreover, the adjectives ' unseparated' and * re- 
united' cannot properly be applied to (both) the parents, 
for there cannot be partition with the mother, and so the 
adjective ^ unseparated' (as applied to the mother) would 
be meaningless. Hence it follows that there can neither be 
re-union (with the mother), for it must be preceded by par- 
tition. Accordingly Vrihaspati says, — ' He who having 
been separated dwell together again through affection with 
the father, brother or the paternal uncle is called re-united 
with him.' From this text it appears that the father, bro- 
ther and the paternal uncle who are from their birth likely 
to be united as regards the property acquired by the 
father and the grandfather, they alone may become re-uni- 
ted when having been once separated they annul through 
mutual affection the previous partition with an agreement 
to the effect that the wealth which is mine is thine and 
what is thine is mine, and remain as one householder as 
before in commensality and undivided (in any transac- 
tion). Those, however, who are unlike these are not to be 
considered re-united by reason of the mere union of pro- 
perty ; for if that were so, then the term re- union would 
be applicable to a joint stock company of traders. Ac- 
cordingly the term re-union is not applied to brethren 
who manage their estates holding them joint for the sake 
of convenience, but are without the stipulation based upon 
affection. Hence it becomes difficult (for the adversary) 
to maintain the mother's right of succession in spite of the 
brother. 

" Hence it is perfectly consistent to hold that in de- 
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fault of descendants down to the great-grandson, the wi- 
dow alone does without distinction succeed to the entire 
estate of her deceased sonless husband. But it is not rea- 
sonable to assume what is not specified in any text, 
namely, that the wife succeeds if the husband was sepa • 
rated and not re-united. Jitendriya and others also sup- 
port the same view. In default of descendants down to 
the great grandson, she too confers a great amount of 
spiritual benefit upon the husband by performing the 
srdddha and the like. This appears from the following 
text of Manu, viz., — 'The wife alone shall offer oblations 
to him and take his entire estate.' Vy-dsa also declares, — 
^ When the husband is dead, a chaste wife leading a life of 
austerities and performing daily oblations shall respect- 
fully offer handfuls of water to her husband and shall day 
by day worship the gods and entertain the guests ; also 
being devoted shall daily worship Vishnu, shall present 
gifts to worthiest Brahmanas for the purpose of augment- 
ing religious merit ; and shall, oh auspicious ! observe the 
various kinds of fasting enjoined by the Sastras : oh sweet- 
faced ! the wifie who is constantly devoted to a religious 
life saves both herself and her husband abiding in the 
other world.' — Hence, because the wife also saves the hus- 
band firom the infernal regions, and because by leading a 
vicious life through indigence (the wife who is) half the 
body of the husband by reason of the declaration to that 
effect, causes the husband also to fall, for the same is indi- 
cated in texts like the following, — * whose wife drinks 
wine &c.' — therefore the estate being taken by her be- 
comes beneficial to the husband ; consequently the wife's 
succession to the husband's estate in preference to all 
others is consistent with reason. 

" The construction to be put upon the texts of Sankha 
and other sages is, however, far-fetched : — The estate of a 
person who is deceased and sonless, ^. ^., destitute of male 
issue down to the great-grandson, let the eldest wife, i. e.j 
the wife that is preferable, take ; in her default and in 
default of the daughter and the daughter's son, let the 
parents take ; in their default it goes to the brothers : the 
term tadahhave (in his. her or their default) occurring in 
the middle (of the text of Sankha and others) may be con- 
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strued with what precedes or with what follows, for such 
a construction is not incorrect, and the reason for it 
has previously been mentioned. The text of Narada, 
namely, — ' If any one of the brothers die without issue 
&c.' — and other texts to the same eflfect are relative to a 
wedded wife other than a patni ; since in these texts the 
term stri is used, whereas in the text of Sankha and others, 
the term patni is used And it has been previously shewn 
that all married women do not acquire the status of 
the patni. Accordingly in another text of Narada him- 
self, namely, — ' But the king adhering to his duties shall 
(take the estate and) allow maintenance to his stris ; this 
is pronounced the law of inheritance excepting in the case 
of Brahmanas,' — it appears from the use of the term stri 
that maintenance only is to be allowed to the wives of a 
person other than a Br^hmana, who do not hold the rank 
of the patni. But the wives of a person other than a Brah- 
mana, who hold the rank of the patni are entitled to take 
the entire estate of the husband. Thus Vrihaspati says, 
— ' The estate of the Kshatriyas, Vaisyas and Siidras who 
are sonless and destitute of the patni and brothers, the 
king shall take, for he is the lord of all.' — The term * des- 
titute of the patni and brothers' indicates the failure of all 
the heirs down to the fellow-student ; because the order of 
their succession being settled, the king cannot intervene 
between them, and because in the previously cited text, 
Vishnu having mentioned the heirs down to the fellow- 
student, says, — * in their default it goes to the king except- 
ing the property of a Brahmana.' " 

13. As to the above view (of Jlmutavahana) what 
is to be remarked is this. What is the objection to the 
reconciliation, namely, that the texts of Narada Sankha 
and others are relative to jointness or re-union ? Is it in 
conflict with any reason, or is it in conflict with any text? 
There is not, however, conflict with any reason, for there 
is not any reason against it. But rather there is a reason 
in support of it. Since when the husband dies unsepa- 
rated, he had no (specific) share at all, then what will the 
wife take ? And if re-united, then although his share had 
been specified, it was lost by reason of the accrual of a com- 
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mon right over again. Nor can it be argued that there is 
certainly his undefined share although it is the subject of 
a common right. For although this be admitted, still on 
the demise of one by whose relation the right became 
common, the succession of him alone whose right subsists 
is proper, but not the supposition of the accrual of an- 
other's right. If it be said that, by reason of the text of 
Gautama, viz., — '^ From marriage indeed arises union as 
regards religious acts, their fruit and the acceptance of 
chattels" — the wife's right accrues to the husband's share 
though undefined, wherefore then is the extinction of that 
right assumed while she is alive ? The answer is : — Her 
right is only fictional but not a real one : the wife's right 
to the husband's property, which to all appearance seems 
to be the same (as the husband's right) like a mixture of 
milk and water, is suitable to the performance of acts 
which are to be jointly performed, but it is not mutual 
like that of the brothers ; hence it is that there may be 
separation of brothers, but not of the husband and wife ; 
on this reason is founded the text, namely, — '^ Partition 
cannot take place between the husband and wife ; therefore 
it cannot but be admitted that on the extinction of the hus- 
band's right the extinction of the wife's right is necessary : 
hence it is to be assumed (by you) either that the wife's 
right accrues to the property of the husband who was joint 
or re-united (on his demise), or that the existing right of 
a co-sharer who is joint or re-united is not common ; the 
latter alternative alone cannot but be admitted (by you) by 
reason of simplicity. Nor can the wife herself be a party 
to partition, as there is no authority establishing the same. 
Nor can it be said that these very texts (which lay down 
the wife's succession) establish it. Because it is not set- 
tied as to what case these texts are applicable, and be- 
cause these may as well be taken to refer to the estate of 
one who was separated and not re-united. Accordingly 
the fallacy of mutual dependence ( mentioned by Jlmiita- 
vahana, p. 160) is out of the question. Since the fallacy 
cannot interrupt the enquiry (into the subject to which the 
texts are applicable) ; and since when the enquiry is over, 
the subject to which the texts are applicable has already 
been determined. 
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As for what has been said in the passage, namely, — 
^' For even when the family is joint or re-united &c." 
fp. 160); that is not capable of weakening our contention. 
For even if the right of each member ba admitted to 
extend to a fractional portion though unascertained, still 
it is established by a different reason, that the texts 
(laying down the wife's succession) cannot refer to a case 
of re-union. Nor can it be argued that there is no autho- 
rity for holding that the texts, such as, — '^ The wife and 
the daughters &c." — refer to the estate of one who was 
separated and not re-united, while there is nothing to that 
effect in the texts themselves. Because there being no 
other reasonable reconciliation of the conflicting texts of 
Narada and others, the inference of a meaning, which is 
based upon the reason which has previously been set forth 
is itself the authority. And it will subsequently be stated 
that no other reconciliation is reasonable. 

Nor can it be argued that just as (you say that) there are 
no terms used in the text itself to show that it is relative to 
the estate of a person separated and not re united, because 
it appears by implication that the text, — ** The wife and 
the daughters &c." — refers to that case by reason of parti- 
tion having previously been dealt with, and by reason of 
re-union having been subsequently treated of : that there- 
fore for the tjame reason the term * sonless' also ought not to 
have been mentioned (in the teit), because the text, — 
" The wife and the daughters &c." — ^being set about after 
having discussed the subject of partition between the 
primary and subsidiary sons, it would have appeared, 
(by implication) that the text refers to the estate of a son- 
less person. Because the term (' sonless') is used for the 
purpose of indicating a meaning which has not been 
expressed by Yogisvara in any other text, but which 
meaning is mentioned in other Institutes by texts like — 
"The aurasa or legitimate son alone is the master of the 
paternal wealth," — and — *^ Not brothers nor parents but 
the sons are entitled to the property of the father." 
Otherwise there might be a doubt that as on partition 
during the father's lifetime or after his demise, his wives 
are entitled to shares even when there are sons, so the 
same would be the case in this instance too. If it be said 
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that there is no occasion for such a doubt, the text being 
declared after the subject of partition amongst sons has 
been finished ; then in other Institutes the declaration of 
separate texts, such as, — ^' The aurora or legitimate son 
alone is the master of the paternal wealth," — and — ^^ Not 
brothers nor parents but sons are entitled to the paternal 
wealth," — ^for establishing the absence of the right of the 
wife and the rest when there are the legitimate and 
subsidiary sons, — would be altogether useless. And the 
ground on which this objection may be removed (by you), 
namely, — that in the Institutes of law, a proposition though 
it may be deduced by means of the rules of interpretation 
is still for the purpose of clearness separately enunciated, 
— may with greater reason be applicable to a single term 
(viz. ' sonless'). If it be said that wherefore have not the 
terms ' separated' and ' not re-united' also been for the 
sake of clearness inserted (in the text of Yajnavalkya to 
qualify the ^ sonless person') ? The answer is, because the 
sages had their own independent will. Besides, agreeably 
to the maxim that when there is an eflPect (in the shape of 
erroneous knowledge) its reason is investigated, — where 
there is a separate text of law embodying a meaning which 
is deducible by the rules of interpretation (from other texts) 
then, because what is so deducible ought to be maintained, 
therefore it is said that the separate text is intended to eluci- 
date the same so that the text may not be considered useless. 
As for what has been said, namelyj that the text, — 
" Of a re-united (co-heir), however, a re-united (co-heir)" 
— is intended to lay down a special rule when the succes- 
sion opens to brothers, and not to exclude the wife &c. ; — 
that too is erroneous ; for it is opposed to the term * how- 
ever ;' and because in that part of the Institutes (of Yajna- 
valkya) each succeeding text is put by way of exception to 
what has previously been laid down ; hence the term ^ how- 
ever' has been inserted in every text, and the text — ^^ An 
impotent &c." — (which succeeds the above text) is declared 
embodying an exceptional rule for excluding, by reason of 
impotence and the like, from inheritance all the sons and 
the rest who have previously been declared to be heirs. 
Accordingly, in the Mitdkshai4 these texts have been intro- 
duced and explained in this way by Vijndnesvara. 



168 VIRAMITRODAYA. [Chap. III. Pfc I. 

In the passage ^^ Besides &c." (p. 161) — the right of the 
parents in default of brothers, as laid down in the text of 
Sankha and Likhita has been refuted (by Jimiitavahana) 
having put his argument in an alternative form. That too 
is very weak ; for our view cannot be questioned in. that 
way, inasmuch as, like you, we can as well by reversing 
the order explain that text to be relative to parents who 
are separated and not re-united. 

As for what has been said (p. 161) in the passage 
** Moreover &c.'' ; that is to be passed by, as being of the 
same kind with the preceding. 

As also for what has been said (p. 162) in the passage 
^* moreover &c." ; — that too is not a valid objection, because 
although the adjectives (unseparated and re-united) be not 
applicable to the mother (included under the term ' parents') 
still they may properly be construed with the father 
(comprised by the same term). But in reality, though 
directly there can be no partition with the mother, still 
re-union (of the mother), preceded by the particular 
stipulation based upon affection, may take place with 
sons, since she too may get a share by the choice of the 
father at a partition during his lifetime, and since parti- 
cipation (of a share) by her at a partition after the demise 
of the father is distinctly declared. Nor can it be argued 
that this is contrary to the text of Vrihaspati, namely, — 
** He who having been separated &c." ; that hence it is said 
by the author of the Mitakshara that re-union does not take 
place with any person indifferently, but with the father, 
brother or uncle, and the above text is cited by him ia 
support of this view. Because, if that were so, then re- 
union with the daughter's son and the like, which is recog- 
nised by the practice of all people, would become impro- 
per. Therefore of those only amongst whom there may 
be mutual partition, the mutual union preceded by it 
(partition), and based upon the particular stipulation, is 
re-union, and not by the mere mixture of each other's 
property as in the case of traders. This is what is intend- 
ed by the text of Vrihaspati, but not the exclusion of the 
mother and the like. For if the exclusion of the mother 
&c. were the purport of the text of Vrihaspati, then the 
objection would arise that the text embodies a prohibition 
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in the shape of an injunction, which is liable to three 
teceptions. It is for this reason that the particle * or' is 
repeated in the text of Vrihaspati to show that no value is 
to be attached to the enumeration. So in the Ratn&kara, 
Chandesvara says, — The particle ^ or' shows that no impor- 
tance is to be attached to the enumeration ; hence we get 
what is recognised by all people, namely, the re-union of 
one dwelling together after partition with the paternal 
uncle's son who was a co-sharer (before partition). Also 
V&chaspati says to the same efltect. As for what he (Vd- 
ehaspati) says, namely, that re-union is, by reason of 
simplicity, defined to be only the union together of those 
who had separate properties ; the fact of there having been 
previous partition is not the condition of it nor is mutual 
assent its foundation : — that is not tenable ; because it is 
opposed to the term * again' ; and because the term re- 
union would be applicable even to partition, for if right 
by birth be not admitted, then on (the occasion of) parti- 
tion there is union of those having distinct properties : 
otherwise, if it be said that both (the definitions) being de- 
ducible fi:om the text, the one maintained by the other side 
is equally valid, then it would exclude the re-union with 
an ascendant such as the father, although such re-union is 
recognised by all people. Also the author of the Mitak- 
shar^ by saying " not with any person indifferently," 
intends not to exclude the mother and the like, but only 
to lay down the restriction, that re-union must be preceded 
by partition and based upon the particular stipulation, 
and so to exclude the union consisting in the mixture of 
chattels in any way. 

As for what you have said, namely, that the object of 
the text, viz., — '^ Of the re-united (co-heir), however, a 
re-united (co-heir) &c." — is to provide for special rules 
governed by the circumstance of re-union, the fact of 
being uterine, and so forth, — (rules) which are to apply 
when the succession opens to the brothers : — that, how- 
ever, is very unreasonable ; since there is no reason why 
that text should not be applicable to other gentiles such 
a» the father. And this will be discussed at length where 
that subject (re-union) itself is dealt with. 
22 
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Hence there is no defect ^attributable to the reconci- 
liation made by us) in the shape of a conflict with any 
reason. 

Nor can it be argued that there is a conflict with the text, 
on the ground that when he (Vrihaspati) has (in his text 
p. 159) qualified the re-unitefd person also by the adjective 
*^ devoid of the wife and the father," then it follows that 
the right (of a brother) to the estate of re-united brothers 
takes effect only in default of the wife and the father, in 
the same way as in default of male issue. Because the 
succession of the wife to the estate of her re-united hus- 
band is expressly forbidden by Narada in the text, — ^* The 
sages hold that amongst the re-united brethren, however, 
that share (which would go to the husband on partition) 
she is not entitled to." Also in the reading of this text, 
as adopted in the Kalpataru, namely, — *^ The share of one 
of the re-united brethren, however, is ordained to be theirs 
alone" — the exclusion of the wife and the like certainly 
follows from the term ^ alone.' Nor can it be argued that 
if the text of Narada, namely, — " j& mong brothers if any 
one die &c." (p. 142) — be, by virtue of the context, inter- 
preted to refer to a case of re-union, then there would be 
tautology, since the same thing is expressed in the text, — 
** The sages hold &c." ; hence, because the term * stri ' is used 
in this text (of Narada) and the term ^painV is used in other 
texts (which lay down the succession of the wife in prefer- 
ence to the brothers &c.), therefore the reconciliation 
which alone is preferable is that the latter texts refer to the 
patni or the lawfully wedded wife, (and the previous text 
of N&rada, to other wives). Because the objection of tau- 
tology is of no eflFect, for what are intended to be laid 
down (in the first text of N&rada) are only the impartia- 
lity of the wives' peculiar property and their maintenance, 
and this subject is introduced by repeating what has been 
previously ordained (in the second text) ; and because it 
would be unreasonable to prohibit the succession of the 
other wives to the estate of their husband, as their succes- 
sion cannot follow from texts like, — " The wife and the 
daughters &c." — in which the termpaini is used. Again, 
agreeably to your opinion^ the term * through covetous- 
ness for the heritage' in Vasishtha's text, which qualifies 
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the term * appointment^ would become unaccountable ; for 
if the wife be first of all entitled to take the estate of the 
husband, who is destitute of male issue, without distinc- 
tion arising from jointness separation or re-union, then 
how can there be the acceptance by the wife of appointment 
through covetousness for heritage, that it is prohibited ? 
Agreeably to our opinion, however, by virtue of the texts 
of N6rada and others, the wife has no concern with the 
estate of the sonless husband while there is a brother joint 
or re-united, but her right may arise through a son alone, 
hence the acceptance of appointment through covetousness 
of inheritance may take place, and so it is prohibited. 
Nor can it be argued that inasmuch as in your opinion a 
wife other than a patni is not entitled - to the inheritance, 
her acceptance of the appointment, proceeding from co- 
vetousness of wealth is prohibited, and not what we say 
might have happened (but for the prohibition). Because 
the patni alone being premised there, it would be unrea- 
sonable to say that it refers to a wife other than the patni. 
Accordingly Dharesvara and others have set forth this very 
text of Vasishtha as an authority for holding that the text, 
— *^ The wife and the daughters &c." — ^refers to b, patni 
willing to accept the appointment. Hence, there is the 
prohibition of the wife's succession to the estate of the 
re-united husband, by virtue of the texts of Narada and 
Vasishtha ; there is, again, the prohibition of even the 
uterine brother's succession to the estate of a re-united 
brother, when there is the wife, by reason of the declara- 
tion in the text of Vrihaspati namely, — " This is the law 
regarding the estate of a person who is childless and 
destitute of the wife and the father :" this conflict which 
necessarily arises, and ought to be any how got ricj of by 
referring the texts to distinct cases, but which has not been 
got rid of by others, is thus reconciled, — Although it would 
follow, regard being had to the subject treated in the con- 
text, that the term ^ re-united person' is to be supplied as the 
substantive to which the adjective * destitute of the wife 
and the father' relates, still it is opposed by the necessity 
of the adjective referring to one not re-united, by reason 
of the contradictory texts of Nkrada and others; because 
the Qontext cannot lead to a conflict of precepts^ 
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Nor can it be said that since the pronoun * this' 
relates to the law of succession to the property of a re- 
united person, with regard to which a particular rule is 
laid down in this part of the text, (viz." This is the law 
&c."), therefore the adjective * destitute of the wife 
and the father/ like the adjective * childless' qualifies the 
re-united deceased (co*sharer) ; that hence the conflict is not 
between the precept and the context, but between the 
two precepts. Because, though the pronoun relates to 
the succession to the estate of a re- united (co-sharer,) still 
(the meaning may be taken to be) * this' same law of succes- 
sion, which obtains with regard to the estate of a re-united 
co-sharer, is applicable even to the estate of one not re- 
united who is destitute of issue, and has not the wife or 
the father surviving him, (that is to say) let not a uterine 
brother, however, take the estate of a deceased childless 
brother, who was separated and not re-united, when there 
is the wife or the father, but let the wife or the father 
take : the proposition may be reasonably explained in this 
way. Thus the word cha also is to be explained as 
suggesting that the term * not re-united' which is not 
expressed is understood. Hence ailso, if the subject be 
taken to be disjoined by this proposition relative to the 
estate of a brother not re-united, then also the use of the 
term 're-united' becomes significant, in the succeeding 
text, namely, — " Of the re-united, however, if any one 
&c." ; otherwise it would be useless, for the same meaning 
would appear here too from the context. Accordingly 
in the third chapter (of the Mfmansa) it has been held 
while dealing with the topic of the nivids (or invocations: 
of gods at the time of offering sacrifices to them) that the 
putting-on of the upper garment (which is subsequently 
enjoined) is not subservient to the chanting of the hymns 
for kindling the holy fire, by reason of the topic of these 
hymns, which is separated (from the topic in which the* 
putting-on of the upper garment is enjoined) by the 
different topic of the nivids^ — forming a minqr topic; 
but is subservient to the whole sacrifice of Darsa- 
paurnamasa which is the comprehensive topic (and 
includes the minor ones) : and it is maintained by 
Bhatta that the subsequent attributes (of the hy mns^ 
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called h&myasj are enjoined by repeating the hymns for 
kindling the holy fire, on account of their distance, in 
the same way as the twelve propitiating hymns. But in 
reality, the succession of the sister, in default of a uterine 
brother, to the estate of a re-united brother, is indicated 
by the text, — '4f there be any sister &c.", — ^and this 
alone which immediately precedes is referred to by the 
pronoun ^ this' occurring in the sentence ** this is the law 
&c." : and in this interpretation there is no conflict what- 
ever. It has been so explained in the Chandrikk also. 

The succession, however, of the widow to the entire 
estate belonging to her sonless husband who was unsepa* 
rated is opposed to what is declared by Katyayana ; for 
he says, — " But when the husband dies unseparated, the 
wife IS entitled to food and raiment ; or ftuj she gets a 
portion of the estate till her death." — The particle tu bears 
the sense of * or' ; hence the meaning is this : — Either she 
may directly receive food and raiment, or till her death, 
i. e. during her life, she may get so much share of the 
property as is sufficient for her maintenance and for the 
performance of necessary religious ceremonies which a 
woman is competent to perform. By reason of the declar- 
ation " a portion of the estate till her death," the position 
that the widow gets the entire estate of the unseparated 
husband, fails. Nor can it be argued from the use of the 
term stri (in the above text), that this text refers to a wife 
other than a paint. Because the adjective ' unseparated' 
would be meaningless ; and because it is ordained that a 
sonless wife other than a patni is entitled only to mainte- 
nance, even when the husband was separated. Accord- 
ingly Vrihaspati having said (in the previous text, p. 135) 
*^ even when partition has been made," — goes on to de- 
clare, — '^ Must allow (her) subsistence, or if she choose, a 
share of the field." This text has been explained in the 
Smritichandrika, thus : — The term ' subsistence' includes 
food and raiment ; wealth sufficient for the same, or agree- 
ably to her own choice a share of the field equal to that 
purpose, must be allowed to a widow other than a patni 
who is entitled to the estate of the husband, by the brother 
&c. taking the estate : the term ^ must' shows the necessity 
of giving the .allowance. To this very subject refers the 
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following text of N&rada, — " All the chaste widows should 
be maintained with food and raiment, by the eldest 
(brother of the husband), or by the father-in-law, or by any 
other gentile"— e. ^., whoever takes the husband's estate : 
maintenance is to be allowed by reason of succession to 
the estate. 

By the term ^ chaste' (in the above text of Narada) 
it is shewn that, in all (the texts), the maintenance of the 
chaste widows alone is intended. But that too, even the 
patnis that are unchaste, are not entitled to, by reason of 
what is ordained in the latter part of the text of Narada, 
previously cited (p. 143), viz. — ** but if they behave other- 
wise, the brothers may resume their allowance," — and in 
other texts. Accordingly also Vrihaspati says that what has 
been given by the father-in-law &c. to the chaste for their 
maintenance should not be resumed even by other kins- 
men, thus — *' But such immoveable or other property, as 
has been given by the father-in-law to the wives (of 
his sons) can, on no account, be resumed by the kinsmen 
here." 

But even what has been given to those that prove to 
be of a different character may be resumed. This is 
declared by Katyayana, — *'(A woman) complying with 
the wishes of the venerable protector, is entitled to enjoy 
the allotted share : if she does not comply with their 
wishes, then she should be reduced to the livelihood of a 
slave. She who is bent upon injurious acts, is shameless 
or spendthrift or adulterous, is not entitled to even woman's 
property." — By the expression ? is not entitled,' two mean- 
ings are conveyed, namely, that even what is sufficient 
for maintenance should not be given, and that even what 
has been given should be resumed from one that proves to 
be such. 

As for the text of Sruti, namely, — " Therefore women 
are devoid of the senses (^anindriy&sj and incompetent to 
inherit," — and for the text of Manu based upon it, namely, 
— " Indeed the rule is that women are always devoid of 
the senses and incompetent to inherit ;" — these are both 
to be interpreted to refer to those women whose right of 
inheritance has not been expressly declared. Haradatta 
also^ has explained (these texts) m this very way, in his 
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commentary on the Institutes of Grautama, called Mitak- 
shara. But some (commentators) say that the term * in- 
competent to inherit/ implies censure only, by reason of 
its association with the term ' devoid of the senses.' This 
is not tenable ; because it cannot but be admitted that the 
portion, namely, * incompetent to inherit' is prohibitory 
and not condemnatory, for it cannot reasonably be held 
to be an absolutely superfluous precept inasmuch as the 
taking of the heritage (by women) may take place under 
the desire (for property). But the portion ' devoid of the 
senses' is to be somehow explained as being a superfluous 
precept, and purporting the dependence (of women) on 
men ; for the negation, what is contrary to the nature, 
meaning as it does of things, is objectionable. Hence what 
has been said above forms the best interpretation. The ve- 
nerable Vidykranya (^. ^., a forest of learning), however, 
has. in his commentary on the Institutes of Parfisara, ex- 
plained the above text of Sruti in a different way : — The 
term ' incompetent to inherit' indicates that the wife is not 
entitled to a share in case of her retirement to a forest ; the 
term anindriy&s (rendered above into ^ devoid of the senses') 
embodies the reason for the same ; for it appears from the 
text viz,^ — ^* The soma ]m(5B indeed is the indriya^'^ — that the 
term indriya signifies also the soma^ hence those that are 
not entitled to it are anindriyds^ i. e,j not entitled to taste 
the soma juice : the text being laudatory of the retirement 
of the wife into a forest (on the death of the husband). 

Thus ends the discussion of the wife's right. 
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PART II. 



§ 1. — The daughter's succession and the reason for the same. 2. — The 
reason as stated hy Jimutavdhana excluding the harren and widow 
daughters noticed and criticized. 3. — The opinion that the appointed 
daughter alone succeeds, is criticized. 4. — The order of succession 
amongst daughters. 6. — A text of Vrihaspati explained by the author 
of the Smritichandrikd. 6. — The plural number in * daughters* 
in Y4jnavalkja*s text explained. 

1. In default of the wife, ^ the daughters' are entitled 
to take the estate of a sonless person who was separated 
and not re-united. Accordingly Manu says, — ** As a man 
is himself so is his son, a daughter is alike.to a son ; when 
there is himself in the shape of a daup^hter wherefore 
should any other take the estate ?" Also Vrihaspati says, 
— ** A daughter like a son springs from every limb of the 
father; therefore why should another person take the 
estate of the father r' Here it is to be observed that 
although a daughter is directly begotten by the father, 
still by the terms ^ alike to a son' and * like a son,' a 
daughter is declared to be similar to a son, inasmuch as 
the constituent elements of a son's body are derived most- 
ly from the limbs of the father, and those of a daughter's 
body, mostly from the limbs of the mother ; for it is so 
established m the Institutes of law as well as in Physio- 
logy by passages like the following, — *' A male child is 
generated when the virile seed exceeds, and a female child 
when the uterine blood prevails." The term ^ himself (iu 
the text, — ^ when there is himself in the shape of a daugh- 
ter') signifies, similar to a son who is even as the father 
himself by reason of the text, — " Indeed a man is himself 
born as a son ;" ** when there is himself in the shape of a 
daughter," means, in preference to a daughter. 

It may be asked that although the reason as set 
forth in the above texts indicates the daughter's succession 
to the estate on failure of the legitimate or aurasa son, still 
on what principle does the succession of the daughter take 
efltect in default of the subsidiary sons and the wife ? The 
answer is, that that too has clearly been set forth by 
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Narada for the benefit of the dull ; thus he says, — '^ In 
default of the sons, however, the daughter (succeeds) by- 
reason of similar lineage ;" — this text again has been 
explained by Narada himself, thus, — ^^ A son as well as a 
daughter are both perpetuators of the father's lineage." 
The intention is this : Both the son and the daughter are 
the parents of the father's descendants called (respective- 
ly) the pauttra or the son's son and the dauhitra or the 
daughter's son ; hence their capacity for perpetuating the 
lineage being similar, the daughter too, like the son, has 
the right of succession. But a son's son and a daughter's 
son are not equal in themselves, hence the equality is 
intended to have reference to their acts. The acts again 
do not consist in liquidating the debts or taking the 
unobstructed heritage, for a daughter's son has no concern 
with these while there is a son's son, by reason of the 
texts, viz. — ^^ The debts are to be liquidated by sons and 
eon's sons," — and — ** Therein the ownership of both the 
father and the sons is equal," — the latter text being rela- 
tive to the grandfather's property. Hence the acts hero 
are spiritual ones, namely, the performance of the ^mrf- 
dhas^ by reason of the text of Vishnu, namely, — '^ In the 
performance of the funeral obsequies of the ancestors a 
eon's son and a daughter's son are alike." Thus a daugh- 
ter that confers only spiritual benefits through the instru- 
mentality of her son is inferior to a son that renders 
benefits by means of his sons and confers spiritual as well 
as temporal benefits. Nor can it be said that thus a 
daughter who is begotten by a man himself is nearer than 
•the wife, and as such is entitled to take the estate in 
preference to the wife. Because the wife, who by her 
companionship assists the husband in the performance of 
the ceremonies enjoined in the Vedas such as the conse- 
cration of the sacred fire, and who renders both spiritual 
and temporal benefits by being the means of lineage, and 
by being the instrument of satisfying the human end called 
desire, and who is extolled as half the body of the husband, 
— is certainly superior to a daughter. Hence the term * in 
default of the sons' is to be taken to indicate the failure of 
the wife also, by reason of the previously cited (Pt. I, § 4) 
text of Vishnu and this text of Yogis vara (Pt. I, § 1). 
23' 
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Although the father who is the object to whom funeral 
oblations are addressed by the son, and who as such 
conduces personally to the spiritual benefit of the son, is 
nearer than a daughter, and hence the text, viz. — ^* The 
father or the brother shall take the estate of a sonless 
person" — should properly be applied, previously to the 
daughter's succession ; still she is preferable by reason of 
the proximity of body as ordained in the text, — '' when 
there is himself in the shape of a daughter &c.", — and it 
is in her default that the above text is to be applied, 
because from the use of the particle ' or' (in the above text), 
it appears that no stress is intended to be put on the order. 

2. Jlmutavahana, however, wliile discussing the 
daughter's succession, says, — *^ Since the perpetuating of 
the lineage is set forth as the reason for her succession ; 
and since, of the descendants he who offers oblations 
benefits the deceased, but he who presents no oblation 
does not confer any benefit, and there being no distinction 
between the failure of offspring and having offspring other 
than those that conduce to the spiritual benefit ; hence a 
daughter who has or who is likely to have male issue is 
entitled to the inheritance ; and consequently the opinion 
of Dlkshita is to be accepted, viz, a daughter who is 
barren or who is widow or who is mother of daughters 
alone, and as such, is not likely to have male issue, is not 
entitled to succeed." 

This too is open to criticism. Since he himself main- 
tains the preferential right of the maiden daughter in the 
passage, — ^ First of all the maiden daughter alone succeeds 
to the estate of the father,' — ^upon the authority of the 
following text T)f Parasara, namely, — ^' Let the maiden 
daughter and in her default the married daughter take 
the property of a sonless deceased person," — and of the 
following text of Devala, namely, — ^'And to the maiden 
daughter shall be given the father's wealth (and) nuptial 
property." But at that time there is no certainty that she 
will give birth to male issue ; and since what has been set 
forth as the reason for her succession may reasonably be 
taken to be intended to indicate only the greater prox- 
imity. Moreover he himself shows exceptions to what 
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he holds to be the reason by laying down the succession 
of a daughter who has or who is likely to have male issue 
on failure of the maiden daughter. Therefore, agreeably 
to what we have said, the reason (as set forth in the texts) 
is to be explained to intend proximity. 

8. Dharesvara, Devasvamin, Devasata and others, 
however, in order to avoid a conflict of the texts ordaining 
the daughter's succession with the following text, viz. — 
*' The father or the brothers shall take the estate of a 
sonless person," — say, that the texts establishing the daugh- 
ter's succession (in preference to the father &c.) refer to 
the appointed daughter fputtrika) ; in her default, however, 
the father and the rest are heirs agreeably to their order. 

This is very unsound. Since the appointed daughter 
is placed in the category of subsidiary sons by the follow- 
ing text of Yogisvara, namely, — ^^ The legitimate son is 
one born of a lawful wife : similar to him is the puttrika- 
suta (an appointed daughter or her son)" — and by tlio 
following text of Vasishtha, namely,- — ^^The son of an 
appointed daughter is known as the third (subsidiary 
son) ;" — and since, by reason of the text of Manu, namely, 
— ^' Not brothers nor the father but the sons (primary and 
subsidiary) take the estate of the father," — an appointed 
daughter, like the other subsidiary sons such as the wife's 
son, succeeds to the inheritance in spite of the wife ; 
therefore, a fortiori it follows that she succeeds when there 
is no wife. Hence the above texts would be liable to 
objection on the ground of being unnecessary, if they be 
interpreted to refer to an appointed daughter; also it 
would be unreasonable to assume without any cause that 
the texts whereof the terms include all daughters without 
any qualification, are relative to a particular class (of 
daughters, viz., the appointed daughters). Moreover, the 
succession of the appointed daughter is declared (by Vri- 
haspati) in the text, — ^* A daughter, like a son, springs 
from every limb of the father &c." — which is, agreeably 
to your contention, relative to the appointed daughter ; 
the very same thing is again ordained by the very same 
sage in the text, — ^* An equal (daughter), espoused by (a 
person o£) an equal (class), chaste and following the wishes 
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of the husband, appointed or not (expressly) appointed, 
slie takes the property of the sonless father ;" hence it 
would have to be assumed in order to avoid tautology, 
that the one text is merely explanatory of the other : (in 
our opinion) however, there is clearly no tautology, the 
one text being general in its application and the other, 
particular. *An equal daughter,' means, a daughter of 
the same class with the father : ' espoused by an equaP 
«. ^., by a person of the same class ; Jlmutavahana says 
that this excludes those espoused by a person of a supe- 
rior or inferior class, for it is ordained that a son born 
of her cannot perform the sraddha of the maternal grand- 
father of a superior class ; but this is not acceptable, since 
a damsel of a superior class cannot be married by a man 
of an inferior class ; therefore the term ^ by an equaF is to 
be taken to be intended to exclude one married to a 
person of a superior class. 

Nor can it be argued that Narada has laid down as 
a general rule that all the daughters including the maiden, 
who are destitute of the father and the brothers, are in- 
competent to inherit the estate of the father, for he says, 
— ^' If she has a daughter, the paternal share is ordained 
for (the latter's) maintenance ; she shall enjoy the share 
till her marriage ; afterwards the husband shall maintain 
her," — ' she' (in the first line) relates to a sonless widow, 
as the text is declared with reference to her ; hence if such 
a widow has a daughter then her paternal property is 
ordained merely for the purpose of her maintenance, con- 
sequently until her marriage she obtains her paternal 
share solely for her maintenance, ^ afterwards', i. e,^ subse- 
quent to her marriage the husband shall maintain her; 
therefore also the residue of the property after defraying 
her maintenance during that time, may be resumed from 
her : the succession, however, of the daughter, to the father's 
property, with the power of disposing the same according 
to pleasure cannot at all be contended for. And that 
hence all the texts which establish the daughter's succes- 
sion to the father's estate must be admitted to refer solely 
to the appointed daughter, as laying down an exception 
to what is declared in the above text ; for otherwise if 
both the classes of texts referred generally to ail daughters 
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it would be difficult to reconcile them by considering one 
as laying down a general rule, and the other an exception 
to it : therefore the opinion of Dharesvara and others 
ought to be accepted as correct. 

This contention would have been correct had the text 
of Narada referred to the estate of a separated person. 
But having regard to what precedes and to what follows 
(the above text in the Institutes of Narada) it clearly 
appears that tliis text refers to the property of one who 
was joint or re-united. Hence the texts which lay down 
the succession of the daughter without any qualification, 
to the estate of the father, in default of the wife, embody 
a rule not provided anywhere else which is applicable 
to the property of a separated person, but they do not 
provide an exception ; consequently we do not see any 
reason whatsoever for considering these texts as referring 
to the appointed daughter alone. 

Jfmutavahana sets forth the text of Devala, viz. — 
*^ To the maiden daughters shall be given &c.", — as an 
authority for establishing the right of the maiden daughter 
to succeed to the entire estate of the father. But 
this is inconsistent with what is said by him in another 
place ; for this very text is cited by him as an authority 
for allowing, on partition during life, to the maiden daugh- 
ters, property sufficient for their marriage. That too has 
been refuted by us before. 

4. Amongst the daughters also, first let the unmar- 
ried daughters take the paternal property : in their default 
the married daughters ; amongst these also, first the un- 
provided ones, and on failure of them the provided ones ; 
all in the same predicament, however, take the property 
dividing it equally. This rule is settled. According- 
ly K^tyayana says, — ^'The wife who is not unchaste, 
^ets the wealth of the husband; in her default, the 
laughter if she be then unmarried." Gautama ordains, — 
" Woman's property goes to daughters unmarried and 
unprovided." — * Unprovided' means indigent. Although 
* woman's property' is here mentioned, still the reason 
being the same, the text is applicable to paternal property 
also. But it is not reasonable to say that the term ^^ un- 
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provided" means, destitute of oflfepring by reason of bar- 
renness and the like; for her succession (in that order ?) 
is not proper, inasmuch as she cannot confer spiritual 
benefit by means of sons. 

5. The author of the Smritichandrikd explains in the 
following way the previously cited text of Vrihaspati, 
namely, — ^^ An equal (daughter) espoused by (a person of) 
an equal (class), chaste, and following the wishes of the 
husband, appointed or not (expressly) appointed, she takes 
the property of the sonless father :" — The first four adjec- 
tives refer to a daughter who takes the wealth after the 
wife ; the remaining two adjectives qualify a daughter 
succeeding in preference to the wife. The substantive 
puttrikd or the appointed daughter is to be supplied to the 
adjectives * appointed or not (expressly) appointed ;' the 
substantive ^ daughter' is to be supplied to the other adjec- 
tives. The particle ' or' marks an alternative applicable 
to a determinate difi'erent state of things. Thus the 
meaning is as follows : The twofold appointed daughters 
are entitled, in preference to the wife, to take the property 
of the father destitute of legitimate sons ; and the daugh- 
ters who are qualified by the adjectives * equal' &c. suc- 
ceed on failure of the wife. Thus in default of the wife, 
when there are daughters provided as well as unprovided, 
married as well as maiden, then first, the maiden daughter 
alone succeeds, for the father was bound to maintain her ; 
in her default, a married daughter who is unprovided 
(succeeds), for though the husband is bound to maintain 
her, still she is unprovided by reason of the husband's 
inability to maintain her ; on failure of her, even a pro- 
vided daughter qualified by the attributes ' equal,' &c. 
takes the property agreeably to the propinquity previous- 
ly mentioned. 

Others, however, having admitted that the term ^ ap- 
pointed' means the puttrikd^ and the term ^ not appointed,' 
any other daughter, and that the particle ^ or' indicates indif- 
ference, explains without supplying any substantive that 
the whole text refers to any daughter, because the pronoun 
* she' relates to the daughter without any qualification, 
(as used in the preceding text). 
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6. The plural number in the term ^ daughters' (in 
Ydjnavalkya's text p. 131) is used for the purpose of showing 
that the shares of the daughters of the same class are 
equal, but the shares of the daughters of different classes 
are distinct agreeably to the order of their classes. 

Here ends the succession of the daughters. 



PART III, 



§ 1. — The daughter's son's succession. — 2. The interpretation that the 
daughter's son means the appointed daughter's son, is rejected. — 3, 
The daughter's son is not entitled to preference to the widow and the 
daughter. 

1. On failure of daughters, the daughter's son (be- 
comes heir); for the term ^ also' (in Y^jnavalkya's text, — 
* and the daughters also,' — p. 131), indicates the inclusion 
of what is not expressed. Accordingly Vishnu says, — ^^ On 
failure of descendants such as the son and the son's son, the 
daughter's sons obtain the property ; for, in the performance 
of the funeral obsequies, the son's son and the daugliter's 
son are alike," The term * on failure of the descendants 
such as the son and son's son,' indicates the failure of heirs 
down to the daughters. Also Manu says, — ^* (If a daugh- 
ter) whether appointed or not appointed brings forth a son 
by her marriage with a person of equal class ; in him, the 
maternal grandfather has a son's son : he shall offer the 
funeral oblations and inherit the wealth." — By the term 
* has a son's son,' it is shown that as a son's son succeeds 
to his paternal grandfather's estate in default of sons, so 
the daughter's son in default of daughters. Also Vrihas- 
pati says, — ^' As her ownership arises in the father's 
wealth, although kindred exist ; in the very same way, her 
son also obtains the estate of the mother's father." The 
meaning is : — * As', i. e. through the funeral oblations 
offered by the daughter's son, the daughter becomes heiress 
of her father's estate j ^ in the very same way,' i. e. through 
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the selfsame offering of oblations, the daughter's sons also 
become the owners of the maternal grandfather's wealth ; 
* although kindred,' i. e. the father and the like ^ exist.' 

2. It cannot be said that this text (of Vrihaspati) 
refers to the son of an appointed daughter ; because the 
pronouns * her' and ' her son' relate to the unqualified 
daughter mentioned before. Accordingly Manu also has 
declared the right of succession to the maternal grand- 
father's estate, of the son of a daughter without any quali- 
fications, thus, — '' The daughter's son indeed, shall take 
the entire estate of the (mother's) sonless father ; he alone 
shall offer two oblations to the father and the maternal 
grandfather. Between a son's son and a daughter's son, 
in this world, there is no difference in law ; since their 
mother and father are sprung from his body." — The term 
^ father' is to be interpreted as the mother's father, accord, 
ingly the term * maternal grandfather' is subsequently 
stated : or (it may mean) as he takes the entire estate of his 
own father so also of the mother's father who leaves no 
male issue, by reason of his personally performing the duties 
of his son ; this is expressed in the passage, ' he alone &c." 
the meaning is, to his own father and the mother's father : 
the terms ' mother and father' are not to be construed 
respectively, but the proper construction is that the son's 
son's father and the daughter's son's mother are sprung 
from the body of the proprietor. 

3. Some commentators, however, taking the text of 
Vishnu, viz. — '' On failure of descendants such as the son 
and the son's son &c." — in its literal acceptance, say that 
the daughter's son succeeds in preference to the widow and 
the daughter. This is to be rejected, because it would be 
in conflict with the text of Yoglsvara, and because the 
inferiority of the daughter's son to the daughter is indi- 
cated also in the text of Vrihaspati, namely, — '^ in the very 
same way her son also." 

Thus ends the succession of the daughter's son. 
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PART IV. 



§1.— Succession of the parents. 2. — A passage of the Mitakshard, cited, 
where the order of succession between parents is determined. 8.— A 

Passage of the Smritichandrikd cited, criticizing the Mitakshard. 4. — 
'he Ddjabhdga cited. 5. — Of the priority of the father. 6. — Objec- 
tions against the Mitdkshard, removed. 7. — The author's conclusion. 

1. On failure of the daughter's son, ^ the parents' 
fpitarauj take the estate, (vide Y^jnavalkya's text, p. 131). 

2. On this subject it is said in the Mitakshar& : — 
Although the order in which the mother and the father 
succeed to the estate does not clearly appear (from the term 
pitarau in Yajnavalkya's text, p. 131,) since a conjunc- 
tive compound is declared to signify simultaneously the 
sense of the component words, and the uni-residual com- 
pound (in which one of the words is retained and the 
other is suppressed) is an exceptional form of the same ; 
yet, as the word * mother' stands first in the phrase where- 
of the uni-residual compound is the result, and is read first 
in the form other than the uni-residual, viz.^ mitipitarau 
or ^ the mother and the father ;' therefore the order of the 
sense, as deducible from the order of reading, should not 
be rejected, when there is an inquiry concerning the order 
of succession ; hence the mother takes the estate of her 
sonless son, in the first instance ; and, on failure of her, 
the father. Besides, the father is a common parent to 
other sons, but the mother is not so ; hence her propin- 
quity is the greatest. And Manu has, in the text, — '' To 
the nearest sapinda the inheritance next belongs" — laid 
down the rule that even amongst the sapindas the aaman- 
odakas and the like, the greatness of propinquity deter- 
mines the right of succession. Consequently when there 
is this question for determination, there is nothing to 
prevent the application of this text (of Manu) to the present 
case also. 

24 
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3. Thereupon, the author of the Smritichandrik^ 
makes the following refined observations : There being no 
indication of order in the text, — ^* There are two sdrasvaia 
sacrifices," ^or s&rasvatau, one in honor of the goddess Saras* 
vati, the other in honor of the god SarasvdnJ — it is establish- 
ed in the fifth chapter (of the Mfmdnsd) that the order of 
performing the sacrifices is regulated by the order of the 
hymns (called ydjyasj ; but it is not established that any 
indication of the order arises firom the uni-residual com- 
pound itself, (viz. s&rasvatauj. Similarly, in this instance 
too, other authority ought to be searched for establishing 
the order of succession ; if there be no other authority, 
then it is reasonable to say that both the parents take the 
estate, dividing it in equal shares, for, as in the conjunc- 
tive compound so in the uni-residual form, the conjunction 
of the two words is expressed. As for what has been said 
(in the Mit^kshara), namely, * that it is proper that the 
mother should succeed in preference to the father, by 
reason of her greater propinquity, inasmuch as the father 
is common to even the sons of the step-mother but the 
mother is not so '; — that too is not consistent with reason. 
Since there cannot be greater or lesser propinquity of the 
mother and the father to their oflfspring ; for although the 
father may beget other sons, still he is equally with the 
mother, the parent of an offspring ; since causality (of the 
parents in begetting a child) cannot be considered to exist 
separately in each parent (but exists jointly in both.) Nor 
can it be argued that the estate if taken by the father 
may descend even to stepbrothers, but if obtained by the 
mother, it will go only to the whole brothers ; therefore 
the mother succeeds (in preference to the father). Because 
such propinquity being the standard whereby the succes- 
sion of the brothers and sisters is determined, cannot 
reasonably be taken to be the criterion for determining 
the succession of the mother in preference to the father ; 
and because propinquity is of no consequence in this case, 
where co-equality is expressed by the uni-residual com- 
pound which is an exceptional form of the conjunctive com- 
pound. Indeed where the question concerning the ordar 
(of succession) arises, there propinquity determines the 
order, and not otherwise. Hence the right of the parents 
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being co-equal the^ shall take in equal shares the estate 
of a son without issue. This is maintained by Srfkara. 
But it is not reasonable. For the joint succession of the 
father and the mother cannot take effect, inasmuch as the 
independent right of each of them appears from the texts — 
" The father shall take the estate of a sonless person," — 
and — ^^ Indeed the mother shall take the estate of a person 
who departs for heaven without leaving male issue ;" just 
as when it appears that rice or barley is a means (of some- 
thing) independently of each other, it does not follow that 
their mixture has the same effect. Some (commentators) 
say that the mother is entitled to succeed first, because 
she confers a greater amount of benefit by bearing the 
child by nursing it and by the like acts, and because it 
it is laid down that, — *^ The mother is entitled to reverence 
a thousand times more than the father." This too is 
nothing; since the father also confers benefits in vari- 
ous ways, by performing the initiations, by furnishing the 
means of maintenance, &c., and since it is contrarily laid 
down that — ^* Of these again the father is superior, be- 
cause the seed is declared to be superior." If the reverence 
alone due to a person had had any effect in determining the 
succession, then the spiritual preceptor would have suc- 
ceeded even in preference to the father, inasmuch as it is 
declared that — ^* Of the parent and the preceptor of the 
Vedas, the father preceptor is superior ;" and the paternal 
grandfather, the paternal uncle and the like would have 
succeeded in spite of the brother and the brother's son. 

4. Jimutavahana, however, says: ^^ From the term 
* the parents' ov pitarau (pt. 1, sect, l) it appears that the 
father is first in the order ; since by the radical word 
pitri (whereof the dual number in the nominative case, is 
pitarauj the father is first suggested ; and the dual number 
suggests that the term pitarau is the result of the uni- 
residual compound in which one word has been suppressed, 
but as this compound cannot reasonably be taken to be 
one of two similar words, (meaning two fathers) therefore 
in conformity with what has been declared by Vishnu, 
Manu and others, it is ascertained to be one of two dis- 
similar words ) and then the mother is suggested. Hence 
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what is said by Srikara, namely, that ^ the mental appre- 
hension of an order (of succession) can take place only 
when there is an expression of such order, hence the 
expression of order being wanting, the apprehension (of 
the same) cannot take place' ; and the reverse order as 
maintained by Vijn^nesvara — are not consistent with 
reason.'' 

5. Hence when there is difference as to the order to 
be reasonably deduced from the term pitarau or ^ the 
parents,' the order as declared in the text of Brihadvishnu 
ought to be accepted. And in that text it is first said 
that ' it devolves on daughters,' and it is then stated that 

* if there be none, it belongs to the father ; if he be dead, 
it goes to the mother.' The author of the Mitakshar^ 
however, certainly manifests a great deal of thoughtless- 
ness when he first of all cites this text of Brihadvishnu, 
adopting the above reading, and then relying upon mere 
reason contrary to it, concludes that among the parents 
the mother succeeds in preference to the father. The 
daughter's son again being included in the category of 

* daughters' has not separately been mentioned by Brihad- 
vishnu, therefore it is to be observed that the default of 
daughters indicates the default of the daughter's son also. 
Hence the conclusion arrived at by many commentators 
such as the authors of the Smritichandrik^, the Mada- 
naratna, the Kalpataru, the Ratn&kara and the Parijdta, 
is that it is only in default of the father that the mother 
succeeds to the estate of a son without male issue. 

VSchaspati, however, reads the text of Brihadvishnu 
in the following way, namely, — ^ if there be none, it goes 
to the mother ; if she be dead it belongs to the father' — 
and thus comes to the same conclusion as in the Mitak- 
shara. But this is undoubtedly erroneous, as this reading 
is not met with in any other work. 

6. Also the argument in the Mitdkshard, namely, 
" as the word * mother' stands first in the phrase whereof 
the uni-residual compound is the result ^' — ^is said to be 
erroneous ; for the rule that the term ^ mother ' must stand 
first, is not applicable to the phrase which is reduced to 
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the compound, since that rule is laid down by grammari- 
ans with regard to the compound, but not in respect of the 
phrase to which the compound is resolvable. We now 
proceed to remove this and other objections raised by 
others against the reason assigned by Vijnanesvara, The 
proposition, however, that a conjunctive compound signi» 
fies simultaneously the sense of the component words, has 
been refuted at great length in the Bdrtika and the 
Tantraratna while dealing with the subject of the con- 
struction of sentences. But as regards the construction 
with any other word in the sentence, the conjunction of 
the component words is grammatically conveyed by the 
conjunctive compound ; hence in the passage, ** the parents 
(pitarauj are heirs," although the grammatical construction 
(of ^ the parents' with the other words) is simultaneous, 
still there can be no defect in the sentence even if there 
be in reality an order between the two parents. This 
being admitted by Srlkara and all others, all this may be 
solved. Now since in the forms (of the compound) other 
than the uni-residual one, namely, mdtdpitarau and miktarom 
pitarau or * the mother and the father,' the term mother 
takes its place first ; and since, if the complete and the 
uni-residual forms of the conjunctive compound had not 
been capable of conveying the same idea, the optional use 
of either form would not have been directed ; therefore it 
should be admitted that by the uni-residual form also, the 
same idea is conveyed in the same order. And although 
the rule is not authoritatively laid down that the term 

* mother' must stand first in the phrase into which the 
compound is resolvable, yet it is certainly established by 
the uniform practice of all commentators ; since nowhere 
is the compound pitarau found resolved into the phrase ^ the 
father as well as the mother,' but always into the phrase 

* the mother as well as the father.' Hence by reason of 
the maxim that ' even a minute distinction may lead to a 
conclusion,' this too may effect the determination (of 
the order of succession). It may be that what has been 
said by the author of the Mitakshar^ is with this intention. 

Although the causality of the parents in the produc- 
tion of a child does not separately exist in each parent, 
still the greater propinquity of the mother, deduced from 
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the consIdoratioD that the father may be a common parent 
to other sons but the mother is not so, — has been said 
(by Vijnanesvara) with reference to that consideration 
alone. There are certainly the attributes of (the one's) 
being common and (the other's) being not common, arising 
from relationship and consisting (respectively) in the 
tardiness and the facility of realizing the notions conveyed 
by the (correlative) terms (father and mother) ; for it is so 
felt. 

^ When no order is indicated by the grammatical 
meaning of the passage, wherefore then is an order in fact 
assumed ?' — This argument of Srikara, however, which the 
authors of the Smritichandrika, &c. also had to meet, is 
refuted on the ground that an enquiry into the order 
arises, inasmuch as the independent right (of each of the 
parents) is laid down in other texts. 

7. All that remains is the conflict with the text of 
Brihadvishnu, which it is difficult to answer. That also 
we proceed to reconcile as far as we are able to do. Now 
we find that there are conflicting texts establishing the 
comparative reverence due to the father and to the mother. 
These must be reconciled by referring them to different 
cases. Thus, the following texts and others to the same 
effect establish that higher reverence is due to the mother ; 
vis. — " The preceptor of the Vedas ten times more than 
the tutor, the father hundred times more than the precep- 
tor, but the mother a thousand times more than the father, 
is entitled to reverence," — and — ^^ The mother is entitled 
to a greater degree of piety by reason of her bearing the 
child and nursing it" : while texts of Smriti, such as — ^* Of 
these two, again, the father is superior, because the seed 
is declared to be superior," — and facts like the following 
related in the Pur&nas, namely — that Parasurdma, in com- 
pliance with the order of his father, beheaded his mother, 
and that R^ma, although prevented by Kausalya (his 
mother) did, in obedience to the command of his father, 
renounce the throne and retire to the forest, — show that 
higher reverence is due to the father. 

And the way in which these may be reconciled is this : 
When the father is endowed with all the qualities entitling 
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him to the greatest veneration, as is described in texts 
like the following one of Yogfsvara, namely, — " A father 
is entitled to the highest veneration, who having performed 
the initiatory ceremonies, instructs the son in the Vedas ;" 
and when the mother is devoid of all those virtues which 
constitute chastity, such as obedience to the husband : 
then, of these the father is entitled to higher respect than 
the mother. If, however, the mother is like Arundhatl, 
endowed with all the virtues of chastity, and the father is 
merely the progenitor ; then in such a case the mother 
is indeed entitled to greater respect than the father. Like- 
wise, from the story of Chirak&rik& in the Mah&bharata 
also, this distinction appears as the purport of that story. 
Hence in this instance also, the succession to the estate of 
a son without male issue, which, as laid down in the texts 
of Manu and other sages, appears to devolve in the first 
instance to the mother according to some (texts), and to 
the father agreeably to others, — ought properly to be 
reconciled in this way alone. Thus, Manu says, — " The 
mother shall obtain the property of a son without male 
issue, and if the mother be dead, then the father's mother 
shall take the estate :" Vrihaspati says, — " The mother 
shall take the estate of a deceased son who leaves neither 
widow nor son, or a brother (shall take) by her permis- 
sion :" again Manu says, — *^ The father or the brothers 
alone shall take the estate of one leaving no male issue :" 
the text of Brihadvishnu, cited before, lavs down that " if 
there be none, it belongs to the father ; if he be dead, it 
goes to the mother :" and in the text of Yogfsvara is used 
the term "parents," which, according to Vijnanesvara, 
signifies ' first the mother and after her the father,' and 
according to others, the joint succession of both the pa- 
rents, or the priority of the father. There being this diver- 
sity, (the reconciliation is, that) the mother succeeds in 
preference to the father, if she be entitled to greater 
reverence than the father ; but she is postponed to the 
father, if she be entitled to lesser reverence than the father. 
And it is reasonable that a mother who confers greater 
benefits than a father who does not provide with the means 
of maintenance and the like, should take the estate ; and 
that a father who furnishes with the means of maintenance 
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and the like, and consequently renders the greatest benefit 
by rearing and by providing with the means of subsistence 
for life, should take the estate (in preference to the mother). 
It should be particularly noticed by the learned, that it is 
thus that all the texts and all the commentaries become 
reconciled. 



PART V. 



§ 1. — Succession of brothers. 2. — Of whole brothers and half brothers. 

On failure of the parents the brothers take the estate. 

Although it appears from the text of Sankha and 
Paithlnasi, namely, — *' The wealth of a sonless person 
who departs for neaven goes to the brothers ; if there be 
none, let the parents take &cJ^ — and from the text of 
Manu, namely, — " Or the brothers alone" — ^that the bro- 
thers succeed in preference to the father ; and it appears 
from the text of Manu, namely, — " And if the mother too 
be dead, the father's mother shall take the estate'* — ^that 
the paternal grandmother is entitled to succeed in pre- 
ference to the brothers : still in order to avoid a conflict 
with the texts of Yogisvara and Brihad Vishnu which lay 
down the order of succession, it is to be held that the 
above texts lay down merely their right of inheritance ; 
and that with a view to intimate that there is no con- 
flict with the above order, Manu and Paithlnasi employ 
the term ^ or' thus, " or the brothers alone" and " or let 
the senior wife take ;" otherwise, if they were heirs of 
equal position the use of the particle * or^ would be ex- 
tremely unreasonable. This is the opinion of the author 
of the Mitdkshard and of many others. 

But the author of the Kalpataru says : — ^When there 
are the widow and a brother, then the chaste widow who 
is competent to perform the funeral obsequies and the 
like, succeeds first ; but one who is not so, succeeds after 
a brother and the father : but when there are the father 
and a brother, then the property which was acquired by 
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the father, grandfather &c., and which on partition was 
allotted to the son, goes to the parents if the son dies 
without male issue ; but the property which was acquired 
by him without using paternal property devolves on thj 
brother notwithstanding the parents. 

But it appears to me that in the text of Manu^ 
namely, — ** if the mother too be dead, the father's mother 
shall take the estate" — and in the text of Sankha and 
Paithfnasi, namely, — " if there be none, let the parents 
take" — and in the text of Devala, namely, — "Then the 
uterine brothers shall divide (amongst themselves) the 
heritage of one leaving no male issue ; or else the equal 
daughters ; or else the surviving father ; the brothers of 
the same class, the mother or the widow, agreeably to 
their order : in default of all these, those kinsmen fkulyaBj 
who dwell together shall take" — order is expressed by the 
terms * dead' ' in his default' and * agreeably to their 
order.' Hence it is not at all a perfect reconciliation to 
say that the texts of Yogis vara and Vishnu being alone 
declaratory of the order of succession, and the other texts 
being intended to show merely the right of inheritance, 
no objection can arise from the assignment of positions 
(to these heirs) in the latter texts, contrary to those in 
the previous ones. But as in the instance of the wife's son 
and others, the conflicting order expressed in the texts of law 
has been reconciled with reference to their possession or 
want of good qualities and to their friendliness or ani- 
mosity towards the legitimate fauramj son ; so here too 
in the chapter on Partition of Heritage, the description of 
the sons &c. conferring benefits upon the father &c., or the 
description of the possession or want of good qualities, can 
have no other object, like the description of comparative 
propinquity. Hence any conflict of texts with regard to 
the order of succession is to be reconciled with reference 
to the possession or want of good qualities, and to the 
greatness or smallness of benefits conferred upon the pro- 
prietor. Any other reconciliation is not acceptable as 
being imperfect. Similarly in any instance in the sequel. 
Thus every thing is consistent. 

2. Amongst the brothers also, first the uterine bro- 
25 
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thers (succeed). Because it is laid down by Manu in the 
text, — " To the nearest aapinda the inheritance next be- 
longs" — and by Vrihaspati in the text — ^' When one has 
many /waYei (or kinsmen J sakulyas as well as bdndhavas ; he 
who is nearest among these shall take the estate of one 
leaving no male issue" — that the greatness of propinquity 
is alone the criterion (of succession) in the absence of 
special provision; and the remoteness of half brothers is 
caused by their mother. But the term ' brothers' being 
used without any qualification, the half brothers succeed 
in default of uterine brothers. This is clearly stated by 
the author of the Sangraha, thus,—" K there be two 
classes of brothers, namely, whole brothers and half 
brothers ; then the whole brothers take the estate not- 
withstanding the half brothers." 

Thus ends the succession of brothers. 



PART VI. 



§ 1. — Succession of the brother's son. 2. — Uterine brother's son succeeds 

in preference to a half brother's son. 

1. In default of brothers, ^ their sons', L ^., the bro- 
thers' sons are heirs. Nor can it be said that since by the 
term * likewise' in the passage * likewise, their sons,' similar- 
ity between the brothers and the brothers' sons is indi- 
cated ; and since it has been declared that — " Among 
those, however, whose fathers are diflferent, the allotment 
of shares is ^tccording to the fathers ;" — therefore on fail- 
ure of the parents, let them both jointly take the estate. 
Because, for fear of a conflict with the text of Vishnu, the 
term * likewise' is to be taken to convey the same mean- 
ing as the term * and.' Oherwise, as the term * likewise' 
might as well be construed with what precedes, wherefore 
could not the joint succession of the parents and brothers 
take place ? If it be said that it does not take place by 
reason of its conflict with the text of Vishnu — the same 
may be said in this instance as welL And the meaning 
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of the text, *' Among those, however, whose fathers are 
different &c." — ^is this : when on the death of a brother 
their right takes effect, i. e. when any brother dies with- 
out leaving male issue and the right of all the surviving 
brothers accrues to the estate left by him, but if prior to 
the partition of the estate any one amongst these also die, 
then his sons would have become entitled to equal shares 
with their uncles, but (agreeably to the above text) they 
are all to take that share only which their father would 
have taken on partition, and not each a share equal to that 
of an uncle. Because, while a brother is alive, his sons 
have no right to the estate of their uncle ; since it is de- 
clared in the text of Yogfsvara that '' in the absence of the 
preceding one, every succeeding one is heir ;" and since 
in the text of Vishnu, namely, — '* On their default it goes 
to the brothers' sons," — the failure of brothers is expressed, 
as the pronoun ' their' relates to the term ' brothers.' 

2. Amongst the brothers' sons also, the sons of the 
uterine brothers, by reason of their greater propinquity, 
succeed in the first instance ; in their default, the sons of 
half brothers. And this is reasonable ; because a son of a 
half brother presents the pinda to the (deceased) proprie- 
tor's father and to his own paternal grandmother, omit- 
ting the proprietor's mother, therefore he being inferior to 
a uterine brother's son succeeds after him. Nor can it be 
argued that inasmuch as the three ancestors together with 
their wives are the objects to whom the funeral oblations 
are addressed, thei^efore the rival mother and the like also 
are included. Because the terms * mother' and the like 
signify primarily one's own parent, the father's parent, 
and the grandfather's parent ; and these as such are de- 
clared to be the objects to whom oblations are offered ; 
thus, it is ordained, — " The mother partakes of the funeral 
oblations consisting of food with her own husband ; also 
the paternal grandmother with her own, and with her 
own the paternal great-grandmother." The offering of 
oblations to the rival mother and the like, rather follows 
from what is declared in the text, viz. — " Those men as 
also women who die without male issue ; to them also 
should be offered oblations addressed to a single indivi^ 
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dual, but not such oblations as are presented on parva oc- 
casions." Besides, all persons beginning with the son are 
competent to perform the ceremony of the srdddha in honor 
of the forefathers with their wives, and there are not 
always the rival mother and the like, therefore it is rea- 
sonable to hold that the rule of presenting oblations to the 
ancestors with their wives includes only the mother and 
the like, so that there might not be the objection of uniting 
what is constant with what is accidental. 

Thus ends the succession of brothers' sons. 



PART VII 



§ 1. — Of the gentiles ; its meaning as in the Mitdkshara. 2. — The same 
as in the Smritichandrika and Ddjabhdga. 3. — Criticized. 4. — Gen- 
tiles consist of the sapindas and samdnodakas ; these terms explained. 
6. — Cognates ; three descriptions ; maternal uncle &c. 6. — Preceptor 
and pupil, 7. — Fellow- student. 8. — The king. 9. — The Brah- 
manas. 

1 . On failure of the brothers' sons, (the heirs are) the 
* gentiles' (gotrajasj who are to be taken to be other than 
the father, the brother and his son that have been previ- 
ously set forth, by reason of the rule of * the bulls and the 
beeves.' 

Vijnanesvara says : — The gentiles are the paternal 
grandmother, the sapindas (or persons of the same family 
or gotra connected through the pinda or body), and the 
samdnodakas^ (or persons of the same family other than 
the sapindasj. Of these the paternal grandmother succeeds 
in the first instance. Although it would appear from the 
text of Manu, namely, — " when the mother too is dead, 
the father's mother shall take the estate,'^ — that the suc- 
cession of the paternal grandmother takes place immedi- 
ately after the mother; still she cannot reasonably be 
placed between the settled series of heirs from the parents 
to the nephew : and there is no reason for postponing her 
further, in spite of her superiority (as set forth in the text 
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of Manu) : h^nce it is onlj after her that the paternal 
grandfather and other gentiles succeed. 

2. On this subject the author of the Smritichandrika 
says :• — The term gentiles or gotrajhs (or those descended 
from the ^o^rt? or family), being a uni-residual compound 
of similar terms, denotes males only, but not females. 
For a term is taken to be an uni-residual compound of 
dissimilar terms, when it is shewn to be so by the purport 
as understood from other evidence such as the association 
with another sentence, just as in the passage, " Bring two 
chickens, which will make a pair ;" but there is no such evi- 
dence in the present instance. On the contrary, the associa- 
tion with the terms brother's sons &o. shows that the male 
gentiles alone are intended. Besides, the succession of the 
widow, the daughters and the like being specially laid down, 
the text of Sruti, namely, — *^ Therefore women are devoid of 
the senses, and incompetent to inherit" — may be explained 
to refer to other women than these (with regard to whose 
succession there are special provisions) ; but in the case of 
the gentiles and so forth, the supposition of the term being 
a uni-residual compound of dissimilar terms ought rather 
to be rejected, in order to avoid a conflict with that text. 
Accordingly, while explaining the text of A 'pastamba, 
namely,—*' The father during his life may divide the 
heritage among the sons," — the commentator says, * may 
divide the heritage among the sons only, not among the 
daughters, they being females' ; and then goes on to say, — 
Although here the term * sons' may be made to include 
daughters, by considering the term * sons' to be a uni- 
residual compound of sons and daughters, upon the au- 
thority of the Aphorism of Pdnini, namely, — *' The terms 
brother and son (may be compounded in the uni-residual 
form) with the terms sister and daughter" (respectively) ; 
yet the males are heirs and not the females, by reason of 
the following text of Sruti, — " Therefore women are de- 
void of the senses, and incompetent to inherit." I'he in- 
tention of the commentator is, that although there is au- 
thority for taking the term * sons' to be a uni-residual 
compound of dissimilar terms, still in the instance under 
consideration, it is not taken to be so, by reason of conflict 
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with the text of Sruti and by reason of the absence of any- 
thing suggesting that purport. 

Also Jimutavdhana says : — And Yajnavalkya makes 
use of the term gotrajas or gentiles for the purpose of show- 
ing that the daughters' sons of the father &c., who are 
descended from the same gotra^ become heirs in the order 
of their nearness with reference to the offering of obla- 
tions ; also for the purpose of excluding the wives of ^a- 
pindaSj they being not sprung from the same gotra. Ac- 
cordingly Baudh6yana, having in the previous text, said, 
" a woman is entitled to," declares, — " Not to the heritage, 
since a text of the Sruti ordains, * women are devoid of the 
senses, and incompetent to inherit.^ " The construction is 
that a woman is not entitled to the heritage. The suc- 
cession of the widow and the like is not opposed (to the 
above interpretation) inasmuch as that is expresidy de- 
clared. 

3. That is not good. Since in the texts of Manu 
and others, cited before, the succession of the paternal 
grandmother has expressly been laid down.; therefore even 
if the text of Yoglsvara be, consistently with those texts, 
considered to include her by taking the term gentiles or 
grotajds to be a uni-residual compound of dissimilar terms, 
there would be no conflict with the (above mentioned) 
Sruti which may be held to refer to women other than the 
paternal grandmother. ' 

Jlm6tavdhana, however, does, in that part of his work 
where he deals with the mother's succession, say, — '^ The 
paternal gradmother's succession takes place after the pa- 
ternal grandfather and before the grandfather's descendants, 
like the mother's succession after the father. The succes- 
sion of the paternal grandfather and grandmother has not 
been separately propounded by Ydjnavalkya, inasmuch as 
the same is virtually declared by showing the mother's 
succession." But in this part of his work, he says, — ^* The 
term gotraja has been used for the purpose of exclud- 
ing the wives of the sapindasP Thus he fails to observe 
that he contradicts himself. For in the text of Yoglsvara, 
the absence of express mention of the paternal grandmo- 
ther is the same as that of the wives of the paternal uncle 
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&c. ; so the text of Sruti, declaring incompetency to inherit 
is as well applicable to the paternal grandmother as to the 
wives of the paternal uncle. 

Agreeably, however, to the interpretation put upon 
the text of Sruti, viz. — *' Therefore women are devoid of 
the senses &c.— by the venerable Vidyaranya, which has 
previously been cited (p. 175), this text does not at all 
prohibit women's right of succession : so there can neither 
be a doubt (as to their competency to inherit) nor an an-* 
swer (to such doubt). But it should be remarked that 
how can that interpretation be accepted when it is in 
conflict with the text of Baudhayana ? For although the 
term indriya may be taken in any of its acceptations, still 
there is nothing else (in the text of Sruti) to support 
women's incompetency to inherit, and it cannot be held 
that the text of Sruti has nothing in it to support the 
position that women are not entitled to inherit ; hence it 
cannot but be held that the text of Sruti does prohibit 
women's right of succession, inasmuch as otherwise the 
quotation (by Baudhayana) of that text as establishing 
the position would be unreasonable : just as in the instance, 
'' Therefore an unknown embryo being killed (a man b^r 
comes) murderer of a Br^hmana." 

4. On failure of the paternal grandmother, the paternal 
grandfather and the other sapindas of the same gotra are 
heirs ; since the sapindas (or persons connected through 
the pinda or body) of a different gotra are included under 
the term handhu or * cognates.' 

Among these also, in default of the father's descend- 
ants, the paternal grandmother, the paternal grandfather, 
the paternal uncles and their sons become heirs in their 
order ; in default of the paternal grandfather's descend- 
ants, the paternal great grandmother, the paternal great- 
grandfather, his (paternal grandfather's?) brothers and 
their sons ; similarly to the seventh (degree) the sapindas 
of the same gotra take the estate of a person without male 
issue. 

On failure of the sapindas ^ the samdnodakas (succeed). 
They comprise seven (degrees) above the sapindas^ or all 
whose birth (from the same gotra) and (family) name are 
known. Thus Manu says, — *' The sapinda (or consan- 
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guine) relationship, however, ceases in the seventh genera- 
tion, but the samdnodaka relationship extends up to the 
fourteenth (generation), or as some affirm to those whose 
birth and name are known. The term gotra signifies these 
{%. e.j the sapindas and ^e sam&nodaJcdsy^ It has already 
been shown that, in the text of Vishnu (p. 142) the term 
handhu signifies a sapinda^ and the term sakiUya means a 
sagotra. The samdnodakas also become heirs in the order 
of propinquity. 

6. On failure of the samdnodakas the ^ cognates' or 
handhus are heirs. The cognates are of three descriptions ; 
the cognates of a man himself, the cognates of the father, 
and the cognates of the mother. To this effect is the 
following passage of the Smriti, — ** One's father's sister's 
sons, one's mother's sister's sons and one's maternal uncle's 
sons are to be known one's own cognates ; thB father's 
father's sister's sons, the father's mother's sister's sons 
and the father's maternal uncle's son are to be known the 
father's cognates ; the mother's father's sister's sons, the 
mother's mother's sister's sons and the mother's maternal 
uncle's sons are to be known the mother's cognates." 

Amongst these also the order is, that, by reason of 
greater propinquity, first one's own cognates, after them 
the father's cognates, and after them the mother's cog- 
nates. 

In the text of Manu, namely, — "In their default, a 
sakulyaj or the preceptor, or a pupil (becomes heir)," 
—the term sakulya includes the sagotras (sapindas?) 
and samdnodakas^ the maternal uncle and the like, and 
the three classes of cognates. Also in the text of Yogfs- 
vara the term ' cognates' or handhu comprises also the 
maternal uncle. Otherwise, the exclusion of the maternal 
uncle and the like would be the result. And it would 
be extremely improper that their sons are heirs, but they 
themselves though nearer are not heirs. 

6. In default of the cognates, the preceptor is heir. 
Although the preceptor is not mentioned in the text of 
Yogisvara, still the pupil has been mentioned; and it 
ought, by reason of propriety, to be held that the precep- 
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tor who is superior to him and nearer, is implied. Because 
the succession of a pupil on failure of the preceptor is 
expressly declared by Manu in the text, — ^^ or the precep- 
tor or a pupil," and by A'pastamba in the text, — *^ If there 
be no male issue, the nearest sapinda inherits ; in their 
default, the preceptor ; failing him, a pupil," 

7. On failure of a pupil, the fellow student takes the 
estate ; that is, he wlio received his investiture and educa- 
tion from the same preceptor. 

8. If there be no fellow students, the king shall take 
excepting the estate of a Brahmana, by reason of the text 
of Vasishtha, cited before, which, after declaring the suc- 
cession of all down to the pupil, says, — *' in his default, it 
goes to the king excepting the property of a Brahmana," 
— and by reason of the text of Manu, namely, — '' In de- 
fault of all those, however, the property shall go to such 
Brahmanas, as are versed in the three Vedas, as are pure 
in body and mind and as have subdued their passions : 
thus, religious merit is not lost. The property of a Brah* 
mana shall never be taken by the king : this is the settled 
law. But the wealth of the other classes, on failure of all 
(heirs,) the king may take." 

9. In default of all down to the fellow student, the 
wealth of a Brahmana is taken first by a srotriya or such a 
Bralimana as is versed in the Vedas ; failing him, by any 
Brahmana. Thus Gautama says, — '^ The srotriyas shall take 
the estate of a Brahmana leaving no male issue." But any 
Brdhmana succeeds, as in the text of Manu the term Brdh- 
mana is used without any qualification. It is also declared 
by Ndrada, — '^ If there be no heir of a Brahman4's wealth, 
on his demise, it must be given to a Brahmana. Other- 
wise the king is tainted with sin." 



26 



202 VIRAMITRODAYA. [Chap. III. Pt. VIII* 



PART VIII. 



§ 1. — SuccesBion to the property of a hermit, &c. ; the text of Yajnavalkja 
explained. 2. — An objection stated and answered. 

1. With reference to the estate left by a hermit, &c., 
an exceptional rule, excluding the (ordinary) heirs such as 
the son and the rest also the wife and the like, is pro- 
pounded by Yogisvara, thus, — " The heirs of a hermit 
\vdna2)rasiha or one who has entered the third order of life), 
or an ascetic (t/ati or one desirous of moksha or liberation 
from transmigration) and of a student (brahmachdri)^ are, in 
their order, the preceptor, the virtuous pupil and the 
spiritual brother resident in the same holy place." 

The term ^student' here, by reason of its association 
with the term * ascetic,' means a lifelong student (i. e. one 
who has taken a vow to remain a student for life and not 
to enter into a married life) : hence the estate of a person 
who has been leading the temporary life of a student 
(which every twice- born is enjoined to lead before be- 
coming a householder) devolves on the parents and the 
like in the specified order, for such a person cannot have 
heirs from a son down to a daughter's son. 

The order mentioned in the above text is to be under- 
stood to be the inverse one. Accordingly the wealth of a 
deceased student goes to the preceptor ; of an ascetic, to 
the virtuous pupil ; of a hermit, to the spiritual brother 
resident in the same holy place. 

The spiritual brother is one adopted as a brother ; 
the term holy place signifies a hermitage, hence resident 
in the same holy place, means, resident in the same her- 
mitage ; the meaning is, one who is a spiritual brother as 
well as is resident in the same holy place. 

The virtuousness of a pupil, however, does not mean 
good conduct. For the exclusion from inheritance, of 
even the son and the rest, whose conduct is bad, is esta* 
blished by other authority. And that will be mentioned. 
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But it is to be taken to consist in the capacity for under- 
standing lectures on psychology, digesting the same and 
following its doctrines in practice. 

The author of the Madanaratna, however, having 
cited the text of Vishnu, namely, — '^ The preceptor shall 
take the wealth of a hermit (vdnaprastha), or the pupil," — 
and thinking the order (mentioned in Y^jnavalkya's text) 
to be direct and not inverse, says that in default of the 
preceptor the pupil takes the wealth of a hermit. 

2. If it be said : — It being established that the life- 
long student and others have no concern with property, 
in texts like the following one of Vasishtha, namely, — 
*' They who have entered into another order, are debarred 
from shares," — the declaration, in the above text of Ydjna- 
valkya, of the succession to their estate is not proper. Nor 
can it be argued that although their right of taking the 
heritage is forbidden by Vasishtha and others, still the 
above text establishes the right of succession to their 
property acquired by other means. Since it is ordained 
that, ^' A student and an ascetic both are owners of the 
prepared food (and of nothing else)," and since acceptance 
and the like (means of acquisition) are prohibited to stu- 
dents, and since the saving of property by an ascetic is 
prohibited in the text (of Gautama), namely, — '^ A men- 
dicant shall have no hoard." 

The answer is, that it is not tenable. Since, by 
reason of the text, namely, — ^^(The hermit) may make a 
hoard of things sufficient for a day, a month, six months 
or a year ; and in the month of A'svina he should give 
away what has been collected," — a hermit has certainly 
some property sufficient for food, &c. ; the ascetic too has 
something such as clothes, books, &c., by reason of the 
text, — ^^ An ascetic should wear clothes to cover his privy 
parts, and take the requisites for austerities (yoga) and the 
sandals ;" the lifelong student also must have clothes and 
the like for the protection of his body. Hence the ques- 
tion occurring, who is to take these things belonging to 
them, after their death ? the above heirs are declared to 
the exclusion of other heirs. 



CHAPTER IV. 



KE-UNION. 

§ 1. — Equal distribution. 2. — Self -acquired property. 3. — "With whom 
re-union may be formed. 4. — Succession to re-united property ; two 
couplets of Yajnavalkya explained ; Manu cited. 5. — Interpretation 
by Srikara. 6. — Same as in the Smritichandrika. 7. — Same by Sula- 
pani. 8. — Same as in the Dayatattva. 9. — The wife's succession. 
10. — The Sister. 11. — The Sapindas, &c. 12. — Sons re-imited or 
not, equally succeed ; an exception regarding a son bom after parti- 
tion. 13. — Maintenance of the wife and daughters ; the marriage of 
the latter. 

1. Now the partition of re-united property is consi- 
dered. 

On that subject, Manu says, — " Should those, who 
dwell together after having been separated, again divide 
their property ; in that case the distribution shall be 
equal ; there is no deduction for seniority." Here, al- 
though it follows from the very restriction laying down 
equal distribution, that the mode of unequal division is to 
be rejected ; still the passage ^^ there is no deduction for 
seniority," is added in order to show that only the un- 
equal distribution caused by seniority, &c., does not take 
place, but that there is certainly unequal division on 
account of the union of greater and less property. 

Some, however, say that the unequal distribution 
owing to seniority, &c., must be made of the augmented 
portion (if any) of the re-united property ; but the divi- 
sion of the re-united property must be equal : with a view 
to indicate this the portion ^Hhere is no deduction for 
seniority" — has been added. 

This is not tenable. For a distinction like this does 
not appear from the above text, since, from the passage 
*^ in that case the distribution shall be equal," — it appears 
that the restriction as to equality is applicable to the 
accession also. 
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2. Just as in the partition of undivided property, 
so also in the partition of re-united property, the imparti- 
bility of what has been acquired by science, &c., without 
using re-united property, would equally have been the 
rule ; but an exceptional rule has been laid down by 
Vrihaspati, thus, — *^ But if any one of the re-united co- 
heirs acquire property by science, heroism, &c., two 
shares shall be allotted to him, the rest shall be equal 
sharers." 

3. Many are of opinion that re-union may be formed 
only with the father, &c., but not with any othor, by 
reason of the text of Vrihaspati cited before, namely, — 
*^ He, who being once separated dwells again through 
afltection together with the father, brother or paternal 
uncle is called re-united." 

But we have shown at great length that the enumera- 
tion of the father, &c., is illustrative (not exhaustive). 

4. Just as in the case of partition among undivided 
co-heirs, so also among those that are re-united, if any one 
die before partition is made, his sons shall take and divide 
amongst themselves their paternal share, by reason of the 
text, — ^^ Among those whose fathers are dead (diflferent ?) 
the allotment of shares is according to their fathers." 

But if any one of the re-united co-heirs die without 
leaving male issue, then the succession to his estate would 
have devolved on the wife, &c., by reason of the text, — ■ 
^' The wife and the daughters also, &c. ;" but in continu- 
ation of the passage *^ of a sonless deceased person," (occur- 
ring in that text) an exceptional rule is laid down by Yogls- 
vara in the following text, namely, — " But of a re-united 
(co-heir,) a re-united (coparcener shall keep the share, 
when he is deceased or deliver it if born)." The term 
^ but' shows that it forms an exception to what precedes. 
Thus the meaning is, that the estate of a re-united co-heir 
dying without male issue shall be taken by a re-united co- 
heir alone, and not by the wife or the like. Hence, Jlmu- 
tav&hana must be considered to have erred, who inter- 
prets the text to be applicable when, among the series of 
heirs to the estate of a sonless person beginning with the 
wife, the brothers' right takes effect. 
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To this rule again, an exception is propounded (in 
the latter part of the above text), — " But of a uterine 
brother, a uterine brother, shall keep the share when he 
is deceased, or deliver it if born." This is to be construed 
with the preceding portion, namely, — '^ Of a re-united, a 
re-united." Accordingly the meaning is as follows: A 
re-united uterine brother shall deliver the share of a 
re-united uterine brother, if born, ^. ^., if he is born in the 
shape of a son, that is to say, shall deliver it to his son ; 
or shall keep, i. e., shall himself take the share (of a re- 
united uterine brother) when he is deceased, i. ^., not 
living even in the shape of the son, grandson, or great- 
grandson. If this text were interpreted without constru- 
ing it with the two terms that precede, then it would be 
opposed to the fact of this text forming an exception to 
what precedes, which follows by force of the term ^ but.' 
And it forms an exception to what precedes, in this way : 
when there are a uterine brother and a half brother both 
re-united, in that case the re-united whole brother alone 
is entitled to the property of a re-united uterine brother, 
and not the half brother. 

When, however, a half brother alone is re-united, and 
a whole brother is not so, then they take in equal shares 
the property of a brother without male issue. This is 
declared (by Yoglsvara) in the text, — *^ But a re-united 
half brother may take the property, not a half brother 
f not re-united) ; also the (brother) united (through uterus) 
though not re-united may take, not the (united) son of 
a different mother (exclusively.)"— Here the term ^ not 
re-united' is, like the eye of a crow, connected both with 
the preceding and with the latter part. So the term 
^ united ;' and this term signifies, in the first part, united 
through the uterus, i. e.y a uterine brother; but in the 
latter part, re-united. The term ^ exclusively' is to be 
supplied immediately after the term ^ son of a different 
mother.' Hence the meaning of the text is this : A step- 
brother, though not sprung from the same mother, takes 
the property if re-united; but a step-brother does not 
take, if not re-united : therefore, by showing the existence 
and absence of re-union to be the cause respectively of the 
succession and non-succession of a half brother^ what is 
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aflSrmed is, that the re-union of a half brother is the sole 
cause of his succession, and not his fraternity alone : like- 
wise [ the united,' ^. ^., the uterine brother although not re- 
united succeeds, and a /oHiori when re-united : and the son 
of a diflferent mother, although united, t. e.y re- united shall 
not exclusively take the property, but shall take together 
with a uterine brother though not re-united. The purport 
of the text is this : when the uterine brother is not re- 
united but the half brothej: is re-united, then because of 
the two attributes, namely, being a uterine brother and 
being re-united, each of which constitutes a cause of the 
right of succession, one is present in each, therefore both 
of them take in equal shares the property of a brother 
without male issue: should the uterine brother be re- 
united, then by reason of the combination of both the 
causes he becomes the preferrable claimant, therefore he 
alone takes the entire estate. 

Although by each of the restrictive rules laid down 
in the above texts of Yogisvara, the ineflScacy of the 
other cause of succession is established, still for the sake 
of emphasis the same is expressed over again j for in both 
ways the same meaning may be expressed. 

The masculine gender in the terms ^ re-united &c.' 
(in the above texts of Yogisvara) is not intended to be 
significant. Accordingly Manu declares the right of the 
uterine sisters also to succeed to the property of a re- 
united brother. Thus he, having premised partition among 
the re-united kinsmen, in the text, — ^' If those who are 
associated after separation make a partition again" — goes 
on to say, — '^ Of these, if the eldest or the youngest or 
any other be deprived of his share at the distribution, or 
any one of them die, his share shall not be lost ; but his 
uterine brothers being assembled and united shall divide 
that equally ; also brothers that are united and sisters 
born of the same mother." The meaning is: — Among 
re-united brothers, if the eldest, the youngest or the mid- 
dle-most, at the distribution, ^. e.y at the time of making a 
partition, — ^the termination of the word {ansapraddnatas,) 
which denotes any case, denotes here the locative case, — 
be deprived, i. e., become disentitled by reason of degrada- 
tion or adoption of an order other than that of the house- 
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holder, or dies before partition ; his share shall not be lost, 
i, e.j shall be set apart : but it shall be delivered to his male 
issue in the first instance : failing them, the uterine brothers 
though not re-united, being assembled, ^. e.y if gone to a 
difierent country returning thence, united, t. e.^ assembled 
together; also brothers, ^. ^., half brothers that are united, 
i, e., re-united, and the uterine sisters of the deceased shall 
divide, e.. ^., take it after division, equally, i. e.^ without 
inequality. Here Manu by declaring the succession of the 
uterine brothers and sisters, even if they are not re- 
united, and of the half brothers in case they are re-united, 
clearly expresses the very same meaning as is declared by 
Yogisvara. 

6. On this Srlkara says : When there are only re- 
united half brothers, then the precept, ^^ But of a re- 
united (co-heir), a re-united (co-heir) shall keep the share, 
when he is deceased, or deliver it if born" — is indepen- 
dent of any other precept; so is the precept, "But of a 
uterine brother, a uterine brother, &c.," — when there are 
only uterine brothers not re- united : but, when there are 
both a re-united half brother and a whole brother not 
re-united, if the two precepts be applicable, then both 
precepts take effect dependently upon each other. But 
it is not right that the same precept be operative indepen- 
dently of, and dependently upon, another precept ; for in 
that case there would be variableness in the precept. 
Just as in the seventh chapter (of the Mlmans^) a differr 
ent conclusion is made for fear of variableness in the 
precept, which would have been the consequence, had the 
operativeness of the precept, *^ in these two the holy fire 
is kindled" — ^been taken, in respect of the two of the four ' 
sacrifices, to be dependent on the option created by the 
prohibition embodied in the precept, " the holy fire-place 
is not made in the vaisvadeva^ &c." ; but independent, in 
respect of the other two sacrifices. Accordingly, when 
there are a half brother re-united and a whole brother not 
re-united, neither of the precepts is applicable ; and it 
would follow that no one could take the estate (there 
being no provision for this case). Hence it is to be held 
that the right of a re-united co-heir to succeed to the 
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property of a re-united coparcener, being declared in the 
text, — ^^ But of a re-united (co-heir), &o.," — ^the latter part, 
vis.y — ^^ But of a uterine brother, a uterine brother, i&c.,'^ — 
is set forth as forming an exception to that. Hence it 
follows that a half brother though re-united has no right, 
when there is a whole brother although not re-united. 

This assertion is the consequence of not studying the 
principles of the topics of construction contained in the 
Mim&nsa. For it is not correct, that there is variableness 
in precept, merely because two precepts, which are 
independently applicable to some cases, become both 
applicable to some other case where the subjects of both 
(the precepts) are combined. Since, if it were so, then 
the precepts enjoining the bestowal of the whole wealth 
as gratuity to the priest in the one instance, and no 
gratuity in the other, which are respectively applicable 
independently of each other, if either the priest called 
udgatr% or the one called pratistotrij singly stumble (in 
passing from one apartment to the other, at the celebra- 
tion of the sacrifice called jyotistoma)^ — ^would not be 
applicable (by reason of variableness, such as is maintained 
by you,) if both those priests should stumble at the same 
time ; so there would be no conflict, there being no two 
propositions opposed to each other ; hence the discussion 
in the topic of stumbling (in the Mlmfinsa), must be held 
to be uncalled for. Therefore the variableness in precept 
is, when a precept becomes operative in one instance, in- 
dependently of any opposition of a diflferent precept, and 
in another instance dependently of such opposition : as 
has previously (p. 150) been illustrated by the instance of the 
precept, — '^ Here they construct the holy fire-place, &c." 
Otherwise, neither of the two precepts, viz.^ '^ Shall touch 
with the hymn called chaturhotr& at the full moon," and 
^^ Shall touch with the hymn termed joawcAaAo^ra at the 
new moon" — (in which the burnt-offering is meant to be 
the object of touch), — which are severally applicable to 
the sacrifices called up&nsu (which takes place at the full 
moon) and agnisomiya (which takes place at the new moon) 
in the first of which the burnt-offering is curd consecrated 
to Indra, and in the second, milk consecrated to Indra, — 
would be applicable to a sacrifice which takes place both 
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at th6 full moon and at the new moon, although the 
burnt-offeriugs are combined. 

As for his own interpretation, namely, that the 
rule, — " But of a uterine brother, &c.", — is an exception to 
the rule, — " But of a re-united, &c." : — ^that is extremely 
incongruous. For the converse (of the proposition that 
one is an exception to the other) may as well be asserted, 
there being no criterion for determination ; and the mere 
fact of the one being placed after the other cannot lead 
to that conclusion. Again, the text, — " But a re-united 
half brother, &c.,'' — ^has been said (by Srfkara) to be expla- 
natory of the text, — " But of a re-united (co-heir), &c." 
But to say this, is to say that that text is useless. Besides, 
the text — ^^ But of a uterine brother, &c.," — ^being ex- 
plained (by Srlkara) to exclude a re-united half brother 
when there is a whole brother although not re-united, it is 
not applicable to the case where both a whole brother and 
a half brother are not re-united ; consequently neither of 
them would be heir, or both of them would be equally 
entitled. If it be said that the very text, — ^^ But of a 
uterine brother, &c.,'' — is applicable to this case also, then 
the objection of variableness in the precept may be re- 
torted on you ; for, in one instance it becomes operative 
dependently of opposition of the text, — " But of a re-united 
(co-heir), &c.," — and in another instance, independently of 
such opposition. Just as, if the precept directing the con- 
struction of the altar at a sacrifice with the soma plant, 
were applicable to the* dikshaniya and the like sacrifices 
(which are performed at the full moon and the new moon 
and in which soma is employed), in opposition to the precept 
which generally directs the construction of an altar in the 
darsapaumamasa sacrifice performed at the new and the 
full moons, and which extends to the above mentioned 
sacrifices, which are parts of that sacrifice ; then that 
precept would be operative in those sacrifices dependently 
of opposition of the extending precept, and in others in- 
dependently thereof : so there would be variableness in 
the precept ; hence it has been concluded that the precept 
applies to those sacrifices with reference to which there 
is no other precept directing the construction of an 
altar. 
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But agreeably to the mode of interpretation adopted 
by us, the subjects of the two rules (of Yogfsvara) being 
diflferent, the objections of uselessness and of variable- 
ness in precept cannot arise. There is no use in spinning 
out ithe matter. 

6. The author of the Smritichandrika, however, 
says : — It appears from the terms ^ also', ^ being assembled' 
and ^united' in the text of Manu, viz., — ^^ Of these, if the 
eldest or the youngest &c." — that the uterine brother and 
sister and the re-united half brother are jointly entitled to 
succeed : but it appears from the text of Yogisvara, that a 
half brother is not entitled to succeed when there is a 
re-united whole brother : hence there is a conflict between 
these two texts. With a view to avoid this conflict, some 
explain the text of Manu in the following way: That 
unlost share shall be taken by those uterine brothers 
alone that are re-united, and not also by such uterine 
brothers as are not re-united ; failing a re-united whole 
brother, all the uterine brothers, * being assembled', i. e,^ 
meeting together, and ^ united', i. e.y with equal promi- 
nence, shall divide it 'equally', i. e.^ in equal shares; 
in default of the uterine brothers, the uterine sisters ; and 
in their default, the half brothers. This interpretation is 
to be rejected, as in it many terms are to be supplied (which 
are not in the text) and as it is far-fetched. Vijndnesvara 
has, in order to make the two texts consistent with each 
other, adopted a different reading of the text of Yogisvara, 
namely, — ^^ But a re-united half brother may take the 
property, not a half brother (not re-united)" ; but never- 
theless, the interpretation put by him is evolved out of his 
inner consciousness, for it is a forced one, by reason of 
the supply (of a term not in the text) and of the construc- 
tion of the same term with different sentences, and is very 
obscure. Hence a reconciliation of the texts of Manu and 
Yogisvara, as bearing only the plain meanings, is to be 
effected only by referring them to different cases, and not 
by ringing changes upon the words (of the one text) to 
give out the same meaning (as the other). The same we 
proceed to show. The text of Manu shows the joint suc- 
cession of brothers, whether re-united or not, and of listers, 
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when the estate consists of both moveables and immove- 
ables : but the text of Yogisvara refers to a case when the 
estate consists of immoveables only, or of moveables only. 
This follows from the text of Prajdpati, viz. — " But when 
the estate consists of chattels and other property it goes, 
however, to the re-united ; but the land and house shall be 
taken by the unassociated (whole brothers ?) according to 
the share." — The term ^ chattels,' by the rule of * the bulls 
and the beeves,' signifies bipeds, quadrupeds and the 
like ; ^ the re-united' means, the re-united half brothers. 
The correct reading of the text of Yogisvara is, " A half 
brother though re-united does not take the estate of a half 
brother." Hence, when there is only immoveable pro- 
perty or only moveable property, then, by reason of the 
text of Yogisvara, a uterine brother though not re-united 
takes, but not a half brother though re-united : when, 
however, there are both kinds of property, then agreeably 
to what is laid down in the text of frajdpati, the un- 
associated uterine brother and sister as well as the re- 
united half brother take in equal shares. This also is the 
meaning of the text of Manu. 

This is not good. Since the defects of insertion (of 
terms not used in the text), forced construction &c., are not 
wanting in the interpretation put by you; and what is 
declared in the text of Prajlipati is not in conflict with the 
the interpretation put by Vijn^nesvara (on the text (rf 
Yogisvara). Accordingly the author of the Madanaratna, 
adopting this interpretation, cites this very text of Praji- 
pati in support of it. But agreeably to your interpretation, 
there is rather the defect of tautology unavoidable in the 
text of Yogisvara, for (agreeably to your reading) it is in 
the first part said — ^^ A half brother though re-united does 
not take the estate of a half brother," — and the very same 
thing, neither more nor less, is expressed in the last part, 
namely, — " not the re-united son of a different mother.'' 
And although an interpretation involving the defect of tau- 
tology, might even reluctantly be accepted for the purpose 
of making the text consistent with the text of Manu ; still 
it would be improper to adopt a meaning which \a liable 
to the objection of multiplicity for assuming another radi- 
cal revelation. 
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7. SfilapAni, in his commentary on the Institutes of 
Ydjnavalkya, says (while interpreting the above texts 
which are read bjr him in a diflferent way) : — A half bro- 
ther though re-united shall not take the property of a 
half brother; the uterine brother alone though not re- 
united shall take, but not a re-united half brother. If 
the reading be, ^^ But a re-united half brother may take 
the property, not a half brother," then the meaning is 
that a half brother being a half brother, may not take 
the property though re-united. This text shows the 
succession of an unassociated whole brother, hence there 
is no defect of tautology. 

This, however, is of the same nature with what is 
said by Srlkara. The author of the Ratnakara, however, 
says that the reading (of the text of Yajnavalkya), as found 
in the Kalpataru, is ^^ shall not take the property of a 
half brother," but this must be a copying mistake, inas- 
much as the reading found in the copies of the Institutes 
of Ydjnavalkya, and in the commentaries such as the 
MitaksharA, the P^ij^ta and the Halayudha, is — *^ not 
a half brother, may take the property ;" and the interpret 
tation of that text, (in these commentaries), are in accor- 
dance with that reading. 

8. The author of the Dayatattva, however, says :— 
^^ But when there are a half brother re-united, and a ute- 
rine brother not re-united, and when there are a whole 
brother and a half brother both re-united : then two ques- 
tions arise, which of the two is to succeed in each case. 

^^As to the first, it is said ^ A half brother &c.,' which 
signifies ; let a half brother, if re-united, take, but not 
a half brother merely as such : but a uterine brother 
though not re-united may take; for the term, ^uterine 
brother,' which occurs in the preceding text is also to be 
construed with the latter proposition. Therefore when 
there are an unassociated uterine brother and a re united 
half brother, they both succeed ; because the equality of 
the relation of re-union, and of the status of a whole 
brother, is expressed by the first part of the text. 

" As to the second, it is ordained ^ and not the son of 
a different mother who is re-united,' the meaning is that 
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when there is a whole brother re-united, the son of a 
different mother, though re-united shall not take, i. e.y the 
re-united whole brother alone shall succeed ; since though 
they are equally re-united, still the whole brother as such 
is preferred." 

This is in conformity with what is said in the Mit4k- 
shara and the like, but it discloses great want of skill in 
interpretation. 

9. The authors of the Smritichandrika and the 
Madanaratna say : — When, however, the father or the 
uncle is not re-united, then the unassociated half brother 
succeeds ; in his default, however, the unassociated father ; 
failing him, the wife. Accordingly Sankha says — ' The 
wealth of a sonless person who departs for heaven, goes 
to the brothers ; in their default, let the parents take, or 
the senior wife.'' The meaning is, — The property of a 
deceased sonless re-united (person) goes, in default of a 
re-united (coparcener) to an unassociated half brother. 
Hence this text may also, as it is, be relative to the estate 
of a re-united person. 

The author of the Mitakshara and others say that 
this text refers only to re-union, consequently there is no 
inconsistency in the succession of the parents and the wife 
on failure of the brothers. 

It is stated in the Smritichandrika : — The term ^ se* 
nior' has been employed in the text of Sankha for the 
purpose of indicating the possession of virtues such as the 
control of passions, not for the purpose of excluding the 
middlemost or any other junior wife. The term ^ in their 
default' should have been used over again, but in its 
stead, the particle ^ or ' has been used, for the effect is 
the same. Since, the term ^ or ' marks an alternative ; but 
in the present instance there cannot reasonably be an 
alternative with reference to the ownership which is a de- 
terminate thing ; for it is a rule laid down by the S^stras, 
also established by reason, that ' An indeterminate affirma- 
tion is not made with reference to a determinate thing ' ; 
therefore, here the term ^ or ' indicates an alternative with 
reference to * default ' ; hence the result is the same. Ac- 
cordingly the order is this : in default of the brothers, 
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the father ; in his default^ the mother ; in her default, the 
senior wife. 

In the Madanaratna, however, it is said that the 
mother succeeds in the first instance ; and then the father. 
The intention being, that it follows jfrom the principle set 
forth in the MitAkshard; there being no text against the 
application of that principle to the present case, like the 
text of Vishnu relative to the estate of a person separated 
and not re-united. Accordingly, on account of the text 
of Vishnu it has been held in that treatise, in the same way 
as in the Smritichandrika, that the term * parents ^ in the 
text, — " The wife and the daughters also &c.," — ^means 
that the father succeeds in the first instance, in his default 
the mother. We have already dealt with this at great 
length. 

Hence it appears that the above text of Sankha being 
in conflict with the text, — ^^ The wife and the daughters also 
&c.," — is taken to be relative to partition after re-union, 
in order to avoid the conflict. The order of the heirs, which 
is laid down in the text, " The wife and the daughters 
also &c.," — and which is founded upon a principle and is 
relative to separate property, — is opposed by the order 
laid down by texts of law with reference to the present 
case. In this order, there is no principle ; hence thi^ order 
rests entirely upon the authority of the texts of law. A Iso 
Ndrada says, — '* But when the husband is dead, the wives, 
who are destitute however of (the husband's) brother, fa- 
ther and mother, and all the sapindas shall divide the (whole 
re-united) property agreeably to shares." — The meaning 
of this text is : — ' The wives' (hMryasJ L e., the patnis ; 
^ who are destitute of brother, father and mother,' means, 
in case the brother father and mother of the husband do 
not exist. By deviating from the rule regarding the con- 
junctive compound, agreeably to which the father and 
mother who are entitled to greater respect than a brother, 
ought to have been placed first in the compound abhrdtru 
pitri-matrikas (rendered above into ^ destitute of brother, 
father and mother,') and by combining the words in the 
reverse order, N&rada intended to show that the estate of 
a re-united sonless person goes to the brother in the first 
instance, in their default to the father, in his default to 
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the mother, and in her default to the virtuouis wife. Thus 
it is to be observed that the wife of a re-united person sue- 
ceeds first, not in default of the legitimate and the subsidi- 
ary sons (only) but on failure also of re-united (coparceners,) 
whole and half brothers, father and mother. The meaning 
of ^ all the sapindaa &c.,' is this ; those other than the 
brothers, father and mother, who are sapindaa of a re- 
united person destitute of male issue, — ^such as the brother's 
sons &c., — shall, on his death, divide their own property 
which was re-united by their father and the like with the 
property of that sonless person, with his wives, * agreeably 
to shares', ^. e.^ allotting the brother's share to the nephews 
and the husband's share to the wives, and so not modify- 
ing the shares. 

10. On failure of the wife, the sister gets the share 
of a sonless re-united person. Thus it is ordained by 
Vrlhaspati, — ^^ But if there be a sister, she is entitled to 
get a share of it, this is the law regarding the estate of 
a person destitute of issue, also destitute of the wife and 
the fatlier," — the term ^ also' fchaj suggests, " also desti- 
tute of the mother." 

\\. On failure of the sister, the mere {i. e.y unasso- 
ciated) sapindaSj that is, the nearest sapindas shall divide 
the estate left by a re-united person, agreeably to shares, 
i. e.y shall get the estate in the order of propinquity as 
declared by Manu in the text, — *^ To the nearest sapinda, 
the inheritance next belongs ;" since the order of succes- 
sion among these has not been expressly declared. Thus 
the same sage (Vrihaspati) declares, — " If the deceased 
have no issue, nor wife, nor brother, nor father nor mother, 
then all the sapindas shall divide his property agreeably to 
shares." * ■ His property" signifies the property of a re- 
united person ; ^^ If the deceased leave no issue &c.," 
means, if the deceased be destitute of those (heirs) the 
order of whose succession to the re-united estate has 
expressly been declared. 

But it is to be observed that in default of the sapindas 
the estate of a re-united person, like the estate of a person 
separated, goe& on his death to the samdnodakas and the 
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like in the order previously mentioned agreeably to the 
degree of propinquity. J'or there is no special text of 
law relative to the re-united estate, declaring the order of 
succession on failure of the sapindas. 

12. If it be argued that as by reason of the text a re- 
united brother and the like succeed to the estate of a re-uni- 
ted person in spite of the wife and the like, so by virtue of 
the same text the re-united sons alone should inherit the 
estate of the father when there are both re-united and 
unassociated sons. The answer is that the argument is 
not tenable : since the term ^ sonless' occurring in the pre- 
vious text, is to be construed with this text ; hence the 
death of a re-united person without male issucy is the cause 
of the succession (of a re-united co-heir) ; therefore when 
a re-united person leaves male issue, then the text, — ^^ But 
of a re-united (co-heir) &c.," — cannot apply, since the 
circumstance of his being without male issue is wanting ; 
consequently, in this instance . too, both descriptions of 
sons are equally entitled to take the father's share by 
reason of the text, — *^ The sons shall on the demise of the 
parents, divide their estate and debts in equal shares.'^ 
But only whatever remains after the enjoyment by a 
person re-united with his son, of that share which was 
previously allotted to him (on partition,) shall be sepa- 
rately adjusted ; i. ^., whatever share would belong to 
the father at the time, shall be taken by the sons, dividing 
the same. Nor can it be contended that let not the term 
^sonless' occurring in the previous text be construed with the 
text, — ^^ But of a re-united (co-heir) &c." Because it would 
follow that even as regards the property of a re-united 
brother or the like who is not without male issue, his 
brother or the like will take his share to the exclusion of 
the male issue ; and this would be opposed to the imme- 
morial custom of all countries. And because if the text 
^^ But of a re-united &c.," were relative without distinction 
to a person who has male issue as well as to one who is 
destitute of male issue, then this text could not reasonably 
be said to form an exception to the text, — ^^ The wife and 
the daughters also &c.," — which is relative only to a person 
destitute of male issue ; consequently the above conten- 
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tion is contrary to the term " but" which marks an excep- 
tion. Nor can it be argued (admitting the construction of 
the term ^ sonless' with the text regarding re-union) that 
agreeably to the rule laid down by the learned, namely, 
*' An adjective becomes significant if it may reasonably be 
applied, and if without it there would be inclusion of things 
not intended to be included," — ^this adjective (properly) re- 
fers only to one who is re-united with a brother or the 
like, for it becomes exclusive ; and not to one who is re- 
united with his son, for as that which is to be excluded is 
wanting, its application would be unreasonable. Because 
in the absence of two separate propositions if the precept 
embodied in one proposition be operative sometimes 
in connection with the adjective and sometimes with- 
out it, then in consequence of the two-fold meaning 
of the same proposition caused by its construction and non- 
construction with the adjective, tnere would be variableness 
in the proposition consisting in the variableness in the 
precept. Besides, ownership in the property of the father or 
other ancestor is to be held to be caused by sonship &c., 
alone, if not attended with degradation and the like disquali- 
fication, but not also if attended with re-union ; by reason 
of mxJtiplicity : and as the sonship &c., belong equally to 
all (the male issue,) whether re-united or not, there- 
fore the succession, to their property, of all the sons and 
the like without distinction is proper. Nor can it be 
said, that right (of the sons &c., as such) to the property 
of the father and other ancestors, ceases by partition. 
Because (if that were so) then it would follow that when 
all the sons are separated and not re-united, then the 
wife &c., will become heirs as in default of male issue ; 
and because the right of the father and son to each other's 
property is on the contrary laid down by A'pastamba and 
Hdrlta, thus they say, — ^^ (The father) may, in^his life- 
time divide the property and retire to a forest or adopt 
the order befitting an old man or may divide a small por- 
tion and retain the greater portion himself; and if he be 
pinched, may resume from them." — " The order befitting 
on old man," means mendicancy (or the fourth order of 
life); *be pinched,' means, be reduced for want of 
food. 
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But if a son be bora after partition, then (agreeably 
to what is said above, also) the sons who have been pre- 
viously separated would have been entitled to the father's 
property, but they are debarred by the text of Vrihaspati, 
namely, — ** Those born before partition are not entitled to 
the share of the parents ; nor one born after it, to the 
share of a brother. Whatever is acquired by a father sepa- 
rated from the son, belongs entirely to one born after 
partition ; those born before partition are declared to be 
not entitled. As in the property so in debts also, in 
gifts, pledges and purchases, they have no claim on each 
other, except for acts of mourning and libations of water.'' 

13. The heir to the estate of a re-united person 
must maintain his wives and support his daughters till 
they are married as well as perform the ceremony of their 
marriage. This is declared by Sankha and Ndrada after 
premising re-union, — ^^ If any one of the brothers without 
issue die or enter a religious order, let the rest divide his 
wealth, excepting the wife's separate property. Let them 
allow a maintenance to his wives until the end of their lives, 
provided they preserve unsullied the bed of their husband ; 
but if they behave otherwise, the brothers may resume 
their allowance. If he leaves a daughter, her paternal share 
is ordained for maintenance, she shall get her portion till 
marriage ; afterwards the husband shall maintain her." — 
*' If they behave otherwise" means, if they do not preserve 
unsullied the bed of their husband, L e., if they be of bad 
character ; the prefix a in dsansMrafy (rendered into * till 
marriage',) signifies inclusion, hence the celebration of 
marriage also is included. 

Thus ends the partition of re-united estate. 



CHAPTER V. 



WOMAN'S PEOPERTY. 



PART I. 



§1. — Woman's property enumerated. 2. — The term strtdhanam bears no 
technical meaning. 3. — The terms * gift before the fire' &c., explained, 
4. — The amount of maintenance allowed to females. 5. — The power 
of females over their property. 6. — Males have no power over wo- 
man's property ; maintenance may be exacted by the wife, if not 
wicked. 7. — Husband's power over the wife's property in the event 
of distress. 8. — What was promised by the husband to his wife must 
be given by his sons ; sons cannot divide the mother's property during 
her life. 

1. Now, with a view to explain the partition of stru 
dhanam or womari 8 property ^ its nature is first determined. 

On this Manu says, — '^ What is given before the 
(nuptial) fire, what is presented in the bridal procession, 
what is bestowed in token of affection, and what is re- 
ceived from the brother, the mother or the father ; these 
six-fold are declared to be strtdhanam.'*^ — The term ^ six- 
fold' is intended, not as a restriction of a greater number, 
but as a denial of a less. Accordingly Yogisvara uses the 
term ^ the like ' in the text, — ^' What is given by the father, 
the mother, the husband or the brother, what is received 
before the (nuptial) fire, what is presented on the husband's 
marriage to another wife, or the like, is pronounced to be 
stridhanam?^ Also, Vishnu declares more than six sorts of 
woman's property; thus he says, — '' What is given by the 
father, the mother, the son or the brother, what is received 
before the (nuptial) fire, what is presented on the husband's 
marriage with another wife, what is given by the handhus 
or relations, and anvadheyakam or a gift subsequent to 
marriage; these are denominated woman's property." 
Narada says, — ^^ What is received before the (nuptial) fire, 
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what is presented in the bridal procession, likewise a gift 
by the husband, what is given by the brother and the 
parents ; these six-fold are declared to be stridhanamP — 
The term * six-fold' is to be explained in the same way as 
in the text of Manu. 

2. The term sfridhanam or woman's property has 
been used (in the above texts) in its ordinary meaning, 
viz.^ property whereof a woman is the owner, and not in 
a technical sense (as including only the enumerated items 
of property ;) for when the ordinary meaning is acceptable, 
it is not proper to adopt a technical meaning. According- 
ly Yogisvara has employed the term ^ the like' on purpose 
to include what is acquired by the common means of 
acquisition, such as inheritance, purchase &c. 

If it be said : — If it were so, then the exclusion of cer- 
tain kinds of property from the category of woman's proper- 
ty would be unreasonable ; for, a woman's ownership there- 
in cannot be denied by reason of contradiction (with tho 
above exposition;) thus, Katyayana says, — ''Among these, 
what is given conditionally or what is given under collu- 
sion by the father, brother or husband ; that is not denomi- 
nated woman's property." ' Condition' is the restriction 
that this ornament or the like, which is given to you, is 
to be put on by you only on days of festivity &c., and not 
at any other time ; what is given with such a restriction is 
^' given conditionally :" '' under collusion" means, with the 
intention of defrauding the co-heirs, — (as if saying) — ' This 
has been given to a maiden daughter, how can such property 
be partible ?' It is also said by the same sage that what is 
acquired by means of mechanical arts, also what is presented 
out of affection by a friend or the like does not become wo- 
man's property, thus, — ''But whatever is acquired by 
means of mechanical arts, also what is received through 
affection from any other ; therein the husband's ownership 
arises at that time ; the rest, however, is pronounced 
woman's property." It is upon the assumption that the 
term stridhanam is technical in its meaning, that what 
would, by reason of being given by a brother &c., be 
included by the term stridkanam is excepted (in the first 
of the above texts ;) hence a technical meaning is intended 
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(by the above two texts) to be attached to the term 
woman's property, vis. that atridhanam means what is 
given by the father or the like excepting that (which 
is mentioned in the first of the above texts) or excepting 
what is gained by mechanical arts and the like (men- 
tioned in the second text.) 

The answer is : In the above texts the denial is, not 
of their being woman's property, but of its consequen- 
ces, such as distribution (by her cnoice amongst her heirs, ) 
&c. Accordingly in the latter text it is said, ** therein 
the husband's ownership arises." The meaning is that 
the husband and not the woman has independence in 
dealing with such property. In the first text, however, 
the denial also of the woman's right is possible, by reason 
of the employment of the terms * condition' and ^ collusion' ; < 
and it is universally known that no right accrues to such 
gifts, by reason of the text of Manu, namely, — " Collusive 
mortgage and sale, collusive gift and acceptance, and 
wherever a condition (or fraud) is found; all these 
shall be prevented." The following text (of Manu,) 
namely, — " A wife and a son, also a slave ; these three 
are incapable of holding property : whatever they acquire 
belongs to him whose they are," — is to be taken to refer, 
in the case of a wife, only to what is acquired by mechanical 
arts &c., by reason of the simplicity of the supposition 
that both the precepts are founded on the same radical 
revelation. 

3. The terms ' gift before the nuptial fire,' and the 
like are explained by Katy^yana, thus, — " What is given 
to women at the time of their marriage, near the nuptial 
fire, is proclaimed by the wise as the woman's property 
given before the nuptial fire. That again, which a woman 
receives while she is conducted from her father's house 
(to her husband's dwelling) is declared as woman's proper- 
ty under the name of gift presented in the bridal proces- 
sion. Whatever, however, is given through affection by 
the mother-in-law or the father-in-law, or what is given 
on obeisance by touching the feet (of a woman,) is 
called an affectionate gift. Subsequent to marriage, how- 
ever, what is received by a woman from her husband's 
family is called a gift subsequent, and so is what is like- 
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wise received from her own family. Whatever, however, 
is received as a price of household furniture, con- 
veyance, milch-cattle and ornaments, is denominated 
fee or sulka. That which is received by a married 
woman or by a maiden in the house of her husband 
or of her father, from her brother or from her parents, 
is termed a kind gift." — The reading (of the text defin- 
ing a kind gift) as adopted in the Kalpataru and other 
works, is ^^ from her husband" (instead of * from 
her brother.') The terms * presents before fire,' &c. 
although they convey their derivative meaning, are still 
technical, inasmuch as they are applied only to the above 
descriptions of woman's property. It has been explained 
in the Madanaratna, that the price of household ftirniture 
i&c., which is taken from the bridegroom or the like for 
giving (in marriage^ the bride, in the shape of the bride's 
ornaments, is the fee or sulka. In the Mit&ksharli, 
however, it is said, that the fee or mlka is that which 
having been taken, the bride is given in marriage. But 
in both (the books), it is intended that the father or the 
like takes it on the understanding that it is to belong to the 
bride ; because, otherwise, in the absence of her right 
thereto, the application of the denomination of woman's 

Eroperty to it, would be unreasonable. But Jim6tavahana 
aving adopted a reading (of the above text of Kdty&yana, 
defining the fee or sulkaj in which there is the word karmi- 
Xi&m^ workmen, instead of karmanim^ acts, has explained 
the text in this way : ^^ In order to have a work done by 
workmen on houses &c., L e.j by artizans, what is given as 
a bribe to a woman for inducing her husband or others 
(of her family who are the artizans), to do the work, 
is the fee or sulka. This itself is the price, as it is paid 
for her inducement." He has ftirther said, — " Or the fee 
is what is described by Vydsa in the text, — ^ What is given 
to bring her to her husband's house is called the fee or 
sulka.^ — The meaning is, that what is given by way of 
bribe or the like, to induce her to go to her husband's house 
is the fee or sulka.^^ Both these descriptions of property 
belong to the woman, for to her alone they are given ; 
hence it is easy to understand the application of the name 
* woman's propierty' to these, in the same way as to other 
kiuds of woman's property. 
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A gift on supersession fddMvedanikamJ is what is be- 
stowed on the first wife on the occasion of espousing an- 
other wife. This is described by Yajnavalkya, thus — '^ To 
a woman whose husband marries a second wife, let him 
give an equal sum as a compensation for supersession, 
if woman's property have not been given to her ; but if 
any have been assigned, let him allot half.'' 

4. Katyayana lays down a special rule regarding the 
grant of property by the father or the like, to females 
for their maintenance : — *' The father, the mother, the 
husbaod, the brother or the jndtis or kinsmen of the same 
family, shall agreeably to their means, give to women 
stridhanaMj not exceeding two thousand, excepting im- 
moveable property." — The meaning is, that property other 
than immoveables, extending to two thousand Mrshapanas 
shall be given according to the means. So also Vyasa 
declares, — '^ But an allowance of property amounting to 
two thousand at the most shall be given to a female." 
K&tySyana by the term ' not exceeding two thousand,' 
and Vyasa by the term ^ at the most,' show that even a 
rich man is not to give more to women (whom he is bound 
to maintain). This restriction, however, is to be under- 
stood to apply to what is given every year, and not to 
an allowance once for all. Hence there is no incongruity, 
if the property given for maintenance for many years 
exceed this amount ; for it is for maintenance that the 
gift is made, but it is not possible that that for the whole 
life can be covered by merely two thousand (kdrshapariasj. 

5. In the disposal of woman's property, however, 
females have not independence without the permission 
of their husband. This is declared by Manu thus, — 
^^ Women shall not make any disbursement out of family 
property which is common to many, or even out of their 
own property without the permission of their husband." — 
Disbursement (nirhdraj means, expenditure. 

But in the disposal of some kinds of woman's property, 
females have independence ; this, K^ty^yana having de- 
scribed a kind gift, declares thus, — ^' The independence 
of women who have received a kind gift, is admitted (in 
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respect of it,) for it was given by them out of kindness, 
for their maintenance. With respect to a kind gift, the 
independence, at all times, of women is proclaimed in 
making sale or gift according to pleasure^ even when it 
consists of immoveable property." 

But as regards property given by the husband, they 
have independence in dealing only with property other 
than immoveables. This is declared by Narada, thus, — 
'^ What has been given by an affectionate husband to his 
wife, she may, even when he is dead, consume it or give 
it away as she pleases, excepting immoveable property.'^ 
The meaning is, that the wife can only enjoy the immove- 
able property given by the husband by dwelling on it, 
&c., but cannot make a gift, sale, or the like. Some are 
of opinion that the text of Katyayana also, vw. — *' Let the 
sonless wife, preserving unsullied the bed of her husband 
i&c." — refers only to immoveable property given by the 
husband, since (if interpreted in this way) it embodies the 
same precept as the text of Narada. But what it refers to, 
has been discussed by us while explaining the text, — 
*' The wife and the daughters also, &c." (p. 136 et sequel). 

6. The males (of the family), however, have no 
power of disposal over any kind of strldhanam^ inasmuch 
as they have no ownership in it : this is declared by 
Kdty&yana, — ^' Neither the husband nor the son nor the fa- 
ther nor the brothers can assume the power over a woman's 
property to take it or give it away. If any of these persons 
forcibly consume a woman's property, he shall be compelled 
to make it good with interest, and shall also incur a fine. 
If such a person having obtained her consent amicably, 
consume her property, he shall be required to pay the 
principal) when he becomes rich (enough to pay it). But 
if the husband have a second wife and do not show honor 
to his first wife, he shall be compelled by force to restore 
her property though amicably lent to him. If food, 
raiment and dwelling be withheld from the woman, she 
may exact her due supply and take a share (of the estate) 
with the co-heirs." 

The meaning of the two couplets beginning with *' But 
if the husband," is this : if the husband having taken the 

29 
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wealth of one wife lives with another wife and neglects the 
first, the king shall forcibly compel him to restore that 
wealth ; and if the husband does not supply her with 
food, raiment and dwelling, then these also or property 
sufficient for these, may be forcibly exacted by the wife. 
This also is to be understood to take eflfect when she is 
blameless ; for a wicked woman is not entitled to obtain 
any sort of woman's property whatsoever, as is declared 
by the same sage, — '^ But a woman who is inimical, shame- 
less, dissipator of wealth, or adulterous is not worthy of 
woman's property." — By the expression ' is not worthy ', it 
is indicated that what has been received by her may be 
forcibly taken from her : ^ inimical ' is one who is always 
engaged in committing acts against the will of the hus- 
band, — another reading is ^ impudent ' (nirmart/ddd instead 
of shameless), 

7. Devala says, — *^ Her subsistence, her ornaments, 
her fee or sulka^ and her gains are the separate property of 
a woman. She herself exclusively has the right to enjoy it, 
her husband has no right to use it, except in distress. In 
case of consumption or disbursement without cause, he must 
refund it to the wife with interest." ^ Subsistence ' or vrid- 
dkiy means, according to the Smritichandrika, what is given 
by the father or the like (relation) towards her advance- 
ment. In the Madanaratna, however, this is read as vrittiy 
and is explained to mean what is given by the father or the 
like for subsistence. ^ Gains ' signifies what is received 
from any person, who makes the present for the purpose 
of pleasing Gauri or some other goddess : * without cause ' 
means, otherwise than in distress : ^ disbursement,' means 
abandonment, ^. e., giving away ; this is relative to gift 
and enjoyment that are not permitted by the wife, but if 
she permits, there is no fault even when there is no distress : 
the term ' exclusively ' in the passage ^ she herself exclu- 
sively ' is intended to exclude her children ; because the 
husband's exclusion is laid down by the passage ^ her 
husband has no right to use it,' and because the husband 
being excluded, the exclusion of the brother and other 
relations who are more distant than the husband is, by 
the rule of the staff and the cake, established. From the 
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phrase ^ except in distress,' it appears that there is no fault 
(if the wife's property be used) in distress ; hence the same 
sage declares in the concluding text, — '' Is entitled to 
use woman's property, also for the relief of the distress 
of the son." — The term husband (occurring in the prece- 
ding text) is to be construed with this text. The term 
^ son' is intended to indicate the family ; the meaning is, 
for the relief of the distress, i. e,^ the pain caused by the 
want of food &c., of the family. The term ^ also,' shows 
that the husband is entitled to give away or consume the 
wife's property without her consent, in any other difficul- 
ty caused by the want of money. 

If it be said : How can it be shown by this text that a 
person is entitled to give away or consume another person's 
property without the consent of the owner ; for it would 
be a contradiction in terms : in the case of consent, how- 
ever, there is no difficulty although there be no distress. 
The answer is, that by virtue of the texts (to that effect 
it is to be admitted that) he has ownership itself over 
such property to use it for such purposes ; so there is no 
defect. Accordingly Yogisvara says, — ^^ A husband, if 
unwilling, is not liable to make good the property of his 
wife, taken by him in a famine or for the performance of 
some religious duty or during illness or while under 
restraint." — ' For the performance of some religious duty,* 
means, for the performance of necessary, daily or occa- 
sional, ceremonies ; ^ while under restraint ' means, while 
arrested by the king for the levy of a fine or the like : 
but Vdchaspati says that the term sampratirodhaJce (render- 
ed into ' while under restraint ') is an adjective qualifying 
' illness,' and that it means preventing the pursuit of avo- 
cations. Also, the proposition, '' if unwilling, is not 
liable to make good" — is to be understood to refer, to the 
case of inability to refund on account of poverty and the 
like ; but if he is able to repay, then even what is taken 
in a famine and the like, must be refunded : when this 
text may reasonably be interpreted in this very way, it 
would be improper to maintain that he may choose not to 
refund even if he is able to do so. As the term ^ husband ' 
is used in the text, therefore it is to be known that even 
in the event of distress the husband alone but no other 
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(relative) has the right to take a woman's property and to 
repay it at his desire. 

8. What the husband promised to give to his wife 
must, when he is dead, be given to her by the son and the 
like. This too is declared by the same sage, — ^* Property 
promised by the husband to his wife must be paid by his 
sons, just as his debts."'— The term ^ sons' includes grand- 
sons and great-grandsons, by reason of the expression 
^ just as his debts.' By this it is shewn that although the 
right of the sons accrues to their mother's property by 
birth, still there can be no partition, while she is alive. 

Thus woman's property has been described. 



PART II. 



5 1. — Joint succession of sons and daughters to gift subsequent and 
affectionate gift of husband. 2. — Maiden daughters succeed to f/au- 
taka, 3. — Daughter's succession to other kinds of property in prefer- 
ence to sons. 4. — ^According to Jimutavahana this refers to yautaka 
only. 5. — But according to Vijnanesvara, this refers to every descrip- 
tion of property. 6. — ^Latter's argument criticized by Jimdtavahana. 
7. — Criticism by the author. 8. — The daughter's daughters and sons. 
— 15. — Succession to property of a childless woman. 9. — Succession 
of husband and parents according to form of marriage. 10. — Ji- 
mtitavahana's opinion criticized. 11. — Brothers' succession to gift of 
parents. 12. — Sulka goes to uterine brothers. 13. — Gift of handhm 
goes to handhus, 14. — Of other heirs. 15. — Females not expressly 
mentioned, cannot succeed. 

1. Now, the partition of woman's property is ex- 
plained. 

On this Manu says, — ^* But when the mother is dead, 
ftU the uterine brothers and the uterine sisters shall 
equally divide the maternal estate." Since in this text 
the term ' and' is used which conveys the same meaning 
as the conjunctive compound, therefore it is shewn that 
the uterine brothers and sisters are jointly entitled to take 
the mother's estate. The term * uterine' is used to debar 
the children of a different mother. 
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Devala says, — ** A woman's property is common to 
sons and maiden daughters, when she is dead ; but if 
without leaving issue, let her husband, mother, brother or 
father take it." — In this text, however, the conjunctive com- 
pound itself (of sons and daughters, m., puttra-kanyandm) 
is used, hence the joint succession of sons as well as daugh- 
ters is clear. 

But this (joint succession of the son and daughter) 
is relative to two descriptions of woman's property, namely, 
the gift subsequent and what is through affection given 
by the husband. Accordingly Manu himself says, — *' The 
gift subsequent and what has been given by the affec- 
tionate husband ; these become the property of the 
children of the deceased woman though the husband is 
alive." — * The gift subsequent ' as defined before, also what 
has through affection been given by the husband ; * these ' 
descriptions of a woman's property belong to * children,' 
i. e. , sons and daughters of the deceased woman. * Althou^ 
the husband is alive ' means, in spite of the surviving 
husband : since the locative case in ^ patyau^ (husband) is 
indicative of disregard. The term ^ children ' in this 
text being used without any qualification, the co-equal 
ownership of the male and female children is expressed ; 
hence they are to take the maternal estate in equal shares : 
not, however, the sisters in the first instance ; in their 
default the brothers. 

^ The sisters ' in the text of Manu (para. 1 ) are to be 
taken to be unmarried. Accordingly Vrihaspati says, — 
*^ A woman's property appertains to her issue, the daugh- 
ter also is a sharer of it ; but when there is an unmarried 
daughter, the married one obtains a mere token of re- 
spect." — The term * issue ' means, sons ; since ^ the 
daughter ' is separately mentioned : ^ sharer of it ' means, 
an equal sharer with a son : * a mere token of respect ' 
means that she obtains something, as a token of respect 
(due to her), in proportion to it, but not an equal share 
with a son. 

In default of the unmarried daughters, the married 
ones also, whose husbands are alive, participate with their 
brothers. This is declared by Katydyana, — ^^ The sisters 
whose husbands are alive shall succeed together with 
their brothers." 
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At the time of partition something should be given 
also to the daughter's daughters. Accordingly Manu says, 
— ^' If there be daughters of the daughters, to them also, 
according as they deserve, should be given through affec- 
tion, something out of their grandmother's property," — 
* according as they deserve,' means, regard being had to 
propriety and to poverty and the like. Nor can it be argued 
that as the daughter's daughters have not then any right, 
wherefore is anything to be given to them ? Since, just 
as in the case of paternal property, although the daughters 
have no right of inheritance when there are sons, still a 
quarter share is to be allotted to them by virtue of texts ; 
the same reason holds good in this instance also. Accor- 
dingly the term * through aflfection' is used. The distinc- 
tion is, that in the present instance it being declared that 
the gift is to be made through aflfection, it is also indicated 
that it is optional ; but in the other instance, the allotment 
is compulsory by reason of the expression of censure in 
the text, — '' those that are unwilling to give become 
degraded." 

2. But the yautaha property (the nuptial presents) 
of the mother belongs to the maiden daughters alone ; not 
to sons nor to married daughters. This is declared by 
Manu himself, — '^ But the yautaka or the nuptial present of 
the mother is the share of the unmarried daughters alone." 

According to the root yu to unite, whatever is, at the 
time of marriage, given to the bride and the bridegroom 
sitting upon the same seat, is called yautaka through the 
derivation, ^ what belongs to the yutau (or the two united) 
is yautaka.'^ But some (commentators, among whom the 
author of the Dayabhdga is one) maintain that on marriage 
the corporeal union of the man and wife takes place, by 
reason of the Sruti, namely, — ^' (His) bone (becomes iden- 
tical) with (her) bone, flesh with flesh, skin with skin," — 
the meaning of which is, that the bones and other parts of 
the husband and wife become one. Others (among whom 
the author of the Dayatattva is one) say that on marriage 
the union (of the husband and wife) arises, since it is 
indicated in the text (which the bride and the bridegroom 
are made to recite at the time of the marriage,) namely, — 
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^^ What is thy heart, let that become mine, what is my 
heart let that become thine." In the Nighantu it is said 
^ What belongs to the two united or yuta is yautakaJ^ The 
term is also read as yaut\xka^ since it is stated in the Kosa 
(or authoritative vocabulary,) — ^' What is yautdJca is also 
yautxxkaJ^^ Devasvamin says : The property of the mother 
which was received by her in the house of her father is 
called yautaka^ such property being distinct from what was 
received in the house of her husband ; since the term 
yauta signifies also disunion ; as it is said in the Dhatu- 
patha that ' The root yu means, to unite or to disunite,' 
and it is used in this sense, thus, ^ on completion of the 
yuta or disunion.' This, (^. ^., what is said by Deva- 
svamin) is not good. For it is merely an assumption, 
inasmuch as there being no criterion for determination, it 
may equally be said that the term yautaka means the pro- 
perty received in the husband's house, such property being 
distinct from what is obtained in the father's house. 

When there are more than one maiden daughter, 
then agreeably to the maxim, * Equality is the rule where 
no distinction is expressed,' their shares must be equal, 
no distinction being expressed. 

3. The property of the mother excepting these three 
kinds, {viz.^ gift subsequent, aflfectionate gift of the husband 
and yautaka) devolves on her daughters (in the first in- 
stance and not on her sons. ) Amongst them also, first on 
the unmarried daughters ; in their default, on those that 
are married : amongst these also, first on those that are 
unprovided ; on failure of them, on those who are pro- 
vided, and whose husbands are living ; failing them, on the 
widowed ones. Accordingly Gautama declares, — '^ A wo- 
man's property goes to her daughters, unmarried and un- 
provided." — It is explained by Apardrka and the author 
of the Kalpataru that ^ unprovided' means childless, 
indigent, neglected (by the husband) or widowed. Vij- 
nanesvara and others attach to the term the first two of the 
above meanings. In this text also although the general 
term ^ woman's property' is employed, still it is to be 
taken to refer to property other than the three descriptions 
mentioned above. This is said also in the Smritichandrika 
and the Madanaratna. 
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4. But Jimiitavlihana and Raghunandana maintain 
that the text of Grautama cited above, (§3,) the text of 
Narada, namely, — '^ The daughters (shall take) their 
mother's (property ;) in default of daughters, her (or their) 
oflfspring," — the text of Kdtyayana, namely, — " But in 
default of the daughter, that property devolves on the 
son," — the text of Yogis vara, namely — *^ Daughters share 
the residue of their mother's property after payment of her 
debts ; in their default, the issue," — and other texts of law, 
declaring the succession of daughters to woman's property, 
refer to yautaka or nuptial presents only, in conformity 
with the text of Manu, namely — ^^ The yautaka is the 
share of the unmarried daughters alone," — and with the 
text of Vasishtha, — ^^ Let the females divide the nuptial 
present of their mother" : otherwise there would be a con- 
flict with the text of Manu cited before (§1.) The terra 
parinayya (in Vasishtha's text, rendered into ^ nuptial 
present') has been explained by them to mean what is 
received at marriage fparinaya^J that is to say, yautaka. 
But in the Kalpataru and the Viv^dachintdmani, the read- 
ing is p&rindyya which is explained to mean the para- 
phernalia of a woman, such as the mirror, comb and the 
like. 



6. But Vijnanesvara says : — 

Every description of woman's property goes first, 
even when there are the sons and the rest, to the daugh- 
ters, the daughter's daughters and the daughter's sons; 
and in their default to the sons and the rest. The succes- 
sion to the estate of a childless woman will be explained 
hereafter. In the text of Yoglsvara, namely, — '^ Daughters 
share the residue of their mother's property after payment 
of her debts ; in their default the issue" — the term * their ' 
relates not to daughters alone, but also to daughter's 
daughters and daughter's sons, by reason of the text of 
Narada, namely, — *^ The daughters (shall take) their 
mother's (property) ; in default of the daughters, their 
(or her) offspring.'' In this text (of Narada) the term tat 
(their or her) in the compouna tadanvayas (their or her 
offspring) refers to the contiguous term daughters (and 
not to the term ^ mother's' which is more remote). Accor- 
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dingly the daughters' offspring including the daughters' 
daughters and the daughters' sons (is meant by the term 
tadanvayas). Amongst them also first the daughter's 
daughter (succeeds ;) in her default, the daughter's son. In 
the text of Yogisvara, which will be cited below, the term 
* daughters' in the passage ^' but if she leave progeny, it 
will go to the (daughter's) daughters," — ^means the daugh- 
ter's daughters ; for, otherwise, th^re would be tautology, 
as he himself has clearly declared the succession of 
daughters in the text, — " The daughters share the residue 
of their mother's property &c." The succession of the 
daughter's son follows from the general expression ' ^ the 
daughters' offspring" (Narada's text). 

But the right of the sons follows from the uni-residual 
conjunctive compound pitros (^ of the parents') in the text 
(of Ydjnavalkya,) — ^^ After the demise of the parents the 
sons shall equally divide the heritage and the debts" : and 
this has been already explained before. Also in the text, 
— ^' The daughters (shall take) the mother's (property) ; 
in their default, the issue," — the son and the like 
are intended by the term ^ issue,' since it is proper to 
construe it with the term * mother's,' and since ^ the 
daughters' are separately mentioned. But there can be 
no defect of tautology (attributable to this interpretation of 
the above two texts of Yajnavalkya) since this (latter) 
text is intended to establish the succession of the sons in 
default of the daughters, (while in the first text the mere 
right of the sons to inherit, is mentioned). 

But the meaning of the text of Manu, namely, — '^ But 
when the mother is dead, &c." (§1) — is this : ^ All the 
uterine brothers shall equally divide their maternal pro- 
perty,' when their succession opens, ^ and the uterine 
sisters' when their right takes effect. But the meaning 
is not that both (brothers and sisters) shall together divide ; 
for, in the absence of the conjunctive compound or the 
uni-residual conjunctive compound, the mutual union (of 
brothers and sisters) does not appear ; but the term ^ and' 
(which it may be contended, bears the same meaning as 
a conjunctive compound) may reasonably be explained to 
express 'the union (of ^ brothers and sisters') merely so far 
as regards their grammatical construction , both being 
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nominative to the verb * divide.' As for example, if it is 
said, ^ Devadatta and Yajnadatta shall pursue agriculture,' 
it does not (necessarily) appear that they must jointly do 
the same. Although, the right of both (sons and daughters) 
to succeed to their mother's estate has been declared in 
other texts, still this text is intended to prohibit, by the 
employment of the term * equally,' the mode of unequal 
distribution on account of specific deductions and the 
like. 

The term * uterine' is used (in the above text of Manu) 
for the purpose of excluding the brothers and sisters 
sprung from a diflferent mother. Hence it is that Manu 
(in another text) declares that the property of a low caste 
woman is taken by the daughter of her co-wife of a 
superior class, though not begotten by herself, and in her 
default by her progeny ; thus, — ^^ The wealth of a woman, 
which has been in any manner given to her by her father, 
let the Brahmaui (step) daughter take ; or let it belong 
to her offspring." Here by the term ^ woman' is intended 
a woman of the Kshatriya or the like (inferior) class, 
having no issue ; and the term ^ Br^hmanl' is illustrative, 
meaning, belonging to a superior class. This (text) forms 
an exception to the rule that ^ the property of a childless 
woman, appertains to the husband.' Hence the daughter 
of a Kshatriya co-wife takes the property of her childless 
step-mother of the Vaisya class, and the daughter of a 
rival wife of the Vaisya class takes the property of her 
Sudra step-mother without issue ; and in her default her 
children ; and in their default, the text, — ^' The property 
of a childless woman appertains to the husband," — is appli- 
cable to such property. 

Hence the daughters and the rest are entitled to take 
the property of a woman leaving issue, in the first in- 
stance ; and after them the sons and the like. 

6. On this Jimiitavahana says: Since, although a 
conjunctive compound (of the terms ^ brothers' and ' sis- 
ters') is not employed in the texts of Manu, Vrihaspati, 
Sankha and Likhita, yet the same meaning (that is ex- 
pressed by a conjunctive compound) is conveyed by the 
term ^ and' which signifies conjunction j since in the text 
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of Devala the conjunctive compound itself of ^ sons and 
daughters,^ viz.^ puttra-kanydnam is used ; and since, for 
the sake of consistency (of this text of Devala with the 
texts of Manu and the rest), it is proper that the term 
* and' in those texts (of Manu and the rest) also, should 
denote the mutual union (of brothers and sisters connected 
by it), therefore it is reasonable to say that brothers and 
sisters shall together take the property, dividing the same. 
Besides if the daughters alone were entitled to take the 
entire property of their mother, then the special text with 
respect to the yautaka or nuptial presents would be mean- 
ingless. And it is not reasonable to say that this 
text (regarding yautaka) is intended to exclude the 
married daughters, as in it the term '^ unmarried daugh- 
ters" is employed ; because their exclusion, as re- 
gards all kinds of stridhanam^ is declared in the texts of 
Grautama and the rest, and because it cannot but be ad- 
mitted that on failure of the unmarried daughters, the 
married ones are entitled to take even the yautaka. Hence 
the distinction is, that joint succession alone of sons and 
daughters, is intended by Manu and the rest, to be rela- 
tive to the presents before the fire, and other kinds of 
woman's property ; but the succession of the daughters 
alone, to be relative to yautaka or nuptial presents. But 
the terms ' gift subsequent' and ' aflFectionate gift of the 
husband' used by Manu in another text are intended to 
include other descriptions of woman's property such as 
' presents before the nuptial fire,' &c. ; for, otherwise, the 
separate text regarding the yautaka would be useless. 

This is the opinion also of the author of the Ddya- 
tattva and of others. 

7. As regards this (contention) it appears that, as 
there is no authority to support the view that the terms 
' gift subsequent,' &c., mentioned (in the text of Manu) 
are intended to be illustrative, therefore to all kinds of 
the mother's estate excepting these two (m., the gift sub- 
sequent and the affectionate gift of the husband), the 
succession of the daughters takes place in the first in- 
stance J and on failure of them, the succession of the sons. 
The special provision, however, concerning the yautaka is 
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intended to indicate the exclusion of the married daughters 
and the like. If it be said that their exclusion is common 
to other kinds of woman's property (and not peculiar to 
ihe yautaka^ consequently the special provision is useless). 
The answer is, true; but (the distinction is that) the 
exclusion is not unconditional (as regards other kinds of 
woman's property), whereas in the CB.f^Q oi yautaJca ii is 
unconditional. Accordingly it is held by the author of 
the Smritichandrik^, and others that on failure of the 
maiden daughter the yautaka appertains to the husband 
or the like, alone, according to the form of marriage, and 
not to the married daughters and the like. 

But what is intended by Professor Vijnanesvara is 
this : The text (of Yajnavalkya) which generally lays 
down that woman's property is to be inherited by the 
daughters, can only be restricted in its application, if 
there be another text which admits of no other interpreta- 
tion excepting the one that restricts the first text. But 
it cannot be contended that the texts of Manu and others, 
establish the joint succession of sons and daughters^ and 
admit of no other explanation. For these texts may be 
explained to establish the son's right of inheritance. Nor 
can it be contended that the joint succession of the sons 
and daughters is indicated by the term ' and' (in some 
texts) and by the conjunctive compound (in the text of 
Devala, §1). Because these may as well be explained to 
express the construction (of both the brother and sister 
or the son and daughter) as the persons who are to 
effect the division. Otherwise, when the uni-residual 
conjunctive compound is used in the text, — " The wife 
and the daughters also, the parents (pitarauj^ &c.," — and 
the conjunctive compound is used in the text, — " it apper- 
tains to the mother and the father fmdtd-pitrosj j^ — the 
succession of the mother and the father, one after the 
other, which is maintained in all the commentaries (on 
law), would be unreasonable. In that instance it is said 
that, consistently with the text of Vishnu and the like, the 
compounds may be explained to express no more than the 
association (of the component words) as regards gramma- 
tical construction, but that the order of succession, one 
after the other, of the persons expressed by the words. 
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though at variance (with the grammatical construction) 
is not incompatible (with it). Similarly, in this instance 
also, the order of succession, one after the other, (of 
the sons and the daughters,) is expressed by the text 
of Yogisvara, namely,- — ^^ On failure of them, the issue," 
— and by the text of Katydyana, namely, — ^^ But in 
default of the daughters, the inheritance devolves on the 
sons ;" and in conformity with these texts, it is proper to 
explain the conjunctive compound and the term ^ and' 
(used in other texts) to mean no more than the associa- 
tion (of the terms sons and daughters) for grammatical 
construction : but it is not proper to say that agreeably to 
the conjunctive compound and the term ^ and' (occurring in 
other texts) these texts are to be interpreted to bear a 
different meaning (from what appears on the face of them). 
Besides, there would be the fallacy of mutual dependence : 
since, if the joint succession (of sons and daughters) be 
established, then the texts (declaring the succession 
of daughters alone) are to be restricted in their applica- 
tion ; but if these texts be restricted in their application, 
then it can be ascertained that the texts (in which the 
conjunctive compound or the term ^ and' is used) intend 
joint succession (of sons and daughters). 

It cannot be argued that (agreeably to the above 
view) the special text (of Manu §1) regarding the gift sub- 
sequent and the like would be meaningless. Since this 
text may have a meaning, if it be interpreted in the same 
way in which the text regarding the yautaka has been 
explained in the Smritichandrikd. Or all the texts may 
have a meaning if interpreted in this way : the mere right 
of inheritance of the children being established by the 
text (of Manu regarding the gift subsequent and the like) 
in which the term ^ gift subsequent' is intended to be 
illustrative, the equality (of shares) and the like are laid 
down by the texts like — ^* But when the mother is dead, 
&c." (§ 1). Thus there is no difficulty. 

The venerable Vidy&ranya, however, has given both 
(the above interpretations, the first of which is) according 
to the Smritichandrika and (the second according to) the 
Mitakshard, but he has not passed any opinion. 
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8. But the succession, before the sons and the like, 
of the daughter's daughter, and after her, of the daughter's 
son is unanimously admitted by the authors of the Mitdk- 
shard, the (Smriti) Chandrik^ and the Madanaratna as 
well as by the venerable Vidy&ranya. 

But Jimutav^hana and the author of the DSyatattva 
say : — In default of the daughters, the succession of sons 
alone takes place, but not the succession of the daughter's 
daughter and the like, and afterwards that of the sons. 
Since, in the text of Narada, namely, — ^' The mother's 
(property), the daughters (shall take); in default of 
daughters, her (or their) issue" — the term ' issue' which 
signifies, the issue in the shape of the son and the like, 
cannot properly be construed with ^ daughters.' For the 
term daughter which signifies a particular sort of progeny 
cannot possibly be construed with another (word ^ issue' 
signifying) progeny, as there is no mutual requirement 
(of the words) both being alike. Nor is the want of 
mutual requirement affected by the construction (of the 
term ' issue') with the pronoun tat (her or their), for this 
pronoun (relating as it does agreeably to the opposite 
view, to the term daughters) must present the idea of 
daughters as such. Besides, as in the text of Yajnavalkya 
(§ 4), the term * daughters' has the termination of the first or 
nominative case, and the pronoun ^ of them' ftabhyasjj has 
that of the fifth or ablative case, they cannot be construed 
with the term ^ issue' which requires a word in the geni- 
tive case to be construed therewith ; hence it is to be 
construed with the term ' mother's' though it is separated 
by the intervention of other terms. Therefore consistently 
with the text of Yajnavalkya the meaning of the term in 
the text of Narada also, is, mother's issue such as sons 
and the like, but not the daughters' issue. Moreover, con- 
formably with the text of Baudh^yana, namely — " Male 
issue of the body fangajaj being left, the property must 
go to them," — the succession of the son alone as an 
immediate issue of the body is proper by reason of propin- 
quity, but not of the daughter's son and the like who are 
mediate descendants not born of her person. 

This is erroneous. For if a word signifying progeny 
could not be construed with another word denoting progeny, 
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then there could be no such construction in the case of 
the son and the like also. If this argument be met by 
saying that there can be no objection to the construction 
of two words signifying progeny when one is expressed 
to be the progeny of the other, then the same may be said 
in this instance too, (And it must be so said,) for other- 
wise there could be no construction even in such a case, 
as ' the daughter's son.' Therefore this (objection of Ji- 
miitavahana) proceeds only from ignorance of grammatical 
construction. In the text of Yajnavalkya, however, al- 
though the son and the like alone are expressed by ^ the 
mother's issue,' still this text merely recites the right of 
the sons which has already been laid down in the text, — 
^^ On the demise, of the parents, the sons shall equally 
divide the heritage and the debts," — for the purpose of 
showing that the liquidation of the debts and the default 
of the daughters are the conditions of their right : and 
there can be no inconsistency if their right takes effect 
even after the daughter's sons. But the text of Bau- 
dh&yana, namely — ^' male issue of the body being left &c." 
— which may be taken to establish by its generality the 
son's right of succession to the estate of the mother, or to 
establish generally the right of sons and daughters as the 
term angaja (rendered into male issue) signifies any child, — 
ought to be interpreted with reference to a propinquity 
which is not inconsistent with any other text. So this (^. e. 
the argument drawn from this text) is nothing. 

9. (The heir to woman's property) on failure of issue 
is declared by Yogis vara, — ^^ If she be gone (to rest) with- 
out issue, her kinsmen shall take it." — ^ If she be gone,' 
i. e.y if she die ' without issue,' i. e.j without leaving descen- 
dants from the daughter to the great-grandson, ' her kins, 
men,' i. e., such as are mentioned in the following couplet, 
* shall take it,' i. e. the woman's property. 

The same sage declares the succession of the kinsmen 
in different ways according to the different forms of mar- 
riage, thus, — '' The property of a childless woman, (mar- 
ried,) also in the four forms of marriage, of which (series 
of four) the Brahma stands in the beginning, goes to her 
husband \ but if she is a mother^ it belongs to her (daugh- 
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ter's) daughters ; and in other forms of marriage, it goes to 
the father," — ^ The four forms of marriage are, the Brahma, 
the Daiva, the A'rsa and the Prajapatya : the Gdndharva 
also is included, by force of the term * also.' Or * the four 
forms' may be taken to be exclusive of the Brahma, and to 
include the Daiva, the A^rsa, the Prajapatya and the 
Gandharva ; for the compound brdhmddishu (rendered into, 
* of which tte Brdhma stands in the beginning,') — being a 
hahuvrihi or a descriptive adjective, the attribute expressed 
by it may be taken to have no reference to the predica- 
tion. By this (interpretation) is removed the disagreement 
(of this text of Ydjnavalkya) with the following text of 
Manu, namely, — " It is ordained that the property (of a 
woman married) in (the forms of marriage called) the 
Brahma, Daiva, A'rsa, Gdndharva or Prajdpatya, shall 
belong to the husband alone, if she die without issue." 

The property of a childless woman married in the 
Brahma or the like form of marriage belongs to her 
husband, and on failure of him to the husband's nearest 
relations. For the nearness to the owner being debarred 
by the husband, preference ought to be given to the near- 
ness to the husband. 

But if a woman be married ^ in other forms of mar- 
riage,' e. ^., in the A'sura or the like, ^ it goes to her father,' 
i. ^., to the mother and the father, since the term ^ father* 
fpitrij is the result of the uni-residual conjunctive compound 
(of mother and father). Amongst them also, it goes to the 
mother in the first instance, and after her to the father, 
according to the principle set forth while explaining the 
term * parents', (pitarau in the text, — " The wife and the 
daughter also, the parents &c.") there being no other text 
against the application of that principle to the present 
case. Accordingly, in the text, — ^* But the property given 
to a woman (married) in the A'sura or the like forms of 
marriage, is ordained for the mother and the father, if she 
die without leaving issue," — Manu shows the priority of 
the mother, by placing first the term mother in the con- 
junctive compound mat&'pitros. 

Besides, as it is expressly declared that the father in- 
herits the property of a maiden on failure of the mother, 
so the same order is proper in this case also. Thus Bau- 
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dhayana declares, — ^*The wealth of a deceased maiden, 
let the uterine brothers themselves take ; on failure of them, 
it shall belong to the mother ; in her default, to the father.'' 
On failure of the mother and the father, it goes to their 
nearest relations. 

In all the above-mentioned forms of marriage without 
distinction, if the woman be ^ a mother,' ^. ^., have issue, her 
property belongs to her * daughters.' It has already been 
mentioned that by the term ^ daughters' in this text (para. 
2) the daughter's daughters are intended. I'he daughter's 
daughters also, inherit in the order of the unmarried ones, 
&c., by reason of the text of Gautama and others. And it has 
previously been stated that when the daughters take the 
property, something should through aflfection be given to the 
daughter's daughters. When the daughter's daughters 
have their mothers different, and those sprung from one 
mother are unequal in number to those sprung from an- 
other, they shall divide their grandmother's property ac- 
cording to their mothers, just as grandsons do according 
to their fathers; for Gautama declares, — " Or let the shaie 
of each class be according to the mother." 

10. But Jimtitavahana says : — This text lays down a 
rule regarding only that wealth which is received at the 
time of the celebration of marriage in the Brahma or the like 
forms, but not regarding the entire property of a woman 
married in any of those forms. Because the connection 
(of the words) being, " the property, in (the forms of mar- 
riage called) the Brahma, &c.," — if the time of the cele- 
bration of marriage be indicated, the term (^ in the Brdhma 
&c.\) has a metaphorical meaning, in relation to time pre- 
sent ; but, if a woman married in those forms be intended, 
it has a metaphorical meaning in relation to the past cere- 
mony of marriage : hence the latter meaning is less ap- 
proved than the former. 

The same is the opinion of his follower, the author of 
the Dayatattva. 

This is not right. For it being generally laid down 
in the preceding text that the kinsmen shall take the pro- 
perty of a childless woman, the question arises, what sort 
of kinsmen sliall take the property of what description of 
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a childless woman ? Therefore it is proper to say that the 
terms Brahma, &c., are intended to qualify her, {t. e.j the 
childless woman). As for the argument founded upon a 
consideration of the relation to the present and past time ; 
— that is worthless. Because in both (the meanings) the 
quality of being past is the same when the partition is 
made, (gift and marriage being then both past) ; and be- 
cause the quality of being present at the time of marriage 
is of no importance ; also because the connubial relation 
(of the woman) effected by the marriage, is of greater 
importance. 

11. But whatever may be the form of marriage, the 
property received by a woman from her parents subsequent 
to the marriage, belongs to her brothers alone. This is 
declared by Kdtydyana, — ^' But whatever immoveable pro- 
perty has been given by the , parents to their daughter, 
goes always to her brothers, if she die without issue." 

But Vievarupa and Jimutavahana says: — What had 
been given to her by the parents before her marriage, goes 
to the brothers ; because what is received after marriage 
becomes * gift subsequent,' and what is received at the 
time of marriage goes, according to the form of marriage, 
either to the husband or to the parents. 

This is not tenable. For there is no conflict (of this 
text with any other text,) as this text is relative to im- 
moveable property. Nor can it be argued that when the 
brother succeeds to immoveable property, his succession 
to moveable property follows from the rule of * the staff 
and the cake' {a fortiori). For that rule is not applicable 
to what forms an exception. 

12. But the fee or 5wZ^« belongs to uterine brothers 
alone, by reason of the text of Gautama, namely, — " The 
sister's fee or sulka belongs to the uterine brother." On 
failure of the uterine brother, it goes to the mother ; for the 
same sage says, — " After them, it belongs to the mother : 
but some say, (the mother inherits) before them." — The 
latter is the opinion of others. 

1 3. What was given to a woman by her handhus (or con- 
sanguine relations) belongs, if she die without issue^ to her 
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bandkuSy in the first instance, failing them, to her husband, 
by reason of the text of Katydyana, namely, — ^' What was 
given by the handhus appertains to the hcmdhm ; on failure 
of them, it goes to the husband." 

14. But when there is a failure of the above-men- 
tioned heirs to a childless woman's property, Vrihaspati 
ordains, — ** The mother's sister, the maternal uncle's wife, 
the paternal uncle's wife, the father's sister, the mother-in- 
law and the wife of an elder brother are pronounced simi- 
lar to mothers : if they leave no issue of the body, nor son 
(of a rival wife,) nor daughter's son, nor their son, the sis- 
ter's son and the rest shall take their property." — Here by 
the term aurasa or ^ issue of the body,' both sons and 
daughters are included ; for they debar all (other heirs,) 
and the order in which they debar others has previously 
been mentioned. And by the term ^ son,' is intended the 
son of a co-wife; for Manu declares, — *^ If among all the 
wives of the same person, one be a mother of a son, then all 
of them become by that son mothers of male issue : this is 
ordained by Manu." But the term ^ son' is not intended 
to be in apposition with the term aurasa or issue of the 
body ; because in that case it would be useless, and be- 
cause the sister's son and the rest would be heirs although 
the son of a co-wife be living ; and that would be contrary 
to immemorial custom. The pronoun ' their' or tat in the 
phrase ^ their son' relates to the terms ^ issue of the body' 
and * son of a co-wife,' though they are separated (by other 
words,) and not to the term ^ daughter's son' though it im- 
mediately precedes ; because the son of a daughter's son 
is not competent to offer oblations. Hence on failure of 
heirs down to the daughter's son, first the aurasa inherits, 
after him his sons and grandsons. For it is proper that 
the succession should devolve on them, inasmuch as they 
are competent to present the pinda and are liable to dis- 
charge the debts, by reason of the text, — ^* Debts are to 
be liquidated by sons and son's sons." In their default, 
the son of a rival wife, his son and grandson (become heirs 
in their order) ; by reason of their being, under the cir- 
cumstances, the giver of the pinda^ and the liquidator of 
debts, and by reason of the text of Manu, cited above. 
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Hence on failure of these, the sister's son and the rest 
alone, in spite of the sapindas such as the father-in-law, 
are, by virtue of this text (of Vrihaspati) which is not re- 
concileable in any other way, entitled to succeed, according 
to their comparative propinquity, to the property of their 
mother's sister and the rest^ 



15. But the dauffhter-in-law and others (of the same 
sex) are entitled to food and raiment only ; for the near- 
ness as a sapinda is of no force when it is opposed by ex- 
press texts : since a text of the Sruti declares, — ^' There- 
fore women are devoid of the senses and incompetent to 
inherit," — and a text of Manu, founded upon it, says, — 
" Indeed the rule is that, devoid of the senses, and incom- 
petent to inherit, women are useless.'' The conclusion 
arrived at by the author of the Smritichandrika, Hara- 
datta and other southern commentators as well as by all the 
oriental commentators such as Jimdtav^hana, is, that those 
women only are entitled to inherit, whose right of succession 
has been expressly mentioned in texts such as. — ^* The wife 
and the daughters also &c.," — but that others are certainly 
prohibited from taking heritage by the texts of the Sruti 
and of Manu. 

Thus ends the partition of a woman's property. 



CHAPTER VI. 



PARTITION OF CONCEALED PROPERTY. 

§ 1. — Partition of concealed property. 2. — Concealment of joint property 
is theft. 3.— Restoration to be caused by gentle means. 

1. Now is explained the mode of distribution of that 
which was at the time of partition, concealed by any one 
(of the co-heirs), but is subsequently discovered. On that 
(subject) Manu says, — ^^ When all the debts and wealth 
have been justly distributed according to law, if anything 
be afterwards discovered ; the whole of it shall be equally 
distributed.'' Yogisvara declares, — *' Effects which have 
been stolen by any one of the co-heirs, and which are dis* 
covered after the separation, let them again divide in 
equal shares : this is a settled rule." — Here, from the use 
of the term ^ equal' it appears that the (mode of unequal) 
distribution with specific deductions is prohibited : by the 
term ' divide' it is indicated that the property shall not be 
taken by him alone who discovers it, and that a smaller 
share shall not be allotted to him who concealed it. 

2. Some (commentators) assert that, when the (above) 
texts may have a meaning (if interpreted) in this way, the 
concealment (by a co-heir) of joint property does not 
constitute the offence of theft, inasmuch as it was taken 
under the belief of its being (his) own. This is foolish. 
For in joint property there being also the right of other 
(co-heirs), it cannot be denied that there is ^ the wrongful 
taking of another's property,' — which is the meaning of 
the term theft. If it be said that there is no theft as it was 
not taken with the belief of its being another's. (The 
answer is:) it is not so, since concealment necessarily 
involves the belief of its being another's; accordingly 



246 VIRAMITRODAYA. [Chap. VI. 

the term * stolen' is employed (in the above text of Y&jna- 
valkya). (If it be asked) has not Manu in the text — 
^^ The eldest (brother) who out of covetousness defrauds 
his younger ones, shall forfeit the right of the eldest and 
his share, and shall be punished by the king" — con- 
demned the eldest alone and not the younger ones in 
case of misappropriation of common property? (The 
answer is) true : but when an act which may be committed, 
is affirmed to be an offence if committed even by the 
eldest (brother) who holds the position of a father (to his 
younger brothers), then it becomes necessarily affirmed by 
reason of the rule of ^ the staff and the cake,' that the same 
is an offence if committed by those (younger brothers) 
that are dependent on him ana hold the position of a son 
(to him). Hence those who maintain that the texts de- 
claring equal distribution in a case of concealment of joint 
property, intend that there is no offence of theft, — are 
silenced by this text of Manu, as well as by the following 
text of Sruti which declares it to be an offence without 
any distinction, namely, — " If any one dispossesses a sharer 
of his share, he may molest him ; or if he does not molest 
him, he may molest his son or son's son." — The meaning 
of this text of Sruti is : * If any one dispossesses,' i. e.j de- 
prives *a sharer,' i. e.y one entitled to a share, * of his 
share,' that is, anyhow by force or fraud does not give him 
a share ; * he,' i. e.j who is dispossessed of his share * may 
molest,' i. ^., injure ^ him,' i. e,j the dispossessor by reason 
of his offence ; if he does not injure him, he may injure his 
son or grandson. Those, however, who are ignorant of the 
Sruti may indeed talk irrationally. But we have al- 
ready said that even in the case of joint property, there 
being another's right, the definition of theft is not inappli- 
cable. 

Just as (in an instance discussed in the Mlmansa) 
the adverse argument is set forth thus, — If, when the sacri- 
ficial food consisting of green kidney -beans is not procura- 
ble, black kidney-beans be used as a substitute by reason 
of the similarity (of these two kinds of beans in many 
respects), then the prohibition laid down in the passage. 
*' Black kidney-beans are not fit for sacrifices," does not 
apply ; because they are used under the impression that 
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they contain the constituent elements of the green kidney- 
beans : but the conclusion arrived at is, that they cannot 
be used even as a substitute, upon the ground that all that 
is necessary for the validity of a prohibition, being, that 
what is prohibited might take place (but for the prohibi- 
tion), the prohibition (of the use of black kidney -beans for 
sacrificial purposes), is not unreasonable, since (some of) 
the constituent elements of black kidney^beans also are 
unavoidably used, even when green kidney -beans are used, 
(because the two sorts of beans must have some of their 
constituent elements common, which make them appear 
similar), and hence those elements would have been fit 
for sacrifices. 

3. No complaint, however, should be made by the 
co-sharers before the king, and even if it be made the king 
shall cause the restoration by gentle means : this, of which 
the only visible object is the maintenance of good feelings 
(of the co-heirs towards each other), is declared by Kat- 
ykyana, thus, — "Property misappropriated by a bandhu 
or kinsman shall not be caused to be restorea by force." 
Nor should it be complained that the consumption by a 
co-heir during coparcenary was over and above his due 
proportion ; and even when there was such consumption, it 
IS not to be taken into account by the king. To this 
effect the same sage declares, — " The (unequal) consump- 
tion of unseparated bandhus or kinsmen shall not be re- 
moved" (by an adjustment of accounts). The purport is 
that unequal consumption cannot be prevented, as it is 
unavoidable. 

It is to be observed that while these texts (of Kat- 
yayana) may in this way be reasonably explained to mean 
no more than what they plainly signify ; it cannot be held 
that these texts also intend that there is no offence of 
theft, for then they would have a meaning not expressed : 
hence in the above cases also, the penance for theft, and 
legal punishment must take place. 



CHAPTER VII. 



OF IMPARTIBLE THINGS. 
§ 1. — Self -acquired property. 2. — Of other things not liable to partition. 

1 . Now, what is not liable to partition, is explained. 
On this Yogfsvara declares, — " Whatever else is, without 
detriment to the paternal property, acquired by a man 
himself, or received from a friend or obtained at nuptials, 
does not belong to his co-heirs fdXyadasJ ; nor shall he, who 
recovers hereditary property which had been taken away, 
give it up to his co-heirs ; nor what has been gained by 
learning." 

The term 'without detriment to the paternal pro- 
perty' is to be construed with all (the items of property 
described) ; for, were it isolated in construction, then the 
items such as what is received from a friend, although 
they involve the expense of the paternal property, would 
not be liable to partition ; but this would be opposed to 
the practice of persons following the precepts of the Vedas, 
and, with respect to what is gained by learning, to the 
text of N&rada, namely, — ^* He who mamtains the family 
of a brother engaged in the pursuit of knowledge, shall 
take, though he may be ignorant, a share of the wealth 
gained by that knowledge." 

K^tyayana also confirms this view by the definition 
h3 gives of the gains of learning that are impartible, thus, 
— " Wealth gained through learning acquired firom a stran- 
ger while receiving a foreign maintenance is termed gains 
of learning." 

Manu also clearly says, — ^^ Whatever a man has ac- 
quired through his own exertion without relying on the 
paternal property, he shall not give it up to his coparceners 
fday&das) ; nor what has been acquired through learning." — 
* Exertion' signifies service and the like. 
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A special rule has been laid down by Sankha, with 
regard to hereditary immoveable property, though re- 
covered without detriment to the paternal estate, as in the 
text, — " When one parcener alone has by his own exertion 
recovered land which had been lost before ; the others 
shall get in proportion to their shares, but after setting 
apart a quarter share for him." — The meaning is : after 
having allotted to the recoverer a fourth part (of the land) 
as a price of the recovery, all the co-sharers (including the 
recoverer) shall equally divide the remaining three parts. 

Although this sort of impartibility follows from the 
very (plain) principle that * what is acquired by a man 
belongs to him,' (and so no authority of the S^stras is 
necessary for establishing it) ; still there is no defect, inas- 
much as generally the Institutes on Positive law do, as we 
have already stated in the introductory chapter, lay down 
rules which are as well deducible from reason. 

2. Other kinds of property not liable to partition 
are mentioned by Manu, thus, — " Clothes, vehicles, orna- 
ments, prepared food, water, women, religious fund and 
charitaable work (yoga.kBhemamJ^ as well as a passage 
are declared to be not liable to partition." 

Patram (' vehicle') means, conveyance. 

* Clothes and the like' {i. e. ornaments) belong to him 
alone by whom they have been worn : but those that are 
not worn but are intended for sale, are certainly liable to 
distribution. 

* Prepared food,' L e.y cooked food, shall be partaken by 
all as much as they can, but shall not be weighed and 
divided. 

* Water/ e. e.^ a reservoir of water, such as a well, shall 
be used by all accordingly as they require. 

* Women,' i. ^., female slaves being unequal (in number 
to the shares) shall not be divided, but shall be employed 
in work by turns. But women kept in concubinage by 
the father shall not be divided, though equal in number, 
by reason of the text of Gautama, namely, — *^ No partition 
is allowed in the case of concubines." 

The term * religious fund' {yoga) means a fund for 
the performance of religious ceremonies ; and * charitable 
32 
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work' (kshemam) signifies a reservoir of water, or the like, 
constructed for public benefit. The impartibility of these 
two, though raised or made at the charge of the paternal 
property, are set forth as examples : since, directly or in- 
directly, a partition of these is not possible, far less when 
these are hereditary. Accordingly Laug&kshi declares, — 
" The sages declare that charitable work is a reservoir of 
water or the like constructed for public good, and that 
religious fund is property set apart for the performance of 
religious rites : these two are pronounced impartible : so 
are the bed and the seat." Some hold, that the term 
yoga-kshema intend those who perform sacrifices and charit- 
able works, as the king's minister (of charitable works,) 
the (family) priest, and the like. Others say that it signi- 
fies weapons, cow-tails, shoes and similar thmgs. 

* A passage' is a way for ingress and egress to and 
from a house, garden or the like ; this also is impartible. 

3. Clothes and the like worn by the father shall be 
given to the person who partakes of food at his obsequies : 
as directed by Vrihaspati, — ^^ The clothes and ornaments, 
the bed and similar furniture, appertaining to the father, 
as well as his vehicle and the like, shall be given, after 
perfuming them with firagrant drugs and wreaths of flowers, 
to the person who partakes of the funeral repast." 

4. Also ornaments that are worn by the females are 
not partible : thus it is declared, — *^ The dayadas or co- 
heirs shall not divide such ornaments as are worn by the 
females during the life of their husband : they, who do so, 
become degraded." — From the term * worn' it appears 
that those that are not worn are liable to partition. By 
the phrase ^ during the life of their husband,' it is indicated 
that whatever is worn in any part of the body as a badge 
of the husband's life, is not liable to partition. 

5. Also what has been received firom the father as a 
token of affection, cannot be divided : thus it is declared, 
— ^^By favor of the father, clothes and ornaments are 
used." — By the term * are used,' their impartibility is in- 
dicated. 
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Likewise, what has been given by the parents (is 
not divisible) by reason of the text of law, — '' Whatever 
has been given by the parents to any one, becomes exclu- 
sively his property.'* 

ISut it is to be observed that gifts by the parents out 
of favor or aflFection should be guided by propriety but 
not by caprice ; for that would be contrary to the practice 
of the learned. 

6. The details of what has been acquired by the use 
of paternal property are found in many texts of law con- 
cerning what is gained by heroism, and the like ; but 
these are not written here for fear of increasing the bulk 
of the book. 



CHAPTER VII I. 



EXCLUSION FROM INHERITANCE. 

§ 1. — Those incompetent to inherit. 2. — Maintenance. 3. — Penance. 
4. — Right cannot be divested by subsequent disqualification; right 
revives on subsequent cure. 6. — Females disqualified. 6. — Their 
sons entitled. 7. — Outcast and his son, not to be maintained. 
8. — Son by a woman of superior class. 9. — Impotent <fec. can marry. 
10. — The daughters and wives. 11. — The vicious are excluded. 

1. Now those that are not entitled to shares on par- 
tition (or succession) are described. 

On this subject Yogisvara, — " An impotent person, 
an outcast and his issue, one lame, a madman, an idiot, a 
blind man, a person aflBiicted with an incurable disease, as 
well as others (similarly disqualified) shall not, get shares, 
but shall be maintained." 

*' His issue" means, the issue of an outcast. 

It is to be observed that '^ an impotent person" and 
*^ a blind man," if so from their birth, are certainly not 
entitled to shares on partition, but if they become so in 
the interim, are certainly entitled to shares on a partition 
agreeably to the mode laid down in the text, — *^ Or his 
allotment must be made out of the visible estate corrected 
for income and expenditure," (p. 94,) — provided their 
cure be effected by medication or the like. 

By the term ^^ others" are included those that have 
adopted an order other than that of the householder, that 
are inimical to their father, that are addicted to vice (upa- 
p&takiy) that are deaf or dumb, and that are destitute of an 
organ of sense (or action). Thus Vasishtha declares, — 
^^ But those who have adopted an order other than that of 
the householder are not entitled to shares." So also 
Ndrada says, — ^^ An enemy to his father, an outcast, an 
impotent person, and one who is addicted to vice take no 
share (of the inheritance), though they be aurasa or real 
sons, much less if they be sons of the wife." Also Manu 
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says, — ^* An impotent person and an outcast are excluded 
from a share of the heritage ; and so are persons deaf and 
blind from birth as well as madmen, idiots, the dumb and 
whoever are destitute of an organ (of sense or action) :'^ 
nirindriya or *^ destitute of an organ" is one who has lost 
an organ of sense by disease ; hence an impotent person 
does not come under it. But some say that ^* destitute of 
an organ" means those that are devoid of hands, feet or 
the like (organ of action). 

2. The impotent and the others do not obtain any 
share but ^* shall be maintained" (§ 1 Yogisvara's text) i. e. 
supported by giving food, raiment or by the like. But if 
they be not maintained, a grave offence is committed ; so 
Manu declares, — *^ To all of them food and raiment 
ought to be given by a wise man ; he who does not give, 
becomes deeply degraded.'' — ^^ Deeply" means for life. 

3. Amongst them, however, an outcast (patitaj and 
one addicted to vice (upa-p&takij are excluded from in- 
heritance, if they do not perform the penance. But of 
one who does not, out of perverseness, perform the penance, 
the exclusion is certain. 

4. The exclusion, again, of these, takes place, if their 
disqualification occur previously to partition (or succes- 
sion ;) but not also if subsequently to partition (or succes- 
sion ;) for there is no authority for the resumption of 
allotted shares. 

Professor Vijn^nesvara says that if subsequently (to 
partition or succession) their defects are cured by medica- 
tion or the like, they become entitled to obtain their shares. 
And this is reasonable ; because it is by reason of the de- 
fects that they were disqualified to share ; and because the 
same principle is applicable (to such a case) as is laid 
down in the text, — *^ One who is begotten by one of equal 
class, after the co-parceners have been separated, is taker 
of the share." (p. 92.) 

5. The (masculine) gender in the words ^ an outcast,* 
&c., is not intended to be expressive (of restriction,) for it 
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cannot reasonably be accepted (in that sense) ; in the 
same way as in the text, — ^' A Br^hmana (in the mascu- 
line gender) shall not drink spirituous liquors." Hence, 
so far as is applicable, this (law of exclusion based upon 
defects) excludes the wife, the daughters or the like 
(female heirs) as well. 

6. Though the impotent and the rest are excluded 
from inheritance, still their sons are entitled to the shares 
(which would have been allotted to them). This is 
declared by Yogisvara, — ^^ But of these, the aurasa or true 
son and the kshetraja or son of the wife, if free from defect, 
take the shares." — '* Free from defect" means, having no 
defect such as is mentioned above which causes the exclu- 
sion from inheritance. Among those (that are excluded 
fipom inheritance, ) an impotent person may have a kshetra- 
ja or son of the wife ; the rest, an aurasa or a real son as 

well. The mention of these two kinds of sons is intended 
to exclude the other descriptions of sons. 

7. An outcast and his son are not entitled to main- 
tenance. Accordingly Devala says, — * ^ When the father 
is dead, an impotent person, a leper, a madman, an idiot, 
a blind man, an outcast, the oflfspring of an outcast and a 
person wearing the token (of religious mendicancy ) do 
not obtain a share of the heritage. Food and raiment snould 
be given to them excepting the outcast : but the sons 
of such persons being free from similar defects, shall obtain 
their father's share of the inheritance." — ^ A person wear- 
ing the token' means one who has become a religious 
wanderer or the like. Here {i. e.y in the second verse) the 
term ^ outcast' includes also the son of an outcast, for be- 
ing begotten by an outcast he too becomes an outcast ; 
by reason of the text of law, namely, — ^' The issue of an 
outcast becomes certainly outcast excepting a female, for 
she goes to another (family)." The term ^ dead' indicates 
(only) the time for partition, because they are not entitled 
even if partition be made during the lifetime of the father. 

8. Also Katyd3'ana says, — *' The son of a woman 
married in an irregular order, and he who is begotten by 
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a kinsman of the same family are unworthy of inheri- 
tance ; and so is an apostate from a religious order.*' If 
a woman of a superior tribe be espoused after marrying 
one of an inferior tribe, then both of them are married 
in irregular order. A kshetraja or son of the wife, pro- 
created by a kinsman of the same family without being 
authorized to raise up issue, is unworthy of inheritance. 

" But the son of a woman married in irregular order, 
may be heir, provided he belong to the same class with 
his father ; and so may the son of a man belonging to a 
different (but superior) tribe, but begotten by a woman 
espoused in the regular order. The son of a woman mar* 
ried by a man of inferior tribe does not take the {riktha 
or unobstructed) heritage. But bare food and raiment 
only should be given by his bandhus. But in default of the 
handhua he may take his paternal property. The bdndavas 
(being step-brothers ?) shall not be compelled to give up 
(to bim a share of) that property received (by them, and) 
belonging to (their or his ?) own father." ( Vide Daya- 
bhaga, ch. V. para. 16 and notes.) 

9. It is declared by Manu that an impotent person 
and the rest may espouse wives and have sons, thus, — 
" If an impotent person and the rest should at any time 
desire to marry, the offspring of such as have issue shall be 
capable of inheriting." Tantu (rendered into issue) 
means offspring. 

It cannot be argued, how can an impotent person and 
the rest contract marriages, since they are degraded for 
want of investiture with the sacred thread ? Because, for 
want of investiture owing to unfitness for investiture, a 
person is not degraded, any more than a Sfidra. 

10. Their daughters must be maintained till their 
marriage, and must be married. Their wives, however, 
that are childless and chaste must be maintained, provi- 
ded they are not perverse ; if otherwise, shall be expelled. 
This is declared by Yogisvara, — '^ Their daughters also 
must be maintained until provided with husbands. Their 
childless wives, conducting themselves aright, must be 
supported : but such as are unchaste should be expelled ; 
and so indeed should those that are perverse." 



256 VIRAMITRODAYA. [Chap. VIIL 

11. A'pastamba ordains, — " Of an excommunicated 
person, the inheritance, oblations of food and libations of 
water cease." — ^An excommunicated person' is one in 
whose company water is not drunk (by his caste men). 
Likewise Vrihaspati says, — *^ Though born of a woman of 
equal class, a son destitute of virtue is unworthy of the 
paternal wealth : it is declared to belong to such kinsmen 
oflfering funeral oblations to him as are versed in the Vedas. 
A son redeems his father from debt to superior and inferior 
beings : hence there is no use for one who acts otherwise. 
What can be done with a cow which neither gives milk 
nor bears calves ? For what purpose was that son bom 
who is neither learned nor virtuous ? A son who is igno- 
rant of the Sastras and devoid of courage and good pur- 
poses, who is destitute of the practice of devotion, and 
who is wanting in good conduct, is similar to urine and ex- 
crement." 

The meaning is this : A son who performs the obse- 
quies of his father and other ancestors, is of approved 
excellence, though he be uninitiated ; not a son who acts 
otherwise, be he the eldest and conversant with the whole 
Veda. 

The purport is, that the very ownership of the paternal 
property forms the remuneration of one who performs the 
duties of a son : wherefore should one that neglects them 
have a right to that remuneration ? To this effect is the 
text of law, namely, — ''Since a son delivers his father 
from the hell called put^ therefore he is named puUtra by 
the self-existent himself." 

Also Manu says, — '' All the brothers who are addicted 
to vice lose their title to inheritance." — The purport is, 
that those who are incapable of performing the rites enjoin- 
ed by the Sruti and the Smriti, as well as those that are 
addicted to vice, are not entitled to get shares. 

Thus (are described) those that are not entitled to 
shares on partition (or succession). 



CHAPTER IX. 



RIGHTS OP SEPARATED CO-SHARERS. 

§ 1. — Power of a separated co-sharer to dispose of his share. 2. — Immove** 
ables. 8.*— Partition cannot be re-opened. 

1. Now the rights of separated kinsmen (are con* 
sidered). On that subject Ndrada says, — " When there 
are many sprung from one man, whose duties are separate, 
whose transactions are separate, and whose instruments of 
(household) work are separate ; if they be not accordant iu 
affairs, should they give or sell their own shares, they may 
do all that as they please ; for they are masters of their own 
wealth." 

The meaning of this is : " Many sprung from one 
man," i. e.j many brothers, — some say that the term ^^ being 
separated" is understood, but in our opinion, the terms 
" whose duties are separate," c&c., signify that they are 
separated, for it does not appear that these terms form the 
predicate, (and the construction of the text is not that 
*^ many sprung from one man, shall have separate duties 
&c.,") since such an injunction would be useless; — 
*' whose duties" such as the worship of gods, ancestors 
and the twice- born, " are separate," i. e.^ apart from those 
of the other co-sharers ; — it does not mean that duties 
consisting in the preservation of the sacred fire, c&c., are 
separate, for although the performance of these duties de- 
pend upon wealth, still they are separate even in a joint 
family ; accordingly, Vrihaspati says, " The worship of 
gods, ancestors, and the twice-born is joint among those 
who live in commensality : but the same takes place iu 
every house of the separated kinsmen ;" and this (text) has 
been already considered (by us ;) — '* whose transactions," 
i. e.y agriculture and similar temporal business, '' are sepa- 
rate ; if they be not accordant in affairs," i. e.y if they do 
not give permission to each other, still ^^ should they give 
or sell their own shares, they may do, as they please, all 
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that" also any other transaction such as mortgaging, bor- 
rowing or lending. 

If the separated co-sharers accord their assent then 
only the determination of any dispute becomes facilitated ; 
but if they do not, then gift c&c., do not become invalid. 
The reason for this is, '* for they are masters of their own 
wealth," i. e.^ of the property which has become the sub- 
ject of their exclusive right. The purport being, that 
mutual assent is requisite when the property is common, 
but not also when it is separate. 

2. As for what has been ordained by Vrihaspati, 
namely, — *^ Separated kinsmen, as those that are unsepa- 
rated, are equal in respect of immoveable property ; for 
one has not power over the whole to give, mortgage or 
sell it :" — that also is to be taken to lay down that the 
permission of the separated kinsmen is desirable simply 
for the purpose of the facility of determining any dispute, 
in the same way as the permission of the headman of the 
village. For in the case of immoveable property the 
determination in a different time, of the question whether 
the family was separated or joint, may become difficult if 
in the long interval the attesting witnessed and the like 
cease to exist. But should the permission be granted, 
then any dispute (regarding the disposition of property) 
may be decided, without determining the question as to 
partition. This is the opinion of Vijn&nesvara and many 
others. But the author of the SmritichandrikA says : — ^If 
the co-sharers though separated consider the partition of 
immoveable property to be inconvenient, and so divide 
the other kinds of property and take their shares sepa- 
rately, but keep the immoveable property joint, with the 
stipulation that * we shall enjoy its profits by dividing the 
same at the time of realization -? this text (of Vrihaspati) 
refers to such immoveable property. 

This (assertion of the author of the Smritichandrik^) 
is merely an assumption ; for in that case permission is 
necessary by reason of the very fact of the property being 
joint. 

3. The same sage declares, — ^^ Whatever share has 
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been allotted to any one, he shall not complain after recei- 
ving the same." — * Receiving' means, accepting. Any one 
who gives his assent at the time of partition and afterwards 
disputes, shall be restrained by the king, and punished 
should he persist. This is declared by the same sage, 
thus, — ^^If any one who has received an allotment by 
his own choice, disputes again ; he shall be confined to- 
his own share, by the king, and shall be punished if he- 
perseveres." — * Perseveres' means persists. 



CHAPTER X. 



ASCERTAINMENT OP A CONTESTED PARTITION. 

§ 1. — ^Evidence of partition. 2. — Circumstantial evidence. 3. — Ordeals 
and oaths. 4. — Partition over again. 

1. The mode of partition having been described, 
now is stated the mode of determining a doubt regarding 
the fact of a partition having been made. 

On that subject Ydjnavalkya says, — " It is to be 
known that in case of concealment of partition, the as- 
certainment of the fact of partition may be made by the 
evidence of kinsmen (jnatis,) relations and witnesses, 
and by documentary evidence, m well as by disconnected 
houses and fields." 

(The meaning is :) " It is to be known that in case of 
concealment," i. e.y denial, ^* of partition," made by any one 
of the separated co-sharers, **the ascertainment," i. e.j the 
determination " of the fact of partition may be made by 
the evidence of kinsmen," i. ^., the father's relations, ^* rela- 
tions," «. e.j the maternal uncle and the like, — " and wit- 
nesses," i. e.j strangers falling under the definition of a 
witness : although kinsmen and relations also come under 
the category of witnesses, still by the rule of ^ the bulls 
and the beaves' they are separately mentioned, since they 
being nearer than outside witnesses, are aware of facts 
that are incidents of partition, such as separate perfor- 
mance of the sraddha and the like (rites,) and are ap- 
pointed arbitrators to cany out a partition : and ^* by 
documentary evidence," i. e.y the instrument of partition : 
<^ as well as by disconnected (yautaka)," i. e.y separated by 
metes and bounds, — agreeably to the root yu which means 

* to unite' or * to disunite' — *' houses and fields." 

Narada says, — " If a question arise among co-heirs in 
regard to the fact of partition, it must be ascertained by 
the evidence of agnatic relations, by the deed of partition 
or by the separate transaction of affairs." — The term 

* agnatic relations' is used in order to show that if such 
(witnesses) be forthcoming, other persons should not be 



Sec. 2.] PARTITION OP HERITAGB. 261 

preferred as witnesses : ^ affairs' are such as agrioulture 
and the like. 

Sankha declares, — *' Should a doubt arise on the sub- 
ject of partition of the wealth of kinsmen, the family may- 
give evidence, if the matter be not known to the agnatic 
relations." * Family' means the cognates, such as the 
maternal uncle ; hence it is, that the agnatic relations are 
prominently set forth by Ndrada. The reading, jn&trihJm 
or * if the eye-witnesses be not known' (instead of * if the 
matter be not known to agnatic relations') is not genuine, 
since it is not found in old manuscripts nor in the com- 
mentaries. 

The documentary evidence is' of greater weight than 
the testimony of witnesses. This has been dealt with (by 
us) in the Paribhdshd (or that part of this commentary, 
where the adjective law has been treated). 

2. Narada ordains, — "Gift and acceptance of gift, 
cattle, food, house, land and attendants, must be consi* 
dered as distinct among separated brethren, as also cook- 
ing, religious ceremony, income and expenditure. Sepa- 
rated, and not unseparated kinsmen may reciprocally 
bear testimony, become sureties, bestow gifts and accept 
presents. Those by whom such matters are publicly 
transacted with their co-heirs, are to be known separate 
even without written evidence." — * Religious ceremony' 
means, the worship of gods and the like, by reason of the 
text cited before (ch. IX, § 1, para. 2) namely, — " The 
worship of gods &c.", — and by reason of the text of Nara- 
da, namely — "Of undivided brethren, the religious duties 
are common ; after partition, the religious duties also of 
each of them become separate." 

Vrihaspati says, — " A violent crime, a pledge of im- 
moveable property, and a previous partition among co- 
sharers may be ascertained by presumptive proof, (if) 
there are neither writing nor witnesses." — The particle 
^if'is understood. — "They who have their income, ex- 
penditure and wealth distinct, and have mutual transac- 
tion of money-lending and traffic, are undoubtedly sepa- 
rate." — ^ Money-lending' is, the investment of money for 
interest; traffic' is trade; ^mutual transaction' means, 
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when one brother is creditor and another is debtor, one 
sells and another buys from him : from these and similar 
facts which cannot be accounted for except by separation, 
partition is to be inferred. 

From the plural number in ^* such matters'' it is not 
to be supposed that the inference arises only when all 
these jointly exist ; because the intention is, that the infers 
ence arises from all or some of them, and because the text 
is (not arbitrary but) based upon reason* 

3. Wher« the fact of partition cannot be ascertained 
by circumstantial evidence, it is to be determined by 
ordeals or oaths, according as the estate is small or large. 
It has been set forth in the introductory chapter, that 
^^ When the circumstances also fail, it is to be determined 
by oaths." 

4. When, however, no oral evidence is forthcoming, 
the circumstances are meagre, and neither party wishes to 
liave recourse to ordeals and oaths ; in such a case, Manu 
says that partition is to be made again, thus, — " When 
a doubt arises as to the mutual separation of the co-heirs, 
then re-distribution is to be made by them although re- 
siding in different places.'' 

It is to be observed that this is to be done in the 
same way as in the partition by the re-united co-heirs, 
after liquidating the debts of all. 

As for what Manu says, namely, " Only once may the 
distribution of shaxes take place, only once may a maiden 
be given (in marriage), only once may the same article be 
gifted {by an owner) : these three may occur but once :" 
— this applies in the absence of any reason for repetition. 
The same is true also in the gift of a daughter in marriage, 
as well as in any other gift. 

Thus is finished the determination of the fact of parti- 
tion in a case of doubt. 



And thus is finished the topic of litigation called Par- 
tition of Heritage. 
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A. 

ABANDONMENT Fage 

by husband, of adulterous wife, when allowed, ... ••. 153 

ACCEPTANCE 

by donee necessary to complete gift, ... 33 

not so according to Ddyabhdga, ... ... ... 31 

ACCOUNT, 

co-heir not liable to, for excess of consumption, 247 

ACHARYA, or preceptor, 

succession of, ... , ... ... ... ... 200 

ACQUIRER'S DOUBLE SHARE, ... ... 63—70, 206 

ACQUISITION, 

means of — common and special, ... 8 

not a matter of divine authority, ... ... 17 

— — — — known from Sdstras alone according to some, ... 7 

father's double share in his own, ... ... ... 63 

father not entitled to two shares of son's, ..• ... 64 — 70 

without detriment to joint stock, not partible, ... ... 248 

by a re-united co-heir, partible, ... ... 205 

re-united co-heir entitled to two shares of his, ... .,, ib, 

ADDICTED TO VICE, excluded from inheritance, 256 

ADHIVEDANIKA, or gift on supersession, ... ... 224 

ADHYAGNI, or presents before fire, ... ... 222 

ADHYAVAHANIKA, or present at bridal procession, ... .., ih, 

ADOPTED SON, or the dattalsa or given son, ... 100 

described, ... ... ... ,,, ... 115 

an only son shall not be given or taken as, ... ih, 

the eldest son, ... ... 117 

cannot be taken by woman without husband's assent, 115 

one having a son cannot authorize his wife to take an, . . . ib. 

a step-son is an, to a woman, ... ... 116 

may be taken by a woman for her own sake with the assent of 

husband, ... ... ... ... ... ih, 

may be taken by a widow with the assent of husband's kinsmen, ib. 

mode of taking an, ... ... ... 117 

becomes a kinsman or member of the gotra of the adoptive father, 126 
is entitled to a quarter share, if an aurasa son be subsequently 

born, .., . ..^^, .., , • 0.. ... 124 

34 
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ADOPTED SON,— (continued). Tage 

may inherit from sapindas and BomanodaJeaa of adoptive father in 

default of near heirs, ... ... 126 

may do so if endued with good qualities (Mr according to local custom, 127 
a child of inferior caste may be, ... ... 117 

ADOPTION, 

sons by, ... ... ... ... 100 — 130 

involves the idea of father's proprietary right over wife and son, ih, 

ADULTEEOUS WIFE 

not entitled to succeed to husband, ... 133, 152 

not entitled to maintenance from heirs to undivided husband, 174 
not entitled to maintenance, when husband excluded from inheri- 

xance, ... ... ... ... ... ^oo 

if disposed to perform penance, is entitled to maintenance from 

husband, ... ... ... 153 

may be abandoned by husband, if perverse, ... ,.. ib, 

ADULTEEY, 

does not disqualify mother for inheriting, ... >.. ... 191 

subsequent, does not divest right, ... ... ... 253 

See Adulteroiis Wife, 

AGNATES, preferred to cognates as heirs, ... ... ... 20O 

AFFECTIONATE GIFT BY HUSBAND, 

joint succession of son and daughter to, ... .^. 229 

AFFIANCED, meaning of, ... ... ... ... 106 

ALIENATION, 

father may make, of moveables, ... ... 16 

father cannot make, of inmioveables ancestral or self -acquired, ... 17 

father may do so with son's consent, or fot legal necessity, ... 87 

any member may make, for legal necessity, ... ih. 

by widow, of husband's estate, for legal necessity, valid, ... 141 
by wife, of stridhan, independently of husband, not sdlowed as a 

general ruley ... ... ... ... ^4 

by wife, of some kinds of stridhan^ independently of husband, 

allowed, ... ... ... ih, 

by wiie, of property given by husband, allowed in case of move- 
ables, ... ... ... ... ... 225 

by husband, of wife's property, valid in distress, 226 

ANCESTOR WORSHIP. 

should be performed by descendants and heirs, .,. 90, 256 

ANCESTRAL PROPERTY. 

right of father and son, co-equal in, ... .•. 16, 65 c^ seq. 

partition of, may take place by son's choice, ... ,..49 

immoveable, cannot be alienaiJed by father, ... 17 

except with son's consent, or for legal necessity, ... ... 87 

son's share in, not legally liable for father's debt*, 154 

ANVADHEYA, or gift subsequent, described, ... ... 222 

joint succession of sons and daughters to, ... , 228 

APAVIDDHA, or deserted son, ... ... ... 101 

described, ... .„ ,., 119 
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Page 
... 249, 250 



APPARELS, not partible, 

APPOINTMENT, to raise issue, 

an ancient custom appears to be based upon tbe notion of wife's 



being an article of property,... 
disapproved, 
prolnbited in this Kali Age, 

APPOINTED DAUGHTER'S SON, 

described, 

may mean, appointed daughter herself, 

agreement with husband, not necessary to be express, 

succesdon of, 

ARSHA, an approved form of marriage, ... ... 

ASCERTAINMENT of contested partition, 

by direct evidence, 

by circumstantial evidence, 

by ordeals and oaths, ... ... ..• 

ASCETIC, or Yati, succession to the estate of, ... 
ASUR A, a disapproved form of marriage, 
AURAS A, or real legitimate son, described, 

the principal son, 

partition by, and subsidiary sons, 

AUTHORITY. 

profane, means sensation, perception and inference, 
divine or sacred, means the authority of the S&stras, 
of husband, necessary for adoption by wife, 
of husband's kinsmen, necessary for adoption by a widow, 

B. 

BANDHU, 

or kinsman (sec. 19), means a member of the gotra, 
means a cognate (Yajnavalkya's text), ... 



... 104—111 
... 143, 148 

. . . ••* o J. 

... 100, 102 
... 102 

. . • ... XUt> 
... ib. 
121 et seq. 

... 240 
... 260-262 

... 260 

261 

... 262 

202 

... 132, 240 
... 101 

120 

121 et seq. 

.*• 8 
14i 

... 115 
... 116 



126, 142 
... 131 



in the sense of a cognate means sapindctiy i, e., blood relations, 
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156, 199 
... 200 
... ib. 
... 242 
. . . ib. 



belonging to a different gotra^ 
succession and classification of, 
enumeration of, illustrative, 
of woman, means blood relation, 
succession of, to woman's property, 

BARREN DAUGHTER, 

is not disqualified to inherit, ... ... ... 178 

as such, not entitled to preference, ... 181 

BASTARD SON by a female slave, 

of a Sudra is entitled to half share, ... ... ... 130 

when to whole estate, ... ..; » ib, 

of a twice-born, entitled to maintenance only, ... .,, ib. 

BLIND, excluded from inheritance, ... ... 252 

BRAHMA, an approved form of marriage, ... ... ... 240 

BRAHMANAS, 

inherit from a Brdhmaiia in default of all heirs, not the king, ... 201 
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BROTHER, Fage 

and other co-heirs succeed to a member of joint family in default 

of male issue, ... ... ... 154, 164 

succession of , to a separated brother, ... 192 

uterine, succeeds first, ... ... ... ... 193 

half, after him, ... •.. ... 194 

re-united, succeeds in default of male issue, ••• ... 205 

re-united uterine, succeeds first, ... ... 206 

re-united half, and unassociated whole, succeed together, ... tb, 

unassociated lialf , succeeds in preference to wife, 214 

succession of uterine, to maiden's property, .„ ... 240 

J — to sister's property, ... 242 

marriage and investiture with sacred thread, of, charges on estate, 81 

BROTHER'S SON, 

if joint, succeeds in preference to wife, ... ... 154, 164 

succession of , to separated uncle, ... ,,, ... 192 

uterine, preferred t6 half, ... ... 193 

if re-united. Succeeds in preference to wife, ... ... 205 

equal to* son in conferring spiritual benefit, ... 157 

c. 

CAPACITY for conferring spiritual benefit, 

does not determine succession to joint estate,... 91 

determines priority of succession to separate person, ... ib, 

is equals of son, grandson and great-grandson, 155 

also brother's son, ... .., ... ...157 

CASTE, 

intermarriage of a man of superior, with a woman of inferior, 

allowed, ... ... ... ... 95, 132 

intermarriage of a man of inferior, with a woman of superior, 

not invalid, 
adoption of a child of inferior, allowed, ... 
a wife of a superior, succeeds first, 

CAUSE OP HERITABLE RIGHT, 
to unobstructed heritage, is biirth, 
to obstructed heritage, is extinction of right,... 

CHARGES ON INHERITANCE, 

debt of deceased owner, ... ... 

initiation of co-heir, ... 
marriage of co-heir, 
marriage of daughter, 

. sister, 

maintenance of widow, ... 

CHASTITY, 

condition of wife's succession, ... 

not a condition of toother's succession, 

condition of widow's right to maintenance against husband's 

co-heirs, .. ... ... ... 153,174 

not a condition of wife's right to maintenance, 153 
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CHASTITY,— (continued). Fage 

by subsequent want of, right to receive maintenance from hus- 
band's co-heirs, forfeited, ... 174 
» widow's estate is not divested, ... 253 

COGNATES or BANDHUS, 

are sapindas, in the sense of blood relations, of a different gotra, 199 

See Bandhu. 

CO-HEIR, 

nature of 's right in joint property, ... 42 

cannot alienate his interest in joint property, ... ... 87 

can alienate joint property for legal necessity, ih. 

is not liable for excess of consumption, ... ... ... 247 

can alienate his share after partition, ... 257 

mother is a, ... ... ... ... ... 168 

CONCEALED PROPERTY, distribution of, ... 245 

CONCEALMENT OF EFFECTS, by a co-heir, is theft, ... ih. 

CONFLICTING TEXTS, 

to be reconciled by referring them to distinct cases, 190 

CONSANGUINITY, 

is the principle of inheritance, ... ... ... 1, 3 

nearness of, determines succession, ... 185, 194, 195, 200 

CONSENT, 

of sons necessary for alienation of immoveable property, ... 87 

CONSUMMATION, 

re-marriage of widow before, ... ... 107 

CONTESTED PARTITION, determination of, ... ... 260 

by direct evidence, ... ... ... ih, 

]by circumstantial evidence,.., ... ••• ... 261 

by ordeals anid oath^, ... ... ... 262 

re-partition, ... ... ... ... ... ih^ 

CO-PARCENER. See Co-Jieir. 

CO-SHARER. See Co-heir. 

COUSINS, 

may be re-united, ... ... ... ... 169 

COVERTURE, 

woman's power over her «^W(?Aa» during, ... 224 

CRITERION of order of succession, 

is nearness of propinquity, ... ... 185, 194, 195, 200 

also capacity for conferring spiritual benefit, ... 91 

CROWN, 

estate of deceased, in default of heirs escheats to, ... ... 201 

■ a Briibma^a does not, ... ... ih, 

CUSTOM or USAGE, 

local, miay be taken into consideration for determining doubtful 
♦ questions,.., ... ... ,,, ... 127 

has force of ^§.W; ,,, „. ,,,,,. ... ,„ .., 168 
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Tage 

D. 

DATTAEA, or son given. See Adopted Son. 

DAUGHTER, 

maiden, entitled to quarter share on partition, ... ... 81 

succession of, to estate of separated rather, ... 176 

order of succession amongst different kinds of, ... ... 181 

succession of, to strtdhan, ... ... ... ... 228 

order of succession, ... ... ... ... 231 

marriage and maintenance of maiden, charge on inheritance, 81, 219 

DAUGHTER-m-LAW, 

not heir to mother-in-law, ... ... 244 

entitled to maintenance from mother-in-law's estate, ... ib, 

DAUGHTER'S DAUGHTER, 

succession of , to stridhan, ... ... ... • . « 238 

DAUGHTER'S MARRIAGE, 

charge on inheritance, ... .*. ... 81, 219 

DAUGHTER'S SON, 

succession of, to separated grandfather, ... ... 188 

to stridhan, ... ... 238 

perstirpeSf ... ... 241 

DAYADA, 

means a co-heir, ... ... ... ... 140 

■ partaker of oblations, divided or undivided, 155 

heir to the same ^otra, ... ... ... 126 

DEAF, 

excluded from inheritance, ••• ... 253 

DEATH, 

extinguishes right, ... ••• ... •••4 
open« succession to obstructed heritage, ... ib. 

DEBTS, 

moral liability of sons, grandsons and g^reat-grandsons to dischsurge, 154 
legal liability of heir to discharge, ... ib, 

DEDUCTION specific, 

partition mth, ... ... ... ••« 53 et seg^. 

DEED OP PARTITION, 

best evidence of partition, ... ... ... 260, 261 

DEGRADATION, 

extinguishes right in the absence of penance, ... ... 37 

excludes from inheritance in the abs^ice of penance, • 253 

DESERTED SON, ... ... ... 101, U9 

DESERTION, 

by husband, of unchaste wife when allowed, .., ... 153 
DIVESTING OP ESTATE, 

is not caused by subsequent disability, ... ... ... 253 

DISCIPLE or PUPIL, ♦ 

succession of, ... -^ ... ... 201,202 
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DISEASE, 

incurable, excludes from inheritance, 
husband may use wife's property during, 

DISQUALIFICATION, 

to inherit arises from physical or moral defect, 

DISSIPATOE OP WEALTH, 

a woman who is, not entitled to siridhan, 

DISTEESS, 

in, husband may take wife's property, 
in extreme, theft allowed, ... 

DISTEIBUTION, 

by father's choice of his property in two modes only, 
equal, of father's property, by sons' choice, ... 
of grandfather's property, must be equal, 
equal, is preferable in all cases, ... 

DIVINE or sacred authority, 

is the authority of the Sdstras, 

DIVISION. See Distribution and Partition. 

DOUBLE SHARE, 

of acquirer, 

of fathiBr in self -acquired property, 

of acquirer who is re-unitied, 

DUBIOUS PARTITION, 
how ascertained, 

DUMB, excluded from inheritance, ... 
DVYXMUSHYAYANA, 

or son of two fathers, 
DWELLING, 

husband must provide wife with, ... 

E. 

EFFECTS, not liable io partition, 

ELDEST SON, 

may be entitled to specific deduction, 
cannot be given away in adoption, 

ENEMY, to father, not entitled to inherit, 

EUNUCH, not entitled to inherit, 

EVIDENCE OP PARTITION, 
deed of partition, 
direct, 

circumstantial, ••• .., 

oaths and ordeals, 

EXCLUSION, from inheritance, 

EXCOMMUNICATED, 

excluded from inheritance, 

EXPIATION, 

removes disqualification arising from degradation; 
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P. 

FAMILY, 

maintenance of, is a legal necessity, 

for maintenance of, husband may take wife's property, 

FAMINE, 

at a time of, husband may take wife's property, 

FATHER, 

may alienate ancestral moveable for certain purposes, 16 

cannot alienate immoveable ancestral or self -acquired, ... 17 

can alienate immoveable with consent of sons or for legal neces- 

Dl u V, ••* ... ... ... 

may distribute his property at his desire, 
■ __-^__ in two modes only, 

may give a share to his wife out of his property, 
entitled to two shares of his property, 

equal share of ancestral property, 

not entitled to two shares of son's acquisition, 
succession of, to estate of separated son, 
succeeds before unchaste mother,.. • 
succession of, to estate of daughter, 

FATHER and SON, 

respective rights of, in joint property, 

FATHER-IN-LAW, 

when succeeds to daughter-in-law, 

FATHER'S CONCUBINES, 
not partible, 

FATHER'S GIFTS, 
not partible, 

FATHER'S FATHER'S SISTER'S SON, 

is a handli%k and heir, ... ..• .•, 

FATHER'S MATERNAL UNCLE'S SON, 
is a handlitt and heir, 

FATHER'S MOTHER'S SISTER'S SON, 
is a 5aiu^Afi and heir, ... 

FATHER'S SISTER'S SON, 
is a handh%k and heir, 

FATHER'S WIVES, 

entitled, according to MUaksharS to shares on partition by stepsons, 80 
sonless, entitled to maintenance only, according to the author, ... t5. 

FEELINGS, 

what is repugnant to, though legal, should not be practised, ... 61 
preservation of good, of co-heirs after separation, should be look- 
ed wO, ... ••• ,,, ,,, ,,. jSrxi 

FELLOW STUDENT, 

succession of, ... .„ ;;; 201 
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FEMALES, PagB 

as a general rule, excluded from inheritance, but may inherit when 

expressly allowed, . . ... ... 174, 198, 24li 

are sapindas, in the sense of allied by funeral oblations, of husband 

and of husband's sapindas, ... ... ... 195, 244 

that get shares on partition are co-heirs and may be re-united, ... 168 

See Wife and Wofnan's Property. 

G. 

GAINS OP SCIENCE, 

defined and when not partible, ... ... ••• 248 

GANDHARVA, a form of marriage,.,. ... 240 

GENTILES. See Gotrajas. 

GIFT, 

relinquishment by donor not sufficient to complete, ... ... 82 

acceptance by donee completes, ... ... 83 

may be revoked, ... ... ... ... 262 

of sons and daughters, ... ... 65 

GIFT SUBSEQUENT. See Anvddheya. 

GOTRAJAS or GENTILES, 

are those that are descended in the male line from a common male 

ancestor, ... ... ... ... ... 199 

includes females admitted into the ffotra by marriage, 196 

■ subsidiary sons admitted into ffotra by adoption, ... 126 

are divided into sapindas and samanadakas, ... 196, 199 

GRANDFATHER, paternal, 

succession of, .•• ... ... «•• ... 199 

GRANDFATHER'S descendants, 

succession of, ... ... ... ih, 

GRANDFATHER'S property. See Ancestral PropeHy. 

GRANDMOTHER, paternal, 

succession of , ... ... ... ... ... 196 

entitled to a share on partition, ... ... ... ... 79 

GRANDSONS, 

acquire right by birth, ... ..• ... 3, 90 

by different fathers, takejp^ stirpes^ ... 72 

succession of, to stridhan^ ... ••« ,•« ... 238 

GREAT-GRANDFATHER, 

succession of, . ... ... ,.. 199 

GREAT-GRANDFATHER'S descendants, 

succession of, ... ... ... ... .,, ih, 

GRE AT-GRANDMOTHE R, 

is silently introduced as heir, there being no express text for her 

succession, ... ... ... 199 

See Females. 

GREAT-GRANDSONS, 

acquire right by birth, ... ... ... ...8,90 

by different grandfathers take per stirpes j ... 72 

35 
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GUARDIAN, -P«^<? 

father has the preferable right to be» ... ••• ... 93 

GXJDHAJA, or secret-born son, a subsidiary son, ... Ill 



H. 

HEIRS, 

relatives are, ... ... ... ... 1, 2 

to a separated person enumerated, ... IBl 

order amongst^ determined by nearness of propinquity, 185, 194, 

19$, 200 

HERITAGE, 

cieimecL, «•• ••• ... «•• >•• ,«« ^ 

is of two sorts, obstructed and unobstructed, ••• ... 3 

two sorts of, explained, ... ,.• ••• ... ib. 

HERMIT, or Vdnaprastha, 

succession to the estate of, ... ... 202 

HUSBAND and WIFE, 

relation of, arises on completion of ceremony of marriage, ... 107 

unity of, ... ... ,•• .,. ... 230 

as between, no partition, ,.. ... 165 

HUSBAND, 

must provide wife with food, raiment and dwelling, ^.^ 226 

permission of, for the disposal of property by wife, ... .,, 224 

power of, over stridhan in distress, ... .,. ... 226 

succession of, ... ... ...' ...... 240 

must Teixm^'ifridhan taken, when ri^h enough to pay, ... 227 

>■ § ■ 

I. 

IDIOT, excluded from inheritance, ... ... 252 

ILLEGITIMATE son by a female, slave, 

of a Sudra, entitled to half share, or to whole property, ... 130 

of a twice-boyn, entitled to maintenance only^ ih. 

ILLNESS,. 

during, husband may take wife's prc^rtgr, ... ... 227 

IMMOVEABLE PROPERTY, 

right to, not absolute before birth of son, ... ... 17 

joint, not saleable by a co-diarer,.,. ^ 87 

saleable by a co-sharer after partition, ... ... ... 257 

given by husband, not alienable by wife, .,. ,„ .,, 225 
given by parents to daughter, goes to her brother in de&M;dt of 

issue, ... .•• ... ,,, ,,, 242 

IMPOTENT, 

excluded from inheritance, ... .^.. ... ... 252 

can marry, ... ... ... .,, .„ 265 

INCURABLE DISEASE excludes from inhmtanee, ... ... 252 
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INFANT, Page 

co-sharer's being, no bar to partition, ... ... ... 89 

share of, to be entrusted to guardian, ».. ... ••« 90 

conceived before partition, but bom after, entitled to a share by 

re-opening partition, ••• ... ••• 92, 93 

conceived after partition, entitled to father's share,. •• ... 92 

INHERITANCE, 

vests in relations, ... ... ... ...1 — 4 

from an unseparated person, vests by survivorship, 165 

from a separated person, ... ... 181 — ^201 

from certain religious persons, ... ••• ... 202, 203 

from a re-united person, ... .», 204i — 219 

from a woman, ... ... ... ... S28--24i4i 

INITIATION, 

means, the performance of the Samhdras or sacraments including 

marriage, ... ... ... 81 

of brothers and sisters, charge on inheritance, ••• •••§&• 

INSANE, excluded from inheritance,... ... «., ••• 252 

INTEEMARRIAGE, 

of a man of superior class with a woman of inferior class 

allowed, ... ... ...• •••95 €t seq 

of a man of inferior class with a woman of superior class, ... 255 

INVESTITURE with the sacred thread, an initiation, 

of brother, charge on inheritance, ... ... .«. 81 

impotent, &c., are not fit for, ... ••• 255 

ISSUE, male, 

includes grandson and great-grandson, ... ... ••• 154t 

J. 

JOINT FAMILY, 

law of succession, as in ch. iii., does not apply to estate of a mem> 

succession by survivorship applies in, ... ... ,,, 165 

a person may be a member of, with his son, g^randson, great- 
grandson, father, grandfather, great-gran^ather and three 
descendants, in the male line, of father, of grandfather 

and of great-grandfather, ... ... 72 

also with the wives of these, ... ... 165 

K. 

KANFNA, or maiden-born son, a subsidiary son, ... Ill 

KARSHXPANA = 4 x 20 x 16 = 1280 cowries, ... ... 224 

(for the purpose of penance, taken to be equal to one rupee.) 

KING, 

when entitled to take estate, ... ... 201 

not entitled to take estate of Briihma^as, ... ... e5. 
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KINSMAN, 

means a person of the same gotra, 
KBfTA, or son bought, a subsidiarj son, ... 
KBITBIMA, or son made, a subsidiary son, 
KSHETBAJA, or wife's son, a subsidiarj son,... 



L 



Page 
... 126 
... 117 
... 118 
... lOJfc 



... 252 



LAME, excluded from inheritance, ... 

LAW, or Smriti, 

consolidates what was observed by primeval men, ..• ... 19 

positive, is deducible from reason, ... ••• ••• 20 

positive, is therefore, superfluously treated i^ Sastn^i, ... 20 
Sdstras on positive, prevent the unthinking from committing mis« 

vases, .•• ... ... '.... •..- mOt 

conflict of, to be reconciled by referring them to distinct cases,... 190 

LEGAL NECESSITY, 

necessary religious ceremony, maintenance of family, ^., consti- 
tute, ... ... .... , , ... 16, 87, 141 

Bqq Alienation. 

LEPEB, excluded from inheritance, ... ... ...... 252 

LIMITED INTEEEST, 

wife only has, in husband's estate, ... ... ... 140 

LUNATIC, excluded from inheritance, ... 252 



M. 

MADMAN, excluded from inheritance, 

MAIDEN, daughter, 

succeeds first to separated father, 

' mother, 

entitled to quarter share on partition, ... 

marriage of, charge on inheritance, 

maintenance of,... ... ... ... 

succession to estate of, 

MAIDEN-BOEN SON. See Kdnina. 
MAINTENANCE, 

of chaste widows, charge on inheritance, 

of .maiden daughters, ... ... 

of illegitimate sons, ... 

of daughter-in-law, from mother-in-law's estate, 

of wife, 

of unchaste wife, 

highest amount of , to be annually given to a female, 

MAREIAGE, 

of unmarried brothers and sisters, charge on inheritance, 

of maiden daughters, charge on inheritance, ... 

of widows, 

of persons of different caste, 



... 252 

... 181 

... 231 

... 81 

81, 219 

... 219 

... 240 



153, 174, 219 

... 219 

... ... loO 

... 226 
/ ... loo 

... ... I2*r3l 

53,81 

... 81,219 

... 114 
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MAREI AGE,— (continued). IB age 

persons competent and bound to give a girl in, ... ... 86 

completed on completion of ceremony of, ... 107 

involyes the idea pf gift of the girl, ... ••• 107, 118, 262 

MARRIED DAUGHTER, 

succession of, to separated father's estate, ... 181 

to mother's estate, ... ... ... 231 

MATERNAL UNCLE, 

is a handhu, and as such succeeds, ... ... ... 200 

MATERNAL UNCLE'S SON, 

succeeds as a 5an(^Atf, ... ... ... ... ib» 

MINOR, 

a co-heir's being minor, no bar to partition, ... 89 

share of , to be entrusted to guardian, ... ... ... 90 

father is guardian of,... ... ... 93 

MOTHER, 

life of, no bar to partition, ... ... ... 74i et seq, 

entitled to a share on partition, ... ... ... ... 79 

shaxe oiy heoomes her stridhan, ... ... ... 92 

is a co-heir of sons, ... ... ... ... 79, 168 

but cannot demand partition, ... ... ... ... 168 

may be re-united with sons, ... ... .•. 168, 169 

succeeds by survivorship, ... ... ... ... 164 

succeeds to a separated son, ... ... 185 

before father if chaste and virtuous, ... ... 191 

after father, if unchaste, ... ... ih. 

succeeds to a re-united son in preference to wife, ... ... 216 

succeeds to daughters, ... ... 240 

right by birth of sons to «^r*t?Aa« of, ... ... ... 228 

no partion of property of, during her life, ... ••• 44, 228 

MOTHER'S RELATIONS, 

succession of, ... ... ... ... ... 200 

MOVEABLES, 

ancestral, father's right to, ... ,•• ... 16, 17 

MULTIPLICITY, 

is a defect in a hypothesis when it involves a greater number of 

assumptions, ... ... ... ... ... 29 

N. 

NECESSITY. See Legal Necessity and Alienation, 

NEPHEWS. See Brother's ^on and Sister's son. 

NISHADA. 

is a son of a Br&hmaigia by a Stidra wif e, ... 97 

right of, ... ... ... ... ... 98 

NIYOGA or appointment to raise issue, 

practice of, censured, ... ... ... ... 106, 108 

may be made by husband or the venerable protectors, ... Ill 

theory that widow a^ccepting, succeeds, is rejected, ... 143, 148 
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NUPTIAL presents or Tauiaka^ or preflenU before nuptial fire 
described, 



••• 



eacceesion to. 



••• 



••• 



••• 



Page 

\, 230 
... 280 



0. 



• •• 



OBSEQUIES, 

performance of, obligatory on beirs, 

OBSTEUCTED HEEITAGE, 

uescnoeu, .«• •«« ••• ••• 

succession to^ ..• 

ONLY SON, 

cannot be given in adoption, 
ORDER OP SUCCESSION, 

See Successions Stridhan and Be-tmion. 

ORNAMENTS, 

not partible, ... .«• ••« ••• 

OUTCAST AND HIS SON, 

excluded from inheritance, if penance be not perfonoed, 
not entitled to maintenance, 



... 256 

• •• o 

181—203 
... 115 



•«« 



• •• 



P. 

PARAS AYA or son of a Br&hma^a by a Sudra wife, 

PARENTS, 

succession of, ... ... ... 

PARTITION, 

cienneci, ••• ••• ••• •*. 

does not produce proprietary right, 

means also succession or dcYolution, 

of joint family property, 

of father's property, when and by whom made, 

mode of, by father of his property not arbitrary, ... 

on, father entitled to two shares of his property, 

<m, father's wives may get shares of his property, ... 

of ancestral property, may be enforced by sons, 

on, of ancestral property father and sons equal sharers, 

on, after father's death mother entitled to a share, 

on, maiden daughters get quarter share, 

may take place at the instance of a single co-heir, 

one bom after, entitled to a share, 

by sons of different castes, 

by true and subsidiary sons, 

of the estate of a separated person, 

See Succession, 
of the estate of a re-united person. 

See Be-union, 
dt woman's property,... 

See Stridhanam, 
of concealed property, 

oannoi be re-opened by one tiiat has assented to it, 
may be revoked when, 
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... 250 

« 

... 253 
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07,119 
... 185 



8, 39 
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181, 204, 228, 252 

... 44—130 

44 — 58 
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... 67 
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... 81 
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... 92 

... 95—100 

121—130 

... 131—203 

204— 21f 

... 228—24 
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Page 
PARTITION OF HERITAGE, 

means law of succession and inheritance^ ... 1 — 4 

PARVA OCCASIONS, 

means days of nev7 moon, half moon, fuU moon, and truisit of 

the snn from one sign of the zodiac to another,... ... 90 

PARVANA SRADDHA, 

means ancestiur worship ^ixkparda oceasions* 

PATNr, 

is a wife wedded in a lawful form of marriage, ... ... 183 

succeeds first to the estate of separated husband without mala 

issue, ... ••• a.. «t« ... jLv4 

See Wife. 

PAUNARBHAYA or son of twice married woman described, ... 114 

PINDA, 

means food, body and food offered to a deceased person at a 
Sraddha ceremony, ... ... ... 110,121 

:rt>STHUMOUS SON, 

bom after partition entitled to a share by re-opening partition,... 04i 

PRAJAPATYA, an approved form of marriage, ... ... 240 

PRECEPTOR, 

succession of, «•• ... ... ... 200, 202 

PRESENTS, 

to a woman by relatives, become Siridhan, ... ... 220 

by strangers, not absolute Stridhan^ ... 222 

PROFANE AUTHORITY, 

is^ the authority of sensation, perception and inference as dis- 
tinguished &om the authority of the S&stras, ••• ... 25 

PROPERTY, 

is a distinct category of its own, .«, ... 24 

notion of, is not of divine origin, ... ... 17 — 24i 

PROPINQUITY, 

nearness of, determines succession, ... 185, 104, 195, 200 

PUPIL, 

succession of, ••• ... ... ••• 201, 202 

PUTTRIKAPUTTRA, or appointed daughter's son, 

a subsidiary son, described, ... ,.. 102 

means either such daughter's son, ... ••• ... ib, 

or such daughter herself, ... ... 103 

rights of, ... ... ... ... 121 ei seq. 

RECOVERED PROPERTY, 

ixK ancestral, by father, he has the same rights as in self -acquired 
prop^jr, ... .^ ... ... 78, 74 

without detriment to paternal estate, is partible, ... ... 249 

RELIGIOUS DUTY, 

of heirs to perform Sira<^<^^ of deceased, ... 25G 
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"Page 
EELIGIOUS PRINCIPLE, 

is not the principle of inheritance, ... ... 90, 91 

determines priority to some extent, ... ... 155 — 159 

according to, son, grandson and great-grandson equal, 90, 155 

RE-MARRIAGE, 

of widows, ... ... ... 114 

of undefiled widows, explained to refer not to Kali age, ••• 61 

in the shape of appointment, of undefiled widows, 107 

REPRESENTATION, 

rule of, ••• ... ... ... ... 72 

RE-UNION, 

may be formed with one who was a member of the joint family, 
i, 0., with one male or female who obtains a share on 
partition, ••• ... ... ... 168, 205 

equal distribution or partition after, ... ... ... 204 

on partition after, a co-heir entitled to two shares only of pro- ^ 
perty self -acquired during, ... ... ... ... 2u5 

sons re-united or not equally succeed in the first instance to 
father re-united with his brother &c., ... 205, 217 

representation obtains on partition after, ... 205 

order of succession to the estate of one dying after, without 
male issue : 

(1) re-united whole brother, (2) re-united half brother and unas- 
sociated whole brother, (3) re-united mother, (4) re-united 
father, (5) any other re-united co-parcener, (6) unassociated 
half brother, (7) unassociated mother, (8) unassociated 
father, (9) w^e, (10) sister, (11) sapindas, (12) samanodakcts, 
(13) bandhusy ... ... ... 205—207 

maintenance of maiden daughter and wife, and marriage of 

daughter, charges on the estate of one dying after, 219 

RE-TJNITEI), 

does not include son of a re-united co-sharer, ... ... 216 

REVERSION, 

allowed after widow alone, the interest of other female heirs 

absolute, .•• ... ... 140 

REVERSIONERS, 

after widow are ddyddaa or those who would take joint estate, ... 140 

RIGHT, 

to unobstructed heritage, by birth, ... 3, 4 

to obstructed heritage, by extinction of previous owner's right,... ih, 
extinguished by death, degradation &c., ... ... 37 

RIVAL WIVES, 

may divide husband's property, ... ••• 132 

of, she that is married in a lawful form of marriage, succeeds 
nrsu, ... ... ... ... ... %o» 

of, she that is of the same caste with husband succeeds in pre- 
ference to one of inferior caste, ... ^ ib. 
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s. 

SACRED AUTHORITY, 

is the authority of the Sastras, ... ... 14, 25 

SAQOTRA, 

means a person descended from a common male ancestor, in the 

male line, ... ... ... ... 105,196 

includes females affiliated to the gotra by marriage,... ••• ib. 

includes subsidiary sons, ... ... 126 

divided into sapindaa and aamdnodakaSy relationship extends to 
fourteenth descendant of fourteenth ancestor, or so far as 
common descent is known, ... ... ... 199 

SAHODHHA, or son received with a pregnant bride, a subsidiary son, 119 

SAKULYA, 

me&na B, sagotra^ ••• ... ... ... 142, 200 

a sapinda in the sense of blood relation other than a sapinda 

in the sense of allied by oblations,... ... ... 156 

SALE. See Alienation. 

SAMANODAKA, 

IB a, sagotra other ihAn B, sapinda, ... ... ... 199,200 

relationship, extends to the fourteenth descendant in the male 
line of all the ascendants, in the male line, up to the 
fourteenth in ascent, — hairing the sapindas, ... ...«$. 

or to all those that are recognised to be of common descent 
in the male line, ... c. ib, 

SANSKARAS, or initiatory rites, 
See Initiation, 

SAPINDAS OF A PERSON, 

in the sense of allied by oblations, are his son, grandson, great- 
grandson, father, grandfather, great-grandfather, and three 
descendants in the male line of father, of grandfather and 
of great-grandfather, ... ... ... ... 1 55 

in the sense of blood relations are six descendants, six ascendants 
in the male line, and six descendants in the male line of each 
of the six ascendants in the male line, ... ... 199, 200 

blood relations of a different gotra, though literally aapindas are 

not techmcallj ciHed sapindas hut bandhua, ... ... 199 

SASTRAS, 

proper subject of, is what is beyond the means of human 

knowledge, ... ... ... 20 

still, treat of things that are otherwise deducible from reason, ... ib. 

SAUDAYIKA, or kind gift, a kind of Stridhan, 

females may independently deal with, ... 224 

SELF-ACQUIRED PROPERTY, 

father entitled to two shares of his, ... ... ... G3 

re-united co-heir entitled to two shares of his, 205 

when not partible, ... ... ... ... 248 

36 
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Page 
SEPARATED CO-SHARER, 

n^uts 01, ••• ••• .•• ••• ••• ... JiOl 

SISTER, 

uterine, succeeds to re-united bFother, ... ... ... 215 

maiden, entitled to quarter share on partition, ... .,. 81 

marriage of, charge on inheritance, ... ... 53, 81 

SISTER'S SON, 

succession of , to /9^n(^^», ••• ••• 243 

SLAVE, 

illegitimate son by a female, ... ... ... 130 

SON, 

right of, in property of father, Ac. arises by birth, 3, 13-— 17, 66, 228 
not so, according to D&yabh4ga and others, ... 4h^ld, 81 

partition of father's property by choice of, when allowed, 49 

entitled to ancestral property equally with father, ... ... 65 

grandson and great-grandson entitled to succeed to separated 

father <&c. in the first instance, ... ... 131, 154 

■ tore-united father, Ac. in the first instance,... 205 

between a re-united, and one not so, there is no distinction, ... 217 
succeeds to certain kinds of mother's property equally with 

daughter,... ... ... 228 

■ other properties in default of daughter's issue, ... 238 

SONS, true and subsidiary, ... ... ... 100 — 130 

1, true legitimate son, or emroM described, ... ... 101 

superior to subsidiary, ... ... 120 

2, appointed daughter's son or ^tf^^/*»*X)i-j9i»^fr0, ... ... 102 

means either the appointed daughter herself, 103 

or her son, ... ,,, ... 102 

2, vfiio^s ^on OT Jcshetraja^ ... ,., 104 

mo\\xdiQ» Dvydmuahydyana^ ... ... ,,, ib, 

4, secretly begotten in the house or Gudhhaja, Ill 

5, maiden-born or i(:an/na, ... ... ...»'&« 

6, son of twice married woman or JPaunarhkava, .,, ... 114 

7, son given or i^^to^, ... ... ••• ... 115 

8, son bought or ^r/i^a, .„ ... 117 

9, sonmside or kritrima, ... ... ... ... 118 

10, son self -given or ^vayan^^to, ... ib. 

11, son received with a pregnant bride or sahoddha, ... 119 

12, deserted son or Apaviddha, ... ... .,, ,,. ib, 

partition by, ... ... ... ... ... 121 

rights of subsidiary, in adopted family, ... 126 

SON'S SON, 

succeeds with son, ... ... ... 72, 90, 154, 205 

-per stirpes, ... ... ... ... 72,205 

succession of , to ^i^rt(^Aa», ... ... ... ... 243 

SON'S SON'S SON, 

succeeds with son and son's son, ... ... 72, 90, 154, 205 

per stirpes, ... ... ... ... 72 

succession of , to /S^nW/wn, ... ... 243 
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SON'S WIFE, 

i&Sisapinda, ... ... ... ••• ••• 244r 

not entitled to inherit from mother-in-law, ... ib. 

entitled to maintenance, ... ••• ... ...«&• 

SPECIFIC DEDUCTIONS, 

partition with, .., ... ... ... ••• 68 

SPIRITUAL BENEFIT, 

not the principle of inheritance, ... ... ••• 90, 91 

determines to a certain extent, priority,... ... 90, 91, 155 

SPIRITUAL BROTHER, 

succession of, ... ... ... 202 

SR ADDHA, is a eeremony in honor of deceased, 

STEP-BROTHER, 

succession of, ... ... ... .•• ••. 194 

STEP-BROTHER'S SON, 

succession of, ... ... ... 195 

STEP-DAUGHTER, 

succession of, ... ... ,„ ... ... 234 

STEP-MOTHER, 

entitled to a share on partition, agreeahly to iKftVd^^Aor^, ... 80 

■ to maintenance only according to author, ... ... ^. 

STEP-SON, 

is like an adopted son, ... ..• 116 

succeeds to step-mother, ... ... ••• ... 243 

son and son's son of, succeed, ... ••• ib. 

STRrDHAN, or woman's property, 

described, ... ... ... ... 220 — 224 

bears no technical meaning, ... ... 221 

no power of disposal of , without husband's permission, ... 224 

excepting certain kinds, ... ... ,,, ib. 

immoveable given by husband not absolute, ... • 225 

male members have no power over, ... ••• ••* ib. 

husband may take, in distress, ... ... 226 

taken by husband, when recoverable, ... ... ... 227 

Succession to, ... ... ... ... 228 — 244 

to gift subsequent and affectionate gift by husband, son and 

daughter jointly succeed, ... ... 228 

to yautaka^ 

maiden daughter succeeds, ... ... ... 230 

in her default, husband succeeds, ••• ... 235, 236 

to other kinds of, 

(1) maiden daughter, (2) unprovided married daughter, 
(3) provided married daughter, (4) widowed daughter, ... 281 

(5) daughter's daughters in the same order as daughters, 

(6) daughter's son, ... ... ,,, 238, 241 

(7) son, (8) son's son, (9) son's son's son, .,» ... 243 
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STRrDHAN,— (continued) . Page 

(10) step-son, (11) his son, (12) his grandson, 243 

(13) husband, ... ... ... ... 239 

other heirs, ... ... ... ... 239 — 2^ 

what is given by parents after marriage goes to brothers in 

default of issue, ... ... ... ... 242 

«uZA;a goes to brother, ... ..• ih, 

gift by bandhu goes to handhu in default of issue, ... .••«&. 

STUDENT, 

lifelong, succession to estate of, ... ... ... 202 

SUCCESSION to estate of a re-united person, ... ... 204f— 219 

See He-union. 

SUCCESSION to estate of certain religious persons, ... ...202 

SUCCESSION to estate of a separated person, ... ... 131 — ^201 

(1^ son, grandson and great-grandson, ... ... 131, 154, 

(2) chaste wife, ... ... ... ...131, et seq. 

1, of the same caste, ... ... 132, 153 

•2; of inferior caste, ... ... ib. 

(3) daughters, ... ... ... ... ... 176 

1, maiden, 2, married unprovided, 3, married provided, ... 181 

(4) daughter's son, ... ... ... ... 183 

(5) parents, ... ... ... 185 

1, chaste mother, 2, father, 

1, good father, 2, unchaste mother, ... ... 191 

(6) brothers, ... ... .„ 192 

1, uterine, 2, half, ... ... ... ... 193 

(7) brother's son, ... ... ... 194 

1, uterine, 2, half, ... ... ... ... 195 

(8) grandmother, ... ... ... 196 

(9) grandfather, (10) paternal uncle, (11) paternal uncle's son, 

(12) paternal great-grandmother, (13) great-grandfather, 
(14) grand uncle, (15) grand uncle's son, (16) nearest 

sapinda, (17) nearest mmanodaka, ... ... 199 

(18) nearest handhu j (19) preceptor, ... 200 

(20) pupil, (21) fellow student, (22) king or Brdhmanas, ... 201 

SUCCESSION TO STRIDHAN, ... ... ... 228—244 

See Stridhan, 

SUDRAS, 

inferior position of , ... ... ... 121,130 

SULKA, 

Ci6iine€l, ... ... ... ... ... ••• Jd2to 

goes to brother,... ... ... ••• ... 242 

SUPERCESSION, 

on, a wife entitled to compensation, .•• 224 

SUPERFLUOUS PRECEPT, or injunction, 

is a text of Sastras, declaring what is deducible from profane 

authority, or from another text, ,„ ... ... 6 

SURVIVORSHIP, ... ... ... 164 
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THEFT, 

concealment by co-heir of joint property is, ... ... 245 

allowed, when, ••• ... ... 26 

THINGS not liable to partition, ... ... ... 248 



u. 

UNCHASTITY, 

excludes widow from inheritance, ... ,„ ,,, 183, 154 

subsequent, does not divest, ••• ... ... 253 

does not exclude mother, ... ... 191 

disentitles widow to maintenance, ... ••• ... 174 

■ wife of one excluded from inheritance, to maintenance, 255 

UNCLE, 

paternal, succession of, ... ... .•• ... 199 

maternal, — , ... ,,. 200 

UNDIVIDED FAMILY. See Joint Family. 

UNEQUAL DISTEIBUTION, 

of paternal property by father's choice, .„ 53, 63 

UNINITIATED, 

initiation of, charge on inheritance, ... ... ... 81 

UNMARRIED, 

brother, sister and daughter, nurriage of, ... 53, 81, 219 
girl succession to property of , ... ... 240 

UNOBSTRUCTED HERITAGE, 

defined, ... ... ••• ... ... 3^4 

devolution of, ... ... ... ... 131 — 203 

USAGE, 

overrides law, ••• ... .«• ... ... 61 

V. 

VANAPRASTHA or hermit, 

succession to property of, ... ... 202 



w. 

WIDOW, 

chaste, succeeds to separated husband, ... ... 132, 153 

re-marriage of, ... ... ... 61, 107, 114 

chaste, entitled to maintenance, ... ... ... 153 

cannot adopt without consent of husband's kinsmen, 116 

See Wife. 
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WIDOWED DAUGHTER without son, 

entitled to succeed to father, 

as such, not entitled to preference, 
WIPE, 

status of, arises on completion of marriage oeremony, 

husband has a sort of proprietory right over, ... 

husband's son by co-wife is like an adopted son to, ... 

can adopt son with husbaRd's permission, 

for her own sake. 



Pa^e 
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••• 
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178 


• •• 


181, 


231 




107, 


132 


• •• 


105, 


113 




• •• 


116 


. •• 


• • • 


ib. 




• • • 


ib. 




69, 


165 



no partition between husband and» 

acquires a sort of peculiar right over husband's property during 

their joint life, ... ... ... 165 

entitled to food, raiment and dwelHng from husband, 325, 226 

entitled to share on partition, ... ... ... 57 

different castes of, ... ... ... 95, 132, 153 

does not succeed to joint husband, ... ... 153, 164 

succeeds to separated husband in defattlt of male issue, ... 132, 153 

succeeds to re-united husband when, ... ... 214 — ^216 

chastity, condition of succession of, ... ... 152, 158 

adulterous, entitled to maintenance from husband if disposed to 

perform penance, ••• ... ••• ... 153 

of joint co-heir, entitled to maintenance if chaste, ••• 153, 174i 

of re-united co-heir entitled to maintenance, ... ... 219 

of excluded from inheritance, entitled to maintenance if chaste 

and not perverse, ... ... 255 

power of , over «^ri^Aim during coverture, ... ... 224 

power of husband over 's stridhan in distress, 226 

WITNESS, 

best, of partition, are kinsmeny ••• .«. ... 260,261 

WOMAN'S PROPERTY, 

See Stridhan. 

WORDS IN A PRECEPT, 

cannot signify two meanings, one primary and the other secondary, 79 

WRITING, 

i& better than parol evidence, ... ... „. ... 261 



TATI or ASCETIC, 

succession to estate of , .^. ... ... ... 202 

YAUTAKA, 

uescnDeci,... ... ... ... ... ... 2S0O 

maiden daughters alone succeed to, ... ... .,. ih, 

in default of maiden daughter, husband <&c. succeed, ... 235; 236 



